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Registration: Who’s Who, Fifteenth World Methodist Conference 


INTRODUCTION 


From July 22-29, 1986, Nairobi, Kenya was the setting for the Fifteenth 
World Methodist Council and Conference. Meeting for the first time in its 105- 
year history in the Southern Hemisphere, the Conference’s 3,200 participants 
from 70 countries found a oneness through their common Wesleyan roots and 
their belief in the Conference theme, “Christ Jesus: God’s ‘Yes’ For The World.” 


The Book of Proceedings is the official record of the Council and Conference. 
It is not possible, however, to capture the actual experience in a book. Words 
cannot fully portray, for example, the opening communion where represen- 
tatives from the continents of the world served the elements from nine altars to a 
vast audience, each celebrant quietly repeating in his or her own language, “This 
is my body . . . This is my blood given for you.” Nor can descriptive words 
do justice to The African Fair, a veritable feast of African food, dance, and song, 
attended by as many Kenyan Methodists as delegates from the rest of the world. 
As delegates clustered each day in the more than 100 fellowship and sharing 
groups new friendships were developed — friendships born of the experience of 
persons opening their lives to one another. 


It became apparent we could never reduce the full story to print when on the 
Sunday afternoon, led by the Salvation Army band, thousands of persons, 
some holding aloft striking banners from their churches, processed in joyful 
witness to the city. Seeing the faithful and courageous Methodists of South 
Africa marching arm in arm with Archbishop Desmond Tutu was.a never-to-be- 
forgotten scene. 


It is hoped that as one reads the first section of the book which contains the 
addresses, the Bible Studies, and other Council presentations, the pulse of the 
Conference and that sense of rising expectation and challenge will be felt. The 
overall theme, “Christ Jesus: God’s ‘Yes’ For The World” was developed in four 
major addresses and Bible studies: “Christ Alone For Salvation”; “Scriptural 
Holiness”; “God’s Kingdom of Righteousness”; and “Christ For The World”. As 
the spotlight was repositioned, the whole sweep of Christian faith and 
discipleship came into focus. Reading the Proceedings, you can assess whether 
or not the Conference was faithful, both to the challenges of our time, and the 
apostolic tradition we, as world Methodists, embrace as a part of the wider 
Christian family. 


World Methodist Council business transacted in the Kenyatta Center Am- 
phitheater is recorded in the second section of the Proceedings. The Council is 
comprised of 64 member churches with roots in the Methodist tradition. It does 
not legislate for its members nor invade their autonomy. The Council does seek 
to serve and to give unity to our common witness in identifiable, agreed-upon 
ways. Every five years the Council meets, deliberates and acts, then makes 
interpretive presentations to the Conference it convenes. Reports developed 
over the past five years by Council committees and commissions are faithfully 
and fully recorded as are actions taken by the Council on urgent issues. 
Examples include the important resolution adopted in Nairobi on South Africa, 
the World Methodist Social Affirmation, an official statement on our theological 
essentials, reports on ecumenical dialogues and plans for World Evangelism. 


The concluding section of the Proceedings is the directory of persons officially 
registered for the Fifteenth World Methodist Conference. Although the names 
and addresses of a large number of Kenyans appear in the directory, hundreds 
of others, whoses names do not appear were accredited by the Kenyan Host 
Committee and attended the Conference. 


The material in the Book of Proceedings, with the exception of a few ad- 
dresses and reports, was transcribed from tapes, typed, re-typed after editing, 
and assembled in manuscript form in a relatively brief period. Without the skilled 
efforts of Linda Greene, my secretary and colleague who did much of the trans- 
cription and organization; Edna Alsdurf, the registrar, who tirelessly shepherded 
the Conference roster through many changes; and Louise Queen who 
significantly assisted in the editing process, the Book of Proceedings would not 
have been published. I am also indebted to Ralph Young, the Geneva 
Secretary, for his help with the Council minutes. 


To enable those who were not present in person to catch the movement, the 
color and the sound of the Fifteenth Conference, an outstanding video 
production team on the scene in Nairobi recorded and edited a fascinating video 
of the Conference highlights. Reference is made in the text to the worldwide 
availability of the video, NAIROBI. 


The message coming from Nairobi was the basic affirmation of historic 
Christianity: that God is love; that unity exists in Christ's body through the 
presence and power of the Holy Spirit; that faith manifests itself in joy and 
fullness of life; and that grace invariably produces gratitude, overflowing in 
deeds of compassion, justice and service. Once again, Nairobi reaffirmed, for 
me at least, the sure presence of the Living God lighting our tomorrows and 
beckoning us onward to faithful trust and loving obedience. 


Joe Hale 
General Secretary 
World Methodist Council 


The Program 


Fifteenth 
World Methodist 
Council and Conference 
July 22-29, 1986 © 
Nairobi, Kenya 


“Christ Jesus: God’s ‘Yes’ For The World” 


TUESDAY, JULY 22 


8:30 a.m.- 4:30p.m._ . CONFERENCE REGISTRATION 
Registration Lobby - Main Floor 
Kenyatta Conference Center 


9:00 a.m. - 12:00 p.m. Executive Committee 
, Ballroom 
Inter-Continental Hotel 


3:00 p.m. - 6:00 p.m. Pre-Conference Meeting of the Council 
Presiding: Bishop William R. Cannon 
Amphitheater, Kenyatta Conference Center 


WEDNESDAY, JULY 23 


9:00 a.m. - 12:00 p.m. Pre-Conference Meeting (Continued) 
of the World Methodist Council 
Amphitheater, Kenyatta Conference Center 


1:00 p.m.- 4:00 p.m. CONFERENCE REGISTRATION 
Registration Lobby - Main Floor 
Kenyatta Conference Center 


4:30 p.m. THE FIFTEENTH WORLD METHODIST CONFERENCE CONVENES 
Kenyatta Conference Center - Plenary Hall 


Opening Exercises 


Conference Processional 


The Cross 


The Scriptures 


Banners of the Churches 


AME, USA - Dr. Joseph C. McKinney 
AMEZ, USA - Mr. George McKain 
Angola - (Designated Representative) 
Argentina - Mrs. Alicia Fernandez 
Australia - Mrs. Betty Davis 

Benin and Togo - Mrs. Grace Dotou 
Bolivia - Professor Antonio Nina 

Brazil - Rev. Eli Eser B. Cesar 

Burma, Lower - Rev. Daw Kyin Thein 
Burundi - Rev. Ferdinand Mbikiye 
Canada - Rev. Mervyn Russell 
Caribbean - Mrs. Marie E. Murray 

C. S. Europe - Rev. Pavel Prochazka 
Chile - Ms. Elizabeth Stevens 

China - Mr. Soo Yee Yau 

CME, USA - Rev. David M. Wilkins 
Costa Rica - Mr. Marcos Camacho 
Dominican Evang. Ch. - Rev. Hernan G. Roca 
Ecuador - Dr. Sergio Villalba 

Estonia - Rev. Olav Parnamets 

Fiji - Rev. Isireli Caucau 

Free Methodist - Dr. David L. McKenna 
Gambia - Mrs. Emelia A. Paps-King 
German Dem. Rep. - Dr. Melitta Tenner 
German Fed. Rep. - Mrs. Susanne Brose 
Ghana - Mrs. Georgina Baiden 

Great Britain - Rev. Peter Bolt 

Hong Kong - Mr. Martin Chen 

India - Bishop Elliot D. Clive 

Indonesia - Rev. Jonathan Napiun 
Ireland - Dr. Edith Loane 

Italy - Mr. Massimo Aquilante 

Kenya - Rev. Charles F. Makonde 


Korea - Bishop Bong Lok Kim 

Liberia - Dr. Daniel Brewer 

Malaysia - Dr. Denis C. Dutton 

Mexico - Mr. Samuel Martinez Arias 

Mozambique - Rev. Lea J. Massuanganhe 

New Zealand - Mr. Earle Taylor 

Nigeria - Bishop Rogers O. Uwadi 

North India - Bishop Din Dayal 

N. Europe - Mrs. Martha Borgen 

Pakistan - Mr. Mehboob Gill 

Panama - Miss Elsa O’Keith 

Peru - Mrs. Nelly Ibarra 

Philippines, UM - Bishop Emerito P. Nacpil 

Philippines, UCC - Rev. Eduardo Panganiban 

Portugal - Mrs. Angelina Lemos 

Rep. of China - Principal Juanita H. S. Mei 

Samoa - Mr. Mata’ese Elisara 

Sierra Leone, MC - Mr. E. L. Coker 

Sierra Leone, UM - Mr. R. E. S. Lagawo 

Singapore - Rev. Dr. Ho-Soon Kang 

Southern Africa - Rev. Ernest Baartman 

Spain - (Designated Youth) 

Sri Lanka - Mr. Dunstan Fernando 

Tonga - Mrs. Fuiva Kavaliku 

UM, USA - Bishop James M. Ault 

Uruguay - Mrs. Elsa R. Bonilla 

Wesleyan Church - Rev. Stephen F. Babby 

Zaire - Rev. Ngoy Kafula Shailunga 

Zambia - Rev. G. M. Sikazwe 

Zimbabwe, MC - Rev. Farai J. Chirisa 

World Federation of Methodist Women - 
(Designated Representative) 

World Methodist Youth - Mr. Charles Boayue 


Worship Leaders 


Ministers of Communion 


Officers of the 
World Methodist Council 
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Presiding: Bishop Lawi Imathiu, WMC Vice-Chairperson 


The Ministry of the Word 


The Service of Holy Communion 


Sermon: Bishop William R. Cannon 
Chairperson, WMC Executive 


The Consecration: Bishop Hermann Sticher 


Presidium, WMC 
The Epistle: Mrs. Louise Laikume 
Maasai, Kenya 


The Gospel: Bishop William M. Smith 
President, American Section WMC 

The Creed: Dr. William K. Quick 
Secretary, Program Committee 

The Benediction: Bishop Nelson Campos 


Leite, Brazil 


Kenyan Methodist Choirs 
Intercessions 


Mrs. Oknah Kim Lah, Korea 
Mr. Tom Sundar, Youth, Norway 
Rev. Lene Milo, Samoa 


Dr. Brian Beck, England 
Dr. Edwin L. Taylor, The Caribbean 
Dr. Stanley Mogoba, South Africa 


Liturgists from The Nations of the World 


Dr. William K. Quick, Coordinating Minister of Communion Service 


CENTER 


Communion Table 


New Zealand: Dr. Phyllis Guthardt 
Lower Burma: Bishop U Pan Doke 
Zambia: Rev. G. M. Sikazwe 


Singapore: Bishop Ho Chee Sin 
Bolivia: Rev. Felix Trujillo 
USA, AME: Bishop Vinton R. Anderson 


USA, UM: Dr. Jack L. Hunter 


LEFT 
Communion Tables 
(Front to Back) 
Hong Kong, Ch. Chr. China: Dr. Arnold 
Yeung 
Sierra Leone, UM: Bishop Tom Bangura 


Philippines, UCC: Bishop Mercurio Serina 


Sri Lanka: Rev. Harold Fernando 

Estonia: Rev. Olav Parnamets 

Benin: Rev. Harry Y. Henry 

Italy: Rev. Sergio Aquilante 

Korea: Bishop Bok Hee Lee 

Chile: Bishop Isaias Gutierrez 

Australia: Rev. Ilan B. Tanner 

Ireland: Rev. Tom Kingston 

Ghana: Dr. Jacob Stephens 

USA, Wesleyan: Rev. James L. Denny 

Pakistan: Bishop Bashir Jiwan 

Ecuador: Rev. Victor Hugo Vaca 

Switzerland, C. Europe: Bishop Franz 
Schaefer 

Fiji: Rev. Paula Niukula 

Ivory Coast: Rev. Emmanuel Yando 

North India: Bishop Din Dayal 

Panama: Bishop Secundino Morales 

Zimbabwe, MC: Rev. Caspen Makuzwa 

Mexico: Bishop Alejandro Ruiz 

Philippines, UM: Bishop Paul L. A. 
Granadosin 


RIGHT 
Communion Tables 
(Front to Back) 


Liberia: Bishop Arthur Kulah 

Tonga: Dr. Sione Havea 

Hong Kong, MC: Dr. Lincoln Leung 
Burundi: Bishop J. Alfred Ndoricimpa 
Canada: Dr. Roy Wilson 
Mozambique: Rev. Joao S. Machado 
Scandanavia: Bishop Ole E. Borgen 
Indonesia: Bishop Johanes Gultom 
Costa Rica: Bishop Roberto Diaz 
USA, CME: Bishop Nathaniel Linsey 
Spain: Dr. Enrique Capo 

Nigeria: His Pre-Eminence Mbang 
India: Bishop J. R. Lance 

Malaysia: Bishop C. N. Fang 

Rep. of China: Pres. Paul C. C. Chang 
Peru: Bishop Juan E. Hollemwequer 
DDR: Dr. Friedmar Walther 

Sierra Leone, MC: Rev. S. L. Wallace 
Dominican Rep.: Rev. Hernan G. Roca 
USA, UM: Bishop James S. Thomas 
Portugal: Rev. Ireneu da Silva Cunha 
Uruguay: Rev. Raul Sosa 

Zaire: Bishop Ngoy Kimba Wakadilo 


Conference Pianist: Dr. Albin C. Whitworth 


THURSDAY, JULY 24 MORNING SESSION 
Theme: ‘‘Christ Alone for Salvation”’ 


9:00 a.m. 


9:20 a.m. 


10:00 a.m. 


10:30 a.m. - 11:15 a.m. 


11:20 a.m. 


11:30 a.m. - 12:30 p.m. 


Lunch and Rest 


4:30 p.m. 


6:00 p.m. 


Presiding: Miss Margarita Grassi, Uruguay 
Song Leader: Dr. Jack L. Hunter 
Prayers for Peace and Justice: 
Dr. Haviland Houston, U.S.A. 
Mrs. Lorine Tevi, Switzerland 
Miss Margarita Grassi 
Prayer and Group Singing 
Special Music: Korean Women’s Choir 


Introduction to Fifteenth World Methodist Conference 
Dr. Maxie D. Dunnam, Program Chairman 


Bible Study: 
Dr. Donald English, London, England 


Morning Break 


Theme Address: 
Dr. David McKenna, Kentucky, USA 


Participants move to assigned groups 


Sharing Groups in “Tents of Meeting” 
Mr. Ralph C. Young, Coordinator 


AFTERNOON SESSION 


Presiding: 
Bishop Hermann Sticher 
Frankfurt, Federal Republic of Germany 


Conference and Worship Participants: 
The Reverend Harold A. Fernando, Sri Lanka 
Bishop Ole Borgen, Sweden 
Bishop Vinton R. Anderson, AME Church, Missouri, USA 
Dr. Trevor Rowe, England 
Mrs. Alicia P. de Fernandez, Argentina 
Bishop Emilio de Carvalho, Angola 
Song Leader: Dr. S T Kimbrough, Jr. 


Singing, Witnesses, Presentations 
MAUA Hospital Choir 


Witness: 
Dr. Akbar Abdul-Haqq, India 


Address: 
Dr. Joe Hale, General Secretary, World Methodist Council 


Presentation: 


The 1986 World Methodist Peace Award 
Solo: “One World” - Dr. Kimbrough 


Worship 


Sermon: 
The Reverend Noreen Towers, Australia 
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FRIDAY, JULY 25 MORNING SESSION 


Theme: “‘Scriptural Holiness”’ 


Presiding: Mr. Epeli Tagi, Fiji 
Song Leader: The Rev. Peter Bolt 
Prayer: Mrs. Davila Walker, Fiji 
Special Music: Fiji Delegation 


9:00 a.m. Prayer and Group Singing 


9:15 a.m. Bible Study: 
Dr. Donald English 


10:00 a.m. Morning Break 


10:30 a.m. - 11:15 a.m. Theme Address: 
Dr. Walter Klaiber, Federal Republic of Germany 


11:30 a.m. - 12:30 p.m. Sharing Groups in “Tents of Meeting” 


Lunch and Rest 


AFTERNOON SESSION 


4:30 p.m. Presiding: 


Bishop Earl G. Hunt, Jr., Chairman, WMC American 
Section, Florida, USA 


Conference and Worship Participants: 
The Reverend Din Dayal, India 
Mrs. Fran Alguire, UM, Illinois, USA 
The Reverend Jacob Stephens, Ghana 
The Reverend Paula Niukula, Fiji 
Dr. S T Kimbrough, Jr., Soloist 
KAAGA Mungano Choir 

Song Leader: Dr. Jack L. Hunter 


Afternoon Conference Session 
Singing 


Witness: 
Mrs. June Lunn, England 


Ecumenical Reports: 
Lutheran World Federation/World Methodist Council 
Roman Catholic Church/World Methodist Council 
World Alliance of Reformed Churches/World Methodist 
Council 


Recognition of Ecumenical Delegates 
Response: 
The Reverend Kevin McDonald, Secretariat for Promoting 


Christian Unity, The Vatican (Secretary, Roman Catholic/ 
World Methodist Council Dialogue) 


13 


6:00 p.m. Worship 
Solo: Mrs. Marlene Smith 


Witness: 
Rev. Adam Kuczma, Poland 
Special music: Mrs. Melissa Bauman 


Sermon: 
Bishop Cecil Bishop, AMEZ Church, Maryland, USA 


SATURDAY, JULY 26 MORNING SESSION 


7:00 a.m. - 7:30 a.m. Worship: the Holy Communion 
The Sacrament will be celebrated 
in each of the hotels. Location 
announced in each hotel. 


9:00 a.m. Special Reports and Presentations 


Presiding: 
Dr. Donald English, London, England 


Morning Address: 
Sir Alan Walker, Sydney, Australia 


Presentations: 
World Evangelism 
The Institute for World Evangelism 


10:30 a.m. Morning Break 


11:00 a.m. - 12:30 p.m. Presentations: 
Social and International Affairs 
Programs and Reports 


Lunch and Rest 


6:00 p.m. AFTERNOON AND EVENING EVENT 


University of Nairobi Campus 


Festive 
African Fair 
And 
Dinner 


Program and Dinner arranged by 
Kenyan Methodist Host Committee 
Bishop Lawi Imathiu, Chairperson 

Rev. Charles R. Makonde, Secretary 


Pwani Youth Choir 
Women Fellowship Choir 
Kathera Choir 
Conference Choir 
Interdenominational Choir 
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SUNDAY, 
JULY 27 


9:00 a.m. 


3:30 p.m. 


4:00 p.m. 


MORNING CONFERENCE WORSHIP 


Presiding: 
Dr. Kenneth G. Greet, Surrey, England 


Worship Participants: 
Pastore Sergio Aquilante, Italy 
Mr. John R. Harper, WMC Treasurer, Pennsylvania, USA 
Bishop Mercurio Serina, United Church of Christ, 
Philippines 
Bishop Ngoy Kimba Wakadilo, Zaire 
The Reverend Alan K. Woodley, New Zealand 
Bishop James Ault, President, UM Council of Bishops 


Conference Service of Worship 


Witness: 
The Right Honourable Viscount Tonypandy, Mr. 
George Thomas, Cardiff, Wales 


Kenyan Methodist Choir / Dr. S T Kimbrough, Jr. 


Sermon: 
Bishop Leontine Kelly, California, USA 


Optional Events: “Gospel In Art” — Dr. Howard W. Ellis 
Aldersgate Productions Video - Mr. Ronald Mann 


(Visits to regular Sunday morning services in Nairobi Churches 
are also possible. Check newspaper for service time.) 


Procession of Witness 
to Uhuru Park 


(All delegates gather in Flag Courtyard - Kenyatta 


_ Conference Center) 


Outdoor Preaching Service 


Presiding: 
The Reverend Marta Burke, Florida, USA 


Worship Participants: 
The Reverend Ireneu Cunha, Portugal 
Dr. H. Eddie Fox, North American Office, World Evangelism 
The Reverend Caspen C. Makuzwa, Zimbabwe 
Bishop Alejandro Ruiz, Mexico 
Bishop Nathaniel Linsey, CME, California, USA 


Witness: 
Mrs. Sinta Sitorus, Indonesia 


Kenyan Methodist Choir 
Youth and Women’s Fellowship Choirs 


Sermon: 
Dr. John Bryant, AME Church, Maryland, USA 


6:30 p.m. Meeting of North American 


Section Council Members: 
Nairobi Hilton Hotel Ballroom 
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The President’s Welcome: 
His Excellency Daniel arap Moi 
The President of Republic of Kenya 


MONDAY, JULY 28 MORNING SESSION 


Theme: ‘‘God’s Kingdom of Righteousness”’ 


9:00 a.m. 
9:15 a.m. 


10:00 a.m. 


10:30 a.m. - 11:15 a.m. 


11:30 a.m. - 12:30 p.m. 


Lunch and Rest 


3:00 p.m. - 4:30 p.m. 


4:30 p.m. 


6:00 p.m. 


Presiding: Bishop M. Elia Peter, India 
Song Leader: Dr. Jack L. Hunter 
Prayer: Bishop Elliott Clive, India 
Scripture: The Rev. Victor Raja, India 
Special Music: Indian Delegation 


Prayers and Group Singing 


Bible Study: 
Dr. Donald English 


Morning Break 


Theme Address: 
Archbishop Desmond Tutu, Johannesburg, South Africa 


Sharing Groups in “Tents of Meeting” 


AFTERNOON SESSION 


Council Business Session 
Kenyatta Center Amphitheater 


Presiding: 
Dr. Katheryn Brown, Georgia, USA 


Conference and Worship Participants: 
Bishop Bong Lok Kim, Korea 
Bishop Isaias Gutierrez, Chile 
His Pre-Eminence Mbang, Nigeria 
Dr. Roy F. Wilson, United Church of Canada 
Bishop Prince A. Taylor, Jr., WMC Past President 
LAMU Choir, Kenya 

Singing, Witnesses, Presentations 

Council Presentations 


Youth Witness: 
Miss Alka Edwards, Agra, India 


Special Announcement: The Upper Room 
Janice Grana, World Editor 


Worship 


Witness: 
Dr. Peter Storey, Johannesburg, South Africa 


Sermon: 
Mr. Charles Colson, Washington, DC, USA 
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TUESDAY, JULY 29 MORNING SESSION 
Theme: “‘Christ for the World’’ 


Presiding: Bishop Dwight E. Loder, U.S.A. 
Song Leader: The Rev. Peter Bolt 
Prayer: Ms. Grace Imathiu, Kenya 


9:00 a.m. Prayer and Group Singing 
9:15 a.m. Bible Study: 
Dr. Donald English 
10:00 a.m. Morning Break 
10:30 a.m. - 11:15 a.m. Theme Address: 


Dr. Emilio Castro, Geneva, Switzerland 
11:30 a.m. - 12:30 a.m. Sharing Groups in “Tents of Meeting” 


Lunch and Rest 


AFTERNOON SESSION 


4:00 p.m. Sacred Concert 


Vocal Ensemble: 
“My Tribute” - Siv Sundar, Tanya Martin, Willie Fleming 


Vocal Solo: 
“I Believe in a Hill Called Mount Calvary” 
David Penrose 


Korean Delegation Choir: 
“What a Friend We Have in Jesus” 


Korean Quartet: 
“Where Jesus Is Tis Heaven” 


Vocal Solo: 
“He’s Got the Whole World in His Hands” 
Rosa Washington 


Piano Solo: 
“Jesus Loves Me” - Albin C. Whitworth 


Vocal Solos: 
“Jesus Lover of My Soul” 
“Deep River” - S T Kimbrough, Jr. 


4:30 p.m. Closing Plenary Session 
Presiding: 


Bishop William R. Cannon, Chairperson 
World Methodist Council Executive Committee 
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6:00 p.m. 


7:00 p.m. 


Conference and Worship Participants: 
Bishop Ho Chee Sin, Singapore 
Ms. Melitta Tenner, German Democratic Republic 
Bishop J. Clinton Hoggard, AMEZ, United States of 


America 
Dr. Lee F. Tuttle, WMC General Secretary Emeritus 


Dr. Hamilton M. Dandala, South Africa 
Bishop C. Dale White, UM, United States of America 


Singing, Witnesses and Presentations 


Witness: 
Bishop Richard Wilke, UM, Arkansas, USA 


Kenyan Methodist Choir 
Installation of 1986-1991 Council Officers 
WESLEYAN COVENANT SERVICE. 


Sermon and Challenge: 
Bishop Lawi Imathiu, Nairobi, Kenya 


The Benediction 
Ca) 
8:00 p.m.- 9:00 p.m. 
Organizational Meeting of Council Executive Committee 


Members elected to 1986-1991 Quinquennium 
Ballroom, Inter-Continental Hotel 
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Theodore L. Agnew 
Frances M. Alguire 
Vinton R. Anderson 
James M. Ault 
Joseph B. Bethea 
Katheryn M. Brown 
Monk Bryan 

J. P. Scholtz 
Enrique Capo 

Brian E. Beck 

Peter Bolt 

Norma Cradock 
Urs A. Eschbach 
John Barrett 

Peder Borgen 
Thomas S. Bangura 
Mercurio Serina 

Ely E. B. Cesar 

Ho Soon Kang 
Alicia P. de Fernandes 
Jesse R. DeWitt 
Thelma J. Dudley 
Ernest T. Dixon 
Roy Johansen 
Willie C. Fleming 
Charles H. Foggie 
Philip K. H. Fung 
A. Raymond George 
Paul Graham 

Paul Granadosin 
Mai H. Gray 
Kenneth G. Greet 
Martin Chen 
Carolyn Briscoe 

W. T. Handy, Jr. 


Assigned Group Conveners 


J. Philip Wogaman 
Kenris L. Carey 
John H. Miller, Sr. 
Caspen C. Makuzwa 
Tanya Martin 

S.C. Mbang 

Johana M. Mbogori 
Arthur F. Kulah 
Joseph C. McKinney 
Donald G. Ming 
Joseph Kow Tekyi-Ansah 
M. Stanley Mogoba 
Alvin C. Murray 

M. Elia Peter 
Gerhard Roegner 
James Swenson 
Robert K. Feaster 
Trevor T. Rowe 
William E. Savage 

F. Herbert Skeete 
Leonard D. Slutz 
Louis N. Smith 
William E. Smith 
Nathaniel Jarrett 
Howard Souster 
Ruben L. Speaks 
Jacob S. A. Stephens 
Hermann L. Sticher 
Paula Niukula 
Lenox A. Mallory 
Edwin L. Taylor 
Richard A. Thornburg 
James S. Udy 

S. Leslie Wallace 
Donald Messer 
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Roy F. Wilson 

Alan K. Woodley 
Haviland Houston 
Richard Allen Chappelle 
Patricia Hammer 
Choon Young Kim 
Abel E. Hendricks 
Richard A. Hildebrand 
J. Clinton Hoggard 
Benjamin R. Oliphint 
Thomas M. Kingston 
Laurel G. Davey 
Betty Davis 

Cecil A. Hawley 
Joan Stott 

Annette Poitier 

L. Bevel Jones 
Charles Boayue 
Marco Camacho 
Victor Vaca 

Mary Cargill 

Ronald C. Gibbins 
Nigel L. Gilson 
Hae-Jong Kim 
Eileen Henshall 
Sione A. Havea 
Daniel S. Brewer 
Anne Knighton 
Phyllis Guthardt 
John V. Kovilpillai 
N. Sarah Matlhare 
Franz W. Schaefer 
N. Ernest Baartman 
Donald Cragg 
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WELCOME 


By Bishop Lawi Imathiu 
Presiding Bishop, Kenya Methodist Church 


My sisters and brothers, welcome to Kenya! 


The President of the Republic of Kenya, Daniel arap Moi, was to come to 
greet you, but owing to lots of other things which were not foreseen, he has told 
us he cannot be available today. It is our hope that before you leave you will be 
able to see His Excellency, our President of the Republic of Kenya. Normally, in 
Kenya, we call him our brother, our friend, our leader, and a fellow Christian. 
He knows that you are around and he is pleased that you are here. You can take 
from us that sometime you will be able to see him. 


On behalf of the Kenya Methodist Church, our dear sisters and brothers, both 
from far and near, | greet you and welcome you to Kenya, Africa on behalf of all 
Methodists in Africa. Africa is so much honored this time for this world-wide 
body to choose their venue for the fifteenth meeting to meet in our continent. 
This is a continent of the origin, | may say, of civilization, where you can trace 
back in the Old Testament and get reference where the man of God, Moses, was 
hidden and he was saved, where the Son of God, Jesus Christ our Savior, 
found refuge. We cannot minimize the influence that this body of Christ, the 
Methodists, can bring to our world for betterment of humankind. Realizing also 
hardships that have been brought to our world through selfishness, greed, it is 
our high calling to follow the footsteps of our Master, who shared all he had, 
including his own body and life to bring joy to humankind. 


Methodists are known to be people of warm hearts. I believe this is because 
they try to practice that love of God they have in their hearts. And the people 
who are seeking holiness to perfection, but it is regrettable to say that though this 
should be our goal, we have fallen short of it, and not only we Methodists but 
many. We know in these days that when the contradiction between technology 
and bureaucracy has made every place on this world so near and yet so far; in 
these days when the pursuit of things of the flesh has erected barriers, separating 
sister from sister, brother from brother, father from son, and in some cases 
parents from their children; in these days when the universal brotherhood and 
sisterhood of humankind is seriously threatened by a long and assertively at- 
tractive menu of peculiar ideas; in these days when we have become expert at 
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rationalizing the lack of courage to do what is right, it is good when people can 
meet from time to time just as we are doing now, to look each other straight in 
the face and challenge the validity of those opinions that would persuade us that 
we are different. And | think it is good for the Methodists to meet, as they can 
speak the truth about themselves without hiding it. This, we know, has to come 
if we love one another. 


John Wesley said, “The world is my parish.” True, it is. Methodists, welcome 
to part of that parish! Welcome to your home, because the world-is your parish. 
We who live here shall do all within our power to make you comfortable. May I 
warn you, where people go out, do not forget Satan is also there. Please take 
care of your belongings. And the moral of that, take care of your spirit! 


We welcome you to Kenya. Kenyans are ready to talk to you, to help you. 
Whenever you see one of them, talk to her, talk to him, and they are ready to be 
with you, lovely people of Kenya. 
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JESUS CHRIST: GOD’S YES TO US 
AND OUR AMEN TO GOD 


By Bishop William R. Cannon 


Bishop Cannon was ordained to the Methodist ministry in the North Georgia Conference in 1940. 
He was Professor of Church History at Candler School of Theology for 25 years and Dean of that 
institution, 1953-68, when he was elected to the episcopacy of The United Methodist Church. In 
1976 he was elected to the Presidium of the World Methodist Council and in 1981 its Chairperson. 
He was an Observer to II Vatican Council in 1965 and has been World Methodist Council Co- 
chairperson in conversations with the Roman Catholics and with the Lutheran World Federation. 
Bishop Cannon was elected to prepare and deliver the Episcopal Address at the Bicentennial 
General Conference of The United Methodist Church. 


(II Corinthians 1:18-22) 


The central certainty of our religion is not simply that God saves us from sin. It 
is also, and just as emphatically, that we recognize that we are sinners and 
cannot save ourselves, that we desperately want to be saved, and that we 
willingly and gratefully entrust ourselves to God, whom we realize is the only 
One good enough and powerful enough to save us. 


Saint John declares: “If we say that we have no sin, we deceive ourselves and 
the truth is not in us. But if we confess our sins, he is faithful and just to forgive us 
our sins, and to cleanse us from all unrighteousness.” The Prophet Joel ad- 
monishes his people: “Rend your heart and not your garments, and turn unto 
the Lord your God: for he is gracious and merciful, slow to anger, and of great 
kindness, and repenteth him of the evil.” Jeremiah speaks for God himself when 
he makes this promise: “And ye shall seek me and find me, when ye shall search 
for me with all your heart.” The Apostle Paul testifies to his disciple Timothy: 
“This is a faithful saying and worthy of all acceptance, that Christ Jesus came 
into the world to save sinners, of whom I am chief.” And Jesus, sitting on the 
Mount of Olives looking down probably for the last time on the city he so dearly 
loved, cries out in compassionate desperation: “O Jerusalem, Jerusalem, thou 
that killest the prophets and stonest them that are sent unto thee, how often 
would | have gathered thy children together, as a hen gathereth her chickens 
under her wings, and ye would not! Behold your house is left unto you 
desolate.” Then in the end our divine Lord makes this glorious promise to his 
disciples, a promise he expects us to claim as well: “Verily, verily I say unto you, 
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He that believeth in me, the works that I do shall he do also; and greater works 
than these shall he do, because I go unto my Father.” 


To be sure, Jesus Christ is God’s yes to us and through us to the world, but 
only if we believe his promises, accept his grace, and reflect in our lives his glory. 
God’s yes to the world in order to be effective requires of God’s people, of you, 
of me, of this World Methodist Conference and Council, and of all our sister 
communions in the whole of arenes ee a sincere and hearty amen. “For all 
the promises of God in him are yea, and in him, amen, unto the glory of God by 
us.” Or to repeat the text in the New English translation, which is clearer and 
more understandable: “He is the yes pronounced upon God’s promises, every 
one of them. That is why we give glory to God, it is through Christ Jesus that we 
say, amen.” 


The Church in Corinth, which Paul had established during his second 
missionary journey and to which he sent his first letter toward the end of his 
three-year stay in Ephesus and to which he addressed his second letter about a 
year later, both letters having been written after an absence from the city of 
several years, appears to have been very much the way our churches are today 
in the western world. The West was rich then as it is now. Corinth was one of the 
largest ports, if not the largest, in the world. Being so advantageously situated 
for trade, its inhabitants were inordinately prosperous, and their very prosperity 
led them into luxury, self-indulgence, lewdness, and all manner of vice. Corinth, 
if one of the richest, was also one of the most corrupt cities in the world. But I am 
sure that, no matter how notorious it was for vice, it would probably be a model 
for decency and sobriety compared to New York City, Chicago, San Francisco, 
New Orleans, or even Atlanta, where I live, so deplorable is the moral state of 
most of the large cities in the United States, where it is not safe to take a walk on 
the streets after sunset and where people must have burglar alarms on their 
homes to protect their belongings from thieves, and where random murders 
occur constantly and it would seem as much for convenience as for some un- 
derstandable cause. We complain about terrorism on the international scene and 
brand it, justly so, a crime against civilization, but terrorism does have a basic 
cause, that is, terrorists can give a reason for their actions, whether their reason 
seems legitimate to us or not, while the violence on the streets of our own cities is 
capricious, irrational, purposeless, and accomplishes nothing. 


The trouble with the Church in Corinth in Paul’s day was that the people in it 
were no different from the people out of it. The Church in Corinth was a 
microcosm of Corinthian society in general. It was a mirror of its environment 
rather than a reflection of the Kingdom of God. Its membership was divided into 
factions, some claiming to be followers of Peter, others of Paul, and most 
recently, the majority of Apollos, who had been the latest preacher to come 
among them. The congregation was adversarial and litigious, persons suing one 
another in civil court. Some were involved in pagan practices. Others were 
openly immoral, so promiscuous, so bizarre in their sexual behavior, so sensual 
that they were outright degenerate. One at least was guilty of incest, and the rest 
being so indifferent as to be unwilling to exclude him from the congregation. 


But then let’s look at us. Can we honestly say that the churches in which we 
worship are much different from the secular societies in which they exist? I once 
heard one of our own Methodist theologians suggest in one of our international 
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dialogues with another world communion that the time had come to treat 
marriage as a temporary arrangement. A particular spouse might be suitable for 
its early stages, when children are growing up in the home, but a different one 
entirely might be preferable for the middle years, while life’s sunset might require 
still another. The theologian did not specify which spouse would be deter- 
minative in making the choice, presumably the one with the stronger will. 
Recently I heard a missionary statesman propose that the Church should 
reconsider her opposition to polygamy if she were to win people in certain 
societies where polygamy is the custom of the people. And that missionary was 
not a Mormon either. Paul Tillich affirms that secular society should raise all the 
basic questions, and the Christian religion should provide the definitive answers 
to those questions. The trouble today is that secular society is both raising the 
questions and providing the answers, and all the Church is doing is acceding to 
and emphasizing what she hears. When secular society is able to exert more 
influence on the church than the Church is able to exert on it, then the Church 
loses her identity and ceases to exist. 


Unfortunately in many of the Western countries it is almost impossible to 
distinguish between the conclaves of the Church and the big political con- 
ventions. A layman who is active in politics came away from one of the General 
Conferences of the United Methodist Church and said that for the life of him he 
thought he had been on the floor of the National Democratic Convention. And a 
British Methodist opined that Conference was becoming more and more like a 
meeting of the Labor Party. He happened to be a Tory of course. Often I find 
myself longing for what must have been those councils of the Early Church, the 
ones at Nicaea and Chalcedon, where the Fathers discussed the nature of God, 
the place of Jesus Christ in the Godhead, the relationship of the Holy Spirit to 
the Father and the Son, the Person and nature of Jesus Christ, his humanity and 
his divinity; and also the conferences of John Wesley with his preachers where 
they talked together about the grace of God, the universal nature of the 
atonement, justification and regeneration, sanctification and perfect love. 
Wesley said that God raised the Methodists up to preach sanctification; and if 
they stopped preaching it, then they had no reason any longer to exist. 


Well, we don’t hear much about it anymore from our pulpits or in our con- 
ferences. About all we discuss in conferences, at least in my Church in my 
country, is how to excise sexist language from our liturgy, our hymns, and even 
the Bible itself, whether or not the Church is to be inclusive enough to welcome 
into its membership and ministry persons of different life styles, whether or not 
marriage should be open to persons of the same sex, the quota system 
guaranteeing so many positions to particular minorities and to women, whether 
to have more than one sending agency for missionaries or not and all the myriad 
details of church management and administration. Often it appears as if the 
Church is concerned only with house-keeping, has substituted management for 
mission, and has put its own ecclesiastical interests above the concerns of the 
Kingdom of God. Most of the business of a General Conference has to do with 
machinery, with the organization and structure of the Church, and with 
programs for the existing membership, and too little with outreach and the 
evangelization of the world. I am afraid God’s message to the Church at Sardis 
in the first century is his message to our church in the twentieth century as well: 
“I know thy works, that thou hast a name that thou livest, and art dead.” 
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“Jesus Christ: God’s ‘Yes’ to the World,” is God’s unequivocal endorsement 
of the teachings of Jesus, the moral principles that he enunciated, his concept of 
the Kingdom of God, and the relevance of all that he taught to the conduct of 
human affairs and the regulation of our lives. It was the teachings of Jesus that 
Paul held up to his congregation in Corinth against which its members were to 
measure their conduct and appraise their behavior. Their congregation, he 
taught them, was to be fashioned in time after the design of God’s everlasting 
kingdom and they were to act as citizens of earth as if they had already become 
citizens of heaven. “For other foundation,” he wrote them, “can no man lay 
than that which is laid, which is Jesus Christ.” 


And what God expected of the Corinthians in Paul’s day he still expects of us 
today. It was Greek society in the fourth century before the Christian era that 
repudiated the teachings of Socrates and forced him to drink the hemlock, not 
ours. And it was the Roman world with its pagan gods to whom Marcus Aurelius 
addressed his sublime ethical precepts, not to us and to our world. Socrates and 
Marcus Aurelius are interesting to read about, and much of what they had to say 
has a note of inspiration in it. But they are anachronistic now. They belong to 
old, forgotten, far-off things. They have no relevance today. But not Jesus! He is 
no anachronism, and can never become one. His teachings are as relevant now 
as they were when he first enunciated them in the Sermon on the Mount in 
Galilee to those first disciples of his in the long ago. Through his teachings he is 
just as much our contemporary as he was theirs. 


Jesus taught them, and he teaches us, that this is God’s world. Its natural 
beauty, its climate, the variety of its geography, its enchanting and healthful 
environment, the majesty of its hills and the subdued wonder of its valleys, its 
gorgeous plants and nourishing vegetables, the fish of the sea, the fowls of the 
air, and the beasts of the field -- all these things God created for our benefit and 
use, for he made us, men and women, in his own image and breathed into us 
the breath of his own divine life. He made all these things for our use, but not for 
our misuse. We are stewards of the world, not its owners. We in the in- 
dustrialized nations cannot continue misusing God’s creation, raping nature, and 
at the same time expect to be sustained by it. Thank God for Africa with its pure 
waters, clean air, and an environment free of pollution! “Consider the lilies of the 
field, how they grow; they toil not, neither do they spin; and yet I say unto you 
that even Solomon, in all his glory, was not arrayed as one of these.” 


To Jesus, and to him alone, we owe the concept of the infinite worth of every 
human being born into the world. He taught us that every person, no matter 
who that person is, is precious in the sight of God and must be respected as a 
child of God. To abuse one of God’s children is to abuse God himself. “In as 
much as ye did it unto one of the least of these my brethren, ye did it unto me.” 


In a genuinely Christian society there can be no discrimination due to sex, 
race, class, or economic status. In the primitive church, people pooled their 
resources and dealt with each person in the Church according to that person’s 
needs. To be sure talent was recognized. For a person to be a teacher that 
person had to have the intellect and knowledge with which to teach. There was 
equality, but it was the equality of opportunity. In the Methodist societies under 
Wesley, women could exhort, teach, and preach just like men. But, when the 
Methodist movement in Britain took on the form of a Church, women were no 
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longer permitted to be lay preachers. What was all right in a society seemed 
unseemly in a Church. Fortunately now the old custom has been restored. 
“There is neither Jew nor Greek, there is neither bond nor free, there is neither 
male nor female; for ye are all one in Christ Jesus.” 


The earth is rich enough in natural resources for all God’s children to be fed 
adequately and to have the means for happiness and fulfillment. But for this to 
happen, selfishness, greed, pride, and privilege must be subdued by justice, 
compassion, mutual support in love for one another. The evil of poverty can by 
concerted effort be eradicated from the face of the earth. 


The two most hideous social and political evils facing humankind today are 
the flagrant disregard of human rights, where liberty is suppressed and the right 
of self-expression and criticism of the State denied, and war with the danger of 
annihilation from nuclear weapons. It is hard to imagine which of these two evils 
is the worse. To those of us who live in countries where freedom is taken for 
granted and we can say what we please and think what we like, war appears to 
us to be the worst thing that could possibly happen, especially nuclear war, for 
then we would lose life as well as freedom. But to persons living under a 
repressive regime which treats them like animals rather than human beings, 
death could appear to them like a blessed release from the sufferings of this 
world. Did not Saint Paul, who toward the end of his life had to live under such 
repressive circumstances, admit that “to die is gain”? 


The Kingdom of God, as Jesus depicts it, leaves no place for either war or the 
suppression of human rights within its bounds. Did not our Lord say to Peter: 
“Put up again thy sword into its place; for all they that take the sword shall perish 
with the sword”? At the same time he gave due warning to those who would 
tamper with the rights of others and take advantage of the weak and helpless. “It 
were better that a millstone were hanged about his neck and he be cast into the 
sea than that he should offend one of these little ones.” 


The real issue, my brothers and sisters, is not what God asks of us in terms of 
social justice and political rectitude. He has told us all we need to know by saying 
yes to the teachings of Jesus. The real issue is what we are willing to give. Are 
we willing to let justice roll down as waters and righteousness as a mighty 
stream? Will we with determination and the hardship it may entail say amen to 
the justice and righteousness of God? 


Far more important, however, than the teachings of Jesus is Jesus himself. 
Jesus Christ is God’s yes to the world, because he is God himself in the world. 
“All things were made by him,” declares Saint John, “and without him was not 
anything made that was made. ---- He was in the world, and the world was 
made by him ----.” And Saint Paul, in his correspondence with the Corinthians, 
out of which the text of this sermon is taken, assures those to whom he writes 
that Jesus Christ alone possesses all the power of God and all the wisdom of 
God and that even God’s weakness in him is stronger than men and God’s 
foolishness in him is wiser than men. In affirming Jesus Christ God affirms 
himself. Jesus Christ is God’s yes to the world, because he is the incarnate God. 
Did not our divine Lord himself say to his two doubting disciples: “If ye had 
known me, ye should have known my Father also; ---- He that hath seen me 
hath seen the Father; ----.” 
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The bed-rock on which the Christian religion rests is the Incarnation. And the 
Incarnation is not a doctrine, a belief, a mere teaching. It is a fact, a real, con- 
crete historical fact. Jesus Christ was born of the Virgin Mary, and he was 
conceived of the Holy Spirit. “But while he thought on these things, the angel of 
the Lord appeared unto him in a dream, saying, Joseph, thou son of David, fear 
not to take unto thee Mary, thy wife; for that which is conceived of her is of the 
Holy Ghost. And she shall bring forth a son, and thou shalt call his name Jesus; 
for he shall save his people from their sins.” “Then said Mary unto the angel, 
How shall this be, seeing I know not a man? And the angel answered and said 
unto her, The Holy Spirit shall come upon thee, and the power of the Highest 
shall overshadow thee; therefore that holy thing which shall be born of thee shall 
be called the Son of God.” 


The Incarnation is the first and primary fact of Christian history. The incarnate 
God had to be born of a woman, nursed as a baby, and grow to manhood and 
live on earth as a mature and creative person before he could die for our sins on 
the cross and conquer sin and death by rising the third day from the dead. 
Christianity is not a philosophy. It is history. Christianity is the birth, the life, the | 
death, and the resurrection of Jesus. God made his beachhead on humanity in 
Bethlehem, and he won an everlasting victory for humanity on Calvary and 
inside Joseph of Arimathaea’s tomb. 


The essence of Christianity is not that Jesus is like God; for, apart from Jesus, 
we would not know what God is like. The essence of Christianity is that God is 
like Jesus, and in knowing Jesus we know all that we need to know about God. 


In knowing Jesus we know also all that we need to know about ourselves. 
God made us in his own image, and He intended us to be like him and to think 
his thoughts after him, to behave like him, and to make his ways our ways. But 
we have defaced the image of God in us, so that we don’t know anymore what it 
is like even to be human. To use the analogy of Saint Thomas Aquinas, we are 
like an old coin that has been handled so much that the image on it is completely 
worn off. One can’t see it anymore. God now says sadly to us, “My thoughts are 
not your thoughts, neither are your ways my ways.” Only in Jesus do we see 
ourselves as we ought to be. Jesus is not only the incarnate God, he is the 
perfect person. 


Thus Saint Irenaeus teaches that Jesus of Nazareth in his lifetime recapitulated 
the full scale of human life, showing in each stage of life what the perfect person 
should be: infancy, adolescence, youth, and full maturity. If we want to know 
who and what we should be, we must always and invariably look at who and 
what Jesus was when he lived among people here on earth. That is why the 
Church’s dogma is that Jesus had two natures - the human and the divine. He 
was perfect God but also perfect man. “He was in all things like as we are but 
without sin.” 


Just as Jesus was in the Father and the Father was in him, so that at all times 
he displayed as a human being the perfect life of God, so we must be in Christ 
and Christ must be in us and we must always display in ourselves the perfect life 
of Jesus. “For me to live,” testifies Paul, “is Christ.” And Jesus himself ad- 
monishes his followers now as when he was with them on earth: “Be ye 
therefore perfect, even as your Father in heaven is perfect.” 
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The crucial issue with us now is not what God has done for us in Christ Jesus 
his Son. We can take that for granted and be thankful. The crucial issue is what 
we will permit God to do in us and with us and through us. Are we eager and 
willing to accept his grace, obey his will, and fashion our lives through his Spirit 
after the pattern of Jesus Christ? God says yes to us and through us to the world 
in the person of his own dear Son, in the birth, the life, the death, and 
resurrection of Jesus of Nazareth. Can we, this World Methodist Conference 
and Council in assembly here in Nairobi, our autonomous churches in ninety 
countries of the earth, our Methodist brothers and sisters over the globe, and 
you and I as we sit together in the presence of God and as we say our prayers 
alone on our knees at home, can we honestly and enthusiastically respond, 
amen? 


That response means total commitment. We must surrender our personal 
lives completely to Jesus. “I beseech you therefore, brethren, by the mercies of 
God, that ye present your bodies a living sacrifice, holy, acceptable unto God, 
which is your reasonable service. Be not conformed to this world, but be ye 
transformed by the renewing of your minds that ye may prove what is that good, 
acceptable, and perfect will of God.” As individuals, each of us, one by one, we 
must repent of our sins, ask for forgiveness, accept Jesus Christ as God and 
Saviour, be converted, live devout and sanctified lives, serve others, preferring 
their interests above our own, and go on from strength to strength seeking the 
perfect love of Christ in our hearts here on earth. 


This commitment is twofold. It is declaratory, and it is exemplary. It is 
declaratory in the sense that we must proclaim the grace of God in-Christ from 
the housetops, announce it to everybody, offer it as God’s own gift through us to 
all the peoples of the earth. The great commission has not been nullified. We are 
to go into all the world and make disciples. “Evangelism,” an African Lutheran 
bishop has said, and we have incorporated his statement into the report of our 
Lutheran-Methodist dialogue, “is the very heart-beat of God.” 


In our dialogues with peoples of other religions, though we must always be 
respectful and solicitous and appreciative of the values apparent to us in their 
beliefs, we dare not concede that their religions are on a parity with Christianity, 
and we must take advantage of all appropriate means and occasions to offer 
them Christ. 


A Methodist minister is alleged to have said that he does not believe in 
evangelization through missions, that he considers it arrogant and presumptuous 
to think that his religion is better than Islam, Buddhism, Hinduism, or any other 
faith and that Jesus Christ has any more to offer people than Moses or 
Mohammed, Confucius, or even the pre-Christian Greeks and Romans such as 
Plato and Lucretius. In religious matters, he believes in live and let live. If that 
attitude is prevalent in the Churches of the West, and this man is reputed to be a 
leader in one of them (he might well be a delegate at this conference), it is no 
wonder that the United Methodists in the United States are losing members 
every year and that the great Central Halls of Birmingham, Manchester, and 
London in Great Britain are not even half filled on Sunday when two 
generations ago they were packed and over-flowing. Praise God, this is not the 
situation in Africa and Asia. If a reversal of this trend does not soon take place in 
the West, then you good Methodists in Africa and Asia, the very Churches that 
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British and American Methodism founded, will be sending missionaries and 
evangelists west to us in an effort to save us. If faith in Christ does not mean 
enough to those who profess it to constrain them to give it to others, there is no 
reason why others should seek it on their own. It is a truism, demonstrated in 
every age of Christian history, that professing Christians who are not earnestly 
engaged in trying to give to others that faith in Christ, which God has so 
generously given to them, soon lose it and are like the chaff which the wind 
driveth away. To embrace the attitude of the minister to whom | referred plays 
havoc with the gospel, for what Karl Barth wrote about Paul should be 
descriptive of every Christian: “Having nothing in himself, the more he received, 
the more he gave, and the more he gave, the more he received.” 


Our commitment to Christ is not just declaratory, it is exemplary. Saint Paul 
wrote to the members of his congregation in Corinth: “Ye are our epistle written 
in our hearts, known and read of all men.” The most effective means of 
evangelism now, as in the days of Paul and always, is the lives of Christian 
people, those who have been evangelized and who now try to evangelize 
others. We may have many vocations. There are myriads of ways in which 
people earn a living. But Christians have but one basic avocation, and that 
avocation is to live for Christ and to live like Christ. We imitate him as he imitates 
the Father. 


There lived in the city of Antioch in the days of the Trinitarian controversy a 
saintly bishop by the name of Meletius. All who knew him admired and loved 
him, and that was practically every one, for he sought, like the Good Shepherd, 
to know his sheep and to be known of them. His life was so exemplary and his 
influence so great that the people, men and women alike, wore lockets around 
their necks with the picture of their bishop inside. Whenever they were tempted 
to sin or fall short of their Christian duty, they would open their locket, and the 
picture of their saintly bishop would restrain them. Saint Gregory Nazianzen 
wrote of Meletius: “He won respect and induced others without compulsion, 
having as much honey in his character as in the syllables of his name.” 


The privilege of every Christian is to radiate the presence of Christ in his own 
life, so that every one who knows him will see Christ in him and will be drawn by 
him to his Saviour. “Let your light so shine before men that they may see your 
good works and glorify your Father in heaven.” After all, that is really the only 
authentic Christian witness that we can give and is generally always effective in 
evangelization. “For all the promises of God are yea, and in him, amen, unto 
the glory of God by us.” “He is the yes pronounced upon God’s promises, every 
one of them. That is why, when we give glory to God, it is through Christ Jesus 
that we say, amen.” 
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INTRODUCTION TO FIFTEENTH 
WORLD METHODIST CONFERENCE 


By Dr. Maxie D. Dunnam, Program Chairman 


Dr. Dunnam is senior pastor of Christ United Methodist Church in Memphis, Tennessee. After 
serving pastorates in Georgia, Mississippi and California, he was elected World Editor of The Upper 
Room, the internationally famous devotional guide. He played an important role in the expansion of 
Upper Room ministries, is the author of a number of books, and is widely sought for speaking 
engagements. 


As Chairman of the Program Committee, I welcome you to this Fifteenth 
World Methodist Conference. Our opening session yesterday - if that was a 
foretaste of what is to come, as I believe it is, then we are in for a glorious time. 
Wasn’t that an exciting experience? (Applause) 


I had the rich opportunity of sitting down front and being able to observe at 
close range people who came to the communion table from all over the world. 
Many with tears in their eyes, many with wonder on their faces, all with a 
reflection of joy in their lives, because we came in our oneness in Christ and our 
dependence upon Him. How appropriate it was that a world Methodist family 
did together what families do together most. We gathered for a meal - our meal - 
the Christian family’s unique feast - our Kingdom banquet, which said more in 
sign and symbol than we will be able to say in all our words during these coming 
days. So we are together now - the Methodist family - one of God’s households 
in God’s eternal family. We are together in this marvelous place to celebrate who 
we are in belonging to Christ, and in belonging to Christ, belonging to each 
other. 


It has been my challenge and joy to serve as chair of the Program Committee 
for this quinquennium, and I have been thinking about how presumptous it has 
been for a committee to act in the fashion that we have acted and I can’t get out 
of my mind a favorite story. A fellow had a fixation for parachuting. He thought 
how wonderful it would be to be able to jump out of an airplane with a parachute 
and float gracefully down to the earth, and he read everything that he could find 
about parachutes and parachuting. One day he discovered that there was an old 
paratrooper who owned a little airport out in the edge of the city, and he went 
out and made this man’s acquaintance. This fellow told him everything he knew 
about parachutes, and one day he felt that he knew everything he needed to 
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know and he hired the old retired pilot to take him up in an airplane and he was 
going to make his first jump with a parachute. That he did. They went up 
10,000 feet. He told the pilot to turn to the left and he would jump right. When 
he hit the air and started plummeting down to the earth, he forgot everything he 
had ever learned about parachutes. He didn’t even know where the ripcord was, 
and there he was hurtling down to the earth - 8,000 feet, 7,000 feet, 6,000 feet 
- when he got about 3,000 feet above the earth he saw something coming up as 
fast as he was going down, and the closer he got to it he recognized that it was 
another person. They passed at about 2,000 feet, and as they passed he asked, 
“Hey, fellow, do you know anything about parachutes?” The fellow responded, 
“No, do you know anything about gas stoves?” (Laughter) So we have been 
presumptuous. What any single member of the committee would have known 
about putting this program together, the chairperson knew less. But together we 
bring our efforts. 


I want to recognize and personally thank Bishop Sticher, Vice-Chairman and 
Dr. Quick, our Secretary. They served with me as a kind of executive committee 
between meetings of the larger responsible groups. I also want to thank the 
entire Committee. You will find them listed on page 23 of your Program Book, 
and I hope that you will look at that list and as we move through this week that 
you will speak to them personally. Their stamp and their style is on every aspect 
of this program, and I think that you will want to thank them as time goes on. 


Now, it will be well nigh impossible to gather around our theme and not be 
blessed - “Christ Jesus: God’s ‘Yes’ for the World.” I hope that you will read that 
passage in Paul from which we took this line - II Corinthians 1:12-24. Paul’s 
integrity was being questioned. The church was in trouble and was being pulled 
in different directions. False teachings abounded. And the question was being 
raised, “How can we believe all the good news Paul told us about the promises 
of God? How can we know those promises are true?” And Paul’s answer is that 
we can rely on God. God never vacillates. Paul takes no personal, prideful 
credit for his integrity, but insists that his faith is in a God whose “Yes” never 
turns to “No.” And then he puts that matter in a vivid phrase: Jesus is the ‘yes’ to 
every promise of God. So the theme itself guarantees fruitful reflection - “Christ 
Jesus: God’s ‘Yes’ for the World.” 


Now we will be coming at that theme in many different ways, so let me share 
with you the pattern of our time together in order that you can get this clearly in 
mind because if we can facilitate the whole process by moving promptly from 
one section of the program to another, it will certainly be beneficial. 


Today, tomorrow, then Monday and Tuesday, our daily pattern will be pretty 
much the same. There will be two time blocks, and that is the reason it is so 
important for you to leave your hotels early and get through security in order to 
be here for all the time that we have allotted: 9 o'clock to 12:30 each morning; 
4:30 to 7:30 in the afternoon. Now the morning time will begin with singing and 
prayer and a session of Bible study under the leadership of Dr. Donald English; 
then at 10:30 there will be a theme address. The four major themes to fill our 
emphasis are: “Christ Alone for Salvation,” “Scriptural Holiness,” “God’s 
Kingdom of Righteousness,” and “Christ for the World.” We are praying that 
these theme addresses will not only take us back to our roots as a Methodist 
family but will call us into our ministry for such times as these. 
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Following the Bible study and theme address each day, we will gather in 
“Tents of Meeting.” You have been assigned a number for a small group. This 
was done in your registration, and if you registered in time for your name to be 
in the Program Book, that number will be beside your name there and that is the 
number to which you will go each day. When we planned this part of our 
program, we visualized great tents of meeting out on the grounds around the 
Conference Hall. When that was not possible we felt that the nomenclature was 
still appropriate. We believe that two aspects of our program - the witnessing in 
the afternoon sessions and the small group sharing in the “Tents of Meeting” will 
contribute immensely to the stated purpose of the World Methodist Council, that 
purpose being basically fellowship and mutual support and encouragement 
among God’s people in the Methodist family. So please be faithful to your 
group. Be present immediately after the theme address here in plenary in order 
that your designated leader may take advantage of the too little time that is 
allotted for this. If we will share our life together - our life with each other - in 
these “Tents of Meeting,” I am convinced that we will go home with new per- 
spectives on the world, an inspiring understanding of the church in all of its rich 
diversity and a deeper commitment to Jesus Christ. 


Stanley Jones made real to me a central truth of the Christian life which 
speaks of the dynamic which will be present in these “Tents of Meeting.” His 
cryptic word was, “Because we belong to Christ, we belong to each other.” Let’s 
make that a reality in our sharing together. 


The afternoon sessions, beginning at 4:30, will be divided into two sections. 
The first section will feature singing, witnessing and special presentations. The 
second section will be worship. We have deliberately planned for the worship 
services to be informal, with great Methodist singing, witnessing and preaching. 
These will lift us, inspire us, and call us to deeper levels of hope and sevice. 


Let me say a word about the pattern on Saturday and Sunday. Saturday 
morning will begin with Holy Communion in your hotels, and we hope that you 
will inquire at your hotel as to the place for these services. And then from 9:00 
a.m. to 12:30 here in Plenary Hall, we will meet. This will be the time of Council 
work in the presence of the Conference. It will be an important time as the 
Council presents two major aspects of its work - that of Evangelism and Social 
and International Affairs. This will probably be the only time during our time 
here that the Council will be divided from the Conference in our seating 
arrangement here in the hall. This will be the best opportunity for Conference 
delegates to see the Council at work and participate in the life of the Council. 


Saturday afternoon and evening will feature the festive African Fair and 
Dinner on the campus of Nairobi University. Sunday worship will be at 9 o’clock 
here in the hall, and then Sunday afternoon will be a “Procession of Witness” 
and an outdoor evangelistic preaching service. We hope this will be a lively page 
out of the tradition of our father, John Wesley. 


I hope you will get the feel now of the direction in which we will move during 
these coming days, and I pray that the content and program leadership will 
speak for itself. 

Let me conclude with a personal word, harking back on our theme, “Christ 
Jesus: God’s ‘Yes’ for the World.” Think of all our profound questions to which 
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God says “Yes” through Jesus Christ. Do you love me? Am I forgiven? Is there 
purpose for my life? Is there life beyond the grave? Can God’s kingdom come on 
earth as it is in heaven? Is it possible that the day will come when there will be 
neither Jew nor Greek, male nor female, bond nor free, but all one? Might we 
see the time when justice will roll down like waters and righteousness as an ever- 
flowing stream, when swords will be beaten into plowshares and spears into 
pruning hooks? Christ Jesus is God’s “Yes” to all these profound questions. But 
as witnesses to the Gospel it is crucial that people around us know where we, as 
followers of Christ, stand. They must be confident that today’s “Yes” will not 
become tomorrow’s “No”. The prayer of the Program Committee is that this 
Conference offering will further equip you to stand fast in the faith, to make your 
“Yeas” and “Nays” clear, and to be that continuing incarnation of God’s “Yes” 
to the world. However presumptuous we might have been, we offer this 
program and ourselves in a “Yes” of love to you. May you receive our offering 
and use it as an “Amen” to the glory of God! Thank you. 


FIRST CONFERENCE BIBLE STUDY 


Dr. Donald English 


Dr. English is General Secretary of the Home Mission Division of the Methodist Church in Great 
Britain and is a member of the Presidium of the World Methodist Council. Before moving to this 
present position, Dr. English taught at Wesley College, Bristol, and while there he was elected 
President of the British Methodist Conference. He is internationally known as a speaker and author. 
His book, Christian Discipleship — The Hard Way, has been translated into 25 languages and used 
as a study book worldwide. Dr. English was elected Vice-Chairperson of the Executive Committee of 
the World Methodist Council in Nairobi. 


Madam Chairman, ladies and gentlemen, after flying through the night from 
England, my parachute story is a rather different one. It is about one of our 
Methodist ministers who allegedly served in the Royal Air Force during the war 
and felt he ought to serve with a parachute regiment. They trained him the way 
they trained everyone else, and then the story goes that they told him that since 
he was a padre, and therefore rather more precious than the rest, they were 
giving him a special parachute. They said, if you jump out and pull the first cord 
and nothing happens, which of course won’t be the case, but if you should pull 
the cord and nothing happens, there is a reserve cord. You can just turn and 
pull that cord and everything will be fine. But because you are a padre, should 
the second one not cause the parachute to come open, we put a special one in, 
a third one. You just turn again, and pull, and it will be fine. And when you get 
down there will be a Land Rover waiting to take you back to the base. So, he 
said his prayers, he jumped out of the plane, he counted to ten, he pulled the 
cord, and nothing happened. But he knew he had two to go, so he counted ten 
and pulled the second cord, which unerringly was going to open the parachute, 
and it didn’t open the parachute either. But being a padre, he had the third, and 
so he counted ten again and pulled the third cord, and again nothing happened. 
And as he hurtled to the ground, he said, “I bet that Land Rover won’t be there 
either.” 

If that is the mood in which I come, Madam Chairman, it is just because I have 
been in the air a long time. 


I want to try each morning, if possible, to introduce the theme of the day from 
a different part of the New Testament, and today we are going to be looking at 
the few verses, which are nevetheless extremely deep verses, and they are from 
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the letter of Paul to the Colossians, Chapter 1. May I say, this is going to be Bible 
Study each morning, and | take it as fairly logical that if you want to study the 
Bible it helps to have one with you. So, if you would like to bring your Bibles 
tomorrow — if you haven’t brought them today — and for tomorrow’s passage, 
it might be helpful if you would read Romans, Chapter 6, and then you will be a 
little more prepared for tomorrow. 


Colossians, Chapter 1, beginning to read at verse 15. I am reading from the 
New International Version, the NIV, known in England nowadays as the Nearly 
Infallible Version, so if it’s different from what you’ve got, that’s why. 


Paul writes, speaking of the Son, “He is the image of the invisible God, the 
first born over all creation. For by him all things were created, things in heaven 
and on earth, visible and invisible, whether thrones or powers or rulers or 
authorities, all things were created by him and for him. He is before all things, 
and in him all things hold together. And he is the head of the body, the church; 
he is the beginning and the first born from among the dead, so that in everything 
he might have the supremacy. For God was pleased to have all his fullness dwell 
in him, and through him to reconcile to himself all things, whether things on 
earth or things in heaven, by making peace through his blood shed on the cross. 
Once you were alienated from God and were enemies in your minds because of 
your evil behavior, but now he has reconciled you by Christ’s physical body 
through death, to present you holy in his sight, without blemish and free from 
accusation, if you continue in your faith, established and firm, not moved from 
the hope held out in the Gospel. This is the Gospel that you heard and that has 
been proclaimed to every creature under heaven and to which, I, Paul, have 
become a servant.” 


Our theme today is “Christ Alone for Salvation,” and I feel this is the right 
passage for us to study for a double reason. First, it contains the message, but 
secondly it contains a model for us. When I worked in Nigeria we had a little 
theological society in the seminary where I taught, and we had a visit from 
Bishop Stephen Neill, the great Anglican missionary bishop. He spoke for an 
hour, and at the end of the hour I said to him, “Bishop Neill, | would be grateful 
to have your notes; we try to reproduce these lectures for those who can’t 
come,” and he handed me an envelope with six headings. He had spoken for an 
hour with detail, with fact and figure, biblical exposition, use of the biblical 
languages, modern missiological fact and theory, all on the basis of six headings 
from an envelope! And I felt that we had not only had a message, we had been 
given a model of how addresses of that kind ought to be given. And I think that 
is what we are handling here. The message, as Paul gives it, is the completeness 
of salvation in Christ. 


As C. F. D. Moule put it, perhaps this is the most striking of all the Pauline 
expressions of conviction as to the status of Christ. When Paul has finished 
describing Christ’s place in salvation, there is neither the need for nor the room 
for anything else. That’s the content of the message. But it’s a model to us today 
for this reason, it seems clear that where the readers of this letter were there was 
an alternative form of salvation. It contained a special kind of knowledge into 
which people were initiated. It seems to have had about it an idea of a whole set 
of different spiritual beings through whom you went to your ultimate salvation in 
God, and maybe even Christ was included amongst these spiritual beings. There 
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was a fair amount of asceticism in this way of looking at things. The body was to 
be kept under control. Certain days mattered; certain feasts mattered; certain 
practices were of absolute importance. 


And over against this alternative way Paul seeks to preach Christ, and that’s 
the model for us today, for I fear that too often we either respond to alternative 
ways or to problems by blank rejection, without asking what it is that these 
people are saying, preaching, believing, or on the other side we simply accept 
alternative forms of salvation on the basis that we’re all going the same way, 
aren’t we? In either case we neither do justice to those who teach differently, and 
worst of all we do not do justice to the Gospel itself. And therefore, I hope that 
Paul will help us through this passage today to see that when we face alternative 
ways of salvation, or when we face great world problems, as we do, the 
response is neither to run away, as though they were not there, nor simply to 
accept all that clever or even devout men and women say, but to test out each 
thing we hear, according to the Gospel based on Christ. And that, I think, is 
what Paul is trying to do in this Colossians passage. 


Paul has told his readers in Chapter 1 that he has heard about their faith and 
love. Epaphras, one of his colleagues, has brought the good news about their 
faithfulness and their love for one another. Then, in a rather quaint way, he tells 
them what he is praying for them to be, a rather subtle way of putting them 
under pressure to be better. He says, this is what I am praying for you to 
become. And if you take some time to read what he was praying for them to 
become, they had quite a lot of work set out just to answer his prayers. And then 
he says, the things I’m praying for you and the love and the faith which you have 
already been experiencing, these things all depend on God’s love for us in the 
Son whom he loves. 


Therefore, he now has to justify this claim that the salvation which God offers 
the world is in the person of Jesus Christ. And that is what he tries to do in the 
passage I read for you — Colossians 1:15-23. 


The passage divides rather naturally, with three separate headings. He is — 
He is — You were. He is, verse 15, the image of the invisible God. He is, verse 
18, the head of the body, the church. You were, verse 21, alienated from God. 


First — He is — verses 15 to 17, there is a set of breathtaking claims about 
Christ. He is the image of the invisible God. Now there was nothing new about 
speaking of men as in the image of God. As you know, Genesis 1:26, | 
Corinthians 11:7, II Corinthians 3:18, Colossians 3:10, all use this idea of men 

and women in the image of God. What is exclusive, however, is that here “of 
‘the Son — of Christ” Paul says two extra things. He is the image of the invisible 
God. This one reveals what we do not know about God to us, whereas when we 
are in an image, it is often a reflection of what we do know. The second thing 
that is different is that he reveals not only more than others reveal, he is capable 
within himself of revealing it all, if only we could take it, for verse 19 says, “God 
was pleased ‘o have all his fullness dwell in him.” So the basis of this claim about 
Christ is that he is the image of the invisible God in the sense that he has within 
himself the capacity to reveal all that God is — within himself. 


And I think that is why Charles Wesley incomparably, as so often, wrote lines 
like this: 
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God, the invisible, appears 
God, the blest, the great I am 
Sojourns in this veil of tears 
And Jesus is his name. 
Emptied of his majesty 

Of his dazzling glories shorn 
Beings source begins to be 
And God himself is born. 


I have never come across poetry more beautiful nor more deep than that. R. P. 
Martin puts it in more modern and very much more difficult language. 


He is the objectivization of God 
In human life. 


Now what does that mean for us today? It means, first of all, that there is a 
givenness about the Christian faith. We do not have to recreate the foundations 
for believing every time we preach. They are given. They have been handed to 
us; we do not need to reinvent the wheel. And part of being a confident 
Christian is to accept the foundation already laid in Christ. 


Some of you will know I was taking part in a little local ceremony we had in 
England yesterday, with about 300 million watching over our shoulders. One of 
the most significant and moving moments for me was when the bride and groom 
came out after signing the register, and as everyone watched and waited for 
them to walk down Westminster Abbey — which was absolutely beautiful, 
bedecked with flowers from top to bottom, the colors were everywhere — we 
waited for this great moment for them to come right down through the lines of 
the invited guests. But first they made their way to the Queen, and there the 
couple stopped and the bride curtsied and her own son bowed his head. I have 
never seen my sons do that to their mother. (Laughter) I have to say they have 
done much worse to their father, but that’s how it is for Andrew, and that’s how 
it is for Edward, and that’s how it is for Charles, and none of them chose it. It’s 
given. And the best thing for them to do is to make the most of being Princes of 
the Realm. (Ed. Dr. English refers to the Royal Wedding of Prince Andrew and 
Miss Sarah Ferguson.) 


That’s how it is with the Gospel. I didn’t choose it; I had no hand in creating it; 
I had no way of commenting to Paul about how he might have written it more 
congenially from my way of looking at things. It’s given, and that is meant to be a 
great source of confidence for Christians. It is the foundation upon which we 


build. 


But the second implication of this is that it is deep. We will never exhaust its 
meaning and we will never control it. And the trouble with those who are strong 
about the firmness of the foundation is that they give the impression that they 
understand the foundation completely. We do not, we will not, and we never 
will until we are in heaven. And, therefore, those who think they know it all may 
know very little. 


When I was first introduced to sailing, I discovered that sailing is not actually a 
matter of going where you want to go. It’s of going where you can go. And the 
secret is not what you have planned out for the day. The secret is a little feather 
at the very top of the mast which shows you which way the wind is blowing. 
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To be a Christian is to of course affirm the foundation. Of course it is. It is to 
build on what God has given us in Christ. It is to never believe you know what 
the implications will be. It is to be sailing on the high sea with the winds of God’s 
grace blowing. He is the image of the invisible God. He is the first born of all 
creation. This really looks as though it is saying, he came into existence the way 
the rest of us did, only a little earlier. That, however, doesn’t fit with what Paul 
writes elsewhere, and I suppose we must assume that he had a certain logical 
approach to Christianity. It doesn’t even fit with what he is going to say here, 
because in a moment or two he is going to show Christ as the clue to salvation 
and creation. 


C. K. Barratt pointed out many years ago that this word which is used that 
means “first born” can mean “prior in time” — that is, earlier — or it can mean 
“prior in importance” — that is, superior. That is, it is a word which is mobile, as 
many words are mobile. Many years ago in the Times an experiment was 
reported between two computers — an English-language computer and a 
Russian-language computer — and they put into the English to Russian com- 
puter our little proverb, “Out of sight, out of mind.” “Out of sight, out of mind” 
was translated into Russian, then they fed the Russian back into the Russian to 
English computer, and in the Russian to English computer “out of sight, out of 
mind” came back as “invisible idiot”. Language is extremely volatile; it’s on the 
move all the time. And this word, as Paul is using it, is on the way from being 
“first in time” to being “first in importance”. Therefore, what he is saying in 
relation to Christ about the whole created world is that Christ has the superior 
situation, that Christ is before all. His, as one translation puts it, is the primacy 
over all created beings. 


Now, this is important for us, too, because the nature of the salvation he offers 
depends on who he is. If he is not what the New Testament claims him to be, 
how can the salvation the New Testament offers be what it claims to be. It means 
that there is no way for Christians to avoid what the theologians used to call “the 
scandal of particularity”. We are not free to trade Christ with the leaders of other 
great faiths and none. That is not the picture that is presented in the New 
Testament, and for my part I cannot get round the scandal of particularity, the 
primacy over all beings belongs to Christ. 


And the third implication is that most of our views of him are, therefore, too 
narrow. We, most of us, too easily control the Christ who is meant to be and is 
uncontrollable. If you have Jesus under control, I have sympathy for you. Verse 
16, “in Him all things were created.” Now he’s looking back to the beginning — 
_ this is not a scientific statement — you won't find any chemistry or physics book 
with the Jesus explosion version of creation. That’s not what it’s about. It’s 
meant to be a statement about meaning. It’s meant to say that at the heart of 
God’s creative purpose is that which he intended in Jesus Christ. It’s saying that 
Jesus is like the heartbeat, the Christ, the Word, whom we know as Jesus, is like 
the heartbeat of the entire created universe, beating out its meaning. So here is 
the clue not simply to your salvation and mine, not simply to the life of the 
church, he is the clue to the whole of created life. 


We have in England a lovely reconstituted church in Kings Road, Chelsea. It 
has all kinds of services all around it, but the heart of it is a little chapel, built like 
the Catacombs, and on the back wall are graffiti — the builders, with permission, 
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have scratched in “Jesus Christ is Risen,” and then there are signatures like the 
graffiti that we have on many of our walls in Britain these days — Matthew, 
Mark, Luke, Paul, Timothy — they all, as it were, signed their names. And 
when you stand to preach, that is what you face. In the Catacombs the graffiti of 
the risen Christ. And that is the heart of Kings Road, Chelsea. And that, | 
believe, is what Paul is saying about Christ. The Word, as John puts it in John 1, 
“When the universe was brought into being, as far as God the Creator is con- 
cerned, the centerpiece is the Word — the Christ.” And that means that if you 
want to understand the world, the universe, life, you may do so only through 
Christ. For Christ’s centera piece to the created world means that it is personal 
— the heart of the universe is personal. It is not a lottery, it is not a gamble, it is 
not dominated by things or forces or power or even the military. The heart of the 
universe is the personal love of God. And all that moves toward that which is 
personal at the center of life is a move toward the Kingdom. And all that moves 
away from personal considerations is a move away from the Kingdom. When 
profit becomes more important than persons, you are moving away from the 
Kingdom and not toward it. When power becomes more important than per- 
sons, you are moving away from the Kingdom and not toward it. When gain for 
yourself is more important than other people, you are moving away from the 
Kingdom and not toward it. 


For what Paul is saying is what John says in John 1, what the writer to the 
Hebrews says in Hebrews 1, the clue to the created universe is Christ’s way of 
being a person. He did not give help; he gave himself. He did not offer aid; he 
set people free. He was not dominated by time and place; he perceived the 
presence of God at the heart of it. And at the root of all living was the dying and 
rising which sets us free. All things were created through him, and all things were 
created for him. 


* Bishop Leslie Newbiggin says, “He is the one to whom the whole alphabet of 
history points.” He is the one who sets out for us where God intends the world to 
go, and whenever the world refuses to go that way, there will be pain, there will 
be hurt, there will be sorrow, there will be war, as we know so well. Wherever 
the world is willing to move toward God’s aim of a universe based on the kind of 
life Christ offers, there will be peace, there will be justice, there will be an ability 
to learn to live together. For Christ is like the music teacher who touches the 
note when the choir finishes its singing unaccompanied. Christ is like the ballet 
dancer who dances in the midst of the dance, so that all who doubt may see with 
clarity what ought to be done. Christ is like the destination, the city set on a hill, 
which the weary traveler may look to and move towards. He is before all things 
and in him all things hold together. The universe owes its coherence to him. | 
hope you can see how deeply he is talking now about the deepest things. 


We come now to two wonders which | will deal with very briefly indeed, 
though they are of tremendous importance. One, 18 to 20, he is not only the 
clue to the created universe, he is the head of the body, the church. The one 
who is the secret of all that is is the church’s Savior and Lord. The one who 
stands as the clue to everything we see around us is the head of that little 
tabernacle, that small church, that struggling congregation, that hidden com- 
munity in prison, that group who are persecuted into silence — he, the Lord of 
all creation, is their head. And that means that the church has much greater 
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dignity than we often think precisely because he who is head of the universe is 
head of the church. 


It means, secondly, that the church can well be expected to be the interpreting 
point for God’s purpose for the world. For if we are truly Christian, we know the 
one who is the clue to the whole of life. That’s why churches talk about politics. I 
observe that politicians only tell Christians not to meddle in politics when the 
Christians are criticizing the politicians. If what you say agrees with their policies, 
“sing on” is their message. It is when Christian leaders criticize the government 
that the government says we should be spending our time on spiritual matters. 
But you see, my brothers and sisters, we can’t, because the Lord of the church is 
the Lord of creation. The God of salvation is a salvation which includes justice 
and forgiveness for sins. It includes righteousness in a nation as well as 
righteousness in an individual, and the head of the created universe, God our 
Father, says, “Christ is as much the clue to that as he is the clue to the church.” 
And therefore the church must be expected to be that group of people who 
point out the footsteps of the Kingdom from the daily newspaper, who indicate 
to the world what God is doing outside the church. And if we will not do that, | 
believe we betray our witness. 


It means also that the church is itself part of the mystery of the Gospel. That 
we are part of the message that is proclaimed because of the way God puts 
himself at the midst of us, and out of our weakness we are meant to be a sign of 
the world of what God is trying to do. And in some of the hardest times that 
becomes true. Some of you have been to the Book of Kells in Dublin and seen 
those beautifully illustrated scripts. The marvelous thing about it is that those 
scripts were being illustrated at precisely the time when people were saying that 
the church was coming to an end. And men and women gave their entire lives to 
illustrating gospels. Some of those large capital letters took over a week to do. 
One week on one letter, while people were saying that the church was coming to 
an end. Voltaire wrote, “When my works have gone once around the world the 
Bible will be a forgotten book.” The irony is that in the very house where he 
wrote it they established a distributing center of the British and Foreign Bible 
Society. 

Christ is inextricably connected with his people, but not wholly identical to 
them. The head is essential to the body, but the head urings more than the rest 
of the body together. That’s how it is between Christ and his people. 


And lastly, verses 21 and onward, “You were alienated from God and were 
enemies in your minds, but now he has reconciled you.” I spend the least time 
on this because this is what we know most about. But we want to put up our 
hands and say, “Yes, Lord, that’s what you’ve done for me. Thank you.” 
Testimony to personal salvation is what we will do here for one another, and I 
hope that in the groups, whatever else happens, some time this week you will 
tell the rest how you became a Christian. I hope that some time this week you 
will tell the rest of the group what it means to you now to be a Christian. I hope 
that some time this week in the group you will tell them what you hope for as a 
Christian. And I hope that what Christ has done for you, is doing and will do, 
will include alongside the personal salvation your vision of the church, and your 
vision of justice and righteousness in the world. For the message about salvation 
is, it is individual for each one of us, it is corporate for the Church of Jesus 
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Christ, and it is meant to be for the whole wide world. For Christ is the clue to 
individual salvation, he is the head of the body, the church, he is the one in 
whom, through whom and for whom all things were created. Christ alone for 
salvation! Thank God! 
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CHRIST ALONE FOR OUR SALVATION 


By Dr. David L. McKenna 


Dr. McKenna is an ordained minister of the Free Methodist Church of North America. He served as 
President of Spring Arbor College for seven years and as President of Seattle Pacific University for 
fourteen years before assuming the presidency of Asbury Theological Seminary in 1982. He is the 
author of four books and has begun a term as Contributing Editor for Christianity Today. In 1983 he 
became the weekly commentator on the radio program “In the World” which is heard nationally over 
Christian radio. 


“Lord, to whom shall we go? You have the words of eternal life.” (John 6:68) 


All the world becomes a stage and every person a player in the events leading 
up to Peter’s question, “Lord to whom shall we go?” 


Jesus’ popularity has peaked. With the feeding of the 5,000 He has fulfilled 
one of the signs that the Jews expected from their coming Messiah. As God sent 
manna to feed the children of Israel in the wilderness, they believed that the 
Messiah would bring manna to feed them forever. Bread is the symbol of Eternal 
Life. So, with the feeding of the five thousand, Jesus raises the hopes of the 
masses, catches the attention of Jewish leaders, and wins a host of new 
disciples. 

For the eager masses, it is the time for Truth. When the thousands whom 
Jesus has fed conspire to make Him king, He flees from their grasp. Still, they 
pursue Him, calling out for other signs of wondrous works, especially the 
assurance of bread from heaven so that they will never be hungry again. Instead, 

_Jdesus tells them that He is the Bread of Life come down from heaven whose 
primary mission is spiritual, not physical or political. As politicians know so well, 
support from the masses depends upon the question, “What have you done for 
me today?” As quickly as they rally to make Him king, the masses evaporate 
when they realize that Jesus will not give them what they want. 


For the Jewish leaders, it is the time for Truth. When Jesus dares to say, “I am 
the Bread of Life come down from heaven,” an angry buzz is heard from the 
ranks of the Jewish leaders. Out of their contentious grumble comes the sneer, 
“Is not this Jesus, the son of Joseph, whose father and mother we know? How is 
it then that He says, ‘I have come down from heaven’?” Familiarity has bred 
contempt. By their cynical question, the Jews deny the deity of Jesus and reject 
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His claim to be the Son of Man. 


Jesus ignores the ‘Jews’ challenge to His ancestry. Instead, He repeats His 
claim to be the Bread of Life come down from heaven and then dares to add, 
“the bread that I shall give is My flesh, which I shall give for the life of the 
world.” Rather than grasping the promise of Eternal Life, the Jews divide into 
quarreling factions over the question. “How can this man give us His flesh to 
eat?” Is Jesus speaking literally or figuratively? Embroiled in academic con- 
troversy, the Jews turn away in disbelief. 


For the new disciples, it is the time for Truth. Undaunted by the defection of 
the Jews, Jesus adds shock to shock for His dwindling congregation, 
In Truth, in very Truth, unless you eat 
the flesh of the Son of Man and drink 
His blood, you have no life in you. 
Whoever eats my flesh and drinks My 
blood has eternal life and I will raise 
him up in the last day. 


As mystical as the words may sound to us, the meaning is crystal clear to the 
disciples who remain. Eternal life will be given by the death and resurrection of 
Jesus and those who will live with Him must die with Him. The sifting of Truth 
now reaches deeply into the ranks of Jesus’ new disciples. Murmuring in protest, 
they complain, “This is a hard saying, who can understand it?” More vividly, the 
New English Bible translates the disciples grumbling, “This is more than we can 
stomach. Why listen to this talk?” The real question is not understanding, it is 
acceptance. The real problem is not ignorance, it is sin. 


Keep in mind the fact that these same disciples accept the spiritual nature of 
Jesus’ mission which the masses rejected. They also accept the divine nature of 
His Person which the Jews rejected. But they are not willing to go so far as 
death. Thus, we read, “From that time on, many of His disciples went back and 
walked with Him no more.” For them a dream has died. In one of the saddest 
notes of Scripture, they go back to the things they had left behind--old jobs, old 
friends, old life--back to take their place with those who sit in the darkness of lost 
hope. 


For the chosen twelve, it is the time for Truth.Looking around, Jesus finds 
Himself standing alone with His twelve disciples. Wistfully and not without some 
fear, He asks them, “Will you also go away?” No mystery remains; the meaning 
of His question is perfectly clear. Jesus is asking for their full commitment to His 
spiritual mission, to His divine nature, and to His death and resurrection which 
they will share. Simon Peter is the spokesman for the Twelve. He is not im- 
pulsive now. Reflectively and realistically, he answers, 

Lord, to whom shall we go? You have the 
words of eternal life... You are the Christ, 
the Son of the living God. 


For us, it is the time of Truth.In the marketplace of world religions, political 
ideologies, and moral chaos, each of us is asking, “To whom shall we go?” Our 
Christian faith, in particular, is under test. Masses still disappear if their political 
expectations are not met, religionists still defect if their intellectual assumptions 
are assaulted, and even the faithful still fall away if their spiritual commitment 
means death to self. For us, there is no alternative. In our common confession as 
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Christ’s disciples who believe and accept His Person, His Word, and His Work, 
we join with Peter in the answer, “You have the words of eternal life... You are 
the Christ, the Son of the living God.” 


In this confession is the outline for our theme: 
I. Christ Alone — the only Name for our salvation 
II. Christ Alone — the only Word for our salvation 
III. Christ Alone — the only Hope for our salvation 


Our theme is so fundamental that we tend to skip lightly over these profound 
truths. Yet, when our schools are threatened by the trauma of changing times, 
we call them “back to the basics” of learning. When our athletic teams are 
preparing for world-class competition, we emphasize fundamentals. So, when 
Christianity is in an era of traumatic social change and world-class competition, 
we too must go back to the basics of our belief; back to the fundamentals of our 
faith. For the world as well as for us, it is the time for Truth. 


Christ Alone — The Only Name For Our Salvation 


To whom shall we go? When Peter answers, “You have the words of eternal 
life,” he is confessing Jesus Christ, the Son of the living God, as the only Name 
for our salvation. No truth is more fundamental to our faith than the simple fact 
that CHRISTIANITY IS CHRIST. In John’s Gospel we are introduced to Him as 
the eternal Word, in Philippians we meet Him as the Name above every name, 
in Hebrews we see Him introduced as, 

. . creater of all worlds, 

. . sustainer of all that is, 
. . . redeemer of all people, and 
. . . heir of all things. 


Christianity is alone in putting Jesus of Nazareth, one of the best-attested 
characters of either secular or religious history at the center of the universe, at 
the core of human existence, and at the heart of spiritual experience. 


We should not be surprised, then, to read in Acts about Peter defending 
himself before the Jewish Sanhedrin for preaching the resurrection with this 
scandalous declaration about Jesus, 

Nor is there salvation in any other, for 
there is no other Name under heaven given 
among men by which we must be saved. (Acts 4:10-12) 


To the disciples and the apostles, not a shadow of doubt remains. Christ and 
Christ alone is the only Name for our salvation. 


Some of us may be surprised to learn that John Wesley never preached a 
sermon or wrote a defense on the Person of Jesus Christ. He entertained no 
doubts about His divine nature, His holy Name, or His power to save. Wesley 
would have been baffled by the time and energy spent in the search for the 
historical Jesus or on the idea that God Incarnate is a myth. With the disciples 
and the apostles, the strength and surety of Wesley’s faith centered in the fact 
that Jesus is the Christ, the Son of the living God. Of that surety, he sang with 
his brother Charles, 

Jesus! The name high over all, 
in hell, or earth, or sky. 

Angels and men before it fall, 
and devils fear and fly. 
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Will we turn away from this truth? Christ and Christ alone is the only name for 
our salvation. Some may stumble over the scandal of particularity. Others may 
shudder from nightmares of theological imperialism and evangelistic imposition. 
Still others may see their gossamer dreams for a global fellowship of world 
religions bound together in a federation of good will vanish in the awakening of 
reality. Psychologists tell us that the healthy personality can entertain only one 
center at a time. Jesus Himself served notice on the pretense of serving two 
masters. To assume, therefore, that we can entertain more than one god at the 
center of our faith is to create the “oblong purplish blur” which characterizes the 
impotency of theological pluralism. 


A few years ago, more than 700 Christian colleges and universities met to 
discuss the future of Christian higher education. No greater diversity could be 
found among Christians — denominationally or theologically. Yet, in the 
devotional keynote for the conference, the Chaplain of Clemson University took 
as his text, 

. . no one can say Jesus is Lord except 
by the Holy Spirit. (I Cor. 12:3) 


Time and time again, the Chaplain repeated his text, “Jesus is Lord” and then 
added each time, “We may say more, but we cannot say less.” So it is with us. 
Only by the inspiration of the Holy Spirit can we say, “Jesus is Lord.” We may 
say more; we cannot say less. 


From a secular scholar comes another reminder that we cannot compromise 
our belief in the Person of Jesus Christ, the Son of the living God. Kenneth 
Boulding, the renowned economist, in his book The Meaning of the Twentieth 
Century, sees us in a contest of world views. The first and most essential 
element of a world view, he says,is a central fact by which the drama of human 
history is interpreted with meaning that engages our personal commitment. 
Revealing his spiritual roots, Boulding cites the Christian world view as his 
example. For the Christian, he says, all human history is interpreted by the 
Incarnation of Jesus Christ who died to redeem the world and includes each of 
us. 


Boulding puts his finger on our problem as Christians and our potential as 
Methodists. Any thought of theological imperialism or evangelistic imposition is 
humbled by the fact of the Incarnation. Followers of Wesley, in particular, have 
never defended the Exalted Christ to the neglect of the Incarnate Christ. When 
we speak of Christ alone — the only Name for our salvation, we also speak of 
the Word that became flesh and lived among us. So, as John Stott pleads, we 
see Christ in His “paradoxical fullness — His sufferings and His glory, His 
servanthood and His Lordship, His lowly Incarnation and His cosmic reign.” As 
He entered into our world with full respect for our dignity and full understanding 
for our differences, we enter into other peoples’ worlds with full respect for their 
dignity and seeking full understanding for their differences. Is this not what 
Wesley meant when he so often said to his ministers, “Offer them Christ?” His 
words are both tough and tender — tough in preaching in the Exalted Christ but 
tender in following the Incarnate Christ into the hearts and homes of people. 
Wesley brought that Biblical balance to the Evangelical Revival in eighteenth- 
century England. The historian John Wesley Bready has identified what he calls 
the “much-neglected and oft-lampooned Evangelical Revival” as the “moral 
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watershed of Anglo-Saxon history.” Credit is given to Wesley, a preacher of the 
Gospel and a prophet of social righteousness, whom Bready says, “...restored 
to a nation its soul.” Remember, Wesley never preached a sermon or wrote a 
defense on the Person of Jesus. Yet, he restored to a nation its soul by 
preaching the Exalted Christ and demonstrating the Incarnate Christ. 


Is this the Christ whom we are offering to the world? A Roman Catholic 
bishop in Ecuador preached a mass for Marxist students. The bishop proclaimed 
the exalted Christ whose Name is above every name and offered the Incarnate 
Christ whose compassion for the poor identified Him with the wretched of the 
earth. After the mass, the students said to him, “If we had known this Jesus, we 
would not have become Marxists.” 


For us, there is no other Jesus. He is the exalted Christ; He is the Incarnate 
Christ... He and He alone is the only Name for our salvation. 


Christ Alone — The Only Word for Our Salvation 


To whom shall we go? Our confession continues as we answer with Peter, 
“You have the words of eternal life.” Another fundamental truth confronts us. 
We cannot separate the Person of Christ from the Word of Christ. As He is the 
only Name for our salvation, so He is the only Word for our redemption. The 
Jews rejected Jesus because of His claim to be God; many disciples left him 
because they could not stomach the Truth. Yet, in the beginning of his Gospel, 
John does not hesitate to make the Person of Jesus synonymous with the Word 
of God. How else can we explain this towering of Truth, 

In the beginning was the Word, and the Word 
was with God and the Word was God. 


Jesus Himself claimed to speak the eternal Word, 


Heaven and earth shall pass away, but my 
words shall not pass away. (Mark 13:31) 


More than that, in the passage of our text, He claims to give us the living Word 
when He says, 
. . . and the words that I speak to you, they 
are spirit and they are life. (John 6:63) 


Turning again to the introduction to Jesus in the Epistle to the Hebrews, we 

come face to face with the finality of His Word, 
God, who at various times and in different 
ways spoke in time past to the fathers by 
the prophets, has in these last days 
spoken to us by His Son.... (Hebrews 1:1-2) 

Although God speaks in both the Old and New Testaments to humankind, 
Hebrews defines the decisive difference. In times past, God spoke through the 
prophets in “fragmentary and varied fashion.”(NEB). The Old Testament 
revelation is partial and diverse. But now, through His Son, God speaks the 
final word once for all. The drama of revelation has its grand finale; the self- 
disclosures of God is complete. Christ and Christ alone is the only Word for our 
salvation. 

Will we turn away from this truth? Are we scandalized by the finality of Christ's 
Word? Perhaps we are the people about whom Kierkegaard told his tongue-in- 
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the-cheek parable. Suppose, he said, that the New Testament revealed it to be 
God’s will that every person should receive $100,000. Would anyone ask that a 
commentary be written or that a committee be formed to interpret the text? No, 
in order to claim the promise we would say, “Let it stand as it is written.” 
Kierkegaard then drives home his point. What is found in the New Testament 
about Jesus Christ is no more difficult to understand than the matter of a 
$100,000 gift. But the difficulty is that we are like the disciples who left Jesus. 
What we read does not please us. So we ask for commentaries, professors and 
committees with the “tiny hope” that there might be some flaw in the truth, or 
better yet, that it might not apply to us. As with the disciples who said, “This is 
more than we can stomach,” it is not that we do not understand the Word of 
Christ, it is that we do not accept it. 


To whom will we go? Ignorance is no excuse. If the Word of God in Christ is 
final, we understand why Jesus links His Person and His Word as the ultimate 
standard for moral judgment, 

He that rejects Me, and receives not My 
Words, hath one that judges him: the Word 
that I have spoken, the same shall judge 
him in the last day. (John 12:48) 


Kenneth Boulding does not back away from this truth. Our world view, he 
contends, must include not only a central fact to interpret human history but also 
a moral standard by which we can judge right and wrong and assess the quality 
of our behavior. Yet, we know that we live in an age when the moral throne is 
empty and ethical relativism is the order of the day. 


Perhaps we know the reason why. The story is told that during the Battle of 
the Bulge in World War II, the Allies were advancing rapidly against the Nazis. 
Superior intelligence had given them maps that exactly charted the towns, 
roads, and terrain for their advance. With a devilish stroke of genius, however, 
the Nazis parachuted their own intelligence troops behind the lines under the 
cover of night. Their mission was to change the signposts along the roads and 
commandeer the checkpoints at key intersections. The Allied advance came toa 
temporary halt as troops and supplies met each other coming and going in utter 
confusion behind the lines. 


Has a devilish stroke of genius done the same thing to us in our moral warfare 
today? In C.S. Lewis’ Screwtape Letters, the senior devil, Screwtape, proposes 
the same tactic in advising his nephew, Wormwood, on how to deal with a new 
Christian on earth. Knowing that a frontal attack on his faith is futile, Screwtape 
advises, “My dear Wormwood . . . do remember that you are there to fuddle 
him yerens 


Our response to the fuddling tactics of the Evil One is to renew the Biblical 
doctrine and our Wesleyan emphasis upon the work of the Holy Spirit. Whereas 
the Word of God in Christ is final, it is always fresh in current application. For 
this reason, Jesus promised us the coming of the Spirit of Truth who is given the 
specific task of leading us into all Truth, but always in the context of the Word 
that Christ has spoken. We Methodists rely upon the “witness of the Spirit” for 
the assurance of our salvation. Likewise, in the moral wastelands of our con- 
temporary age, we must depend upon the witness of the Spirit of Truth to lead 
us over an ethical landscape that is fuddled by twisted signposts. Essentially, 
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then, to know the mind of Christ is to be in personal:communion and in the 
abiding presence of the Holy Spirit. While we must exercise the full potential of 
our rational faculties in moral decisons, if our choices are Christ-like, it will be 
our spirituality which makes the critical difference. Parker Palmer, in his 
enlightening book To Know as We are Known/A Spirituality of Education, 
traces the meaning of the word “truth” back to its Germanic roots where the 
word means “troth,” as in the betrothal for marriage. To know the truth, then, is 
an intimate, spiritual relationship with the Person who is the source of Truth 
Himself. To make our way through the ethical minefields of our moral bat- 
tleground, we do not need proof texts, philosophical abstractions or personal 
opinions, we need the mind of Christ as revealed to us by our loving 
engagement with the Holy Spirit as our teacher. 


So as believers in the finality of Christ's Word, we are standard-bearers for the 
Truth. As students of the Holy Spirit, we are map-makers for the uncharted 
terrain and the twisted signposts in a moral no-man’s land. Hereby, we affirm 
that Christ and Christ alone is the only Word for our salvation — the Word of 
Spirit and the Word of Life. 


Christ Alone — The Only Hope for Our Salvation 


To whom shall we go? Our confession concludes when we answer with Peter, 
“You have the words of eternal life.” One more fundamental truth is before us. 
Christ and Christ alone is the only hope for our salvation. As we cannot separate 
the person of Jesus Christ from His Word, we cannot separate His Word from 
His Work. If we do, we dishonor Christ and distort the Gospel. The universality 
of Christ’s redemptive work, however, is our most severe test of all. Not because 
we fail to believe that He came to redeem all people and nations, but because 
our redemption meant His death. The cross of Christ is the ultimate scandal 
from which we turn away. Quickly and enthusiastically, we agree with Jesus in 
His discourse on the Bread of Life when He says, 

For it is my Father’s will that everyone 
who looks upon the Son and puts his faith 
in Him shall possess eternal life; and I 

- will raise him up the last day. (John 6:40) 


His Word of revelation, however, cannot be disconnected from His Work of 
redemption. So we must also believe and receive the corollary of the cross, 
In truth, in very truth, I tell you that 
unless you eat the flesh of the Son of Man 
and drink His blood, you have no life in 
you. (John 6:54-55) 


As Jesus Christ is the mediator of God’s revelation to humankind, so He is the 
mediator of God’s redemption for humankind. Our greatest problem is not 
ignorance; it is sin. The chasm between God’s holiness and our sinfulness is so 
great that no one other than Jesus Christ, the Son of the living God, can bridge 
the gap. As John Stott reminds us, “The pathetic little bridges that we build from 
our side all fall into the abyss.” The cross from God’s side is the only way over 
the unbridgeable gap. Harry Emerson Fosdick in his sermon on “The 
Forgiveness of Sins” said that God takes sin so seriously that at the center of 
forgiveness there is always a cross. It is at the cross where man as he is meets 
God as He is. It is at the cross where we bow. It is at the cross where we die. It is 
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at the cross where we see our hope for eternal life. It is at the cross where we 
either go with Him to the death or back to the things we left behind. 


Will we also go away? To whom will we go? Back to the utopian schemes of 
human minds? Back to the social, political, and economic plans for saving the 
world? When we confess that Christ alone is the only hope for our salvation, we 
indict the ultimacy of all utopian schemes and humanistic programs in which the 
church gets snarled. Whether on the right or the left, such hope in sociopolitical 
and socioeconomic systems is an illusion. Long ago, Bishop William Temple 
warned the church against entangling alliances with an “ephemeral program of 
detailed action.” Even today, his warning comes back to us as we see our 
message compromised, our priorities twisted, our witness discredited, and 
injustice created in the name of justice. Not that we turn away from human 
alienation and social injustice. But whatever we do in the name of Christ must be 
true to the Gospel. We cannot reconcile brother with brother and remain 
alienated from God; we cannot trade tyranny for tyranny. For all our hopes for 
human renewal, the critical question remains, “After the revolution, what?” 


The search goes on. Kenneth Boulding says that our world view needs not 
only a central fact to interpret human history and a moral standard to judge 
human behavior, but also an exciting and significant vision of the future to instill 
human hope. Only as we confess the cross of Christ as our hope for salvation, 
does the whole world and a long-term vision of an exciting and significant future 
open up to us. On the cross itself, we read the inscription 

Jesus of Nazareth 

The King of the Jews. 
It is written in Hebrew, Greek, and Latin. His salvation encompasses the world 
religion as represented by the Hebrews, the world of education and culture as 
identified with the Greeks, and the world of government as characterized by the 
Romans. 


Coming into contemporary view is another dimension of Christ’s universal 
hope for salvation that we may have missed. Walburt Buhlmann’s book The 
Coming of the Third Church shows that the center of gravity for Christianity is 
shifting from North to South and from the Second Church of Western civilization 
to the Third Church of our Southern continents. The First Church of the East is 
now silent under the heel of dictatorial systems. The Second Church of the West 
is strong in resources, but desperately in need of spiritual renewal. The Third 
Church of the South, however, is the church of ancient cultures and developing 
nations with its burgeoning population of young people, dynamic people, and 
poor people. Each of the three churches of Christendom has its special need for 
salvation. The First Church of the East reminds us that religious freedom is a 
fragile right; the Second Church of the West warns us that spiritual vitality must 
be renewed in each generation; and the Third Church of the South teaches us 
that Christ’s mission is still to seek and save the lost. We need each other: we 
need to learn from each other. Most of all, we need to know that Christ’s 
salvation can free the First Church of the East, revive the Second Church of the 
West, and spread the Third Church of the South. 


Of course, the salvation of civilizations and churches begins with the universal 
hope for every human being in every human generation. In our own redemp- 
tion, we see the salvation of the whole world. As P.T. Forsyth puts it, 
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So great is a soul, and so great is its 
sin that each person is only saved by an 
act which at the same time saves the whole world. 


Not long ago, the universality of Christ’s salvation came home to me as never 
before. For the first time, I participated in a foot-washing service. Stripping off 
the proud colors of my academic hood, the prerogatives of my presidential robe, 
and the pious vestments of my clerical status, I took a towel, wrapped it around 
my waist, knelt to the floor, and poured water into a basin. Sliding the bowl 
ahead of me, I moved on my knees to wash the feet of people who represented 
different roles, status, and segments of our congregation. Slipping off a shoe at a 
time, I washed and dried 

. anarrow, yellow-skinned foot that 
characterized an Asian ancestry, 

. a perspiring foot that betrayed 
discomfort with the public setting, 

. an alabaster foot so dainty that 
it snuggled neatly into the palm 
of my hand, 

. an outsized foot so big that it 
extended beyond the borders of 
the bowl, 

. a trembling foot that completely 
caught me by surprise, and 

. a heavily veined foot which 
showed the sign of advancing age. 


In those feet I saw the whole world come together. I knew all of the people 
face-to-face as their president, but until then I didn’t know them hand-to-foot as 
their servant. I knelt before a microcosm of the whole world, its people, and their 
need — without regard to race, sex, age, or status, including the brilliant and the 
troubled, the old and the young, the clumsy and the dainty, the calm and the 
anxious, the secure and the fearful. When we kneel at the foot of His cross, the 
whole world comes together. 


So, our confidence in Christ as the only hope for our salvation does not mean 
that we ride roughshod over other cultures or neglect people to save souls. Nor 
does it mean that God cannot get His work done without us. It does not mean 
that we hang suspended between the hard line of damning the heathen who 
have not heard the Name of Jesus or swallowing the soft touch of easy 
universalism. John Wesley was a practical theologian with an inspired un- 
derstanding of the Biblical doctrine of prevenient grace. Jesus Himself refers to 
this enabling grace that precedes saving grace when He says in our text, “...no 
one can come to Me unless it has been granted by the Father.” (John 6:65) 


We who are Methodists believe that the Spirit of God is at work in the world 
nudging the people of all nations toward the saving knowledge of Jesus Christ. 
The grace we preach is never the “cheap grace” which Bonhoeffer abhorred. It 
is costly grace bought through the blood of Jesus Christ, but it is also free grace 
for all who believe. C.S. Lewis sounds like a Methodist when he preaches about 
the “weight of glory” which we bear when we realize that we have never talked 
to a mere mortal. In every person, in every culture, in every church the enabling 
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grace of God is at work. Whether in primitive groping or civilized grasping, the 
quest for God goes on. By His grace, God has not given up on the world. 
Methodists are a people who understand the meaning of enabling grace, 
because we are the people whose doctrine and experience are built upon grace 
itself. Of all Christians, we are known as the singing people. Of what do we sing? 

Amazing love, how can it be? 

That Thou my God shouldst die for me! 

Tis mercy all, immense and free 

For O my God, it found out me. 


Never forget that God raised up singing Methodists for a special mission in the 
world. We are the people who through the eyes of the Spirit see the enabling 
grace of God at work in the lives of all people and all nations. To them, we bring 
the lilting song and the lifting testimony of what the grace of God has done in our 
lives. “Enthusiam” is a fault of which we should be accused. 


More then 200 years ago, a young man with the sophisticated bearing of an 
Oxford don climbed the steps of a stone monument called the “market cross” in 
the industrial ghetto of an English city. Leaning hard against the cross and 
looking out over the milling masses, his eyes and ears were shocked by the sights 
and sounds of dirty, bedraggled miners venting the rage of their hopelessness 
with damning curses and drunken brawls. 


Breathing a prayer and stretching tall against the cross, the young man lifted 
his voice, 
O for a thousand tongues to sing 
My great Redeemer’s praise, 
The glories of my God and King, 
The wonders of His grace. 


The words came easily from his lips because he had written them to celebrate 
the first anniversary of his conversion to Jesus Christ. He had no trouble with the 
music because he sang in the melody of a popular tune which all of the people 
would recognize. Wafting over the market square like a clarion call, the song 
brought an abrupt halt to the bickering and brawling masses. Never before had 
they heard the note of joy in a religious context. To them, the church meant a 
sober sound reserved for saints and sanctuaries. To them, religion meant a 
division between the saved and the damned, with little doubt about their eternal 
position. To them, God meant a great watchmaker in the sky who wound up the 
world and left it running without a whit of care for His creation. 


No wonder Charles Wesley got their attention. He sang of a God of love who 
offered a free grace for all through His Son Jesus Christ. Joy is the only tone that 
can carry that message. Before the silent and subdued masses, then, another 
small scholarly figure climbed upon the stairs to the cross. John Wesley 
preached what his brother Charles sang. 

Tis all my business here below 
To cry “Behold the Lamb.” 


Our Methodist theme song has not changed. In J. Ellsworth Kalas’s book 
entitled Our First Song, he tells about an evangelist of a non-Wesleyan tradition 
who quoted the lines from our hymn one day, 
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Hear Him, ye deaf, His praise ye dumb 
Your loosened tongues employ, 

Ye blind, behold your Savior come, 
And leap ye lame for joy. 


Sensing the joy of that jubilant theme against the sadness of the world’s dirge, 
he burst out with the cry, “Every Sunday we should say to a crippled world, 
‘Look who’s here! Look who’s here”!” 


Through the enabling grace of God, all of the world is asking the question, 
“To whom shall we go?” Our answer is to sing of the saving grace of God, “Look 
who’s here. Look who’s here.” Christ and Christ alone is the only Name, the 
only Word, the only Hope for our salvation. Amen. 
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WITNESS 


By Dr. Akbar Abdul-Haqq 


Dr. Haqq, a native of India, is Associate Evangelist of the Billy Graham Team, is an ordained 
minister of the United Methodist Church and a member of the Minnesota Conference. Before joining 
the Graham Team he served as president of the Henry Martyn School of Islamic Studies in Aligarh, 
India, an interdenominational research and training center for workers in Muslim evangelization. He 
was also Professor of Oriental Languages at Forman Christian Callege in Lahore. Dr. Haqq has 
conducted Crusades in India, Pakistan, Europe, Middle East, Japan, Philippines and the United 
States and is particularly popular with college and university groups. 


Brothers and Sisters of the world parish of the Methodist movement, and 
fraternal delegates, please allow me to greet each of you in the name of our 
Savior, Jesus Christ, the Lord of Lords and the King of Kings. 


I hail from the land of Punjab in North India. I was born in a Christian family 
but my father came to the Lord Jesus Christ from a Muslim background. He was 
converted when he was about nineteen years old. His father, that is to say my 
grandfather, trained him to be a Muslim priest or Maulavi. 


In the course of his training for this office, he learned all that was necessary 
about his own religion. Also he acquired some information regarding other 
religions around him. He was given to understand that the current form of 
Christianity was not a true religion of Christ but a concoction and fabrication put 
together by a man called Paul who was a liar. After his training my father took 
charge of his village mosque. One day he came down with a sickness which 
proved to be beyond the expertise of the village medicine man. As he lay on his 
bed of sickness somebody advised him to see a certain American missionary 
doctor who was camping in a neighboring village. My father decided to go see 
this doctor. Now this doctor combined evangelism and the practice of medicine 
in an interesting way. Every patient who wanted to see the doctor was required 
to first hear an evangelist. At the end of his message the evangelist would 
distribute prescription blanks, and then the patients had to wait in line to be seen 
by the doctér. When my father came in he had to go through this procedure. 
When he heard the evangelist it made no impact upon him because he was 
already prejudiced against Christianity - a religion of Paul. But as he stood in line 
holding his prescription blank in his hand, he casually turned it over. On the 
back of it he noticed several verses from the Bible. One of the verses that caught 
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his attention has already been quoted during this Conference. It says - “This is a 
saying faithful and worthy of all acceptation, that Jesus Christ came into this 
world to save sinners, of whom I am chief.” And then underneath, in paren- 
theses, it was written, “From a letter of Paul to Timothy, lst chapter, 15th 
verse.” 


My father began to think about it. He said to himself, “Is this the same man 
Paul about whom | have been informed that he was a liar? If so, how could a liar 
and a fabricator of lies publicly confess his sinfulness? Anyone who would have 
the moral audacity to declare before the whole world that he is chief of sinners 
could not be expected to tell plain lies.” My father’s curiosity was aroused. He 
decided to find out first hand as to the truth about Paul and Christianity. As soon 
as he recovered from his sickness he went to a Christian friend, borrowed a copy 
of the New Testament, read it through the whole night, and in the morning 
decided to become a Christian. The same doctor who treated him led him to the 
Lord Jesus Christ and baptized him. Subsequently, my father went to the 
seminary. After his graduation and ordination, he became an itinerant 
evangelist, particularly to Muslims, Buddhists, and Sikhs across the land of 
India. 


Along with his evangelistic ministry he often engaged in public debates with 
non-Christian leaders. God gave him a sharp mind and quick wits. Just to 
illustrate the kind of mental aptitude he had, I want to relate to you an interesting 
incident from his life. But before I do so, I want to mention, in passing, that in 
Asia, and particularly in India, children are taught to be right-handed. One day 
as my father was preaching on a street corner, a Muslim came up and struck him 
on the face. My father reacted by striking the assailant back. The Muslim said, 
“Now you see, you have broken the commandment of your own Lord. You 
can’t live up to the Sermon on the Mount.” My father said, “I did not break His 
word but you made a mistake. You struck me on the wrong cheek.” He went on 
to say, “Try again. Use your left hand and strike me on the right cheek and I’ll 
turn the other also.” 


I was brought up in a family atmosphere of religious interest and devotion to 
the Lord Jesus Christ, but I did not experience His Lordship personally until the 
time I was completing my master’s degree in the area of philosophy. During 
those days in the course of an evangelistic service, 1 experienced that strange 
warmth of the heart which John Wesley testified to. A few years after that 
enlightenment, I joined the ministry of the Methodist Church in India. I was 
appointed as president of The Henry Martyn School of Islamic Studies. It is a 
research center training evangelists and missionaries to evangelize Muslims. | 
served in that capacity two years only. Subsequently, under the persuasion of 
Dr. E. Stanley Jones and Dr. Billy Graham, I resigned from that position and 
became an evangelist to the world. I joined the team of Billy Graham. 

I am here not only to give a personal testimony, but also to present the 
challenge of sharing Christ with millions of non-Christians around the world. 
Today we are in the midst of an age characterized by Messianic expectations. 
Not only the Christians talk about the Messiah, but also the non-Christians are 
busy propagating their own peculiar brands of Messianism. 

Thus, the Jews are looking forward to the coming of the Messiah. They repeat 
in their creed, “I believe with perfect belief in the coming of the Messiah, and 
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though he tarry, I will wait daily for his coming.” 


The Hindus believe in ten incarnations of the god Vishnu. They say that nine 
incarnations of the god have already taken place. Now they are waiting for the 
appearance of the tenth and final incarnation called kilkin. They teach that this 
final incarnation will come riding a white horse with a flaming sword to conquer 
and subdue the whole world and establish the law of Dharma righteousness. 


The Buddhists, especially the Mahayana Buddhists, believe in the future 
reincarnation of Buddha, and they call him Maitreya. He is going to come to this 
world to establish the kingdom of peace and to save the whole human race. 
Thus, the Buddhists of the world are waiting for the Messianic manifestation of 
Buddha. 


The Muslims, too, are looking forward to a future deliverer who is going to 
establish peace, order and sanity in this world. He is called Mahdi. Interesting 
enough, many Muslims believe in the advent of Mahdi - the guided one - as well 
as Jesus Christ. They have never put the two concepts into a meaningful whole, 
but they do believe that Jesus Christ will come to bring peace and order in this 
world and establish Islam. 


Marxism is a good example of secular Messianism. It is evident that we are 
living in a world that is excited about the future, and somehow the future hope is 
pinned upon one person or one system that alone is expected to rule the earth in 
justice and peace. 


We are looking for the coming again of our blessed Lord Jesus Christ, but he 
is not coming just for the first time. He is going to return in order to complete the 
work he already started. We need to bear testimony to the non-Christians who 
are looking for a Savior-King in the future, that the one you are looking for has 
come already. He is going to return, not to begin something absolutely new and 
unknown but to complete what He started about 2,000 years ago. But how will 
they hear unless we preach the gospel? It appears that the church is going 
through a period of splendid oblivion in regard to what is happening in the world 
of living religions and secular utopias of today. 


I suggest that what is happening, especially in the religion of Islam and 
Judaism, might determine the future of the human race. We have been 
preoccupied with the challenge of Communism. But I suggest that ignition of the 
fuse of a third world war could come from some fanatical religious group rather 
than from a secular circle. For example, the religious situation in the Middle East 
seems to be such a threat already. 


Did you know that the Muslims have entered the fifteenth century of their 
calendar year, and they think this is the century when something great is going 
to happen for Islam. This kind of a Messianic consciousness is further heightened 
by men like Ayatollah Khomeini and Qaddafi. It has stirred up the Muslim world 
to great political and religious agitation. And with petro dollars and aid from 
other new Muslim nations, the missionary endeavor of Islam has become world- 
wide. The Muslims are anxious to win the world, whether it be by peaceful 
means or otherwise. Already Islam is no more a foreign missionary proposition 
to the Western world. It is increasingly becoming a home missionary situation. | 
don’t have time to illustrate this fact in detail, but may I just mention one 
astounding fact that should interest Methodists? 
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The country known to be the home of the Methodist movement today has 
more Muslims than Methodists. And the Muslim missionary leaders believe that 
before this century is over most of the Western world will become Muslim. In the 
West the time is not far away when Muslims will be knocking at the doors of 
Christians - like the Jehovah Witnesses or some of the other cultists. Christians 
all over the world may soon face questions like, “Why are you a Christian? Why 
not a Muslim? Muhammad is the last prophet. The completion of Christianity is 
to be found in Islam.” When we think of Islam we always say, “Well, it’s very 
hard to witness to Muslims.” May I suggest in a couple of minutes that it’s the 
easiest thing to witness for Christ to Muslims. Why? Because the Muslim 
scripture already contains a Christology which is a fruitful point of contact. In the 
New Testament and in the Old Testament we have a Christology. They present 
two natures of Christ - the human nature and the divine nature. The Quran also 
has a similar approach. A liberal Christian can emphasize the human nature of 
Christ and prove that he was just a great man. Well, that is exactly what the 
Muslims do. They refer only to those passages in the Quran which deal with the 
human nature of Christ and declare that Jesus Christ was a human being and 
just another good prophet. But this is only a half-truth, because the Quran also 
has great things to say about the divine majesty of Jesus Christ. 


May I state that the greatest honor granted in the Quran to anyone belongs to 
Christ. For example, the Quran says, “Jesus Christ is the word of God conveyed 
unto Mary.” Again, He is called “the word from God.” The Muslim scripture 
believes in the virgin birth of Jesus Christ. Again it mentions some of the great 
miracles of the Lord that are mentioned in the Bible. The Muslims believe in the 
innocence of Christ. According to the picture in the Quran, he never committed 
a sin, he never asked forgiveness for his sins. Many orthodox Muslims are 
looking forward to His return to the earth. 

The non-Christians are knocking at our doors, wanting to see Jesus Christ. 
Who is going to carry the gospel to the world around? It is my prayer that even 
this brief moment that we have had together will inspire many of us to face the 
challenge of the living religions of today squarely in order to evangelize them 
effectually. May we rise up to the occasion before it is too late in the day. 


The Lord bless you. And thank you very much. 
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ADDRESS OF THE GENERAL SECRETARY 


By Dr. Joe Hale 


Joe Hale is General Secretary of the World Methodist Council, an office to which he was elected in 
1976 at Dublin, Ireland. For the past four years he has also been Chairman of the International 
Conference of Secretaries of Christian World Communions. 


For the past ten years you have given me the privilege of serving as General 
Secretary of the World Methodist Council. It is a position which stretches and 
pulls the person who holds it. Because of your respect for the Council and love 
for the fellowship which binds, you have very generously and graciously opened 
your lives and your churches to me, and for this | say from my heart, “thank 
you”. 

One awesome aspect of the Methodist movement is its global presence — its 
spread in just over 200 years to 90 countries where 64 Methodist and Council- 
related United churches are found. These churches, as in every other part of the 
Christian family, present contrasting pictures — each having its own mix of 
renewal and stagnation, vision and introversion, with magnificent heroism and 
the loss of spiritual nerve found side by side. 


The Christian Church for 20 centuries has lifted aloft in every place its 
message of human worth, its vision for society, and its illuminating faith. 


Our churches now face a problem: By a process of largely unobserved 
osmosis, the world has seeped into the church and eroded some of our most 
essential foundations. At times instead of the Church inviting the world to God’s 
love and his Kingdom of truth, the world has charmed the church and dimmed 
the vision of God’s rule as a cogent option for modern people. 


Many Methodists, as well as friends in other Christian world communions, 
would welcome from this gathering a call — a call to a clearer understanding of 
and a deeper commitment to what is most basic in Christian truth and ex- 
perience. 


Many of our contemporaries think the church is culturally compromised — 
not in the sense of surrendering its high ethical standard so much as a surrender 
of the Christian message in its fullness. 


The account of our work these past five years is printed in your Program Book 
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and I shall not read it. Through my experience of meeting people, visiting 
churches, and listening to many of you, I want to speak about what may perhaps 
be lacking — or more positively — what must be present in our churches and in 
our lives, if we are to bear witness to the fullness of Christian truth. When this 
fullness is present, we are moved and inspired; and when it is missing, we 
stagnate, burn out, and lose our way. I commend to you: God’s work of 
reconciliation; God’s offer of salvation in Christ; and, God’s call to a credible life. 
What I say today comes out of a deep struggle, a struggle that is perhaps shared 
by many of us here present. 


First, let us look at the urgent matter of: 
I. God’s Work of Reconciliation (And Ours) 


We meet in a time marked by fear. Hundreds of persons, for example, chose 
not to travel here because of a changing and often disconcerting international 
climate. Nations stand in fear of other nations, while threats, both implicit and 
explicit, disrupt the dialogue of nations. Most distressing of all is that people are 
afraid of people. There is a softening of the hard claim of scripture that 
“righteousness exalts the nation” (any nation) and that “sin is a reproach”. 


Yet we are here as followers of one who said those who “hunger and thirst 
after righteousness . . . shall be filled.” (Matt. 5:6) That “perfect love casts out 
fear”. We affirm with St. Paul that “God was in Christ reconciling the world to 
himself . . .” and that he entrusts to us the message of reconciliation. (II Cor. 
5:19) The late John F. Kennedy voiced this call in memorable words in his first 
and only inaugural speech: “Here on earth God’s work must truly be our own.” 
A direct cause and effect line extends from our “being reconciled to God” to 
“dividing walls of hostility” being broken down. (Eph. 2:13, 14) 


The Wesleyan movement started at a time when life, for most people, was 
miserable, uncivil, and marginal to say the least. Through the Wesleys, George 
Whitefield, and a host of ordinary lay men and women whose faith was ex- 
traordinary, changes occurred in society. They were specific and identifiable! 
What happened was called an “Awakening”. Reconciliation with God led to a 
reformation of manners and not just on a superficial level. Relationships and 
attitudes were changed, and policies became more humane. The social effect 
was like a rising tide and was sustained for more than a century. 


We all know that spiritual legacies cannot be automatically passed on or 
inherited by succeeding generations. In the time between then and now the 
changes in both Methodism and in our world have been startling. 

_ Today vast numbers of people mildly identified as Christians have only a 
secondhand knowledge of the Church and the faith it proclaims. Many others 
deny the existence of God, look upon religion as a myth, and grasp little or 
nothing of that religion of the heart the Wesleys called “real Christianity” . 

I ask: Is there any link between this cultural and religious vaccum, this hand- 
me-down Christianity, this denial of God as ultimate truth, and what happened, 
for example, in the soccer stadium in Belgium when Liverpool fans from the 
U.K. went on a violent rampage, leaving 70 people dead? 

Does the continuing tragedy of South Africa, where more than 2,000 people 
have died over the past 22 months, have anything to do with the choice bet- 
ween openness and obedience to “real Christianity” and the choice of cultural 
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religion? The choice not only confronts people in South Africa, but all of Africa, 
North America, Asia, South and Central America, Europe, nations in the Pacific 
and the Caribbean. 


Terrorism, on a global scale tests us like the refiner’s fire. The policy of striking 
back, retaliating and even anticipating imagined wrong by launching pre- 
emptive strikes points to our failure to appropriate the resources of the Gospel of 
grace, particularly in western nations where the influence of the Christian church 
was once a formidable force. 


Ours is a divided world with the divisions of North and South, East and West 
painfully evident. 


The world of God’s kingdom envisioned in the Bible cannot be cut in half or 
divided into quarters. This world is aflame with the light of God’s all-embracing 
love and knows no geographical, cultural or national bounds. Its subjects are 
black, white, yellow, brown, red, male and female. Jesus comes seeking to 
restore that which is marred and broken, pointing to the Creator’s will and 
design that there be peace on earth — a peace mere human ingenuity, political 
savy, and armed might can never bring about. 


Do we as Christians have anything unique to offer our world in this search for 
justice, peace and reconciliation? Have we anything at all apart from the truth 
that is revealed in Christ that can say to that contemporary Pharoah... and to 
every human oppressor: “Stand still and see the salvation of God!” (Exodus 
14:13) 


The incredible kindness of God is seen in Jesus accepting and loving people 
before he sought to change them! When we push others to “meet our terms, 
then we will like them” we run counter to that redemptive love revealed in a 
stable in Bethlehem, announced in a Synagogue in Nazareth, and seen in 
radiant splendor on a hill outside Jerusalem. We all fall short of this glory and are 
under the condemnation of our sins, and we are all saved, not by our merits, but 
by grace through faith! If ever vengeance is allowed, that prerogative belongs to 
God alone — not us! It is the kindness of God, not God’s wrath, that leads us to 
repentance! 


The pastor of our local church, Garland Young, told our congregation of an 
incident that occurred during a debate on capital punishment at his Conference. 
Strong feelings were expressed by various speakers both for and against the idea 
of execution for certain crimes. One said the rights of criminals were protected 
and the rights of victims were forgotten. The debate became heated. At this 
point a layman stood on the far side of the auditorium. He said he could un- 
derstand the practice of “an eye for an eye” but that this was not what he had 
experienced through the Methodist Church, where he learned of forgiveness 
and the power of love. He then told the Conference his young daughter had 
recently been raped, quietly adding, he and his wife had talked about the very 
subject of the morning and neither of them desired the death of the rapist! It was 
a powerful, unforgettable statement! 


When we lift our voice for forgiveness, for reconciliation, for understanding, 
for peace and sanity amid violence, terror, brutality and slaughter, we show the 
world we mean to live by the grace of God, whatever others do! Reconciliation is 
difficult — far more difficult than living with hostility and hatred and baptizing our 


60 


divisions and separations. Reconciliation means the way of the cross, and it 
requires the power of the resurrection — the awesome energizing power of God 
who raised Jesus and made Him the eternal “yes” and who by that same power 
can raise you and me to a new and divinely changed life. 


Related to this is a second element to be claimed anew by our Methodist 
movement. 


II. God’s Offer of Salvation in Christ 


In recent years our focus and concern has centered on the result of salvation 
in our society. What actually happened through the Methodist awakening that 
changed conditions in 18th and 19th Century England and continued right 
through the first part of this century? I have come to a surprising conclusion | 
would not have imagined myself expressing ten years ago. 


I am persuaded that without the evangelical conversion of people one by one, 
the societal transformation achieved through early Methodism would never have 
happened! I am also convinced the order remains the same today — when we 
are reconciled to God, we become open to God’s purposes for the world and for 
our lives. 


The disdain, and even persecution, leveled at the early Methodists did not 
happen because of the political and social implications of their work but as a 
direct result of the message of salvation they preached. 


Wesley described it with precision: “By salvation I mean, not barely, ac- 
cording to the vulgar notion, deliverance from hell, or going to heaven; but a 
present deliverance from sin, a restoration of the soul to its primitive health, its 
original purity; a recovery of the divine nature; the renewal of our souls after the 
image of God, in righteousness and true holiness, in justice, mercy and truth.” 
(The Works of John Wesley, Vol. Ill, p. 47) 


And again: “This only we confess, that we preach inward salvation now at- 
tainable by faith.” 


I do not use the word “salvation” lightly. I have been conditioned to explain it 
away. But that is what cannot be done. In salvation something happens apart 
from that I can fully explain, do and accomplish, manipulate or control. 


This summer Chizuko Tsutsumi, a college student from Japan, is working at 
the World Methodist Headquarters. “The first time I read a Bible,” she says, “I 
couldn’t understand it by myself, and I stopped reading it.” Last summer she 
met a Japanese Christian friend who during summer school talked with her 
about the Bible and about Christ. Chizuko says, “It was through my friend that I 
learned that God always loves me and that God’s love never changes, and 
nobody is useless in God’s eyes. My friend showed me the book of the Prophet 
Isaiah. Reading the 53rd chapter, I knew that Jesus Christ was crucified instead 
of me for my sin. I repented of my sin which had separated me from God. | 
trusted Christ and want to follow Him.” 

What Chizuko Tsutsumi experienced is what John Wesley aimed to see 
happen in the lives of people. _ 


The preaching of the Wesleys caused offense because salvation by grace 
through faith had to do with response to the Gospel. Moral essays and easy 
platitudes were cast in the nature of a performance. 
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We too may be guilty of dispensing some of these safe, expected platitudes. | 
have! Platitudes that are aimed more to draw applause from the gallery than to 
address our most profound need — our alienation from God. Safe sayings are 
common to every culture, though the actual words differ. Whether in Asia or 
Latin America, in Europe, Africa, or North America, the repetition of code 
words and comfortable cliches has the same damaging effect. It is deadening! 
Popular cliches reflecting the climate of the times simply lack the power to 
resurrect those St. Paul said were “dead in their trespasses and sins.” 


It is not words about grace that are needed but the actual experience of grace 
— transforming grace that enables us to know God’s love and see His Kingdom. 
We must be “born anew” or we grope in the dark, without vision and are left 
without that liberating power that can free us from our shackles and, more 
importantly, ourselves. 


Truth can be special truth for a given moment. It is special simply because it 
has been neglected, lacks focus or has been forgotten. “Salvation by grace 
through faith” is special truth for our time! 


Why do you think people like us, both inside and outside the church, stare 
blankly when issues of righteousness, justice, freedom for the oppressed, 
feeding the hungry, reconciliation among people are addressed? Is it because we 
have not been born from above? We simply do not know the “love of God shed 
abroad in the heart by the Holy Spirit”! Because we have not experienced God’s 
love, we are unloving. Because we have not been reconciled by grace, we strike 
out in retribution. Because we have not been forgiven, we are unforgiving. 


Dr. Emilio Castro describes this saving power. His friend Julio Savales used to 
play the violin as a boy in Uruguay. One day the young Yehudi Menuhin came 
to perform in Montevideo. After listening to the master, Julio went home and 
tried to destroy his violin, but was prevented by his parents. Why? Because 
having listened to the master, he knew how poor his performances were! 


When we meet the Master we are shamed by even our best performances. 
But Jesus does more than show up our failures and dazzle us with His high and 
exalted example. He saves us from our sins by grace through faith, lifts us out of 
our captivity to self, and re-creates us in the image of God so we are able to 
“follow Him”. Yes, it is this vision, and this offer we have to announce. It lies at 
the very heart of the purpose of the Christian church. 


Reconciliation is to be pursued; the gift of salvation is to be received; but there 
is more: we are called to 


III. Live Credible Lives Marked By God’s Grace 


This thirst and aspiration to holy, grace-filled living is not to earn merit, but in 
order to become fit and credible channels of Christ’s love. This idea, once so 
self-evident in Methodism, has gone virtually unheard of. John Wesley said the 
main doctrines of the Methodists that include all the rest are “repentance, faith 
and holiness,” that the first of these was the porch of religion, the next the door, 
and the third religion itself. Holiness in religion means wholeness and integration 
not separation and segregation. Personal behavior cannot be divorced from 
social and ethical goals we espouse for the world. “See how they love one 
another”! 
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Holy living happens because we are made loving by God’s grace, a grace we 
receive through personal faith and commitment. The marks of this love ac- 
cording to St. Paul are being “patient and kind, not jealous or boastful, not 
arrogant or rude, not insisting on its own way, not irritable or resentful, not 
rejoicing in wrong, but rejoicing in the right.” (I Cor. 13) It is vulnerability, and it 
is effectiveness! It is the ever increasing love of God and the grace that enables us 
to love every neighbor. 


What might our movement be if at the heart of everything else we are doing 
we were about the work of reconciliation, we were offering salvation by faith 
through grace and we were seeking to live openly, credibly as Christian believers 
in a world marked by violence, skepticism and unbelief? 


Furthermore, if we were to be in dead earnest about these three essential tasks 
what might we do differently, or more, than we are doing now? 


1. We might practice in the church what we want to see increase in our world. 
We might intentionally lay aside petty disputes in the Body of Christ and in all 
questions except those that lie at the root of Christianity, follow Wesley’s dictum 
to “think and let think” and seek always to “overcome evil with good” believing 
the Church must model reconciliation before the world will take our 
pronouncements on peace and justice seriously. 


2. We might be more caring and more courageous in confessing our faith, in 
telling people what we believe to be the incredible Good News of Jesus our 
Savior. If this happens, more of our own sons and daughters, in formative years 
of their lives, might come into the Faith and become Christian disciples for the 
long pull of their existence, with a lessening of the tragedy in Methodism of our 
own children being lost to the faith because they were not asked, by those whose 
influence deeply mattered, to commit their lives to Jesus Christ. 

3. We might endeavor to be the persons we believe God calls us to be and 
intends us to be in our personal lives, without embarrassment or apology. Such 
personal integrity would validate, in the minds of others, our social hopes. 

If we become dead earnest about these convictions, and make them central, 
then our vision of God, of life, and of our world will shine with “the grace of our 
Lord Jesus Christ” which freely given through God’s own initiative, is for all, and 
to us all. 
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Presentation Of 
1986 WORLD METHODIST PEACE AWARD 
To 
SIR ALAN and LADY WINIFRED WALKER 


By William R. Cannon. 
Chairperson, World Methodist Council 


Sir Alan and Lady Winifred Walker, who for forty-five years have shared a 
ministry of reconciliation, emphasizing the moral and spiritual transformation, 
not only of individual persons, but also of societies and nations, and promoting 
peace and good will among all people, we salute you today in the name of 
World Methodism, for there is not another Methodist couple anywhere who 
belongs more completely to the whole of Methodism than do you. You have 
worked as evangelists and emissaries of peace on six continents and in more 
nations and among more peoples than anyone else in our World Communion, 
and you have done your work, not as two individuals, but as a pair, so that the 
labors of the one have been inextricably bound to those of the other. You have 
been like two mighty steeds carrying the chariot of the gospel across the map of 
the world, never ever losing step or falling out of line, thereby jeopardizing your 
precious cargo. 


Your purpose in promoting peace has been constant, consistent, and un- 
swerving. In your small mining parish at the beginning of the Second World 
War, you took your stand in opposing your country’s entry into the conflict and 
condemned national conscription as a violation of human freedom, to use your 
words, “unwarranted interference with the rights and liberties of the subject.” 
You said that you could not support the war, for no circumstances or conditions 
could ever, cancel Christ’s condemnation of war. You condemned the dropping 
of the atomic bomb on Hiroshima, declaring, “The verdict of history on the 
dropping of the bombs on Japanese cities could be: They won a war and lost a 
civilization.” Today, more than ever, in the face of nuclear disaster, your 
ministry in all its phases, is that of peace, no matter what price we have to pay to 
accomplish it. 


In the pursuit of your mission, you have exemplified courage — courage to 
encounter misunderstanding, abuse, the accusation of being unpatriotic, 
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perhaps even a traitor. You, like John Wesley before you, withstood the rebuke 
_of an Anglican bishop, but still were able to write “The Peace Manifesto” and 
persuade six other ministers to sign it with you in contradiction to the stance of 
your government and even your church. You condemned the communists for 
their flagrant violations of human rights and their imprisonment of priests and 
pastors and their harassment of the church. Again and again you castigate the 
South African government for its policy of apartheid, yet you have courageously 
preached in nine different communist nations and in South Africa. 


Your creativity in the presentation of your mission is amazing. With the ad- 
vent of radio and television, you were quick to adopt these media as if they had 
been invented for no other purpose than the proclamation of the gospel, and 
you adapted yourself to them with the skill of an actor to his role on the stage. 
The formation of Life Line International, whereby you utilized the telephone in 
meeting the moral and spiritual needs of people, is another example of your 
ingenuity. 

Sir Alan, though most of these accomplishments are associated with you in 
the prosecution of your ministry, we realize, as you yourself have been the first 
to acknowledge, that Lady Winifred has not only supported but has collaborated 
with you in their initiation and fulfillment. She has been by your side in most, if 
not all, of your world-wide missions; and she has made her public testimony 
along with yours. 


“As unto the bow the cord is, 

So unto the man is woman, 

Though she bends him, she obeys him, 
Though she draws him, yet she follows, 
Useless each without the other!” 


Sir Alan, you have received in your lifetime many honors: Order of the British 
Empire, The “De la Vie” Award of the French Institute, and then knighthood 
from the Queen of England; and all these you have richly deserved, for as the 
fifteenth minister in five generations of a family the father of which was sent to 
Australia as a convict, you have attained prominence as the greatest preacher in 
the history of your nation and are one of the pulpit giants of modern times. And 
Lady Winifred has been your guide, philosopher, and friend as well as your 
constant companion and perennial source of inspiration. 

Therefore, at this World Conference in Nairobi, Kenya, the World Methodist 


Council, proudly, at our hands acting as its representative, confers on you both, 
Sir Alan and Lady Winifred Walker, its World Methodist Peace Award for 1986. 


RESPONSE: LADY WINIFRED WALKER 


Bishop Cannon and friends, my first word must be one of deep appreciation 
and thanks for this high honor that has been bestowed upon me, along with 
Alan, my husband. When | first heard the news I thought it really couldn’t be 
true. There must be some mistake. For Alan, yes, I agreed with that, but where 
did I fit into the picture. 

I was born during World War I, and I think a love of peace and a hatred of war 
were born into me. I grew up in a Christian home where I was taught, “Thou 
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shalt not kill,” and the words of Jesus, “They that take the sword shall die by the 
sword.” And so, for me, those words were irrefutable. 


In 1938 we were married and our church sent us to England for a year. At 
that time the clouds of World War II were gathering over Europe. We left 
England to return to Australia by ship, in those days taking six weeks on the sea, 
and during that time my husband paced the deck of that ship, trying to decide. 
what his position should be if war should come. It wasn’t until we reached the 
coast of western Australia that he said to me, “I’ve made my decision. I must be 
a pacifist.” | wondered why it took him so long. (Applause) Alan and I always 
agree, but we come to our conclusions through different fields. Alan comes to 
his through intellectual struggle; | come to mine through my feelings, and my 
way is much simpler. 


When my three sons were at North Sydney Boys High School, I went one day 
to a function and was incensed by the parade of the school Cadets, carrying their 
guns over their shoulders, teaching boys to kill. And so I went to the Head- 
master. And I thought I had a great idea. I said to him, “Wouldn’t it be won- 
derful if North Sydney Boys High School led the way for the schools in Australia 
to establish a Peace Corps rather than a Cadet Corps. Very quickly that 
Headmaster got me out of his room — this crazy woman! That sally into the 
fields of peace didn’t get very far — but I think maybe it did, because our three 
sons — not one of them joined the school Cadet Corps. I’ve marched in many 
peace marches along with thousands and thousands of other people. I’ve stood 
by Alan in all his ventures for peace. But I think perhaps my main contribution to 
peace has been in carrying the message of love around the world, and it all 
began in the Soviet Union. In 1979 we had a mission to Tallinn and there | was 
privileged to speak to the women — a large group of them — and at the end of 
the meeting one woman stood to her feet and said, “Oh, please, Mrs. Walker, 
wherever you go take our love to the people.” And I’ve done that. Wherever 
I’ve gone around the world, I’ve taken that message of love, and the response 
has always been the same: “Oh, please take our love, too.” And so that little 
bundle of love that started off in Tallinn has grown and grown until it has 
covered a large part of the Methodist world. And you can’t kill people whom you 
love, can you? Love and peace go hand in hand. For God is love, and his son 
Jesus Christ is the Prince of Peace. 


So, once again, thank you very much for this high honor. (Applause) 
RESPONSE: SIR ALAN WALKER 


On learning that we were to receive this tremendous award, some months 
ago, we were overwhelmed. We do thank the Council for this undeserved 
honor. I confess that the greatest cause for satisfaction was that it was a joint 
award. It rightly recognized that Winifred and I have done everything together; it 
has been a partnership in Jesus Christ. We have tried to bear witness to the 
unique approach that Jesus brings to peace. I believe that he taught us that there 
is a relationship between inner personal salvation and social redemption and 
world peace. Social conflict is the projection of inner conflict. Violence is ex- 
plosive personal anger. Nationalism is enlarged personal pride. War is sin 
swollen to international proportions. Enmity between people is the reflection of 
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enmity between people and God. Reconciliation with God is a prerequisite of 
world peace. 


At the heart of the issue of peace is the armaments race, and we might well 
remember a word I heard in Latin America: “You westerners are troubled about 
a third world war. For us the third world war has already begun, because the 
diversion by the super powers of resources to armaments is causing our people 
to die of hunger and remain in oppression.” (Applause) And so the armaments 
race, and our attitude toward it, is at the very crux of our belief in peace. It is 
time the common people such as us rose to our feet and said to Mr. Gorbachev, 
and said to President Reagan, “Halt the arms race!” (Applause) “Stay out of 
Afghanistan and Nicaragua. (Applause) Turn from suspicion to trust at the 
Geneva arms talks. Take risks for peace. Abandon Star Wars. Leave the 
heavens to the Star of Bethlehem!” (Applause) 


We are called, completely and finally as Christians, to repudiate the institution 
of war. Regretably, Christians, as the normal citizens of the world, in the last 
analysis believe in war. We support the arms race as a means of defense and 
have crossed the Rubicon to war! And, therefore, the time has come to do as 
with slavery. It remained while ever the institution was accepted, and war will 
remain while ever we support the institution of war. 


I believe Mr. David Lange, the great Prime Minister of New Zealand, a humble 
Methodist local preacher, has shown us the way. (Applause) He has said “no 
super power warships with nuclear weapons shall enter our harbors”. Let’s rid 
the world of nuclear weapons, beginning with little New Zealand! (Applause) 


Finally, I believe in Jesus Christ we have been given an alternative to war. It is 
the way of non-violence. Jesus was the greatest leader of non-violence of 
history. Non-violence is not non-resistance to evil; it is mobilizing moral and 
spiritual forces for the overthrow of evil and the advance of humanity, and we 
have evidence in our century of the power of non-violence. We have seen the 
British driven from India by non-violence under Gandhi; we have seen 
segregation removed from the legislation books of the United States by the non- 
violence of Martin Luther King; and recently we watched on television the 
humble people of the Philippines, with prayer and hands on tanks, causing 
Marcos’ tanks to rumble away. We have the evidence of the power of non- 
violence. 


And so, dear friends, commitment to Christ, I believe, means commitment to 
peace. And for the years that remain to us, strengthened by this amazing award, 
we shall go on to witness. We invite you sincerely today to join us from this 
Fifteenth World Methodist Conference in a deeper commitment to Jesus, the 
Prince of Peace! (Applause) 
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Following the Walkers’ response, Dr. S T Kimbrough, accompanied by Dr. 
Albin C. Whitworth, sang One World, a moving song written by Mike Corda 
and sent to the World Methodist Council following the 1985 presentation of the 
World Methodist Peace Award to President Jimmy Carter. The words follow: 


ONE WORLD 


One world without fences, on earth or in space, 

Where love binds together, the whole human race. 

One world undivided, by hatred and fears, 

With freedom to plan for tomorrow’s bright years. 

Just as each drop of water, is the mighty sea, 

Our world begins with you and me. 

One rule that is golden, will measure its worth. 

One world without fences, God’s heaven on earth. 

Just as each drop of water is the mighty sea, 

Our world begins with you and me. 

One rule that is golden, will measure its worth. 

One world without fences, God’s heaven on earth. 
— Used by Permission, Corda Music, Inc., Mike Corda, Peter Windsor 
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PASTORS AFTER GOD’S OWN HEART 


By The Rev. Noreen Towers 


The Rev. Ms. Towers was ordained as a minister in the Uniting Church in Australia in December 
1985. She is Senior Welfare Officer with the Wesley Central Mission in Sydney, where she has 
served for 21 years. She was ordained as deaconess in 1965 and was a 1979 Churchill Fellow. She 
has traveled extensively in the United States, Canada, Europe and the United Kingdom to study 
facilities for the homeless. 


The theme of my message tonight is to be found in a phrase of one of Charles 
Wesley’s hymns which ] love very greatly. And it goes like this: 
Jesus, thy wandering sheep behold 
See, Lord, with tenderest pity see 
The sheep that cannot find the fold 
‘Til sought and gathered in by Thee. 
Lost are they now and scattered wide 
In pain and weariness and want 
With no kind shepherd near to guide 
The sick, the spiritless and faint 
Thou, only Thou, the kind and good 
And sheep redeeming shepherd art 
Collect Thy flock and give them food 
And pastors after Thine own heart. 


The beautiful phrase, “pastors after Thine own heart,” has always caught my 
imagination. Surely there can be nothing more inspiring in all the world than 
people living here on earth who are a true reflection of the very heart of God, 
men and women who by their life and example reveal the qualities and the 
attitudes, the spirit and the love which lies at the very center of God’s heart. One 
of the reasons that Jesus came to earth was to reveal to us all the heart of God. 
And as he lived amongst us here on earth, he was a living demonstration of the 
heart of God in human flesh. He indeed was a pastor after God’s own heart, and 
it was his express wish and his express desire that you and I should become 
pastors after God’s own heart, as well, because he said, “As the Father has sent 
me so send I you.” 


What then are the qualities of a pastor who reveals the heart and the nature of 
God? As we study the life of Jesus Christ there are many qualities which can be 
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noted, but tonight I want to mention a few that have become very meaningful to 
me in my own particular ministry. And the first thing that I would like to mention 
is the mission of Jesus. 


I believe that the mission of Jesus was to search for the lost, because Jesus 
said, “I am come to seek and to save those who are lost.” The established 
church of the day was very critical of Jesus because they saw him mixing and 
eating and congregating with sinners and publicans and people whom they 
didn’t think very much of. And Jesus said, “I am come to seek and to save those 
who are lost.” Then to exphasize he told them a story. He told them the story of 
the lost sheep, which they all knew very well because they had seen shepherds 
come home at night and count the sheep into the fold, and sometimes there 
were only ninety-nine sheep that went into that fold, and the shepherd would 
leave the flock and he would go out into the darkness and he would search 
during the night and he would keep on searching and seeking and looking until 
at last he found that one single, solitary sheep that was lost. The shepherd acted 
without delay. He could have left it until morning; it probably would have made » 
more sense to go and look in the daylight. Or he could have said, “What’s one 
sheep? Why, very shortly there is going to be the lambing season and the flock is 
going to multiply anyway. Why do I need to go and search for that one single, 
solitary sheep?” Or he could have called all his neighbors and his friends 
together, and he could have said to them, “Look, I’ve got a sheep out there in 
the mountains that’s lost. Let’s have a committee meeting and let’s discuss a 
strategy for finding this one lost sheep.” But he did none of those things. He 
used his own two feet, and he went himself, and he wasn’t satisfied until at last 
he had found the sheep that he was looking for. And Jesus said, “I am come to 
seek and to save those who are lost.” He called you and I as pastors after God’s 
own heart to go out into the world and to seek and to save those who are lost. 


I was appointed to the Wesley Central Mission, and one of my particular 
duties was to build up the congregation at one of their preaching places at 
Dowlingwood. This church had had a glorious past. During last century it was 
one of the blue ribbon churches of Methodism, and it had great congregations 
and many a sacred moment had taken place in that church. But, in 1948 ser- 
vices ceased at that church and the official comment was recorded in the record 
books that there was no hope of renewed life in this church. Some years later a 
service was etablished and when I was sent there was a small congregation, and 
my instructions were to build up the congregation to eighty people. I was thrilled 
with the challenge but I did wonder just where the people were going to come 
from. And so | worked very hard at trying to reestablish our church there at 
Dowlingwood. One day I came home and I was feeling very depressed about 
the situation, and a thought struck me - that if Jesus had my job, he would have 


that church filled to the doors. And so I asked God very simply and very humbly 
to show me how he would do it. 


A few weeks later I was waiting by the church door to welcome all the people 
who I knew just wouldn’t be at church, and | happened to see across the street 
two men sitting in the gutter. They were dirty; they were unshaven; they had 
bottles in their pockets, and they were trying to warm themselves in the sun. | 
said to one of my friends, “I don’t suppose they would like to come to church 
here. After all, nobody else wants to.” The idea seemed rather crazy to me, but I 
went across the street and I invited them to church. They looked at me, and they 
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said, “Well, lady, as a matter of fact, we were on our way there.” And I said, 
“That's great.” A few minutes later they got up out of the gutter and they came 
to the church. After the service we welcomed them and we gave them a cup of 
tea, and we said, “Would you be back next Sunday?” And they said, “Oh, yes, 
we'll be back,” and the next Sunday they were back and they had brought four 
other people - mates they had found in the same condition as themselves. The 
next Sunday those six men brought another six men, and we’ had twelve - an 
increase of twelve. I said to one of the men, “How did you know to come to 
church here this morning?” And he said, “Well, miss, my mate here, he’s a 
regular church goer, he is, and he invited me along.” And I said, “That’s great.” 
The following Sunday we had eighteen. So the next Sunday I was really ex- 
pecting them, but they only came in ones and twos and at the end of the service 
we had the grand total of seven. So I went to one of them and I said, “Where are 
all your mates this morning?” And they said, “Well, we nearly got caught, too. 
They’ve all been charged with vagrancy and are quests of the government for 
the weekend.” 


I felt that if they were so keen to come to church on their mates’ invitation, 
that if I could find more of these people and invite them to church, maybe some 
others would come too. So I began to move around the city parks and the city 
streets, inviting people to church. The more down and out a person looked, the 
more likely they were to get an invitation to church. The response was so great 
that exactly one year after I had invited the two men in the gutter, we had over 
two hundred people in our church, and that was a packed house. 


I believe our task is to go out into the community where we live and find those 
who for some reason are lost from the Kingdom of God. 


The second thing I want to say as I study the ministry of Jesus, I believe that 
Jesus’ method in his ministry was to minister to the needs of the people. Jesus 
said himself, “I came not to be ministered unto but to minister.” And Jesus was 
very concerned about the physical, the mental, the emotional needs of the 
people, as well as their spiritual needs. We know that Jesus spent a great deal of 
his time healing the sick and ministering to those in need. Then to emphasize his 
point, he told that parable which was read in our reading this morning. But at the 
final judgment there will be a dividing of the people who are there, and some 
will be asked to come and inherit the Kingdom of God and they will be rather 
surprised. Jesus said, “Come. I was hungry and you fed me. I was sick and you 
came to me. I was lonely and you spoke to me. I was naked and you clothed 
me. I was in prison and you came and you visited me.” And they looked at him 
in utter astonishment and said, “Lord, when did we ever see you like that?” And 
Jesus said, “Inasmuch as you did it unto one of the least of these my brothers, 
you did it unto me.” 

Then there will be some others there who will be expecting to inherit the 
Kingdom, and they will be shown the door. And the reason will be that they 
didn’t feed the hungry; they didn’t try to heal the sick; they didn’t comfort the 
lonely; they didn’t clothe the naked, and they didn’t go to those who were in 
prison. 

The gospel that Jesus came to bring to us all was a whole gospel for the whole 
person. Jesus was just as concerned about our physical needs as our spiritual 
needs and all other needs as well. And it became apparent to me in my ministry 


ifs 


that we were ministering to our congregation, to their spiritual needs, but ob- 
viously they had other needs as well and that we as a church should be trying to 
reach them and help them with their needs. 


I really didn’t have any idea how to go about it, but one day we just opened up 
the church hall and I said to them, “I will be here, and I want you to come.” And 
so they came. The first day twelve of them arrived and for lunch we shared a 
large tin of tomato soup. At the end of the day I got them around in a circle to 
reflect on the day’s activities, and one of them said to me, “Don’t think we’re 
being critical about what you’re trying to do, because we’re not, but wouldn’t it 
be lovely if we had vegetables in our soup?” And I said, “Yes.” And then | 
looked at them and I said, “But where would we get vegetables from?” And they 
looked at me and said, “Well, you leave it to us,” and I did. The next week we 
had vegetables. They went down to the local city market and they collected the 
vegetables that were lying on the floor. 


From that simple beginning we began to expand our ministry and finally we 
provided other services such as counselling and clothing and clean-up facilities 
and all the rest of it, and that led to the opening of our day-care center, where 
we said to them, “Five days a week, you come and we will try to assist you in 
whatever way we can.” Then in 1976 the federal government gave us a grant of 
one and a half million dollars to rebuild our facilities, and today our work is 
located at Edward Eager Lodge, and there we are able to provide ac- 
commodation for ninety homeless people, thirteen of whom are women. We 
also operate there our day-care center and there we have our church for the 
homeless. But even though we had these beautiful new facilities, it became 
apparent to me that our people still needed further help, because I began to 
realize that in some cases I was standing by, watching people die from the 
ravages of alcoholism. It came home very poignantly to me one day when one 
of our men died at our hospital at 39 years of age, after drinking methylated 
spirits, and the police located his family and they came to the city to see me, and 
they told of their pain and their heartache as they came down from the country 
for a number of times and went searching through the city streets to see if they 
could find their own brother. They went to some hospitals and they put their 
name down, and they said, “If ever he comes in, give us a ring.” But there was a 
hospital that they didn’t know existed, and it was ours. 


I realized that we needed another facility, away from the heart of the city 
where we could take our people and let them recover from the devastating 
effects of alcohol and drugs. In 1982 we gained that facility, thirty miles from 
Edward Eager Lodge, on the edge of the city. It consists of three homes on 
fifteen acres of land, and we are able to have eighteen men and women. It is 
called Serenity Farm, where men and women can discover new life andanew 
hope and a new beginning. We believe very strongly that our ministry is the care 
for the whole person, because we believe Jesus when he said, “Inasmuch as you 
did it unto one of the least of these my brothers, you did it unto me.” 


The third feature of Jesus’ ministry is his message. As I study the words that 
Jesus spoke, it comes through to me that the message that Jesus came to bring 
was a message of new life and new hope for us all. Jesus said, “I am come in 
order that you might have life and have it in all its fullness.” And as we read the 
gospel stories, there are accounts there of men and women who were literally 
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transformed by Jesus Christ, because in Jesus they found new life and new 
hope. To emphasize this point, Jesus told the story of the prodigal son. He 
thought he had life when he cleared out to the far country. Why, that’s why he 
went to the far country was to get life! He was really going to live it up; he really 
was going to discover what life was all about. But, you see, he was living it his 
own way, and he only discovered life when finally he made that long journey 
back and returned to his father. Isn’t that so true of every one of us? All of us at 
some time in our lives have gone to the far country in some way or another, and 
we thought we had life, and we thought it was going to be the fulfillment of all 
our dreams and our hopes, and we finally came to the point where we 
discovered that true life, in all its richness and in all its fullness, could only be 
found when we returned to God the Father and we were obedient to God’s way. 


Early in my ministry I said to God that I was available, if he wanted me to, to 
go and minister to some tough people who were not being reached by the 
church. And in the course of time my ministry developed with the homeless 
people of Sydney. I didn’t realize at first just how tough some of these people 
really were, but I learned as I went along and it certainly came home very 
dramatically to me one day when one of our men murdered another man 
because he thought that he had taken his bottle of wine. But it came as a big 
shock to me when I discovered that they thought I was tough, too. One day I 
had to discipline a man for his anti-social behavior, and from that time onward 
he began to call me “Diamond”. The men got very curious, and one of them 
said to him, “We call her ‘Noreen’; why do you call her ‘Diamond’?” And he 
said, “I call her ‘Diamond’ because a diamond is the hardest known substance 
on earth.” But I want to tell you that no matter how tough, or no matter how 
hardened the person may have become, no matter how hard the front is that 
they present to the world, God is able to reach into the heart of that person, and 
I have discovered, in our ministry at least, that sometimes it is the most 
unresponsive person who goes first into the Kingdom of God. 


On one occasion they sent to us an eighteen-year-old lad who had spent his 
teen-age years in jail, and he was running around the community with a gun. 
They sent him to us as a last resort before putting him back in jail. I tell you that 
kid was tough, and he gave us some tough times. One day he called me aside, 
and he said, “Noreen, I just want you to know that the other day I gave my life to 
God and I became a Christian.” And I can think of the sixty-year-old lady who 
had been drinking for thirty-five years of her life, and the alcohol had so gotten 
her that she was banned from most of the establishments of the city. She went to 
our Serenity Farm, and she discovered new life and new hope, and she became 
a Christian and today she is married and she worships in her local church, and 
every time she sees me, she flings her arms around me and says, “I never knew 
that life could be so good.” You see, life in all its fullness is what Jesus Christ 
came to bring. 

As I listen to our people, when they discover life in all its fullness, they say to 
me, “How ever did I spend so many years in that old life, when I could have 
been living it this way?” You see, God came - Jesus came - to give you and I life 
in all its fullness, and he sends us out to bring that message of life and hope to 
everyone else. 

The fourth thing I want to say about the ministry of Jesus is the manner of 


13 


Jesus. I see in Jesus a man who had a profound faith and profound trust in God. 
And he said to his disciples, “Have faith in God,” and there were times when he 
gently chided his disciples, and he said, “Where is your faith?” And I am sure 
that he gently chides you and me in our lifetimes - “Where is your faith?” You 
see, sometimes we kid ourselves that God is not at work. We can’t see the results 
ourselves; we start judging God by human standards, and sometimes we just 
can’t see through our doubt and our despair. But Jesus told the story of the 
mustard seed. And he said to the disciples, “Look, if you have faith, even-as tiny 
as this small seed, this mustard seed, why, you will be able to do great and 
wonderful things for me.” Jesus trusted God; even though he could not fully 
understand God’s plan and God’s purpose, he had a complete faith and trust in 
God, and he calls you and me to do the same. 


Especially in our ministry it is sometimes hard to see God at work. Sometimes 
you can see all the problems, but you can’t see what God is doing behind the 
scenes. But I have learned that sometimes it is not our privilege to see how God 
is working. One day a very well-dressed gentleman came to me with his family, . 
and he said, “You don’t know me, do you?” And I said, “No.” He said, “I’m 
very proud to say that I’m one of your boys.” He said, “One day I was sticking in 
the pack and I was drinking methylated spirits, and I had decided that there was 
no hope in life and I was going to throw myself under a train, and then you came 
along and invited me to church.” And he said, “I went, and there in that service I 
discovered hope, and | went off to Alcoholics Anonymous, and I became a 
Christian. Now I’m reunited with my family, and I have discovered life in all its 
fullness. But that day, when you came through the park, you offered new hope 
and new life and a new beginning for me.” I learned through that experience 
that sometimes we are just called to be faithful in our task and let God do the 
rest. To us may be given the privilege of planting the seed, but another will be 
given the privilege of watering, and it will be God who will grant the harvest. The 
Apostle Paul said, “I have planted, Apollos watered, but God gave the in- 
crease. 


And finally, as I study the ministry of Jesus, I look at the motive of Jesus, and 
I believe that his motive in coming to live with us here on earth was to love to the 
uttermost. And it was Jesus who said, “Greater love has no man than this. that a 
man lay down his life for his friend.” You and I know that Jesus did just that. He 
laid down his life for us on a cross. Why? Because he loved us to the uttermost 
He told the parable of the shepherd, and when Jesus told that he was very 
aware of the occupational hazards that shepherds faced — the shepherds would 
come home at night, and just once in awhile a shepherd would fail to return — 
and the villagers would organize a search party and they would go out into the 
countryside looking for that one shepherd, and tragically they found that he had 
been killed by a wild animal in an effort to save his own sheep. And when Jesus 
likened himself to the good shepherd, he was willing to go to that depth to love 
to the uttermost. One of the tests as to whether a shepherd was a good shepherd 
or not was how they reacted to danger, and we read that a paid man whose job 
was to care for the sheep, and he was there because of the money that he would 
receive — shy, when danger came along, he cleared out and he left the sheep to 
their own devices — to danger, to disaster and even to death. 


Buta good shepherd went out to face that danger, and even if it meant that he 
would give his life for his sheep, he still wrestled with that situation. I believe that 
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when God calls us to be pastors after God’s own heart, he does not exempt you 
_ and me from possible danger. We are called to serve Him, and really one of the 
tests of what kind of a pastor we really are will be our reaction to danger. One 
day one of the men assaulted me and broke my nose, and all were very con- 
cerned about how my parents would react to that situation. I thought that they 
might suggest that it was time that I moved on to another appointment. I could 
see myself trying to tell my parents just why I wasn’t going to move, but I needn’t 
have worried because when my dad saw me, he just beamed at me as though it 
was a real privilege to have a broken nose, and then he said to me, “Those men 
are now going to learn that it’s going to take more than a tap on the nose to get 
rid of you.” | believe that we are called to love with a love like God, a love that 
will love to the uttermost, in life and if necessary in danger, in difficulty and even 
in death. 

And even could I see him die, I could but see a little part 

Of that great love, which like a fire, is always burning in his heart. 


As I reflect on the ministry of Jesus and study his mission and his method, his 
message and his manner, and his motive, I continually am amazed that God 
calls ordinary people to carry on his work in the world. Yet God has entrusted 
that ministry to every one of us - to you and to me - to be pastors after God’s 
own heart. And as I look back over my ministry, I confess that there have been 
times when | have made mistakes, and there have been times when I have failed 
him. There have been other times when I learned the hard way, and it can truly 
be said that I learned in the school of hard knocks. There came one period in my 
ministry when I thought that the old saying, “fools rush in where angels fear to 
tread,” was a more apt description of my ministry. But one day as I was hanging 
the washing on the line, there came an assurance to me that | find hard to 
describe. I felt that 1 was not alone, that there was a presence there with me, and 
I heard the words of the Apostle Paul, “Glad to be a fool for Christ’s sake.” 


Jesus calls us to.be pastors after God’s own heart. “As the Father has sent me, 
even so send I you.” And he sends us out into the world to minister to those who 
are lost - the sick, the spiritless, the faint, and to those who are in pain and 
weariness and want. We are to minister especially to those who have no kind 
shepherd near to guide, and we are to be a true reflection of the loving heart of 
God by our words, our deeds, our actions, our example, and indeed our very 
life. 

Not merely in the words you say, 
Not only in your deeds confessed, 
But in the most unconscious way 
Is Christ expressed. 
For me ’twas not the truth you taught, 
To you so clear, to me so dim; 
But when you came to me, 
You brought a sense of Him. 
And from your eyes He beckons me, 
- And from your heart his love is shared, 
‘Til I lose sight of you 
And see the Christ instead. 


May God give us all the grace and the strength to be pastors after God’s own 
heart. 
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SECOND CONFERENCE BIBLE STUDY 


Dr. Donald English 


Today we shall be looking at Romans, Chapter 6. And I hope you have both 
brought your Bibles and also done your homework, so that we may be a little 
more ready for what we have to do. I heard last week the story of the young 
medical doctor who found himself facing a situation he dreaded; he was in his 
first job and he was in his first week, and he came across a patient, and the 
patient was plainly ill, but he couldn’t for the life of him work out what the 
disease was. And as he searched around in his mind, he hit on an idea, and he 
said to the lady, “Have you had this before?” And she said, “Well, yes, doctor, I 
have.” So pulling himself to his full height, he said, “Well, I can tell you, you 
have it again.” Most speakers you have only to listen to once, but I’m afraid 
you'll have this disease every morning during the Conference. 


Romans, Chapter 6, and I’m reading again from the New International 
Version. “What shall we say then, shall we go on sinning so that grace may 
increase. By no means. We died to sin; how can we live in it any longer. Or 
don’t you know that all of us who were baptized into Christ Jesus were baptized 
into his death. We were, therefore, buried with him through baptism into death 
in order that Jesus Christ was raised from the dead through the glory of the 
Father, we too may live a new life. If we have been united with him in his death, 
we will certainly also be united with him in his resurrection. For we know that our 
old self was crucified with him, so that the body of sin might be rendered 
powerless, but we should no longer be slaves to sin, because anyone who has 
died has been freed from sin.” Now if we died with Christ, we believe that we 
will also live with him. For we know that since Christ was raised from the dead, 
he cannot die again. Death no longer has mastery over him. The death he died, 
he died to sin once for all, but the life he lives, he lives to God. 


In the same way count yourselves dead to sin but alive to God in Christ Jesus. 
Therefore, do not let sin reign in your mortal body so that you obey its evil 
desires. Do not offer the parts of your body to sin as instruments of wickedness, 
but rather offer yourselves to God as those who have been brought from death 
to life, and offer the parts of your body to him as instruments of righteousness, 
for sin shall not be your master because you are not under law but under grace. 
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I am sure we are all looking forward immensely to what Dr. Walter Klaiber will 
have to say to us later this morning in his study of Holiness in the Methodist 
tradition. Dr. Gordon Dicker, one of the ministers of the Uniting Church of 
Australia, wrote an article in which he suggested that there were actually three 
different views of sanctification in the New Testament, not mutually exclusive 
one of the other, and he says that Romans 6 belongs to one of those three ways 
of looking at sanctification, and that John Wesley’s way is not this way primarily. 


I am comforted, however, by two thoughts: one, that Wesley was searching 
for a fully biblically based view of holiness, and that’s what I think we’re looking 
for today. I am comforted also by the thought that if we can lay a biblical 
foundation from any one of those three traditions, then that will provide a basis 
for what Dr. Klaiber wishes to say later. 


First, let us try to understand the setting for this particular passage. It seems 
clear that Paul had not met the people to whom he writes, but that he does know 
something about them. And in the course of reading the letter, we can infer 
certain things about what was happening amongst those Christians. And while 
Paul is setting out what we have come to see as a great classic statement of 
Christian doctrine, two questions rise with certain insistency: 1) Can Christians 
simply continue in sin as though it didn’t matter? Is it even possible for some 
Christians to say, as Paul may be suggesting they were saying, well, of course, if 
we sin that rather helps God to show how gracious he is. The more we sin, the 
more he forgives us, the more we are forgiven, the more gracious God is. 
Sometimes called antinomianism. 


I simply want to pause to say that antinomianism is not as old-fashioned as we 
sometimes think. Wherever you get a group of Christians whose emphasis is on 
experience and exciting new happenings over against tradition and reason in 
faith, there is responsibility to this kind of failure. And certainly in Britain | know 
of groups whose fellowship is certainly exciting and whose morals leave a great 
deal to be desired. And I fancy I read some of that in what Paul is saying here. 


The second question which is raised is a more serious one still. Is sin inevitable 
in the Christian life? Do we have to go on sinning? As the hymn writer put it, 
“And shall we ever live at this poor, dying rate?” I will deal with that second 
question more by implication and application than by exposition, but I believe it 
will have to come up again. What I am concerned about today, as yesterday 
from our passage in Colossians, is the message and the model. And the question 
lam trying to face for us today is, how can we be sure that we are living a life that 
pleases the father? And how can we be sure that we recognize disobedience 
when it comes so as to avoid it? And I think Paul is offering us here a pattern, a 
model, as well as a message, which will be congenial to all Methodists who are 
concerned about holiness. 


He begins with knowledge. His first question, in verse 1, is, what shall we say 
then? Shall we go on sinning so that grace may increase? It may be that some of 
his readers were actually saying that. Or it may be that he knows that they are in 
danger of being somewhat easy with sin, and so he asks them whether this is the 
way they would like to build their lives. Would they like to go on saying, well, sin 
doesn’t really matter; there’s always abundant grace available. Either way, the 
point he is trying to make is very simple. If a Christian lives as though sin does 
not matter, he or she is gravely misled, and the basis of being misled is 
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ignorance. The point Paul wishes to make is that without knowledge holiness is 
not possible. And in parentheses I could point out how important knowledge 
was to Wesley. Lest we are in danger of thinking of him as a lively evangelist 
only, let me remind you of the enormous reading list he put before his 
preachers. Let me remind you of the enormous learning he expected of the 
children in Kingswood School, and let me remind you of his warning that if you 
flee from reason it won’t be long before you are fleeing from religion altogether. 
Therefore, Paul here tries to express the fact that we need to know. Knowledge 
is the first step to holiness. 


What is it we need to know? He responds in verse 2 with a reaction to his 
question in verse 1. Shall we continue in sin? By no means. That is about as 
strong a way of responding as possible. We died to sin; how can we live in it any 
longer? And here’s the question, don’t you know that all of us who were bap- 
tized into Christ Jesus were baptized into his death? He is now going to give us 
some knowledge that is based on his understanding of baptism. Don’t you know 
what your baptism meant? And as he expounds it here, our baptism means 
nothing less than that we are incorporated into the death and resurrection of 
Jesus Christ. That’s what baptism means. We are gathered into Christ’s death 
and resurrection. Now I am not here going to pause on the fascinating question 
of whether baptism is that moment of incorporation or not. Or whether baptism 
celebrates the fact that we have already become incorporate in the death and 
resurrection of Jesus. Or whether baptism is a statement of faith by parents in 
church that a child being baptized will one day be incorporated into the death 
and resurrection of Jesus Christ. Any one of those three is worth debating very 
seriously, but mericfully for me there isn’t time just now. 


You know that lovely story of the Baptist preacher invited to go to the 
Methodist Church. He said, “My sermon this morning is on the prodigal son. My 
first point is that he went away. My second point is that he came back. My third 
Pein! is that he was received by his father. And now a few thoughts on believers’ 

aptism.” 


The point that Paul is trying to make here is this. Whenever we are baptized, 
going down under the water, whether being plunged under the water or being 
sprinkled by it means dying with Christ. And coming up through the water, 
whether having been plunged or having been sprinkled means rising with Christ. 
Baptism declares that we are received by God only on the basis of what Christ 
has done for us. And all Protestants raise their hands gladly to that, and so do 
many Roman Catholics. Thank God. We are received only in Christ. But 
baptism says there is more to it than that. Baptism says being a Christian is not 
just to be received in Christ, it is to be incorporate into Christ. And unless we get 
that clear we have a very thin view of salvation indeed. 


Let me try to illustrate it. Baptism is not receiving a check from a generous 
family which I may now pay into the bank and keep for a rainy day, preferably 
going around telling people how generous the family is which gave me the 
check. Baptism is being invited by a generous family to move into a room 
prepared and decorated by the son of the family, being invited to live in that 
home by that family, which means that their lifestyle, dominated by the self 
giving love which made the room available for me, must now dominate my life 
also. To receive salvation is not to receive a check to be paid into my account at 
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the bank. It is to be invited into the life of God himself, for the purpose of being 
~ holy is simply that he is holy. And Paul is using baptism as a way of explaining 
that to be a Christian is to die with Christ to all that he died to. That being a 
Christian is to rise with Christ to all that he rose to. 


So the question is, what did Christ die to? Verse 4 tells us that we were buried 
with him through baptism and death in order that just as Christ was raised from 
the dead through the glory of the Father, we too may live a new life. Now there’s 
the clue. We die to what Paul calls sin, and we’ll look at that in a moment. We 
rise to what Paul calls new life. He repeats it again in verse 10, “the death he 
died, he died to sin once for all, but the life he lives, he lives to God.” Sin is 
anything which faces away from God. And new life is anything which faces God. 
Sin is that which causes us to turn our backs on God and new life is that which 
causes us — pardon my putting it this way — to look God in the face and seek to 
walk towards him. It has to do with putting God at the center of our lives. 


New life runs through the call of Abram to leave what was familiar and to go 
out, not knowing where he went; through the call of Moses to lead the rabble of 
Israel to an unlikely destination across a very difficult terrain. It goes by Amos 
and Jeremiah, unwilling prophets who couldn’t stay quiet. It goes by Jonah, 
who tried not to preach the message because he knew what would happen, and 
it did. To the words of Jesus, where your heart is, there your treasure will be 
also. So let us ask ourselves this morning, if this evening Jesus Christ were 
proved to be an usurper, a trickster, not what he claimed to be, how different 
would your life be? Where your heart is, is where your treasure is. 


It has to do also with individual salvation of people like Zacchaeus and Paul, 
the Ethiopian jailer and the dying thief, individuals who find themselves in- 
corporate in Christ and able to look God in the face in Christ. As it has to do with 
groups and nations, who have the answer to the questions we were facing last 
night here in this hall from Matthew 25 and 26, about sheep and about goats 
and about doing it for the poor and the needy being actually the doing of it for 
Christ. It has to do with justice rolling down like waters. It has to do with the poor 
and oppressed being lifted up. It has to do with the wounded being healed. It has 
to do with the offer of new birth and forgiveness and justification and hope of 
glory, and it has to do with the church, God help us, as the sign that all of that is 
possible. Sin is anything which turns our back on God, which averts our eyes 
from his. New life is anything which causes us to walk boldly and humbly 
towards him. 


We have a Golden Retriever puppy in our family, and I’m discovering some 
very interesting things about dogs. The first is they have a kind of self-imposed 
deafness. She’s called Abigail, and when I see Abigail doing something wrong in 
the garden — what many of you would call a yard — I go to the door and | say 
“Abby,” but she doesn’t hear. She just stands, looking ahead. “Abby,” she 
doesn’t hear. I say, “Food, Abby,” she hears. And if she comes in and she’s 
done something wrong, I say “Abigail, what have you been doing?” And she 
studies the ground. “Abigail, what have you been doing?” and she studies the 
ground, so | lift her nose up towards me so that our eyes are always meeting, 
and she is looking here and here and here. What she will not do is look me 
straight in the face. Even dogs know what sin is! 


Now Paul wants us to understand what the implications of this are. Verse 5, 
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“if we have been united with him in his death, we will certainly also be united 
with him in his resurrection, for we know that our old self was crucified with him 
so that the body of sin might be rendered powerless, that we should no longer be 
slaves to sin because anyone who has died has been freed from sin.” However, 
we spell out the implications of dying and rising — and you can spell them out by 
saying Jesus has done this as an example — Paul is trying to take us a little 
deeper than that. He is saying, there is a direct link between the dying and rising 
of Jesus and the daily dying and rising of the Christian, and it’s a link that 
depends on more than memory and following a good example. | think we are 
touching here on a deep Gospel mystery, and I mean mystery in the biblical 
sense, that which had been hidden but is now revealed. And | want to try to 
spell it out, if I may. 

Point one is, Christ’s death struck a mortal blow at sin’s power in the world. 
He did not simply live the best life that has been seen and die a noble martyr’s 
death and somehow manage to be around again. He actually took on sin as a 
power in the world, so that when he hung on the cross it was as though he was 
saying to the sinful powers of evil, “Do what you wish. This is the final conflict.” 
And when he died it looked as though evil was victorious. But he was actually 
locked in conflict with the powers of evil, as Paul says it here, “Once for all” — 
marvelous single New Testament Greek word — “once for all,” which means 
that when he rose from the dead, sin as a force was a defeated power in the 
universe. That’s what the death and resurrection of Jesus is about, according to 
Paul here. He died to reveal sin as a defeated force. 


Sometimes when I take Abigail out for a walk at night, and it’s very dark, she’s 
frightened by the shadows. We walk past a motor car, an automobile, and she 
sees its great shadow on the house, and it looks enormous, and she sort of shies 
away, and I say, “Abby, it’s only a car.” We walk past a dustbin — a trash can — 
and it’s huge on the wall. She starts to go, and I say “It’s only a dustbin, Abby.” 


The resurrection of Jesus says sin is a power in the world, but don’t believe the 
shadow equals the reality, for sin is a defeated force in the world since the dying 
of Jesus Christ. 


Now, point two is, our baptism signifies that we do not stand at a distance 
simply watching this great drama and saying “how wonderful, how marvelous, 
and it was for us.” Our baptism says we are gathered into that victory. It 
becomes our victory by faith in Christ. We are incorporate into the victory over 
sin which Jesus himself won for us by his death and resurrection. 


I sometimes tell the story of my wife playing cricket for one of our English 
counties. She went to watch a ladies’ cricket team, between Warwickshire, | 
think it was, and Leicestershire, and Warwickshire was three ladies short, and 
they came round the people watching — there wasn’t too many of them — and 
said, “Has anybody played cricket before?” And my wife had the misfortune to 
go to one of those ladies’ schools where they played cricket, so she had to admit 
that she had played cricket. So they said, “Will you play cricket today?” So she 
played county cricket in England. For those who don’t know, cricket is a game. 
Now, she went to watch but she ended up playing, and that’s what the Gospel 
does to you. It is not an offer of something you can observe. It is an invitation to 
become incorporate of something that has happened. 
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Now, the third step, and this may be the most difficult one for us to take in — 
the third step is this: God our Father not only intended us to be incorporate into 
the dying and rising of Christ, as victory over sin. In God’s eyes it is done 
already. We are gathered into the dying and rising of Jesus, as far as God our 
Father is concerned. 


And therefore, fourthly, we today may live as those who now — and Paul 
spells it out here — “but as death has no permanent power over Christ, so sin 
has no permanent power over us.” The presence of sin in the life of the believer 
will always be an alien presence. It is never there by right. And I believe this is 
meant to be good news of the Gospel. Anyone who has died has been freed 
from sin. My brothers and sisters, we should be liberated by the knowledge. It’s 
like that dear Japanese soldier — you remember the man who hid for 25 years 
because he didn’t know the war was over! For 25 years he lived in the jungle, hid 
in a cave, fed on whatever he could find, escaping from the enemy! And after 25 
years they reached him with the news, “The war has been over for 25 years. 
Isn’t that good news?” God is saying to us, in Jesus Christ the crucial battle 
against sin has been fought. It is over and done with, and Jesus won. And you 
are invited to live in the strength of that. It’s like a widow I knew who lived a very 
poor life with her husband before he died. They scrimped and scraped; the 
Salvation Army decorated their home because they were so poor. When he died 
and friends from our church went to the local bank just to see if there was any 
money, they discovered there was 70,000 pounds in the account, and she had 
never known. He had never told her. They had lived in poverty all their married 
life, and 70,000 pounds in the bank. It is like an escaped criminal on the run, 
not knowing that he has been declared free. 


My brothers and sisters, | am not playing games with you. There are many 
Christians today living under the oppression of all kinds of sins. Call them habits, 
call them attitudes, call them what you like — call them evil systems, call them 
structures that destroy — but we live under them as though it was inevitable. It 
says to you, it is not inevitable, for Christ has died, once for all, to defeat sin, and 
we are incorporate in that as believers. That’s what our baptism says. 


Before I move on to point two — and you'll be relieved to know that points 
two and three don’t take as long as point one — let me say that point one is 
rather like the first stage of getting from England to Nairobi. That is, if you want 
to get from England to Nairobi, there are some things you need to know. You 
need to know whether any aircraft actually fly from England to Nairobi, you 
~ need to know where they fly from, you need to know which companies have 
these aircraft, you need to know whether there are tickets and where you can 
buy them. All of that knowledge is absolutely crucial, and it was extremely 
liberating to me to know that there were positive answers to all those questions, 
for I didn’t fancy any of the alternatives. 


There is a second phase now, however, and it begins in verse 11. “In the 
same way, count yourselves dead to sin but alive to God in Christ Jesus. 
Therefore do not let sin reign in your mortal body so that you obey its evil 
desires.” If the first step along the road of holiness is knowledge, the second is 
what I would call faith, or counting, or reckoning. That is, it is one thing to know 
what is possible; it is the second to believe that it is possible for you. And here I 
come back again to what our American friends call the $64,000 question. Did 
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Jesus die and rise simply as an example, like the first man to run the four-minute 
mile? Or did Jesus actually, in his dying and rising, affect the texture of the 
spiritual universe? And that’s a very important distinction to make. Because if he 
died to affect, to change, the spiritual texture of the universe, then it is possible 
to believe that his death and resurrection against sin can make a radical dif- 
ference to us. 


In a church I knew they discovered damp in some of the walls. The Walls were 
near to the church tower, so they got an architect and a builder in to examine 
what was happening. The architect said that the damp in the wall had something 
to do with the tower. “Oh,” they said, “we wouldn’t know anyting about the 
tower. We haven’t been in the tower for a long time.” “Well,” he said, “where is 
the door to the tower?” And they said, “That one, but that hasn’t been opened 
for many years.” He said, “Well, let’s try to get it open,” and they said, “We 
can't.” He said, “Haven’t you a key?” “Oh, yes,” they said, “but it’s not the lock. 
It just won’t open.” So they got a number of very large men and they started to 
push the door open, and right enough it wouldn’t open, for the simple reason 
that for decades birds in the tower had been dying, and their bodies had been 
dropping onto the floor, and they couldn’t get the door open for the number of 
bodies on the other side of the door. Can you imagine how they lived with that? 
Now, I’m sorry, but that’s what Jesus has done in dying and rising. He has put 
his shoulder to the door marked “shut,” which is the door to our freedom, and in 
spiritual terms, he has forced that door open by his dying and rising, and he 
invites us to not only go through the door but to climb the tower and see the 
view. If you believe he simply died as an example, it’s very much more difficult 
to believe that. 


What does it mean to reckon yourself dead indeed unto sin? It means you 
don’t have to go on giving in to besetting sins and calling them your habits. It 
means you don't have to go on constantly losing your temper and then saying, 
“But of course that’s just how Iam.” The point of salvation is that you needn't be 
how you are, if how you are is not pleasing to God. It means you don’t have to 
be endlessly introspective in order to be holy. It means you have to learn to look 
away to Christ for some victory. It means you don’t have to avoid marks of 
spirituality in order to be welcomed by unbelievers, because holiness commends 
itself. It means you don’t have to dismiss other forms of Christian spirituality or 
service in order to sustain your own. It will stand in its own right. It means you 
don’t have to agree with everything your government does in order to be a loyal 
citizen. It means you don’t have to have a large bank balance in order to be 
secure. It means you don’t have to suspect all white persons in order to be a 
black person, and that’s harder, let me say. It means you don’t have to be 
respectable middle class in order to be a Christian. We needn’t be trapped in 
these and a million and one other conditions, for Christ has died to set us free. 


We are invited like the man at the beautiful gate to respond to the invitation of 
Christ, and get up and leap and walk and run, and tell everybody the great news 
that Jesus sets people free. There is nothing more convincing as an active 
witness than to be shackled and then to be free. And that’s what death and 
resurrection is about. When we had our Methodist Conference in Sheffield in 
England, we had the great privilege of going to a Roman Catholic church and 
there we conducted a musical act of worship. One of our professors in one of 
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our seminaries is also a very distinguished musician, and he had organized this 
_ wonderful choir and a set of singers who came and sang Christian music. It was 
beautiful. But all through the procedures, whether people were speaking or 
singing, or whether it was silent, there was a steady procession of the ordinary 
Roman Catholic people of Sheffield — the ladies who were shopping, the men 
who were on their lunch break — coming forward in spite of everytKing that was 
going on and lighting a candle. The Methodists might be singing but the Roman 
Catholic candles had to be lit, and they put their money in the box and they lit 
the candle, and they walked out as though we were not there. Now, it’s time we 
Protestants started lighting a few more candles. I don’t mean necessarily the wax 
kind. I mean lighting the candle of a life that is discovered, that you don’t need to 
be under sin’s dominion. Sin has no right to control us individually, or as 
churches, or as societies, or as nations. 


This is where I come to the question, how limited is God’s grace in our lives? 
You may remember that Wesley refused to set a limit to what God’s grace could 
do in the life of a believer. My response, on the basis of this passage is, God’s 
offer is unlimited. There is no limitation to Christ’s death and resurrection as the 
defeat for sin in its offer to us. There is no limit. The limit is in the take-up area; 
the limit is in the degree to which we are willing to take on this wonderful bit of 
good news, that we are free. 


And so we come to the third and final section. Verse 13, “Do not offer the 
parts of your body to sin as instruments of wickedness, but rather offer your- 
selves to God as those who have been brought from death to life, and offer the 
parts of your body to him as instruments of righteousness, for sin shall not be 
your Master because you are not under law but under grace.” The first step in 
getting to Nairobi was to know that there were such things as aeroplanes which 
flew from England here. That was knowledge. The second step was to believe 
that one of those aeroplanes could actually carry me and would find its way to 
Nairobi, and was therefore worth the investment. That was the second step. 
From knowledge I had to move to faith. The third step was commitment. To 
know that the plane was going, to believe it could carry me, could still have left 
me in London. I only had a chance of getting to Nairobi when I got onto the 
plane with a ticket and put my trust in aerodynamics and the crew. That’s not as 
easy to do as you might sometimes think. 


Do not offer the parts of your body to sin as instruments of wickedness. This is 
where the limitation of holiness is — in the take-up area. We like to do some of 
the things that Christ died to. Do not offer the parts of your body to sin as in- 
struments of wickedness. I tremble to offer a list, but I’m going to. Isn’t there a lot 
of arrogance amongst us? The intellectual arrogance of the learned, who are 
sorry for those poor people who don’t know very much. And the spiritual 
arrogance of those who have discovered some new secret, which sets them 
apart from the rest. And the racial arrogance of those who know their color is 
superior. And the sexual arrogance of those who know their sex is better than 
the other one. Do not offer the parts of your body to sin as instruments of 
wickedness. And isn’t there a lot of comfort amongst us, cutting God down to 
size, carving out a religion which is suitable and congenial so that we haven't 
been disturbed for years. Do not offer parts of your body to sin as instruments of 
wickedness. And isn’t there a lot of apathy amongst us? In order to keep people 
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from hearing the Gospel, in order to keep people from being free, you don’t 
have to work positively against them, you’ve just got to do nothing. And it helps 
to do nothing if you mean one day to do something. Do not offer parts of your 
body to sin as instruments of wickedness. And isn’t there a lot of sectarianism 
amongst us? How secure we feel amongst those who believe exactly as we do. 
And how comforting it is to use those gatherings to criticize the rest. Do not offer 
the parts of your body to sin as instruments of wickedness. And isn’t there a lot 
of selfishness amongst us, frankly? We know there is a world out there without 
Christ. We know that there are millions who do not have what we, thank God, 
have been given by grace, who have never heard of the liberating death and 
resurrection of Jesus Christ. Why, then, do we not tell them? Do not offer the 
parts of your body to sin as instruments of wickedness. But offer the parts of 
your body to him as instruments of righteousness. I wonder whether we need at 
this Conference to determine that there are some things that have to be put right 
in our lives. As Christ died once for all, let us put things right in our lives. Once 
for all. 


Maybe we have to make some new beginnings, some of us. Maybe we have 
to restore some relationships that are broken. Maybe we have to confess some 
attitudes that are hindering the Christian fellowship. It’s possible because we are 
free by the power of Christ. So, how shall we do it? Well, this is the last word. It 
is in the middle of verse 13. “As those who have been brought from death to 
life.” Where will we get the power to do this? Why, God has already done it. The 
dying and rising of Jesus has liberated the power to enable us to search for a life 
free from sin. The power is let loose in the world. Maybe that is partly what John 
Wesley meant by “prevenient grace”. When we get on in Paul’s letter to the 
Romans, we come to see his writing about the Holy Spirit, who is set apart to 
help us. God declares, “Sin has no right to reign in our lives.” We are invited to 
know it as a matter of fact. We are invited to believe that for us this is a charter of 
ome set free, and we are invited to give ourselves wholly to being holy for his 
sake. 


At that royal wedding I was telling you about — it’s worth a few illustrations, 
really — at the royal wedding they had set up microphones outside where 
thousands of people were standing outside the Abbey and all around Parliament 
Square — some of them had been there 24 hours, 36 hours, in order to be sure 
that they could be in that spot. And they amplified the service out there. And 
when the Archbishop of Canterbury asked Prince Andrew whether he would 
take her — you know the words — and Prince Andrew said “I will,” there was a 
huge cheer from all around Parliament Square, which we could hear in 
Westminster Abbey. And when he asked Sarah, and she said “I will,” a huge 
cheer went up again. And when the Archbishop of Canterbury said, “I pronouce 
that they be man and wife together,” up it went again. And that was the real start 
of the celebration. They knew that what they had come for had happened, and 
now it was celebration time. And when she walked down the aisle and out 
through the door, they were absolutely ecstatic with excitement. 


Shall we hear better news than that and not be excited? Shall we calmly walk 
away, saying, “Interesting isn’t it?” My brothers and sisters, we are meant to be 


free. Let the bells ring. Let the cheers go up. Let us thank God and let us thank 
one another. Praise Him. We’re free! 


SCRIPTURAL HOLINESS 


By Dr. Walter Klaiber 


Dr. Klaiber is Director of the Methodist Theological Seminary in Reutlingen, Federal Republic of 
Germany, as well as Professor of New Testament. He served a local church of the former 
Evangelical United Brethren in Nurnberg (1965-69), and was assistant lecturer at the University in 
Tubingen prior to coming to his present position. 


It is well known that the doctrine of sanctification belongs in a special way to 
the heritage and task of Methodists. In conversation with his preachers Wesley 
asks, “What may we reasonably believe to be God’s design in raising up the 
preachers called Methodists?” and answers, “Not to form any new sect; but to 
reform the nation, particularly the church; and to spread scriptural holiness over 
the land.” 


But what is holiness? And what is scriptural? | fear that in the course of its 
history, Methodism has not always been able to give clear information in this 
regard, and that it would be difficult for many of us to describe our personal 
calling and the mission of our church in these terms. 


Is sanctification or holiness an expression of a particular style of piety and its 
norms of behavior? Is it bound up with the goal of withdrawal from the world, 
avoidance of pleasure and of life’s joys, coupled with a compulsive observance 
of prohibitions and prescriptions? Certainly this is not the meaning of holiness 
whether in Holy Scripture or for Wesley — but has not a long history imposed 
this image on the concept? 


And what question produces more conflict in our age than the question of 
what is scriptural? Is it more scriptural to appeal to the oppressed to subordinate 
themselves to their oppressors, or to stand in solidarity with them in their 
struggle for freedom? Is it more scriptural to open to women the same 
possibilities in church and society which men have, or to instruct them to take up 
a servant role in relationship to the men? Is it more scriptural to prepare oneself 
for the eschatological, final battle, or to commit oneself to peace on earth? 
Aren’t there sufficient scriptural proofs for each of the alternatives? 


It would seem to me that taking careful notice of that which Wesley un- 
derstood as scriptural holiness would help further at this point. For Wesley did 
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not base his appeal to scripture on a plethora of individual Biblical prescriptions 
for a life of holiness. What he discovered in the Holy Scripture was the basic 
insight in the nature of holiness. 


Let me put this in the form of a first thesis: Thesis 1: Wesley learned: Holiness 
is not the result of my own efforts, preceding justification. (This was the opinion 
of the young Wesley.) Scriptural Holiness is a gift of God. It is holiness effected 
by God which grows out of justification and which depends on the same single 
condition required for justification: that we accept God’s activity for us in faith. It 
is God’s gracious act, through which he receives us into his holy fellowship. 


In addition, a second statement from Holy Scripture is fundamental for 
Wesley, and he repeatedly emphasized it and spent his whole life trying to 
defend a proper understanding of it against many opponents. Let me try to 
formulate this in a second thesis: Thesis 2: Holiness does not exist merely in the 
forensic judgment of God, through which he declares for the sake of Christ, that 
Iam Holy, i.e., wholly belonging to God. Scriptural Holiness is the fruit of the 
active love of God, which renews and changes my life. Holiness is a dynamic 
process, in which God fills my life with his love and makes it a place of his 
presence and a tool of his grace. This process has a purpose: the reformation of 
our lives into the image of God; that is, the purpose which exists since creation. 
We take on the image of God only when we are fully permeated by God’s love. 
This would be entire sanctification, Christian perfection. 


These two theses describe the parameters of a Biblical doctrine of Sanc- 
tification. They shall serve as the basis and guideline for the following presen- 
tation, in which I want to develop the Biblical evidence and address the 
questions of its significance for us today. 


God’s Grace and Love — Source and Basis for Sanctification 


Whoever talks about Holiness has to talk about God: about encountering 
God, about nearness to God, about fellowship with God. For God is holy and 
whatever belongs to God. This is the fundamental Biblical definition. But God is 
holy in as much as God is the “wholly Other,” who is inaccessible, in- 
comprehensible, unattainable to humankind. Wherever God reveals himself, 
every human being is threatened with annihilation, for nobody can stand in the 
presence of God’s Holiness. As Isaiah saw God enthroned in the temple in a 
vision and heard the seraphim intone their, “Holy, holy, holy,” he cried out 
appalled, “Woe is me! For I am lost; for 1 am a man of unclean lips and I dwell in 


the midst of a people of unclean lips; for my eyes have seen the Kina. th L 
of hosts!” (Isaiah 6:5) y en the King, the Lord 


But in just these words we find the hint that the deadly gulf which grows out of 
the tension between God’s holiness and human uncleanness is not simply the 
result of the distance between creature and creator. The primal fellowship 
between God and his creation has been ruptured. Because man wanted to be 
like God, humankind failed to fulfill its Purpose of existence as the image of 
God, i.e., to manifest God’s love and concern for the world out of joy in the 
mighty acts of God and in responsibility for creation. Instead, humankind went 
into rebellion against the limitations on his creatureliness in God’s com- 
mandments. The wholesome differentiation between God and human becomes 
thereby, a death-bringing alienation. God must personally bridge the gulf and 
heal the damage. Thus Isaiah’s lips are cleansed in a symbolic act through 
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contact with the glowing coals, and the angel says to him, “Behold, this has 
touched your lips; your guilt is taken away, and your sin forgiven.” (Isaiah 6:6f). 


For it is at precisely this point that God’s holiness proves itself: he does not 
leave his chosen people to suffer the corruption, which it has taken upon itself by 
repeatedly loading new guilt upon itself, but rather he saves it from judgment. 
So he says through the mouth of the prophet Hosea, “I will not execute my 
fierce anger, I will not again destroy Ephraim; for | am God and not man, the 
Holy One in your midst, and I will not come to destroy” (Hosea 11:8f.) God’s 
holiness, the very essence of God in contrast to human essence, makes itself 
evident in the limitlessness of his love. And he who says, “You shall be holy, for 
I the Lord your God am holy” (Leviticus 19:2) is the same who says, “I am the 
Lord who sanctify you, who brought you out of the land of Egypt to be your 
God” (Leviticus 22:32f.) The call to holiness is based on the saving and 
liberating action of God, through which he has bound his people into fellowship 
with him. 


The saving and sanctifying activity of God culminates in the sending of Jesus 
Christ. In his person God’s holy love is encountered in the life of a simple 
person, who offers no special characteristics in and of himself, other than that his 
whole life is totally committed to God. 


Peter senses this in his deep emotional response to the wondrous fish catch. 
He feels the presence of the holy God in the action of this person and says, 
“Depart from me, for I am a sinful man, O Lord.” (Luke 5:8). It is the same 
reaction as Isaiah’s in the face of the glory of God. But Jesus does not go away. 
He speaks the divine word, “Do not be afraid.” And he makes Peter, who in his 
own sense of unworthiness wants to disappear, responsible for a great task: 
“Henceforth you will be catching men.” 


That is characteristic of the holy action of Jesus, for the way in which he leads 
persons into fellowship with God. He does not suppress that wholesome 
astonishment about the deadly distance between man and God. But he makes 
clear in his words and in his deeds, that God’s reconciling love overcomes the 
gulf between God and man. A woman who lives in “irregular circumstances” 
senses the healing power of forgiveness and annoints Jesus’ feet, full of 
thankfulness and love. A high tax-collector, enmeshed in the personal temp- 
tations and social pressures of his vocation, experiences in the arrival of Jesus in 
his house that God’s saving hand reaches even him, and finds the strength for a 
new beginning and for the restitution of all damages he has done. 


This method of Jesus is not limited to individual actions. These are simply a 
clue to that which is happening in Jesus’ life as a whole. He lives the all- 
encompassing love of God without compromise and manifests this love in what 
he promises and in what he demands; he lives this love with the same con- 
sistency whether among the poor, sick, weak, and sinners or whether among 
the rich, healthy, strong and pious. But he comes into conflict with those who 
had built for themselves apparently secure reserves of strength and piety. He has 
not come to affirm the fact of human holiness, but personify the sanctifying and 
saving love of God. This was simply not acceptable. He was rejected, handed 
over to the powers of occupation and these let him be executed “outside the 
gate” (Hebrews 13:12) in most despicable fashion. And at precisely this point in 
a most extraordinary synergism of divine will and human rejection of this will, 
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the love of God achieves its purpose. The Holy One of God becomes accursed 
(Galations 3:13), in order to reach those who stand under the curse of their 
separation from God with God’s sanctifying presence, in order to liberate them 
from the prison of their guilt and to fill them with his spirit. 


God demonstrates once more that he is the “wholly Other, and thereby 
Holy, in that he destroys the cliches of human images of God, in that in the cross 
he takes the path of weakness and foolishness in order to reach persons in their 
weakness, their foolishness, their error, their sin and their death. His sanctifying 
action delves into the depths of our existence, grasps hold of the most hidden 
roots of our distress and lifts us out of our cell of enmity against God and into life- 
giving fellowship with him. Christ is the new arena for our lives; he alone is our 
wisdom, our rightousness, our sanctification, and our redemption (I Corinthians 
1530). 

God’s grace and love are source and foundation of our sanctification. All of us 
know that. After all, we aren’t 18th century men and women, let alone people 
from pre-reformation times. It is obvious to us that it is not our holiness which is a 
precondition for our justification, but rather that justification and sanctification 
alike flow from the grace of God. 


> 


But must not we, who live at the end of the twentieth century, turn our at- 
tention to more urgent questions, such as the very existence of God, or the 
question of his justification in the light of all the suffering and injustice in the 
world? Hasn’t the double issue of “by faith alone” and “by grace alone” been 
sufficiently dealt with since the times of Luther and Wesley? Yet the very fact 
that Wesley had to take up these themes again and deal with them in such an 
existential way, despite the fact that they had been thoroughly dealt with by 
Luther and that Luther’s insights had been firmly anchored in the homilies of the 
Anglican Church, points to the perpetual vitality of this problematic. Perhaps we 
do know the answer. But do we live accordingly? Is it a vital reality for us, or 
simply catechism knowledge, that we do not have to protect our lives and our 
fellowship with God, but that God has done this for us through Jesus Christ? 


The question of sanctification may be out of place and old-fashioned in a 
world where nothing at all seems to be holy any more. But perhaps it is in just 
this situation that this question can provide the divine depth for our lives which is 
necessary for them to be meaningful. And is it not liberating especially in the 
context of our age to discover that we do not have to struggle to create holy 
places and times in our world where God may have influence, but that God 
reveals himself in winning the hearts of human beings through the gospel of 


Jesus Christ, and makes them and their fellowship his temple, the place where 
he lives and acts in this world? 


God encounters us in Jesus Christ, without our having to prove his existence. 
We can entrust ourselves to God without having first had to justify him in the 
forum of our world. His love has won us. We belong to him. We love him. We 
Tel in his pens. ve suffer with him the injustice and godlessness of this 
world. We are bound to him in life and in death. In this way we are the sai 
God, sanctified in Christ Jesus. : eed 

God’s Grace and Love — Power and Purpose of Sanctification 


When God takes up our life into his fellowship, when God fills us with his 
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love, then our life cannot remain as it was. It will be transformed, it will renew 
itself from the inside out. “If anyone is in Christ, he is a new creation; the old has 
passed away, behold, the new has come.” (II Corinthians 5:17) This is not true 
about our lives only from God’s perspective in heaven. This has its effects in our 
daily lives. The Bible expresses this in imperative turns of phrase: “So now yield 
your members to righteousness for sanctification.” (Romans 6:19) Or, “Strive 
for peace with all men, and for the holiness without which no one will see the 
Lord.” (Hebrews 12:14). 


Thus the purpose is made known, the purpose for our wills and for our ac- 
tions. But this shouldn’t be misunderstood. It is not meant that God has 
proclaimed you free of past guilt, but now it is up to you to prove yourself in a 
new life. Or, first it is a matter of faith, and then a matter of action, as if we did 
after all still have to prove ourselves by our own works. It is a matter solely of 
faith, but of a faith which brings us into such a vital connection with God, that 
this faith becomes active in love. It is a matter solely of God’s working in us, but it 
is a work which seeks to involve us with our whole being and existence, with our 
personal history and our social or genetic heritage, with our deeds and 
omissions, with our thinking, feelings and will in the dynamism of the love of 
God. Paul says, “And we all, with unveiled face, reflecting the glory of the Lord, 
are being changed into his likeness from one degree of glory to another; for this 
comes from the Lord who is the Spirit.” (II Corinthians 3:18). Thus he em- 
phasizes that purpose which God has in mind for us — to be in his image, to be 
representative of his love — a purpose which stood at the beginning of the 
human path, and which has already been realized for us in Jesus Christ. Ad- 
mittedly, Paul says only a few verses later, “But we have this treasure in earthen 
vessels, to show that the transcendent power belongs to God and not to us.” (II 
Corinthians 4:7) To live in this tension by divine power, not to fall into an en- 
thusiasm which is out of touch with reality, and not to succumb to spiritless 
resignation, that is the path of scriptural holiness. 


Let me seek to explain this path under three different aspects: 


Sanctification has to do with us very personally. This may seem obvious, yet I 
want to emphasize it, because the question of sanctification and holiness loses its 
very soul if it does not begin in the depths of our personal existence. It is my life 
with its history and its future, with its shortcomings and with its possibilities which 
God accepts in grace and fills with his love. My self-centered ego, which once 
sought only its own advantage and which was captive in itself, becomes able to 
love God and its neighbour as itself, and it learns what richness and abundance 
such love brings with it. I can praise and thank God and share my concerns with 
him in petition and intercession. In the protection of his love and his forgiveness 
I can open my eyes to my own mistakes and shortcomings, can endure self- 
knowledge without becoming defensive. I can begin to work on myself, or, more 
correctly expressed, to let God’s grace work in me, to put my gifts and talent to 
work in his ministry, and to discover the charisms which he gives. What God 
gives us is an unfathomable treasure, namely the abundance of his eternal life. 
But with this treasure he gives us the currency in small and large coin, which we 
need to cope with the tasks of daily life. Following the tradition of his own church 
Wesley called them the means of grace: intensive involvement with the words of 
holy scripture, private and common prayer, conversation with sisters and 
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brothers, fasting as the practice of independence from pleasure, and frequent 
communion. These are not legalistic rules for piety in which the intensity of one’s 
sanctification might perhaps be read by the degree to which they were observed. 
No, they are aids for the life of faith, vessels to hold the food and drink of the 
spiritual life. 

From its content, the path of sanctification has one great motif: love. To be 
more and more permeated by love was the great concern of the Wesleyan 
doctrine of Christian perfection. It is also the sign and purpose of every in- 
dividual commandment, admonition and suggestion of Holy Scripture. Love 
gives them their meaning without which they would become legalistic hulls and 
deadly shackles on our spiritual life. But love needs these commandments as 
guidelines which warn with their “Thou-Shalt-Nots” against false routes and 
mark out intermediate goals with their practical hints for doing what is good and 
just. 


Whenever the Bible gives us concrete tasks to fulfill, such as visiting the sick 
and the imprisoned, feeding the hungry, caring for the needy and proclaiming 
the Good News, then this is not a check-list which we can or should tick off point 
for point. These are rather models for love, which would train our sensitivity to 
distress and our fantasy for assistance, and yet they are landmarks which we 
should take seriously, they cannot be simply dismissed in the opinion that we 
have trained specialists or institutions which are responsible for these areas 
today. Love is always concrete, and the Biblical instructions want to lead us to 
such concretisation. And if we understand these-as models for love, then this 
excludes the possibility that we would misuse them to impose our own self- 
interests. Biblical admonitions and words of comfort addressed to the slaves thus 
do not become justifications for slavery (and all of its successor systems) as if this 
were a divine order of creation, and the instructions for a differentiated 
relationship of the sexes to one another do not become instruments for the 
oppression of women. But they may well serve to remind us all as Christians that 
the question of individual rights and freedoms can never be isolated from the 
tasks and the considerations which grow out of our life together. 


In all of this we will ever again be faced with our limitations. Our ego is not 
dead, and even if Paul says at one point, “it is no longer I who live, but Christ 
who lives in me,” he adds immediately the words, “and the life I now live in the 
flesh (i.e., under the conditions of natural human existence) I live by faith in the 
Son of God, who loved me and gave himself for me.” (Galatians 2:20) To the 
“conditions of natural human existence” belong psychological reactions such as 
aggression against persons who cause me difficulty, or frustrations in the light of 
discouraging experiences, or basic givens in our psychosomatic perception as 
well as the powers of sexuality which do not simply allow themselves to be 
ordered in the paths of a lifestyle which we would answer for before God. 


The experience of the Christian centuries shows that it is not helpful to at- 
tempt to suppress these reactions and drives. For they then simply continue to 
function in our subconscious and undermine insiduously what they do not 
destroy openly. Simply to act out these elements of personality is equally 
unacceptable. The path of sanctification can only be to take along everything 
which moves and drives us into our life with God. What he has set in us 
whether joy in living, will to life, or vital lust will not become an explosive which 
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destroys life, but the driving force which moves us to realize God’s affirmation of 
life for ourselves and for others. Whatever there is smouldering in us in the way 
of rancour and resentment, injury or guilt will not be denied, but will be 
processed in our struggles with God. Whatever had become sin needs con- 
fessing, forgiveness and pastoral counsel which shows us the path out of danger. 
Sanctification thus lives on a profound sobriety and seriousness and honesty 
before God and oneself. But exactly that is possible for us, because God’s love 
protects us. True holiness thus has nothing forced about it. Wesley never tired of 
emphasizing the connection between holiness and happiness, between an 
abundance of love and happy obedience. In his sermon on Matthew 5:13-16 he 
speaks of the “beauty of holiness” (cf. Psalm 96:8, King James Version — 
transl.) , the illuminating power of a life renewed by God, which can be salt of the 
earth and light of the world. 


I truly believe that, if we, the people called Methodists, were to be over- 
whelmed by the “beauty of holiness”, by the wonder of being permitted to live 
life with God, this would be far more effective for our mission as a church than 
many a program of evangelistic or social action (which doesn’t say anything 
against those actions as such, of course). But in saying this, we have pressed far 
to the fore, and have touched at many points upon the other two aspects of 
holiness which we want to explain. 


Sanctification has something to do with fellowship: with the fellowship of the 
faithful in the Christian church, but also with the fellowship of persons who live 
near us and whose distress challenges us to help. The examples which we have 
mentioned in our discussion of personal holiness have already shown us in all 
clarity: there is no renewed life with God without a renewed life with our 
neighbour. If it is of the essence of holiness to be filled with and motivated by the 
love of God, then the exercise of this love for those persons who need it belongs 
equally to the essential. Just as God’s mercy is meant for all, the just and the 
unjust, so there is no predetermined limit for our loving action. 


Anyone can become my neighbour, even my worst enemy (Matthew 5:43- 
48). And just as God’s love is not generalized in its impact, but rather always 
seeks the concrete individual, and the sinner, at that, the poor,or the weak, so it 
is that we are led to encounter specific persons and groups along the way who 
need our attention and assistance. 


Certainly in our day and age we will also have to question the social causes of 
injustice and need. We won’t simply bind the wounds and feed the hungry, visit 
the prisoners and put the downtrodden back to their feet, if there is a possibility 
of uprooting the problem which has caused the suffering. Here Christians have a 
divine mandate, even if it cannot be expressly found in the New Testament. 


But now that this is clear, | would like to say something else as well: Sanc- 
tification is not limited to work on structures and effective technological aids. At 
its heart remains the personal commitment of a person, who has received life as 
a gift of God and therefore has the strength, time and means to hand on that 
which has been received. The obvious helping hand for the handicapped, the 
comforting word for the sorrowful or perhaps simply silent sympathy or crying 
together, patient encouragement of someone suffering depresssion, and the 
clear, decisive accompaniment of the addict which does not shy away from 
resistance and confrontation — all those things which happen on a small scale 
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between individual human beings — all this remains the unrelinquishable 
foundation of the work of love. Even in the most perfect Welfare State we 
should not be able to forego these signs of humanity given by God. 


It is through these signs that Christian living becomes the “soul of a heartless 
world”, as one could say in revising an unusually clairvoyant word of Karl Marx 
on the subject of religion. 

Additionally one other point of view must be mentioned. From what has been 
thus far said, it would be possible to miss the point entirely and find on the one 
side the “helpers” — those who live in holiness — and on the other those who 
are in need of help, those who are dependent on the help of the “helpers”. This 
would be an inadmissible simplification. Paul writes with a view to his missionary 
activity, “I do it all for the sake of the gospel, that I may share in its blessings.” (I 
Corinthians 9:23) The gospel is not his unquestioned property which he simply 
unflinchingly hands out to others. The gospel is a happening in which I par- 
ticipate only when approaching human beings. Only when I am. giving can | 
receive. 


In this sense missionary and diaconal activities are also means of grace in 
which Christ encounters persons in suffering or in thanksgiving. Perhaps we in 
the Western churches experience so little of the sense of the presence of God 
because we determinedly hold fast to the love he gives us, instead of risking it in 
sacrifice for our sisters and brothers. 


This might be easier for us, if we can make it clear to ourselves that scriptural 
holiness, too, lives from receiving, lives from gifts which come to us through 
others. In this it is distinguished from pure “activism,” whether humanistic or 
religious. Because we can be honest before God, we are also allowed to admit to 
one another that we cannot do everything, that we have weaknesses, that we 
need help and live on forgiveness. It seems to me that it might be more difficult 
and more urgent to learn this in our congregations than many another great 
task. Just as it was difficult for Peter to bring himself to let his feet be washed, it 
will not be easy for us to allow ourselves to be served. But it is the prerequisite for 
a serving one another, rather than to condescendingly let others receive our 
alms. 


The communion of the saints is not a connection of spiritual masters, but an 
assembly of persons, who live on grace and who practice grace with one another 
and toward one another. Wherever our fellowship becomes transparent to such 
things, the “beauty of holiness” and the profound humanity of divine love shine 


forth, so that people on the outside are attracted to us and can confess, “God is 
truly among you.” 


Finally: Sanctification has to do with the world. This statement could come as 
a surprise. For is it not exactly the opposition between the profane world and 
that which is holy which has until now been determinative and constitutive? 
Correct. But for the Biblical message this is an opposition which is to be tran- 
scended. Even the Old Testament occasionally breaks down the generally 
accepted differentiation of antiquity between the well-defined and marked holy 
areas and persons and that which is “outside the temple” (Latin: pro fano) as 
profane and unclean. Thus God says through Moses in Exodus 19:5f., “Now 
therefore, if you will obey my voice and keep my covenant, you shall be my own 
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possession among all people; for all the earth is mine, and you shall be to me a 
_ kingdom of priests and a holy nation.” Thus the whole nation is holy, and 
everything which occurs in the nation should be determined by this holiness. As 
a holy nation it is set apart from the world, a special possession of God, and yet 
exactly in this being set apart a sign and model for the fact that the whole earth 
belongs to God. In the New Testament this limitation to a single nation is 
suspended. In Christ God calls all of humanity to submit itself to the reign of his 
love. The congregations of the saints are bridgeheads of the future reign of God, 
bridgeheads in enemy territory which have not been established through violent 
invasion, but through the powerlessness of that love which became the power of 
reconciliation. 


As ambassadors of the crucified, they carry his appeal to others, “be 
reconciled to God” (II Corinthians 5:20), and through their striving for 
“righteousness and peace and joy in the Holy Spirit” (Romans 14:17) their very 
existence becomes a sign of the coming reign of God, which radiates into an 
unholy world. For where the Spirit of God works its sanctifying work, there the 
first fruits of a future perfection grow, when God will be all in all. But in the work 
of the Spirit, no more-or-less watertight separation from the world is executed. 


The groaning of the Spirit takes up the groanings of the children of God and 
their sighs and cries take part in the eager longing of the yet unredeemed 
creation (Romans 8:19ff.). Thus it is that in the process of sanctification there is 
not a separation and setting apart, but a solidarity with the suffering of this world. 
But it is solidarity with a difference. The Christian is borne up and filled by God’s 
love and no longer defined by the “scheme of this world.” Ought not he perceive 
a responsibility for the earth and its resources, a sense of the holiness and in- 
violability of soil, water and air? In the Old Testament it was made very clear 
through such things as the Sabbath Year and similar regulations that “the earth is 
the Lord’s and the fullness thereof” (Psalm 24:1) and that it has been entrusted 
to us for careful stewardship and not for boundless exploitation. What might be 
the characteristics of these circumstances in our own time? 


I must unfortunately draw to a close at this point and be satisfied to give you 
food for further thought on the matter. 


Scriptural holiness is life growing out of fellowship with God, a fellowship 
which God creates in his grace and which he fills and forms with his love. To 
take up this gift of such life for ourselves personally and for our congregations is 
the generous invitiation which encounters us anew today. For us as Methodists, 
the matter of sanctification cannot simply be a part of our heritage which we seek 
to maintain like a treasure hidden or buried, but is food for living, in the most 
fundamental sense of the word, from which we eat day by day. 


That we may live in all seriousness from grace and trust its power is the basic 
promise for our work in this world. In the fellowship which God gives us now, 
lies as well the hope for its perfection in eternal life, the goal of all holiness in the 
untarnished and perfected fellowship with God (cf. Romans 6:22; Hebrews 
12:14). 


(translated by Dr. James Dwyer, Vienna) 
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WITNESS 
THE WORD OF LIFE 


By Mrs. June Elizabeth Lunn 


A witness is someone who tells what they know to be true. We have a superb 

example in the first Epistle of John: 

“That which was from the beginning - 

Which we have heard. 

Which we have seen with our own eye. 

Which we have looked at 

And our hands have touched. 

This we proclaim concerning the Word of Life. 

The life appeared! 

We have seen it - and testify to it - 

And we proclaim to you the eternal life 

Which was with the Father 

And which appeared to us.” 


St. Paul wrote to the young church at Phillipi concerning the ‘Word of Life...’ 


“Do everything so that you may become blameless and pure - Children of 
God, without fault in a crooked and depraved generation - in which you 
shine like stars in the universe - as you hold out and offer the ‘Word of 
Life’.” 

I have a lovely story that I’ve told more times than I care to count! 


On returning from Sunday School, a little boy’s mother quizzed him about 
what he had learnt that day. “Well,” said Bobby, “We learnt about how Moses 
rescued the Israelites from the Egyptians - When they reached the Red Sea, 
Moses ordered his engineers to build a pontoon bridge so that they could escape 
to the other side! - And when they saw the Egyptians coming after them, Moses 
grabbed his “Walkie-Talkie”and ordered the Israelites’ air force to come and 
blow up the bridge behind them, so that they would be safe and the Egyptians 
would perish!” “Bobby!” said his mother - “Is that the way your teacher really 
told the story?” “Weil no - not exactly”, said Bobby, “but if I told it her way, 
you'd never believe it!” 


God has done wonderful things - but we’re often too blind to see... . when 
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we should be saying . . . “We've seen it - and testify to it” - We tell what we 
‘know to be true about the way God has worked and is working in our lives. 


My roots are in the lovely West Country of England. My father was a farmer, 
and a fine musician - and our home was full of music. He poured his musical 
gifts into the life of our local Methodist Church. My mother rarely spoke of her 
faith - she lived it! Her Bible was always there at her bed-side. We knew where 
her ‘treasure’ was! 


I grew up in war time England. Our small faithful Methodist community 
suddenly burst into life, as young army, navy, and airforce men and women, 
and American Royal Marines arrived - for ours had become a garrison town! The 
Methodist Chaplain to the forces was billeted on us. He liked it because he was 
fed well on farmhouse food. We liked it because he brought the heart of our 
faith, with all its implications to our meal table fellowship. He was the one who 
encouraged me to speak out at school when an atheist English teacher sought to 
indoctrinate us; and in scripture lessons, he taught me to ‘know my ground’ and 
to question and challenge as the teacher explained away the miracles of Jesus in 
scientific terms! 


Worship in our small Church family suddenly came alive and I knew an inner 
excitement and warmth as a Church crowded to the doors exploded into life as 
we sang “Blessed Assurance - Jesus is mine - O what a foretaste of glory 
Divine.” The seeds were sown, and the roots and shoots began to grow in my 
life. Sadly some of those fine young men who had shared their faith in such a 
wonderful way didn’t return from D. Day - But they left behind them a spirit, and 
the inheritance of their lively faith - passed on to a new generation. How 
relevant John Wesley’s words were in this situation - “God buries His Workmen 
- but continues His Work.” At the end of World War II, I went to College, and 
became deeply involved in the ecumenical life of the College Chapel. In my final 
year, I was called to be student Chapel Steward, preparing and leading ser- 
vices ... and then came the call to be a preacher. 


In a wide rural area, I cycled to small churches, and chapels; sometimes 
travelling 30 miles for one service. Often finding myself both preacher and 
organist in a small faithful group of worshipping Methodists in an English village. 


Another young local preacher was carrying out a similar ministry in the same 
area, His call was to the Ministry. We fell in love, and after his Ordination, we 
were married. Those were the days when Ordination had to come before 
marriage. There were five long years of waiting - but five years of experience and 
growth for each of us. 


Our first married appointment was to a group of Churches in Wiltshire, and 
saw me, like Susanna Wesley, confined to home and family for we had two sons 
and two daughters in a space of six years. Young people came and went from 
our home - and we saw three young men respond to the call to the Ministry from 
that first church ... And so, we have seen and experienced, on through the 
years, the evidertce of the working of the Holy Spirit, and the power of Jesus in 
the lives of others, and in our own ... seeing, hearing, witnessing, touching - 
holding out the ‘Word of Life’ wherever God has led us - and we give thanks to 
Him. 

Today, we come here to Nairobi from Bristol - one of the “cradles” of 
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Methodism - where the oldest Methodist Chapel in the world stands, in the 
Horsefair. Pilgrims come to it’s doors from all over the world - many of you will 
have made a pilgrimage there. Built with the pennies of the early Methodists - as 
they were drawn together into groups to pay their penny a week for the building 
of the “New Room” - the genius of the Methodist Class Meeting was born. Born 
of expediency! For, as they met to give their money - they witnessed and shared 
their experiences of faith and life. 


There, in all its simplicity, is the high lantern window, and the spot where 
John Wesley would stand and listen to his young preachers, holding out the 
‘Word of Life’ to their own generation from the two-tier pulpit. There was no exit 
or entrance from the floor of the chapel, so that the preacher could escape if his 
words struck too deeply into the consciences of his listeners and they retaliated 
with missiles! It was hard to be a preacher in those days! 


The high-backed pews and the backless uncomfortable forms on which the 
congregation used to, and still do sit! In the cobbled courtyard, the figure of John 
Wesley astride his horse, as the people of England saw him and familiarly knew 
him - And in the garden, at the other end of the chapel, Charles Wesley with 
arms outstretched, holding out the ‘Word of Life’ - still - to this generation, “O let 
me commend my Saviour to you.” Here is the heart of our faith ... the 
faithfulness of God, and the power of the Crucified Saviour. 


‘Sharing in God’s Mission today’ was the major theme of our Home Mission 
Division to the Conference of our Church in Britain last month. What a privilege 
and a challenge to us allit was... . 


“The challenge that we ourselves are part of the ‘Good News’ is an invitation 
to allow the Gospel to do it’s work in our lives - with all their frailty, vulnerability 
and complexity - in the firm belief that bit by bit, the likeness of Christ will be seen 
in us”. 

Many of us have just shared in the Assembly of the World Federation of 
Methodist Women. The theme was “Kakua, Katika, Kristo” - Growing in Christ. 
How can we fail to grow against this exciting backcloth of African Christianity, 
and the living, growing Church in Kenya? - witnessing the vital, visible faith of 
African Christians. Their “Body Language”; their joyous witness to the King of 
Kings and the Lord of their lives. 


How can we ever be the same again? - any of us? - if we are truly searching as 
God speaks to us through this whole experience. 


I have been privileged to visit Africa three times - and each visit has been an 
occasion of spiritual growth. 


On my first visit to this continent, I travelled with an African woman in her 
black, red and white dress - her Anamayo uniform - deeply symbolic of the 
pilgrimage we all make - from sinner to saint - through the redeeming love of 
Jesus, we grow away from sin towards wholeness, holiness and Christain 
perfection. We were to visit and stand on the banks of the great River Zambesi 
and the Victoria Falls - and together we watched the power and might of the 
‘Creation Miracle’. A mile wide curtain of water, thundering over the deep 
chasm of the Victoria Falls, visible from 20 miles away by the spray rising from it 
- called ‘Mosi-oa-Tunya’ by the Africans - ‘The smoke that thunders’ (said to be 
discovered by Livingstone - although Africans will tell you that they knew it was 
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there all the time!!) 


My African friend reminded me that the great river and powerful falls are 
made up of drops of rain, which together bring the power, the light, the heat and 
the energy to the whole Country from the great Kariba Dam - lower down the 
river. “Like us” - she said, “God’s people - and the powerful working of the 
Spirit through the channel of our lives - coming together with the great resources 
that are at our disposal and pouring our life and commitment into the work of 
making disciples - holding out the ‘Word of Life’ to others - and into lives of 
costly service. Her dictum was. . . “Each one - Touch one” - in love and service 
and faithful prayer. One by one winning others “To know Christ and make Him 
known,” the aim of the World Federation of Methodist Women. 


We are all challenged to say “Yes” to God. 


At the beginning of my year as Vice President of the Methodist Conference in 
Britain, a dear friend, an American Minister’s wife gave me a beautiful miniature 
sampler she had embroidered. It bore the words “Yes Lord”. It became a 
talisman and I carried it with me everywhere - God spoke to me through it. 

“I need your ‘Yes’ as | needed Mary’s to come to earth 
For it is | within you who must do the work - 

It is my life and love that transforms - 

I need your ‘yes’ to be united with you - 

To come down to earth. 

I need your ‘Yes’ to continue saving the world.” 


I felt I was a link in a chain that will never be broken - stepping into a great 
inheritance of faith - of all those who had walked that way before me - holding 
out the ‘Word of Life’ to others - and so it must ever be. 


A few weeks ago, I shared in one of our Ordination services in England, when 
those who have responded to the call to be ministers of Word and Sacrament 
were solemly ordained. I had the privilege of handing Bibles to each of them - 
the Word - from which they will preach and lead others to grow and respond 
and say ‘Yes’ to God. God continues to call . . . men and women, boys and 
girls, to be His people - His Ministers - His Preachers - His Teachers - His 
Healers. We have a seventeen percent increase responding to the call to preach 
in England - and we must be those through whom God calls - ‘sowers of the 
seed’ - so that the call will be heard again and again and again. 


Nine years ago, my son, a pupil at Kingswood School, Bath - disappointed at 
examination results - apprehensive about his future, heard his school Chaplain 
(who. is here today) say ... “Never mind Andrew - there’s always the 
Ministry!”My son responded with feeling - “Never!!” He had always made it quite 
clear he would not follow his father into the Methodist Ministry! Five years later, 
we received a letter from Andrew which said - “This is the hardest letter I’ve ever 
had to write - I believe that I am called to be a Minister in the Methodist Church.” 
He said ‘Yes’ to God. 

My daughter Julie was sixteen years old - she’d been through Church 
membership classes and was still unsure about taking the final step. Then a 
church family group went to see “Godspell”, that wonderful musical, portraying 
the Gospel in modern idiom and in a new and imaginative way. When we came 
out of the Theatre | listened to the criticisms of older members of the Church. . . 
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“too loud!” . . . “insensitive!” . . . “not a true portrayal of the Gospel!” - aware, 
all the time of my daughter, Julie, standing alone, apart from the group, fighting 
back the tears, for God had spoken to her through that experience of ‘Godspell’ 
and she was able to say ‘Yes’ to Him. . . . “. . .to see you more clearly, to love 
you more dearly, and follow you more nearly, Day by Day.” .. .And the 
ageless words of St Richard of Chichester came alive in a new way through 
“Godspell” and its music - and it’s message. The Lord through these experiences 
often saystous... 

“I‘m setting you a hard task. 

I’m sending you out on a difficult engagement. 

But I send someone who will guide you. 

And who will enable you to do it.” 

We are all Christ’s representatives in this modern, materialistic unpeaceful 
world. We’re the preachers, the teachers, the healers, the enablers, the 
peacemakers. We are all called to say ‘Yes’ to God - to a life of witness, and 
costly service. 

“It is the way the Master went - 

Should not the servant tread it still?” 
Those were words I heard a Colombian woman quote as she told of the tragedy 
in her family after the volcanic eruption in her country earlier this year - Sixty 
members of her family lost their lives, living in a close community - unable to 
escape the life-consuming flow of lava that buried them all - Grandparents, 
brothers, sisters, sons and daughters, and her dear grandchildren. . . . She 
spoke of ‘prayer-power’, and the loving aims of God carrying the nine remaining 
members of her family back to life and hope again - through the loving caring 
community of her Church - holding out to them in their sorrow, the ‘Word of 
Life’. Everyone of us is called to be a minister! 


A Roman Catholic priest was once asked about the role of the layman or 
laywoman in the Church, he replied . . . “They have nothing to do, but sit in the 
pew, listen to the sermon, receive the Holy Bread, and put the hand into the 
pocket!” What a travesty of the Ministry of the Whole People of God - of the 
Jaos. In Britain, Methodism at it’s best, comes as near as any Church to the New 
Testament picture of every layman and laywoman as an active ministering 
member of the Church. All Methodist ministers pledge themselves in one of their 
Ordination vows to “persuade and encourage every member to exercise the gift 
of grace that is in them.” Methodism was born in the strength of it’s laity - 
because they were the only people who were available. As preacher, steward 
pastoral visitor, Sunday School teacher, Youth worker, Treasurer, cradle-roll 
secretary, property steward - the list is endless! - we have distinct and valuable 
functions in the Whole Ministry of the Church - and it’s witness, in whatever area 
of life our work and activities take us. Our ‘Yes’ to God takes us, as Christ’s 
representatives into the “Web” of life and society around us. The seeds will be 
sown - the living water will flow through the channel of your life and mine - and 
the harvest will come. 

“What doth the Lord require of thee? 
- but to do justly; to love mercy, and to walk humbly with Thy God.” 


And so we are commissioned to “Go into all the world and preach the 
Gospel.” “You didn’t choose me” - said Jesus - “I chose you.” Within the fragile 
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envelope of this human body is the precious gift of life - the life God gave. He 
- has entrusted us with His work - holding out the ‘Word of Life’ to this generation. 
So we must get in there and be involved, for He banks everything on the fact 
that we will not let Him down! We are His body; branches of the vine; stones in 
the temple and through us - God is at work. We know the secret of the ‘Word of 
Life’ - We know the source of the living water. 

“I heard the Voice of Jesus say 

Behold I freely give the Living Water, thirsty one 

Stoop down - and drink and live! . . . 

I came to Jesus -and | drank of that Life-giving stream, 

My thirst was quenched, my soul revived, And now] live -in Him.” 
‘Dry deserts’ are all around us - let the living water spill over from your life! In a 
world hungry for love - for peace - desperate for justice and freedom - let the 
living water flow! 


Against the dark clouds that shadow so many peoples lives is the brilliance of 
the rainbow - the promises, and the faithfulness of God, and the power of the 
Crucified Christ. Let us witness as people of hope - as the spiritual sons and 
daughters of John Wesley - the man of the warmed heart, and untiring passion 
to preach the Gospel. When one of his preachers grumbled at sleeping on bare 
boards on a preaching journey, saying ... “Mr. Wesley, my skin is fair worn 
through on one side!” - he responded - “Turn over brother, you’ve a good side 
left yet!!”” 

He held out the ‘Word of Life’ to his generation, offering Salvation to all 
lighting candles of faith throughout the length and breadth of England and 
beyond - until the flame within him burnt out the body it inhabited. 


In two years time, we shall celebrate the 250th Anniversary of John Wesley’s 
conversion with a service in St Paul’s Cathedral in London on Wesley Day. 
Many will be the celebrations at the historical sites of Epworth and Aldersgate, 
and the New Room in Bristol and John Wesley’s Chapel in London - and in- 
deed, all around the world where Methodist people gather. May the shout go up 
“Eph-charisto” - “Thanksgiving and Celebration” - Glory be to God, for it is 
wonderful what He has done.” 


No doubt many will make a pilgrimage to the open-air pulpit on Hanham 
Mount in Bristol, where John Wesley first preached in the open air. Around the 
curb-stone of that pulpit are carved the words we all know so well. . . 

“The World is my Parish” 
We are the manifestation today, of that dream - of that prophetic word. We, the 
people called Methodists. 


There is a story told about a Japanese family who came to England - They 
joined a local church and were invited by the minister to introduce themselves to 
the Church family. The father was spokesman and in staccato Japanese-style 
English said...“I am father - I am like coconut, hard outside-soft inside! This is 
wife! - she is like peach, soft and lovely outside, hard inside! This is son, he is like 
banana, not straight! - very slippery! - And this is daughter, very prickly! - and 
explodes when heated!” Then, embracing them, he smiled at the congregation 
and said “But together, we make very good fruit salad!” A bond of love drew 
them together and made them one. 
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The bond of love that draws us together into the Methodist World-Wide family 
- and into the whole Church of Christ is the same love that commands us to hold 
out the ‘Word of Life’ to people around us today. 
Let us affirm that ‘Jesus is Lord’ - 
-that ‘The World is our Parish’ - 
-that ‘God buries His Workmen - but carries on His Work’ - 
Let us affirm “that the best of all is - God is with us.” 

“Now unto Him who is able to do exceeding abundantly above all we can ask 
or think - to Him be glory in the Church and in Christ Jesus - now and forever. 

-Amen.” 
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ECUMENICAL ADDRESS 


By Father Kevin McDonald 


Father McDonald was born in Stoke-on-Trent, England, August 18, 1947. He studied at Bir- 
mingham University, England, 1965-1968, receiving a Bachelor of Arts Degree in Latin. He then 
attended the Gregorian University in Rome 1968-1975, receiving the S.T.L. Degree in Moral 
Theology. He was ordained priest on July 20, 1974. He served as assistant pastor in Birmingham, 
England, during 1975-1976. He currently is assigned to the Secretariat for Promoting Christian 
Unity at The Vatican. 


Mr. Chairman, Bishop Cannon, brothers and sisters in Jesus Christ, | would 
like first of all on behalf of my fellow ecumenical delegates at the Fifteenth World 
Methodist Conference to thank the World Methodist Council for inviting us to be 
part of this great assembly in Nairobi. Last November the Roman Catholic 
Church had the pleasure of welcoming Bishop Cannon to Rome, where he 
represented the World Methodist Council at our Extraordinary Synod of 
Bishops. During that Synod, Professor Henry Chadwick, speaking on behalf of 
the ecumenical guests, affirmed that they had all felt deeply engaged in the 
Synod’s deliberations, and I am confident that I speak for my fellow ecumenical 
delegates today when I say that we feel exactly the same. We are part of your 
work, part of your life. And surely we must acknowledge that we live in a time 
when the meetings, the synods, and the conferences of Christians take on their 
full significance and potential only insofar as they are open to and in some way 
involve all who are united by baptism. 


This response on behalf of the ecumenical delegates was, as we have heard, 
to have been given by Bishop Frank Stafford, who, with Bishop Cannon, was 
co-chairman of the commission that produced Toward the Statement on the 
Church. Bishop Stafford, as you have heard, has recently been translated to 
Denver, and his installation takes place at about this time, the end of this month, 
and I know he deeply regrets not being able to be here. And so it falls to me, 
who took over year ago as co-secretary together with Dr. Hale of our dialogue. 
And in mentioning that, may I pay tribute to my own predecessor, Monsignor 
Richard Stewart, who died suddenly a year ago and who did immense work in 
furthering the Catholic-Methodist discussions. 


It is commonly said that the ecumenical movement has run aground, or at 
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least has lost momentum. I think that the ecumenical papers that were sent to 
you prior to this meeting, and which have been presented this afternoon, give a 
very precise answer to that assertion, because they demonstrate that the 
ecumenical movement in its doctrinal aspects is now at the stage of careful and 
detailed theological research of a kind which may not always appeal to the 
popular press. This work is both painstaking and essential. It is essential because 
this work aims at realizing a shared faith among Christians, and our communion 
with one another can never realize its full depth without a shared faith, and that 
point has already been made. 


I wish to enlarge on it by saying a few things about the Catholic-Methodist 
dialogue, some of which have already been touched on. I want first of all to draw 
attention to the topic of the Catholic-Methodist dialogue and the Lutheran- 
Methodist statement. The question is the church. This is the issue which has 
come to the forefront. It says in the Lutheran-Methodist statement that has been 
presented to us, “Our intense discussions have helped to clarify our respective 
positions, to discover a wide range of agreement, and to achieve a clearer vision 
of the character and significance of our identity as Christians and as churches.” 
Now this kind of issue, this kind of cncern, emerges again and again in 
ecumenical discussion, the question of the church. There are so many things we 
agree on, so many things on which we are already one. The strong challenges 
that have come to this Conference from this rostrum about scriptural holiness 
and about salvation are essential truths that no Christian may resist or reject in 
any way. But when it comes to the question of the church there are a cluster of 
questions which emerge and which we differ about and which we need to 
discuss. What is the church? Where is the church? What are the essential 
structures of church? And they are not second order questions, questions about 
organization or about administration. They are questions about how God’s 
salvation is given in the world today. There are questions about the character of 
life within the body of Christ, questions that take us to the very heart of the 
Christian mystery. And I think that it can truly be said that the dialogues that 
have been presented to you this afternoon have grasped the nettle of these 
questions. 


In the Catholic-Methodist dialogue we have done three important things. We 
have established a real degree of agreement about the nature of the church. We 
have set out a clear diagnosis of the outstanding differences between us, and we 
have decided on a framework in which to press forward toward further 
agreement. Let me just read you the first paragraph which articulates our shared 
understanding. It says, “Because God so loved the world, he sent his Son and 
the Holy Spirit to draw us into communion with himself. This sharing in God’s 
life, which resulted from the mission of the Son and the Holy Spirit found ex- 
pression in a visible koinonia of Christ’s disciples, the church.” 


As has already been shown by Professor Wainwright, this definition and its 
subsequent development in the statement gives further evidence of the depth 
and the fruitfulness of the New Testament concept of koinonia, because what 
does it do? It has enabled us, Christians of different confessions, to understand 
ourselves as part of one reality. It has given us a language to see how it is that we 


are part of one reality. And it has helped us to situate ourselves in relation to one 
another within that reality. 


102 


It is a practice of the Secretariat for Christian Unity to ask a theologian not 
_ involved in the dialogue to write some observations on any agreed statements 
that they produce. Such an article has been written by Father Jean Tillard, the 
French Dominican, and I want to mention one of his comments, just to give 
some indication of what I think our future work is, and indeed what I think must 
be the future work in all ecumenical discussion. 


Tillard says that what we have said about the church is first-class ecumenical 
theology. But he says that the document is too discreet, and that the Com- 
mission could have gone further toward developing a shared statement on the 
essential structures of the church. He thinks that the insights of Methodists and 
Catholics about the church could have been more richly fused and could have 
led to a more substantial account of the structure of church. But this is our future 
work and this is why we are looking now at the apostolic tradition, conducting a 
historical and a theological study which will enable us to come to a deeper 
shared understanding of the nature of the church. 


May I also re-echo what was said by Ira Gallaway about our future agenda. 
The future agenda of the ecumenical movement involves all of you. It is very 
important that ecumenical documents of the kind presented this afternoon 
should be disseminated and received and discussed as widely as possible. They 
are a rich source of catechesis and teaching, and teaching that is not ecumenical, 
is not true to the times and not true to the activity and the spirit of the Lord. It 
would be very heartening for those of us involved in these Commissions to go 
away from the Conference knowing that the fruits of our work were going to be 
known and talked about at local level. 


During the very powerful witness by Noreen Towers yesterday, I thought 
what it would be like for those people who have a special ministry of drawing the 
outcasts into the church, what would it be like if all those with that ministry 
belonged to one body, were one in unity. What would it be like if the church to 
which they were drawing them was one church, one united - visibly united 
church. 


We must be reconciled if we are to reconcile. That was said by Brian Beck in 
his presentation of one of the dialogues during the Council meeting. How can 
we reconcile the human family if we are not reconciled with one another? How 
can we bear witness to the unity and the integrity of the human family if we do 
not visibly demonstrate the unity and integrity which is Christ’s purpose for his 
church? And I know that that phrase - being reconciled so that we may reconcile 
- is something that lies at the heart of the ecumenical commitment of Pope John 
Paul II, which he takes very seriously and which he feels is one of his principle 
responsibilities as Pope. 

So many of the problems that we have - problems of ministry; problems of the 
role of the church in the world - would be effectively dispelled if we were one. 
The Roman Catholic Church and the World Methodist Council has in this 
dialogue committed itself formally to a vision that includes the goal of full 
communion in faith, mission and sacramental life, and I would pray that you 
may all make that vision deeply your own. Let us pray that God may free us 
from our tired caricatures of one another, and may God, who has begun the 
good work in us, bring it to fulfillment. Amen! Hallelujah! 
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WITNESS 


By the Rev. Adam Kuczma 


In 1946 Adam Kuczma was returned to his native Poland after being in a Russian Labor Camp and a 
soldier in the Russian Army. He entered the Methodist Seminary in Warsaw and in 1957 he was 
ordained and then obtained his theological degree from the Christian Academy of Theology in 
Warsaw. He was a Crusade Scholar at the University of Manchester, 1962-64, and became 
Assistant Director of the Methodist English Language School in Warsaw, 1965-69. Since 1969 he 
has been Director of the School. In 1983 the Polish Annual Conference elected him General 
Superintendent. 


Sisters and brothers in Jesus Christ. | have come from a country which in 
recent years has been given a considerable amount of publicity. I think you all 
know the reason of that. First, election of a Polish pope and then the rise and fall 
of Solidarity, then martial law and one or two other important events, made 
Poland known in the world. 


When | am abroad | am usually asked a question which I do not like. People 
ask me, “How is John Paul II?” the Pope in Rome, or “How is Lech Walesa?”, 
the former leader of Solidarity. I usually answer very simply and say, “They are 
fine.” But there are 37 million other people, and I am one of them, that I am 
concerned about most - 37 million people who carry on the burden of everyday 
life, face tremendous difficulties and problems. For some of you, Poland is a 
communist country, and I want to correct it. Poland is not a communist country; 
95 percent of Polish people are Christians and they go to church. You know the 
strongest church in Poland is the Roman Catholic Church, but there are some 
other churches like Lutheran, Baptist, Methodist, Orthodox. The churches on 
Sundays are full. And you can’t call a country where 95 percent of the 
population goes to church a communist country. It is true it is ruled by the 
communist government, but it is not a communist country. 


Here I am standing before you as a humble witness of Jesus Christ and during 
the 15 minutes I have been given, I want to testify that the Holy Spirit is still at 
work. He is at work in Poland. He is at work in the whole world. We meet him 
face to face. We meet him in our hearts. Simple, because he approaches us in 
the most simple way. Yesterday our sister from Australia, Reverend Noreen 
Towers, in her message showed us how Jesus comes in the most simple way to 
the people when they are in the gutter of life. 
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Today | want to tell you how I became a Methodist minister. I was born and 
raised in a Pentecostal family, and my family were very, very pious people. 
There was a very strict spiritual discipline in my home. We children had to pray 
together with our parents three times a day on our knees — in the morning, at 
noontime and in the evening. And on Sunday we had to participate in services 
and the service lasted three to four hours in the morning and two to three hours 
in the evening. When as a boy of six or seven on Sunday morning, | was 
kneeling for hours in the church and my colleagues were playing football out- 
side, I said to myself, “No, when I grow up | will never be a Christian.” But 
God’s ways are not people’s ways. When I was twelve, my mother died. The 
day before she passed away, she called me to her bed and she asked me a 
question. She asked me, “Adam, will you be a Christian, my son?” | answered, 
“Yes, I will.” I didn’t realize at that time it was a very important conversation. 
And it was a very important vow. Soon I forgot all about it, but God reminded 
me about this promise in the most difficult times. 


In 1939 war broke out and usually when we refer to that period, we say the 
Germans invaded Poland. From both sides, from the east and from the west. 
From the west the Germans invaded Poland, from the east the Russians in- 
vaded. I lived in that part of Poland, the eastern part, which was taken by the 
Russians. For two years | was under the Russian occupation. Most difficult times 
— fear. We didn’t know which hour they would come and take us to Siberia. 
And that was the truth. Thousands of people were taken to the labor camp in 
Siberia and many of them have never come back. Two years later we were lucky 
and were saved. Then the Germans invaded Russia and I was under the 
German occupation for three years. And in 1943-44 again the Russians came. I 
was old enough to create some kind of a threat, I don’t know what kind of a 
threat, but late one afternoon when my family all were sitting at a table, three 
armed soldiers came in, they looked around, and they pointed at me and said, 
“You, young man,.come with us.” I didn’t realize what it was, but my father 
knew. I would never come back again. Hastily he stood up, he picked up the 
New Testament, small pocket New Testament, and he gave it to me and said, 
“Adam, take it, my son, and read it; you will need comfort and you will find it in 
this book.” 


First | was taken to the labor camp deep in Russia and during six hard winter 
months I worked from early in the morning until late in the evening cutting 
wood. Clothed in rags, fed three times a day with rotten cabbage soup and a 
lump of gluish bread, we had to work very hard. Many of my colleagues died 
with hunger and cold during that winter. But I survived. And the greatest 
comfort for me was that New Testament which I read regularly in the morning 
and in the evening. But one day something happened which I will never forget 
and I have to tell you today. As I was about to read my New Testament, an 
officer came up to me, he searched and he found my New Testament. And then 
I was in trouble. I was taken for a special hearing; there were three officers, and 
they started to question how I managed to bring that book with me and how bad 
a thing it was to read that book on those premises. While one of them was in- 
terrogating me, the other just took my New Testament; he touched the paper, 
tore one page and said, “That’s very fine,” and he rolled cigarettes and then he 
gave it to the other man - they rolled cigarettes, smoking, interrogated me for 
about two hours until I broke down. I couldn’t stand it any longer. | burst into 
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tears and I cried, “Lord, why - why have you sent such hard trial upon me, a 
young man, at the age of 18?” Then I was punished and they made me work in 
the evening for a week. I had to do extra work scrubbing the log floor in the 
cabin in which we were living and in the morning | was to go sweep off the snow 
from around the cabins. 


On that following morning, I saw a great miracle. As they woke me at 5 
o’clock in the morning and gave me a shovel and a broom, I went out in the cold 
winter to sweep off the snow. In the moonlight I saw something dark lying on the 
snow. I went and picked it up and I couldn’t believe my eyes. It was a New 
Testament. It was not mine. Mine was in Polish. That one was in Russian. 


I don’t know until today, I can guess, but I don’t know how it happened, but 
for me it was the greatest miracle in my life. 1 knelt down there in the cold and I 
gave thanks to God. And then all the promise that I gave to my mother came so 
clear before me and I remember what | said to her. And I repeated that cold 
morning, “Jesus, if 1 ever come back home, I will be your servant.” | 


Soon my status was changed. I was uniformed and incorporated in the 
Russian army. You remember there was an agreement between Stalin and 
Drusberg about opening the second front in the far east. Stalin needed people so 
he took anybody he could lay hands on, and I was one that was taken to the 
Russian army and sent to the far east to fight against Japan. I was located at the 
border of Manchuria and when the war broke out on the 9th of August we had 
against us the strongest army of Japan. My life was in danger again. But I had 
my Bible which brought a comfort to me. I used to read; then I realized why God 
gave me the Russian Bible, not the Polish one. Because I could read to my 
Russian colleagues. They used to come now and again and they asked me to 
read 24th and then the 5th chapters of Matthew. They wanted to know what will 
be in the last days. I was saved. Many people died but I was saved. 


I don’t want to make my story long. In 1946 I managed to come back home. It 
was a difficult problem, but | came back home and my father was not alive 
anymore, but I remembered my promise. I approached the Methodist Seminary 
and I was accepted and I completed it. And in 1950 I became a probational 
minister, and my life was not any easier. The Stalin spirit began to penetrate our 
life. A lot of persecution against the church. Cardinal Wyszynski of the mighty 
Roman Catholic Church was sent to prison. Many pastors went to prison. I, as a 
young pastor, was threatened many times that if I didn’t stop preaching the 
gospel I would have to leave the place. | didn’t stop and I had to leave the place. 
They suspended me. They didn’t allow me to preach the gospel for eight 
months. I had to take my wife and little daughter and we went to live in a small 
place in the south of Poland. It was a very difficult time. The bishop could not 
come to visit our country, to be at the conference. For seven years I had to wait 
for my ordination until Bishop Sigg from Switzerland came. Seven years, and | 
was ordained at that time a deacon, and the following year an elder. 


But at that time I wanted to emigrate to America. I had enough of everything. 
But then God reminded me through Moses, as I read the book, that I should be 
with the people. Moses had everything when he was on the pharoah’s court. He 
had enough power, he had authority, he had everything he needed but he left 
all these behind. He went to serve his people in the desert and when his people 
were hungry he gave them food to eat. When his people were thirsty he gave 
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them water to drink. And when his people were in danger, attacked by the 
_ enemies, he stood up on the hill with Aaron and Hur on both sides supporting 
his hands and when his hands were up, Israel won. God wanted to tell me in this 
way that I should remain where I was with my people, and preach the gospel 
where I was called to. 


Maybe if I had emigrated I might have been one of many pastors in America, 
maybe driving a Cadillac or Buick, but the Lord wanted me to see something 
else. And I never regret that I listened to the word of God. (Applause) He gave 
me to see many miracles and I want to tell you about one which is so important 
for our work in Polish Methodism. You know in Poland now there is very strong 
ideological struggle between communist ideology and Christianity. And in this 
struggle we Christians have no weapon other than the word. The word is the 
mightiest weapon that we can use in this battle for the gospel and the truth. The 
word written or spoken. And you know why all the totalitarian governments 
have put so much censorship on the word, because they are afraid of that 
weapon. They censor every word. 


And then an idea struck my mind - there is a great demand for Christian 
literature - God told me you have to start to operate a printing shop. I thought, 
well, when the bishop comes, I will tell him what we are going to do. Bishop 
Schaefer came to our annual conference and I approached him and I told him, 
“Bishop, you know, we need a printing shop.” The bishop looked at me and 
said, “Adam, you are crazy. You don’t know what you are talking about. In a 
country where even a hand-operated mimeograph machine is not allowed, you 
want to have a printing shop? And besides, it is so expensive. I have no money.” 
I said, “Bishop, tomorrow we have an appointment with the minister for 
religious affairs and all 1 want you to say is that you will purchase the machines 
for us.” He said, “No I am not going to say that because I haven’t got money.” 
But we had to go. On the following day we came and the minister received us 
most generously, he was very polite and few courteous words. Then we came to 
the point and said, “Mr. Minister, we Methodists in Poland want to have a 
printing machine operation. He looked at me and said, “What, you 
Methodists?” I said, “Yes, we need it. Look, the Roman Catholic Church...” He 
said, “The Roman Catholic Church is so big, so strong...but why do you want 
it?” I gave him several reasons why we did want it. He said, “Now, tell me, 
where will you get all that money. This is a very costly thing.” I said, “Well, here 
is the bishop and he will buy the machines for us.” And I looked at the bishop, 
and the bishop nodded “Yes”. I felt in my heart that the Holy Spirit was at work. 
Yesterday he said “No” he will not buy, but today he said “Yes”. (Applause) 


Two or three months later the first machines started to arrive. I don’t know 
where the money came from. I don’t know until today. But on the second of 
September, 1981, Bishop Schaefer and Dr. Isaac Bivens from Global Ministries 
arrived in Warsaw and we had the dedication service of our printing shop. Last 
year we printed over 30,000 copies of different books which serve our society. 
This is a miracle and I could tell you about many such miracles that happened in 
my work. 


Apostle Paul reminds us that suffering is an inseparable part of our Christian 
experience. In his second letter to the Corinthians, he says, “We are troubled 
from every side but we do not live trampled lives. We are perplexed but we do 
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not despair. We are persecuted but not forsaken. Struck down but not 
destroyed.” It is good if you don’t have to suffer, but when the time of trial 
comes and our faith is put to be tested, remember what Jesus said, “In the world 
you will have tribulations, but be of good courage, I have conquered the world.” 
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YESTERDAY’S ANSWER FOR TODAY’S QUESTION 


By Bishop Cecil Bishop 


Bishop Bishop was elected to the episcopacy in the African Methodist Episcopal Zion Church in 
1980, and his first assignment was in West Africa. He presently presides over the Tenth Episcopal 
District. Prior to his election as bishop he served pastorates in North Carolina, Maryland and 
Washington, DC, and was on the faculty of both Bennett College and Hood Theological Seminary. 
He has received the John Wesley Society Award from his alma mater, Wesley Theological 
Seminary. 


My brothers and sisters in Christ, I cannot tell you the joy that is mine to have 
the tenth opportunity to set foot on the soil of my ancestry. I must be honest, 
however, and say that it would be far more comforting to be sitting where you 
are sitting rather than to be standing where I am standing. But I trust that you will 
pray with me and for me. 


What a joy it is to-be assembled in a meeting like this and to share and to 
fellowship, to hear the witness and the testimony from our brothers and sisters 
from all around this globe. It is a joy to be a part of that fellowship, not just what 
happens in the hall and in the small groups, but when we get together in the 
corridor, outside, in hotel lobbies - we get to know one another and there is a 
fellowship and an exchange. Some of us have even swapped a few sermon 
illustrations at some of these gatherings. One brother was sharing with us the 
results of some of his exegetical work, and he said that his research had led him 
to the discovery of the name of Isaiah’s horse. Obviously that caught the at- 
tention of all of us in the group. One brother said, “You did that?” And he said, 
“Oh, yes.” And someone else said, “Well, quickly, tell us the horse’s name?” He 
said, “It is very simple, it’s very plain, it’s right there in the sixth chapter. Isaiah 
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said ‘Woe is me’. 

I’m trying to collect myself because as I look at you, the awesomeness of the 
task of preaching looms even greater. And so I must say to you that the task that 
is before me I cannot perform alone, without help. No matter what I have done 
or read or prepared, it is all only filthy rags without His help. And so I would beg 
of you to seriously and sincerely pray with me and for me that the real preacher 
might come. That he who is the real preacher would come and do the 
preaching, and that somehow I would become transparent, that you would not 
even see me but that you would only see God. Would you bow with me in a 
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moment of quiet prayer? 
Lord, who am! teach the way 
To this thy people day by day 
So prone myself to go astray. 
I teach them knowledge 
Yet I know 
How faint the flicker and low 
The candles of my knowledge glow. 
I teach them love for all mankind 
And all God’s children 
But still I find my own love 
So far behind. 
I teach them power to will and do 
But even now | feel anew 
My own great weakness through and through. 
Lord, since thy preacher I must be 
Then let this waiting people see 
Thy preacher, leaning hard on Thee. 
Through Jesus Christ our Lord we pray. Amen. 


The text has been read in your hearing. I would like to speak from the topic 
“Yesterday’s Answer for Today’s Question.” May I say that homiletically today 
and yesterday will not be twenty-four-hour periods, but blocks of time. The 
suggestion that I want to make is not that the answer was behind, but that even 
before the question had been raised the answer had already been given. How 
strange it is that so many people go through life really never knowing God! How 
strange it is that a lot of church folks move on through life not knowing God. 
Yes, some preachers go through life, supposedly custodians of the faith but not 
knowing God. Yet it is through God that all of the questions of our existence 
come up and find some resolution. The questions of origin and destiny, of 


ontology and eschatology, all have been answered, but God has already 
moved. 


I would hate to be among the number of the so-called pseudo-enlightened of 
our age who want to write God off. Those who would try to say to us, “When 
you look at the creation, it’s all here just because of natural order.” And I want to 
ask those people, “Who is it that made natural natural?” 


If you would just pause long enough some morning to watch the way that 
God unstables the mighty horses of the universe and hitches them to the solar 
system’s chariot of fire and starts them marching across a multi-colored eastern 
sky to a golden west - and say there is no God? Or watch the parade of the 
seasons, how, where I come from, the golden leaves of autumn give way to the 
white snows of winter, that in turn back off and allow place for the glowing green 
of springtime that is followed by the blazing heat of summer - and say there is no 
God? Or some night look toward the heavens and count the starts there that 
peleys the midnight skies like swinging lanterns of eternity - and say there is no 

od: 

No, I would exclaim with the poet who said 


Though giant rains put out the sun 
Here stand I for a sign. 
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Though earth be filled with waters dark, 
My cup is filled with wine. 

Tell to the trembling trees beneath 

The broken rod 

One nameless, tattered broken man 
Stood up to drink to God. 


But God has done something for us - moved for you and me in a mighty way, 
for God has given to us the answers to the basic questions of our existence. 


In the time that we are living in - an age of trouble, hunger, fear and poverty, 

racism and greed, when someone would cry out 

Aloof with hermit eye I scan 

The present work of present man, 

A wild and dreamlike train 

Of blood and guile 

Too foolish for a tear 

And too wicked for a smile. 


Someone sings out 


Our sweet is mixed with bitter gall 

Our pleasure is but pain 

Our joy is scarce last looking on 

Sorrow yet remains. 
God, God has a way to speak to us, and some child of despair raises the 
question, “Is there any message from anywhere?” that comes at a time like this 
to speak to this cosmic madness that has engulfed us? That’s today’s question, 
asked on the city streets of every major metropolis of the world. But the answer 
has already been given. That man from Nazareth called Jesus stands before us 
and says “Yes, I’m the answer, because you see he has anointed me to preach 
the gospel; he has given me the word from the Lord, he has sent me out with the 
good news.” The poor would raise the question, “Is there any message for us? 
We're without, destitute,” and perhaps would sing like the black poet Dunbar, 
when he said 

Life was not much more than a crust of bread 

A corner to sleep in, a minute to laugh 

And an hour to weep in. 

A pint of joy to a peck of trouble, 

Never a laugh but the moans come double. 


Is there any message, any word? 


Look around the world and you will see terrorism stalking the land, you will 
see people in the bondage of sin - the sin of their own littleness and their own 
pettiness. Bound because of race or religion or sex. People who try to hold back 
their brothers or sisters and rob them of taking their rightful places amid the 
glittering sun of life’s July. The question is, “Is there any way from oppression to 
liberation?” The answer was given yesterday. We hear him say, “I have come to 
proclaim release to the captives, to set them free in South Africa and in Poland 
and wherever they might be in bondage.” Along the city streets of New York 
where they are bound by drugs and in Africa where some are bound by 
economic deprivation - I have the answer - I come to proclaim release and 
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freedom; to let you know that God loves you and he’s made enough in this 
world for everybody. 

Sometimes it seems as though God does not move quite fast enough, and 
you just have to keep on keeping on, you know. I can think back in the lives of 
black people in the southern part of my country - mistreated and disinherited, 
robbed of their citizenship, because of their color - and it seemed as though the 
time would never come. And I assure you we have not reached Utopia, but we 
are a whole lot better off than we used to be. So, the same God who moved for 
us is moving around the world. 


In the lostness of my own blindness, the blindness of my own foolish ways, is 
there any way for me to see the light? Is there any way for me to have a new 
look? Is there any way for me to catch a new dream, or lay hold on a new vision? 
The answer was given yesterday, “I have come to give the recovery of sight to 
the blind, to open blinded eyes,” to give a new vision so that we will come to see 
that people are valuable and have meaning, no matter where they come from, 
what their culture or background might be. That male and female alike can carry 
the banner of the gospel - that there is an equality that God has for all of us. Eyes 
can be opened, and I can see you and you and you as my brother or my sister. 
All because Jesus came. All because he went to Calvary and yonder stormed the 
very ramparts of evil and robbed the grave of its victory and death of its sting. 
Some song writer said, 

Jesus, Jesus, there’s just something about that name 
Master, Savior, Jesus, 

Like the sunshine after the rain. 

Jesus, Jesus, Jesus 

Let all earth his love proclaim 

Kings and kingdoms shall all pass away 

There is something - there is something 

About that name. 


The answer that came to us yesterday, the answer that was given before the 
morning stars sang together or the sons of God shouted for joy - the answer is 
Jesus - that’s the answer. But let me hasten to add that it’s the answer because it 
says here in the book that the spirit of the Lord was upon him. 


I’m going to say to you that it is good to be here in this Council and to share 
and have the fellowship that we have enjoyed, but it’s not enough for us to 
gather and to have this fellowship and to issue our ecclesiological pronoun- 
cements and our theological declarations and go back to wherever it is that we 
have come from, saying that yes, Jesus Christ is God’s “Yes” for the world. No, 
we've got to do more than that. We must allow the spirit of the Lord God to be 
upon us so that we can from this place, in the words of the Quaker, speak truth 
to power, and we can speak to the principalities and powers of the governments 
of the world and say that this planet must be a place for peace, that we cannot 


allow any nation or group of nations to pervert and prostitute the resources that 
have come from Almighty God. We have to do that! 


Somehow you have to help us from the United States get it over to our 
President that you cannot trust in horses because they are many and in chariots 
because they are strong. No, this must be a land of peace. We have got to speak 
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truth to power and say to South Africa, “Apartheid is wrong!” We must speak 
_ truth to power, wherever injustice raises its ugly head. In Afghanistan, in 
Poland, in the United States, in South Africa, in South America - wherever. 


We must also speak to the economic powers of the world, those powers that 
manipulate and subjugate other peoples, that somehow keep Africa from being 
what it could be. Those economic interests that come and bleed off the resources 
and rape the land and leave the people with little or nothing - some of whom are 
good Methodists! We have to speak truth to power. If Christ is the answer, if he 
means anything, if he is God’s “Yes” to anything, then we must go down from 
this place speaking truth to power. 


We cannot assume that somebody else will do it. We cannot rely on the 
material, because you see we have to speak that truth to power because we are 
dealing in the most precious commodity of all - that human commodity. For 
God’s people are in the business of helping the rest of God’s people be what 
God wants them to be. Didn’t someone say that “we are all blind until we see 
that in the human plan, nothing is worth the making that does not make the 
man? Why build these temples glorious if man unbuilded goes, in vain we build 
the world unless the builder also grows.” And so we are about the task of making 
people. We have to speak truth to power. 


Now we come here from sixty-four communions and ninety-some countries. 
It is obvious that our backgrounds and cultures are different, and yet the answer 
has been given. 


Let me quickly conclude and say that the answer that bridges all of the 
superficial gaps between us has already been bridged. Let me share this story 
that I heard told by the late Carlyle Marney - a great spirit. Carlyle Marney said 
he was visiting in South Korea and on a Sunday afternoon he was scheduled to 
go on a tour. His tour guide was going to be a Roman Catholic priest. It was a 
rainy Sunday afternoon and they met at the church where Marney had 
preached, and they were supposed to go on this tour, and Marney discovered 
much to his surprise that his tour guide could not speak any English. And of 
course Marney himself could not speak any Korean. And so on that bleak 
Sunday afternoon as they moved around under a weeping sky, the only thing 
these two servants of God could do was to point and smile and nod at various 
landmarks and monuments. Marney said that he kept turning over in his mind 
how he could possibly bridge that gap, that separation by language and culture 
that had made it impossible for him to communicate with another brother of the 
cloth. They were just about ready to wrap up their tour and had made it back to 
the church. Marney said they shook hands, and he, Marney, remembered a part 
of an ancient liturgy that was in Latin - and at that time the Roman church was 
using Latin in a great way - and he remembered the first line of this ancient 
liturgy in Latin, and as he shook the hand of that Roman Catholic priest, he 
recited the first line of that liturgy, which translated “Reeds lift up your hearts.” 
The eyes of that Roman Catholic priest brightened and with both hands he 
clasped Carlyle Marney’s hand and responded with the next line of that liturgy in 
the Latin, being translated, “We have a king.” Marney said that a strange feeling 
came over him. We have a king! He said, there we were of different cultures, of 
different races, separated by these barriers, separated by religion, separated by 
language, and I discovered those things didn’t matter at all because we have a 
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king! 

So, Methodist brothers and sisters of the world, it does not matter where we 
come from, what our background is, we have a king! We must go out and speak 
truth to power because we have a king! Who is the king? He is the one who has 
enriched hearts with his presence. He is the one who has inspired poets to sing 
of glories beyond the limitations of the human mind. We have a king! He has 
touched music with a golden halo, brought to the soul of the singer new insights 
of heavenly visions. We have a king! He has given guilty hearts new inspiration 
and pulled the scales of doubt from the weary eyes of worn out travelers. We 
have a king! He has blessed sorrowing ones with joy unspeakable and with inner 
peace beyond measure. We have a king! His voice has set out flares of hope to 
rescue travelers caught in the valley of despair. We have a king! His voice has 
arrested the marching legions of darkness, touched somehow the soul of every 
believer. We have a king who has buried the shadows of fear in the grim, gray 
tomb of the past. We have a king! ' 


Oh, my brothers and sisters, when you go down from this place, we are not 
going alone, but the king goes with us, and he is. in fact the answer that came 
yesterday for every question that will ever come on tomorrow. 

Let us pray. 

Bless to our hearts these words, O Lord. Be for us a king as we struggle with 
the answers, and lead us in the way everlasting, through Jesus Christ our Lord. 
we pray. Amen. 
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THE DIVINE “YES” TO GLOBAL EVANGELISM 


By Dr. Alan Walker 


Dr. Walker is Director of the World Evangelism program of the World Methodist Council, a post he 
has held since 1978. In 1981, he was created a Knight Bachelor by Queen Elizabeth II in recognition 
of his services to religion. His appointments since his ordination as minister of the Methodist Church 
of Australasia (now Uniting Church) have been varied. Among the highligths of his outstanding 
career are: Adviser to the Australian delegation at the United Nations (1949); awarded the Order of 
the British Empire (1955); founded Sydney Life Telephone Counselling Centre (1963); Professor of 
Evangelism and Preaching, Claremont School of Theology, U.S.A. (1973). 


A Divine “Yes” to global evangelism is today ringing in the mind and heart of 
the Church. After years of confusion and uncertainty a new confidence in 
Christ, in the Gospel, in the Church has come. The desperate need of humanity 
is bringing into sharper relief the one answer that is available: Jesus Christ, the 
Son of God. The Divine “Yes” is an inescapable command to further the un- 
finished mission of Jesus to the whole wide world. 


The task of mission is obviously unfinished. By the year 400 A.D. the number 
of Christians reached about 20 percent of the then world’s population. This 
figure remained stationary for 1,000 years. Through the missionary outreach of 
the 19th Century Christians totalled 34 percent when the First World War 
began. Today 32 percent of the people of the earth call themselves Christian. 


Because of the population explosion there are more people living today who 
know nothing of Jesus Christ than ever before in history. For example, there are 
300 cities in the world with a population of about 100,000 people which have 
no Christian presence. No wonder the call to mission is coming straight from the 
heart of God. It is time to remember the challenge of the great William Temple: 
“We are the early Christians” - with a world to reach. 


Almost nine years ago, you, the World Methodist Council, trusted me with 
the task of World Evangelism. Over these years I have visited 75 of the 90 
countries where the Methodist Church is established. Out of that experience 
have come insights which, I believe, are valuable for the on-going global mission 
of Jesus. One dominant conviction has come - Methodism having placed its 
hand to the plough of World Evangelism dare not look back. The Divine “Yes” 
calls the whole church forward. 
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The Essential Christ 


World Evangelism begins and ends with the belief that Jesus Christ is the 
essential Saviour and Lord of all people everywhere. Without this conviction 
there is no basis for the world mission of Jesus. 


The Doctrine of God was the theological issue of the sixties, Christology is the 
major concern of the eighties. Nothing impedes and undermines the course of 
Christ more than a weak Christology. There is little Divine dynamic in a 
humanist Jesus. Churches, Christian leaders, which are uncertain about or 
reject the uniqueness of Jesus as the Son of God are failing. The Apostolic Faith 
which declares Jesus was “very God and very human” is a pre-requisite for an 
effective mission to the world. 


The finality of Christ is clearly written across the pages of the New Testament: 


— Jesus demands complete loyalty to Himself. Human destiny is determined 
by acceptance or rejection of the call: “Follow me”. 


— The parable of the Wicked Husbandman is a tremendous revelation of the 
self-consciousness of Jesus. His coming is God’s final call to repentence. 

— Mighty assumptions lie behind the Great Commission of Jesus: “All 
authority in heaven and on earth are given to me: Go therefore and make 
disciples of all people...and behold, I am with you, to the end of the age.” 


Christ is God’s final and complete revelation of Himself. There is no un- 
derstanding of God He does not give, no demand of the human heart He 
cannot meet. A greater than Jesus will never be born, for no nobler or more 
complete person is needed. 


The uniqueness of Jesus has immense implications for the world Christian 
mission. Jesus is the essential Saviour of all people everywhere. There are 
Christians today who claim no effort should be made to win Judaists, Muslims, 
Buddhists or Hindus to Christianity. Why stop with the great religions of the 
world? Why witness to Animists, Secular-humanists or Marxists? Unless Christ is 
the name for all people He is the name for no people. Of course, there must be 
dialogue and deeds of mercy, but there is no alternative to offering Christ with 
humility and respect to all people. The Divine “Yes” endorses Christ, crucified 
and risen as the one name for all the earth. 


The Christian Message Now 


The Christian message is what the world needs now. The deep-throated 
truths of the Gospel have a peculiar relevance to the modern situation. 


Conversion-Christianity is the word to proclaim to a world society plunged 
into a deepening character-crisis. Humanity is under threat from unredeemed 
human nature. Millions are trapped in compulsive habits, being in bondage to 
alcohol, drugs and addictive sex. Harshness, selfishness, love of money are 
tearing society apart. Every newscast, daily press headlines scream of violence 
and killings. Human beings driven by suspicion, hate and nationalistic pride, 


with a nuclear bomb in their hands are placing in jeopardy the future of life on 
this planet. 


Christian conversion is the answer. Through the Cross and Resurrection of 
Jesus human nature can be transformed. Christianity can afford to be judged by 
the people it has created over the centuries. Christ brings release from inner 
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bondage, setting people free to truly live. Christ turns people from love of self to 
love of others. Christ overcomes fear and hate, fashioning peace-makers. 
Reconciliation with God changes everything. As Paul put it long ago: 
“Therefore, if any man or woman be in Christ there is a new creation; old things 
are passed away, behold all things are become new.” 


In a world where “non-persons” abound, the Christian message gives dignity 
and worth to all people. “Non-persons” are found by the millions in the 
*favellas” of Latin America and the slums of the crowded cities of Asia. They live 
in the Westen world as the nameless inhabitants of high-rise apartments, poked 
into their little units as into human filing-cabinets. They are unemployment 
statistics in every Western society. They are soldiers in the massive armies of the 
nations dressed in their rightly called uniforms which turn them from men into 
nobodies. Beneath it all a crucial question takes shape: What is the value of a 
human life? 


The Christian message says: every life counts in God’s sight. From the Cross 
on which Jesus died a hallowing hand reaches out giving value to every person. 
The New Testament litany “Jesus died for me” is a manifesto of human worth. 
Now all people can say to rulers, to society, “Do not treat as worthless someone 
for whom Christ died.” 


The Christian Faith goes further. It gives meaning and purpose to living. It 
picks up all people and points them to the tasks God has to accomplish in our 
time. In the challenge of the Kingdom of God people begin to walk tall, because 
they become linked to the greatest cause on earth, the establishment of God’s 
rule in human society. 


“How is the Gospel to be presented in a situation of death?” This was the 
arresting question given for group discussion at a Seminar of the Institute for 
World Evangelism in Lima, Peru. It brought to focus the unmentionable subject: 
death. It pointed to eternal life. 


Death is a very present experience for the poor on the earth. In Latin America 
many die young. Every day 40,000 children die in Latin America. Some 40 
million people die every year. As in John Wesley’s day most families have 
experienced the trauma of an early death. 


With an increased life-span, death has become distant and hidden among 
Westen people. Yet all know there is one certain fact we all must face: we shall 
die. Today the reality of death is breaking into the consciousness of people. The 
frequency of cancer and leukemia, often among younger people, cannot be 
escaped. The Chernobyl accident, the nuclear armament race, the threat of 
nuclear destruction are making death real. Sadly, masses of young people do 
not expect to live a full life-span because of the nearness of nuclear war. 

The Christian pulpit, in common with the rest of society, has ignored death. 
As a reaction to the other-worldliness of the 19th century I confess that I, in 
common with most of my generation, have rarely related the Gospel to death. 
Eternity as a vital Christian doctrine has in the years of this century been 
neglected. 

Recently in an Australian church the American Chattanooga Singers sang in a 
televised service the old camp meeting hymn: “Shall We Gather at the River?” It 
became a moment of spiritual power. I noticed that many eyes in that crowded 
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church were glistening with tears. Suddenly I realized how wrong many of us 
have been in neglecting the message of eternal life. | vowed that I will make the 
Christian answer of eternal life part of the Gospel I shall preach. The Divine 
“Yes” has at last sounded in Jesus Christ affirming all the promises of God. 


The Indigenous Church 


The new missionary age now beginning will be based on the local, indigenous 
church in each land. The basic unit in evangelism is the local society of Jesus, 
pastor and people together. 


As a result of the last missionary age the Christian church is now universal. 
Local congregations of Christians can be found in amazing proliferation around 
the earth. In world Methodism alone the Gospel flows out from 250,000 local 
churches. Hence a new strategy, impossible in earlier times, becomes possible 
based on these local churches. 


In order to fulfil their task local churches everywhere must turn from main- 
tenance to mission. Too many churches, especially in the West, aré introverted, 
spending effort and money only on themselves. Around every local church are 
masses of people living and dying without a saving-knowledge of Jesus Christ. 
They form a mission-field for every community of Christians. 


An inspiring story comes from Zambia. For several years the United Church of 
Zambia has taken up the “Making Disciples” program of World Evanglelism. 
Every local church has been encouraged to hold outreach missions of different 
kinds leading up to Easter. After preparation classes newly won Christians have 
been accepted into the church on “Pentecost Sunday”. In 1983 almost every 
local church in Zambia brought in new members on “Making Disciples Sunday”. 


This indigenisation of the church in various countries is the prelude to effective 
evangelism. The word indigenous comes of course, from agriculture. Plants, 
trees which grow well are adjusted to soil and climate. Churches must be related 
to the society, the culture, where they are established. The picture is clear. 
Imported churches are failing. Indigenous churches which have broken from the 
culture of their missionary origin are succeeding. 


Indigenisation takes many forms. In Nigeria a new translation of the Bible is 
under way, not from English as in the past but from Hebrew and Greek, and a 
totally new church structure has been adopted reflecting Nigerian society. In 
many places new forms of liturgy and worship are appearing in the thought 


forms and style appropriate to each land. In Papua, New Guinea and Samoa 
indigenous forms of church architecture are emerging. 


No country more needs indigenisation than my own country, Australia. For 
all our churches are imported from England, Scotland or Rome, reflecting 
cultures thousands of miles away. The new Uniting Church in Australia is 
struggling to become a truly Australian church. Some headway is being made. 
Recently I had an excited call from a minister in Melbourne. He told of the 
design chosen for a new church. “It is modeled on an Australian ‘wool-shed’,” 
he said. When I told a group of ministers of this development, one said: “I guess 
they will ‘fleece’ the people in that church”. Another added: “I suppose they 
won't baptise people there, they will ‘dip’ them”. 

The most significant indigenous development in the world is occuring in Latin 
America. Out of poverty and oppression has come “Liberation Theology”, the 
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most important theological development for over fifty years. “For over 1,000 
years theology has been written by white hands; no longer will the Gospel be 
interpreted by white hands alone” vehemently commented an Argentinian at a 
Seminar of the Institute for World Evangelism. 


Indigenisation will lead to many new discoveries and much variety on every 
level of the life of the church. It opens a new and exciting era before the church. 
It will provide the base for more effective evangelism in many lands. 


A World Strategy 


A global as well as a local church strategy is required for a new missionary age. 
The world resources of the church must be mobilized for the world task. Only 
global thinking will match the global challenge. 


The world Christian scene is startlingly different from the 19th century. The 
Western world is sadly in Christian decline, becoming the toughest mission field 
on earth. The church in Communist countries remains faithful and viable. While 
suffering many restrictions, worship is open and joyful. Having survived sixty 
years of pressure from atheist governments, the church has much to say to the 
rest of the world. The Developing Countries show astonishing Christian growth. 
For example, here in Africa there were 5 million Christians in 1900; now there 
are 200 million followers of Jesus and the Christian community grows faster 
than population growth. 


The changing world scene has produced a vast shift in Christian focus and 
strength. The majority of Christians are now beyond the Western world. As the 
old geographic Christendom has disintegrated, a new Christendom has come 
into being which runs through the minds and hearts of Christians everywhere. 


A new missionary age beckons. To accept a “moratorium” on Christian 
missions is to betray the Gospel. One billion people will never be given the 
Christian option if all is left to local churches. There must be global planning and 
global action. Obviously missionary strategy will be radically different from the 
past but a world sharing of the faith is inescapable. 


Take Japan as an example. There are only 800,000 Christians in Japan 
among a population of over 100 million people. There is no way the small 
Japanese church can reach its people with the Gospel. The world-wide church 
must assist the church in Japan to enable the people of that crowded land to 
hear of Jesus. 


The world cries out for a new global strategy for mission. National mission 
boards adopting a piece-meal approach through traditional spheres of 
missionary influence are almost an anachronism in the modern world. World 
spiritual need must be seen in its wholeness. 


World Evangelism initiated by the World Methodist Council is a small, ten- 
tative response to world need. Dr. David Barrett, the Editor of the massive 
World Christian Enclyclopedia, recently commented: “The World Evangelism 
program of the World Methodist Council is the most significant evangelical thrust 
of any denomination in the world today.” However, Dr. Barrett also pointed to 
its limitations: “World need is obviously too great for any one denomination. 
Every major Christian church should be planning and acting globally in mission”. 


The time has come to think in large terms of world evangelisation. This would 
best happen ecumenically through the World Council of Churches. Yet this does 
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not seem possible. In 1961 the New Delhi Assembly of the World Council of 
Churches discussed and rejected a co-ordinated mission to the world. Dif- 
ferences in theology, in purpose, in method were too great for the churches to 
combine together in mission. I suggest the same would be true today. 


There is another way. Each major denomination, with its own theology and its 
own methods, could enter into global evangelism. It would be parallel rather 
than co-ordinated witness. There could be consultation and sharing of insights to 
avoid conflict or duplication. It could mean a vast increase in world-wide witness 
to Jesus Christ. 


After discussions with Dr. Barrett I dare suggest that this Nairobi Conference 
of the World Methodist Council should propose the holding of a Consultation 
with several major Christian denominations to explore the possibility of parallel 
action in mission. From such a Consultation could come a new pioneering thrust 
in global evangelism which would offer to millions of people a knowledge of 
Jesus Christ as Saviour, Lord and Liberator. 


Away out on the lonely Island of Viwa in the South Pacific is the grave of the 
saint of Fiji, John Hunt. In 1838 John Hunt came as a Methodist missionary 
from Britain to Fiji. For ten short years he witnessed to Christ, translating the 
New Testament into Fijian, dying at the age of 36. 


Last year I was deeply moved as I stood by the grave of John Hunt, 
remembering his courage and sacrifice. I recalled a letter he wrote not long 
before he died to the British Methodist Conference. | believe its message in- 
terpreted for our time speaks to us today: “Fathers and brethren, labour and 
pray in order to send forth the ambassadors for Christ to all lands. The world is 
yours: take possession of every part in the name of the world’s Redeemer, even 
though your first possession in many places may only be a solitary grave in 
which some of your missionaries are buried.” 


A Redeemed World 


In Christ a Divine “Yes” has sounded for a transformed society, a redeemed 
world. He affirms the promise of God for a world of justice, freedom and peace. 


Great and noble promises of righteousness and peace throb through the Bible. 
The greatest event in the Old Testament is the release, under Moses, of the 
slaves in Egypt. There are constant condemnation of all who exploit the poor 
and helpless and calls for compassion to the fatherless and the widow. The 
vision of a world at peace is there. “How beautiful upon the mountains are the 
feet of Him who publishes peace.” Salvation is presented not only in personal 
but social terms. “The ransomed of the Lord shall return to Zion with singing. 
They shall obtain joy and gladness and sorrow and sighing shall flee away’. 
Amos sums up the message of the Old Testament: “Let justice roll down like 
waters and righteousness like an everlasting stream.” 


In the New Testament stands the Kingdom of God, the masterpassion of 
Jesus. Through the teachings, the parables, the example of Jesus can be traced 
the pattern of the Kingdom of God. It is a Kingdom in which every citizen 
however lowly has dignity and worth. It is a Kingdom which has a bias toward 
the poor. Never must the first message of Jesus be forgotten: “I am annointed to 
bring good news to the poor”. He made it clear that the test of any society is how 
it treats its weakest citizens. It is a Kingdom of racial equality and justice. In 
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Christ racism can neither live nor breathe. It is a Kingdom of peace. The 
Bethlehem message declares: “Glory to God in the highest and on earth peace.” 
No support for violence or war comes from Jesus; on the contrary: “They that 
take the sword shall die by the sword.” 


The whole world today needs to hear God’s affirmation of justice and peace. 
Many, before the tragic years of this century are negative, cynical, despairing. A 
loud cry rises from the poor, the racially oppressed in South Africa, all who are 
threatened by nuclear war: “How long, how long, Oh Lord — when will you 
save the people?” Into this despondent world comes the Divine “Yes” of Jesus. 
As we seek justice, freedom, and peace, we are not cutting against the grain of 
history but with it. Peace is the truth, war is the lie. The promises of God are 
sure, His Kingdom shall come. 


The time is overdue to fight back at the secular, pagan forces which, in the 
West, are seeking to take over society. There are those who are attempting to 
destroy the Christian festivals of Christmas and Easter. Some are calling 
Christmas “the Festival of the Family” and Easter in the Northern Hemisphere a 
“Spring Festival”. In the early centuries Christians poured a Christian content 
into pagan festivals; now the reverse is happening as paganism penetrates 
Christmas and Easter. Too often we are letting it happen. 


Recently in Nashville, Tennessee, I was challenged by a small incident. For 
many years we have known a humble black woman, now 87 years old, named 
Hattie Turner. In visiting her recently she gave us a small lamb to take home to 
our youngest grandchild. “Every Easter” she said “I give a lamb to all my 
grandchildren. I don’t like the senseless Easter bunnies of America. I give a lamb 
to remind the ones I love of the Lamb of God.” There is someone in a simple 
way fighting back at the betrayal of a Christian society. 


On many issues the struggle is joined. In sexual ethics the world needs to hear 
the Christian ideal of man-woman relationships. It is time to cry “halt” to the 
forces of corruption inching their way forward in most societies. Beside the 
crudities of capitalism, with its encouragement of greed and the gulfs it creates 
between rich and poor, should be placed the pattern of the Kingdom of God. 
Communist, totalitarian states must be challenged by the trust and freedom God 
gives to the citizens of His Kingdom. Before the ugly spirit of terror, counter- 
terror and retaliation stands Christ showing his way of getting rid of enemies, by 
goodwill and love. 


The World Christian Peace Conference meeting in London in July 1985 
declared: “We invite people everywhere to join us in a new commitment to 
peace - making Jesus the Prince of Peace.” We cannot deny an unpleasant fact. 
Christians have never really discovered Jesus as the Prince of Peace. Over 
almost 2,000 years of time Christians have supported every war in which their 
own nation has become involved. At first most Christians in Australia and the 
United States supported the iniquitous Vietnam War. In recent times Christians, 
according to where they live, have endorsed the invasion of Afghanistan and 
Grenada, the Falklands War and the bombing of Libya. Many Christians have 
never earned the title ‘peace-maker’”. 


The test of our obedience today lies in our attitude to the nuclear arms race. 
To support nuclear arms is to support nuclear war. By endorsing nuclear arms 
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we have crossed the Rubicon, we are committed, at least as a last resort, to 
nuclear war. This would mean, as the Chernobyl accident has shown, the 
spreading of radiation fall-out all over the world from nuclear bombs which 
would kill millions today and curse the unborn tomorrow. To support nuclear 
arms is to abandon faith in God. It means ultimate trust is not given to God but to 
hideous nuclear terror and destruction. A stark choice comforts every Christian: 
in what do you trust, God or nuclear might? 


There is another way open to all people: it is the way of non-violence. Jesus 
was the greatest non-violent leader of history. He rejected Peter’s sword, He 
refused to call legions of angels to His aid, on the Cross He virtually said: I can 
be killed, but I cannot kill. He calls His followers to non-violence. Non-violence 
is not non-resistence to evil, it is mobilizing moral and spiritual resources for the 
overcoming of evil and the advance of humanity. 


Christians are called to the greatest crusade of history, the crusade against 
war. All must answer Pilate’s question: “Whom shall I release unto you, 
Barabbas or Jesus who is called Christ?” Whom shall we choose, Barabbas the 
terrorist, the man of violence, the man of war - or Jesus, the non-violent One? 
You and I must answer. On the answer we give could depend the very future of 
civilization. 

The Holy Spirit 


The Divine “Yes” is sounding endorsing the centrality of the Doctrine of the 
Holy Spirit. The Holy Spirit is offered to the church today as the power for 
witness and service. 


The 20th century, when the history books are written, will be called “the 
century of the Holy Spirit”. Over the earlier years of the century Deism was 
dominant in the churches. It reached its climax in the sixties with the currency of 
the ugly phrase: God is dead. 


Steadily, almost unnoticed, something else has been happening, God has 
been bringing the Holy Spirit into focus. Now in this fourth quarter of the century 
no one can ignore the Doctrine of the Holy Spirit. Pentecostal charismatic 
churches are the fastest growing churches in the world. Now we are obliged to 
speak not of three, but four families of Christians: Catholics, Protestants, Or- 
thodox and Pentecostals. 


The Holy Spirit is the power God supplies for witness and service. As Paul 
says: “The Spirit helps us in our weakness.” The Spirit empowers the planning, 
the ministry, of the church, enabling dreams to come true. It is the Holy Spirit 
who provides power for mission. 


Perhaps | can put it this way. Sometimes, when our family was young, we 
went camping. We would make a fire and boil the billy. My wife, being adept at 
fire-making, could set the sticks which would at once burn steadily and strongly. 
When I made the fire the sticks would smolder, smoke and go out. Now the 


setting of the sticks was important. Yet until the flame was applied they were of 
no earthly use. Fires are meant for burning. 


The Church today too often gives the impression of showing well-laid sticks 
without the fire. The organization of the church is brilliant. The committees toil 
endlessly. Worship and Holy Communion are conducted beautifully. There are 
smoldering heat and rising smoke but the flame is missing. 


122 


Recently in Australia we held a National Convention of the Holy Spirit. We 
_ deliberately planned the program and chose speakers to draw together the 
charismatic and more traditional wings of the church. We were startled by the 
number of people who registered from all over the country. After some early 
tension a remarkable unity developed. In the final service there occured a 
wonderful outpouring of the Spirit which changed many lives and has launched 
virtually a new movement of the Spirit among our people. 


The whole church, I believe, must seek the power of the Spirit. In many 
countries there should be conferences on the Holy Spirit through which there 
may come not only a fuller intellectual understanding of the Doctrine of the Holy 
Spirit but an experience of His power. The urgent need of world Methodism, 
and the whole Christian church, is to become open to receive the wind of the 
Spirit. 

Tremendous things happen when the Spirit comes. The Reformation leader, 
Martin Luther, once spoke of the Holy Spirit as a wandering cloud. A cloud 
laden with moisture wanders across the heavens, but no one knows where it will 
precipitate its life-giving rain. Similar, Martin Luther said, is the operation of the 
Holy Spirit. No one knows where or when the power will fall. It is God’s decision 
and God’s gift. 


Around the world today there are places where the Holy Spirit has come with 
power. Where it has happened lives have been transformed and churches given 
power for mission. It is seen in Fiji, in Bolivia, in parts of Africa, among the 
Australian Aboriginees and in Indonesia. 


Let me tell of one land, Indonesia. In 1979 there was a World Evangelism visit 
to Indonesia. At that time the Methodist Church had been stagnant for 40 years. 
Bishop Sitorus brought together all the ministers of the church to a retreat centre 
at Prapat on the Island of Sumatra for a three-day seminar on Evangelism. 


In the final session I was speaking on the Holy Spirit. Suddenly the translator 
at my side was silent. I looked at him and found he was choked with emotion, he 
could not speak. This heralded the coming of the Holy Spirit on that group of 
ministers. Many began to weep, others were praying aloud together. There was 
a sense of great power as the Holy Spirit seemed to flow over us. 


At last Bishop Sitorus rose: “I do not know quite what to do,” he said. 
“However, I feel led to say we will go from this room to seek in the next three 
years 10,000 new members for our church.” Before three years were past I had 
an exciting letter from Bishop Sitorus: “We have passed our goal of 10,000 and 
are going on to the next 10,000.” 

Last year, five years later, my wife and I were invited back to Indonesia. What 
a transformation had occurred. Over 17,000 new members had been added to 
the church and 200 new congregations had been established. A new theological 
college had been built and a million-dollar Retreat Center was rising at Prapat 
symbolizing the new life that had come to the church. 

Then came an amazing mass baptismal service. In the marketplace of a large 
town thousands of people converged. For months people had been brought into 
the Christian faith throughout the area. Now they were to be received into the 
church. It took about fifty ministers an hour to baptise almost 2,000 new 
members. It was Pentecost all over again. 
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Power, power for mission is the need of the whole church. In the Holy Spirit 
lies that power. If we seek and pray and wait for that power we shall not be 
disappointed. “The Divine ‘Yes’ has at least sounded in Jesus Christ. In Him is 
the ‘Yes’ which affirms all the promises of God.” 
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WITNESS 


By The Right Honourable Viscount Tonypandy, George Thomas 


George Thomas, son of a Welsh miner, was elected to the House of Commons as Labor M.P. 1945- 
1976, when he was elected by all Parties to serve as Speaker. He retired from the Speakership in 
1983 and became a Member of the House of Lords. He is a Methodist Local Preacher and served as 
Vice-President of the United Kingdom Methodist Conference in 1960. He has served various 
ministerial appointments in the Labor Government in United Kingdom, 1964-1970. Among the 
many honors he has received are the Grand Cross of the Peruvian Congress and the Gold Medal for 
Services to Democracy, State of Carinthia, Austria. 


My heart is very full this week. When I saw the banners being carried in 
representing the family of Methodists across the world, I thought “how won- 
derful that I am here”; that I can share in the fellowship of the singing, the 
sermons, the addresses, the Bible Studies, inspired by my dear Dr. English. It 
could only be better if he were Dr. Wesley. It has left me stronger in the faith. We 
all know that the Holy Spirit has been moving among us this week. And every 
event has had a two-fold significance. Firstly, we are being directed to salvation 
by grace through faith in Christ our Lord. Secondly, we have been reminded 
that we must put our faith into practice in the harsh realities of the world in which 
we live. We believe we are a called people in every generation. God Almighty 
has His agents, the people who are called to proclaim in their life and by their lips 
what Christ has done for them. We are a people with a mission to change, to 
create a more just society and land and to prove that our faith has a direct 
relevance to political issues, to social issues, to the problems of daily life of all our 
people. The priesthood of all believers is part of us. 


My ministry has been in public life. Now, in the 26th volume of World Parish, 
our dear friend, Dr. Joe Hale, quotes the challenging words of Gordon Rupp - 
“Heaven save Methodism from a religion . . . which should be a million miles 
wide and a half an inch deep.” We know and our German brother has reminded 
us, we are not saved by good works, we are saved by the grace of God. But that 
does not say we must withdraw from good works for our Lord spent his life in 
helping those in need. His witness to the nature of God was by establishing a 
relationship of compassion and care. Few things he could not do, but I know 
one. He could not put one foot in front of another if someone cried out in need 
and anguish and suffering, without having to stop to heal their wounds. 
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This week Donald English has emphasized the relationship between our faith 
and the life that we live. We do not worship God in a vacuum but in a world of 
harsh and cruel realities. Unlike the ostrich, we cannot hide our head in the sand 
when the storms blow. We must become involved or we betray our heritage. If 
our spiritual beliefs, which have been proclaimed so loudly during this week, are 
not related to the practical issue confronting this generation across the world, we 
shall betray the heritage and be unworthy of the faith. If people feel that the 
gospel we preach has not the relation to their direct situation, they look 
elsewhere and no one can blame them. 


Let me tell you quickly a story. In 1959, four years before Kenya became 
independent, and I was a member of the Imperial Parliament at Westminster, I 
came here to Nairobi as one of a delegation of two from the House of Com- 
mons. I visited the only secondary technical school in the whole of Kenya. The 
head teacher was a Scot and a missionary and a Methodist. As I climbed the 
three steps to go into the school, I saw a lad of about sixteen with a blue shirt 
open at the collar, khaki shorts, nothing on his feet. And as we passed, he came 
quickly to attention. I went into the school and thinking that the boy was in 
trouble, I forgot him. I spent a few hours in the school and when I came out 
there he was again, standing quickly to attention. When we were beyond his 
hearing, I said to the schoolmaster, “What has that boy done? What trouble is he 
in?” And he replied, “He has done nothing wrong. He has been here for three 
days hoping that we can find a place for him.” God help. The haunting look in 
that boy’s eyes have been with me ever since. If he is still alive, he would be in 
his early 40s now, could be a member of the President’s Administration, or he 
could be one of those twisted bodies with pleading eyes that we will all have seen 
from place to place in the streets of this city. 


I recall the late Indira Ghandi and her son Reggie coming to Speaker’s House, 
which is immediately below Big Ben, very stately rooms. I found no difficulty in 
adjusting myself upward. When Mrs. Gandhi came I said to her, “I marvel that 
you are able to govern so diverse a people and 600,000,000 of them. And she 
replied, “675,000,000 please, and the 75,000,000 are more than the total 
population of your country. They all need feeding, clothing, housing, 
education, work and social justice.” 


One last illustration. I visited Zaire the very first year it was independent and I 
was with a nursing sister from England who was there in the name of Christ. | 
Saw a woman carrying a great bundle on her head and she slid gently into the 
hedge. I said, “Sister, that woman is ill,” and she replied, “She is dying.” Im- 
mediately I said, “Why not get her to a hospital?” And I was told the nearest 
hospital was 200 miles away. We who live in the sophisticated west, we who 
enjoy the affluent societies - we do not know we are born - how much work 
there is to do in the name of Christ our Lord. 


In the 1984 edition of David Watson’s book, I Believe in Evangelism, he 
pointed out that beteen 400 and 500 die every hour of every day from star- 
vation. And in the time of this service, another 400 to 500 will have died from 
neglect and suffering, from need and cruel starvation. But at the same time, the 
world’s population is increasing by 200,000 every day. Yesterday the press in 
Nairobi reported that the world population has now reached the staggering 
figure of five billion people and knowing the age groups of the five billion, it is 
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expected that by the year 2,000 it could be ten billion. 


Tomorrow’s world will have plenty of problems but it will be much affected by 
‘what we do now. The need for a Christian witness in politics and in the life of the 
community is greater rather than less. I think of the ripple effect of the 18th 
century in little England, with those great names — the Wesleys, George 
Whitefield, Isaac Watts, William Wilberforce, Asbury, Thomas Coke. There is a 
long list. And the effect of what they did still ripples on. I could have wept when 
the Koreans came in with their banner. I know that it’s the fastest growing church 
in the world, and I thank God that it began with the warm heart of one man. 
And then others caught the fire. Dear friends, I know we are going to hear a 
sermon. 


I will conclude by saying this. You and I carry an enormous responsibility to 
see that human justice, human dignity is respected. I think of the hymn, “For 
All, For All My Saviour Died,” and the evils of apartheid, the evils of social 
injustice, the denial of educational opportunity, of proper housing, of proper 
health care. These are on our conscience if we are to be true to our heritage. 
God help us that our generation may give to the next the blessing we have 
received from those who went before. 
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CALLED TO MAKE A DIFFERENCE 


By Bishop Leontine T. C. Kelly 


Bishop Kelly, daughter, sister and wife of Methodist ministers, was elected to the episcopacy of The 
United Methodist Church in 1984 and was assigned to the San Francisco Area. She succeeded her 
late husband as pastor of Galilee United Methodist Church, Edwardsville, Virginia, in 1969 and 
served there until 1975, when she became Associate Program Council Director of the Virginia 
Conference. She was ordained deacon (1972) and elder (1977) in the Virginia Conference and was 
appointed to Asbury Church, Richmond. In 1983 she became Assistant General Secretary, Section 
on Evangelism, General Board of Discipleship. 


(Scripture: Psalm 138; Colossians 2:6-10) 


My brothers and sisters, I greet you in the beauty of the morning and the 
blessedness of a new day in the name of the Lord Jesus Christ, our Lord and 
Saviour, and ask you to think with me on the subject, “Called to Make a Dif- 
ference.” 


I am certain that some of you share with me the experience of waking in 
amazement these past few days, amazed that you are here in this place at this 
time. It is always good to wake up. I am reminded of one of our friends who, 
after a bout with serious illness, tells us the he looks in the mirror each morning 
and says, “Boy, am I glad to see you!” 


I have gone out on the balcony of the hotel room each morning and found 
myself saying, “I can’t believe that I am halfway around the world in Nairobi, 
Kenya.” Despite the months of preparation and anticipation, there is still the 
sense of joyous surprise, sincere humility and deep gratitude as this experience 


becomes part of my own faith journey as I am sure it is for each one of us. It does 
matter that we are here! 


It matters to us as individuals and corporately as the Church of Jesus Christ. It 
matters to the thousands of persons we represent whose prayers sustain us and 
whose love spans the miles to hold us in concern and caring and hope; people 
naive enough to believe that our being here together at this time, in the urgency 
and crisis of this world, can make a difference in our lives, a difference in their 
lives, yea, even a difference in the world. We gather here in prayer, in worship, 
in study, in dialogue, in struggling to discern the will of God for us. These people 
who believe this World Methodist Conference will make a difference. It is mad to 
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believe such, but our Judeo-Christian faith informs us to embrace madness! 


In his book, Eli Wiesel: Messenger to All Humanity, Dr. Robert MacAfee 
Brown of Pacific School of Religion, speaks to this sense of madness, and I share 
his words with you: 


No one wants a tidy universe messed up. No one wants to be told, 
“You've got it wrong. Things must at least be turned upside down and 
backwards.” So we put such people out of sight and out of hearing. Or we 
dispose of them by calling them mad. 


This is what happened to the Hebrew prophets. Hosea reports: “The days 
of punishment have come, the days of recompense have come; Israel 
shall know it. The prophet is a fool, the man of the spirit is mad” (Hosea 
9:7 RSV). Elisha is referred to as “this mad fellow” (2 Kings 9:11, RSV). 
Stern measures are proposed for Jeremiah; “Every madman who 
prophesies” is to be put “in the stocks and collar” (Jeremiah 29:26, RSV). 


The prophets see life from a different perspective than their con- 
temporaries, and insist on calling attention to discrepancy. As a result, they 
do “crazy things”: they call kings to account for injustice, they excoriate 
religious leaders for being co-opted, they announce the fulfillment of God’s 
will through pagan leaders, they even rail against the God in whose name 
they presume to speak. In Abraham Heschel’s phrase, they exhibit “moral 
madness”. 


But there is an important difference, Heschel goes on, between the 
prophet and the psychotic. The latter crosses the threshold into another 
world and finds it difficult, if not impossible, to return, whereas the 
prophet, confronted by a vision drawn from elsewhere, feels compelled to 
share the vision: “The ideas the prophet brings back to reality become a 
source of illumination of supreme significance to all other human beings.” 


When Eli Wiesel shares the agony of some of his experiences as a child under 
the Hitler regime, he is asked, “Why are you not mad?” He responds: 


Maybe I am and I don’t know it. If I am, I try to know it. When I see the 
world, the way it is; when I watch the events, the way they unfold; when | 
think of what is going to happen to our generation, then I have the feeling 
that Iam haunted by that madness - that we all are. Then in order to save 
myself from that madness, I go back to another madness - a holy madness 
- the one that became a victim, the one that kept us alive for so many 
centuries, for thousands of years. 


When I speak of madness, I mean a mystical madness. | am against in- 
sanity, generally speaking. I think one (man) should not be insane. One 
(man) should fight insanity. But from time to time, when there are choices 
and options to be made and taken, then madness - mystical madness - is 
important. One has to be mad today, in this time and age, to say certain 
things and believe that they could make a difference . . . (Conversation, 
pp. 2-3) 

If we do not intend to make a difference, there is no justification for the huge 
expenditure of monies, no justification for the tremendous energies expended 
for our comfort, inspiration, education and action. There is no justification for 
the thematic signs posted and released in publications around the world, 
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proclaiming “JESUS CHRIST, GOD’S ‘YES’ FOR THE WORLD.” 


Paul, a fool for Christ, writes to the newly found, confused church at Colossae 
emphasizing the supremacy and all sufficiency of Jesus Christ. One who has said 
to us, “You have come to fullness of life in him, who is the head of all rule and 
authority ... In him the whole fullness of the deity dwells bodily ... As 
therefore you received Christ Jesus the Lord, so live in him, rooted and built up 
in him, and established in the faith, just as you were taught, abounding in 
thanksgiving.” 


A converted Paul, nurtured in the Old Word, came to acknowledge Jesus 
Christ as One who exhibits not only the attributes of God but a Jesus Christ who 
possesses the divine nature of God and is therefore sovereign to all authority. 


An imprisoned Paul witnesses to a freedom through the Holy Spirit which the 
rulers of this world cannot give. Paul, a mad man, determined to make a dif- 
ference in the world for and through Jesus Christ. There is that in his Hebraic 
training that echoes the faith understanding of an Esther who on behalf of her 
people went to the king with the words, “If I perish, I perish!” To this faith 
perspective Paul by experience and revelation adds the dimension of faith in the 
life, death and resurrection of Jesus Christ and the subsequent empowerment of 
the Holy Spirit. 

I don’t suppose Paul would have more difficulty with my editing his scripture 
than he would with my preaching it. | remember on a weekday going from the 
parsonage in Richmond, Virginia, where I was _pastoring Asbury United 
Methodist Church, over to the church. As I passed the bus stop, an elderly man 
standing there stopped me. He said, “Come here a minute, sister. Are you the 
woman who is preacher at that church on the corner?” | answered, “Yes.” He 
said, “I’ve heard about you. You’re doing a good job.” And I said, “Thank you 
very much,” and started away. He called me back and said, “Wait a minute, 
there’s only one thing wrong. You don’t have any business doing it.” He then 
began to quote my brother, Paul, to me, and I said, “My brother, let me tell you 
something. There are 250 children waiting for me at the church in this com- 
munity that denies that they are even human beings. I have no time to defend 
my ministry. Paul did not call me, Jesus called me!” 


In another instance, Paul writes from prison to those persons in Philippi who 
love him and are concerned about him. They wonder what they can do for him. 
They are concerned about his being behind bars, and Paul writes to them as if he 
would be more concerned if he were not behind bars. Paul understands that the 
Gospel of Jesus Christ is not comfortable in the structures of the world that do 
not converge with the reason and purposes of a creative God for all humanity. 
Paul writes back to them saying in essence, “Don’t worry about me, just keep 
your own faith straight. My only frustration is wanting to come back to you, yes, 
but at the same time, wanting to go on to see Jesus Christ face to face. Let this 
mind be in you which is in Christ Jesus.” Then he speaks of choosing obedience. 
A mad man! A mad man restless if he is not recognized as one who is contrary to 
what is the comfortable acceptance of the day. 


The church of Jesus Christ has no business being comfortable in today’s 
world! The Philippian experience defines for us what it means to be rooted and 
grounded and built up in Christ, for it lifts the understanding of the mind of 
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Christ as that of obedience. One who forsakes wealth to be poor. One who 
forsakes kingship to be Son and Friend. One obedient enough to empty himself 
even to the death of the cross so that there may come a time, praise God, when 
every knee shall bow and every tongue confess that Jesus Christ is Lord to the 
glory of God. 


But, that timing is God’s time, not ours. I cannot believe that in the un- 
derstanding of a Jesus Christ we have to be in defense of God in the face of 
other religions. Surely Christianity in its depth of love knows a tolerance, though 
not a belief, a tolerance that would lead toward debate and dialogue and un- 
derstanding of a world in which all humanity is threatened. The day when God 
will claim all is God’s Day. We are neither calendared to it nor can we calendar 
it. We only proclaim that the Kingdom is yet to come even as in a very real sense 
it has already come. It is now! We are called in obedience to claim it. 


Bishop Roy Nichols, active retired bishop of the United Methodist Church in 
the USA, tells a story of the baseball game. Bishop Nichols says that in one of 
those games when at the end of the ninth inning the score was tied and the team 
at bat had two outs with the bases loaded, the pitcher went onto the mound. 
Then in the presence of a mighty crowd, the pitcher very visibly lifted his eyes to 
heaven and the people knew that he was in prayer. He began to wind up for the 
pitch when, to his amazement, the best batter on the opposing team put his bat 
down, looked up to heaven, prayed to the same God. The pitcher dropped his 
head and said, “Lord, please don’t take sides now. Just watch the game.” 


There is that about us, even the church of Jesus Christ, which would prefer a 
kind of observing God. That has been tested, hasn’t it? A God who from a 
distance observes, perhaps pities. But the biblical word informs us that from the 
very moment of choice of God to covenant with the human creature our God is 
not merely an observing God. God is an intervening God, intervening in history 
to shape and use the weak human instruments to make a difference in the 
world. The kind of a God who calls us to madness for the sake of Jesus Christ. 


Dietrich Bonhoeffer - a mad man - left the secure classroom of the 
prestigious Union Theological Seminary of New York to go back home to 
confront the structures of Nazi Germany, steeped in the classic theology of 
Europe which yet produced an Adolph Hitler. Bonnhoeffer went back having 
written, “If you believe, then you obey, and if you don’t obey, then you don’t 
believe.” Simple! Complex! Possible! In Jesus Christ by the power of the Holy 
Spirit, it was not enough for him to teach it and to preach it. Dietrich Bon- 
hoeffer, the mad man, who honors us by his witness today is that person 
because he did it! 


It is audacious for me to preach in the presence of Bishop Desmond Tutu this 
morning. But we do not honor him merely because of what he says, he is a 
“mad man!” It is completely crazy for him, a newly chosen archbishop of the 
church, to even be here. He dares to write an image that I have never been able 
to forget and I read whatever I can get my hands on that he has written. It is that 
simple image that “when an elephant steps on the tail of a mouse, you may 
remain neutral, but you cannot expect the mouse to appreciate your neutrality.” 
What sustains him? It is that understanding of who in Jesus Christ he is. 


Yesterday as a part of our resolution we asked for the release of Nelson 
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Mandella. Winnie Mandella - powerful, strong wife who keeps not only her 
husband’s and children’s spirits high, but that of a people moving as she refuses 
compromise on any issue. She is a mad woman! 


You see, the banners before you speak of witness of the Word around the 
world, but if you expect people to stay where you found them than you have 
sent the wrong Word. 


I come from a people, a black people. Do not let my discoloration fool you. I 
am a black woman. My discoloration is a part of my history. Thank God I was 
created as one of eight children in a black Methodist parsonage where a 
preacher and his wife understood the heritage which was ours as people. They 
were parents who taught us an understanding of the Gospel of Jesus Christ so 
clearly that we could understand how in the midst of slavery black people 
believed the gospel taught by the very masters who enslaved them. I used to 
think about it. Can you imagine in the deep South of America, in the midst of 
the degradation of slavery, being taught for one reason perhaps - that of control 
and patience and goodness and quietness - but to know righteous indignation in 
your heart. To hear of a gracious God, a Jesus Christ and a powerful Holy 
Spirit. Can you imagine believing in a blonde, blue-eyed Jesus Christ (the only 
one in the Middle East), having come from the depths of Africa being able to so 
synthesize the understanding of who you are to where you are that you hear the 
Gospel so clearly? That word of God cuts through the structures of slavery and 
you are able on a Good Friday to sing not “Were You There When They 
Crucified Their Lord?”, but “Were You There When They Crucified My Lord?” 
To sing it with such faith that today it is sung around the world in many 
languages. Only God could enable and empower such a people. That is the 
madness of the gospel. The gospel makes a difference. 


As the banners came in the other night, I could not help recalling an incident 
in my former conference where as a member of the Conference Staff | par- 
ticipated in the orientation of new pastors. A young white preacher spoke to me 
after I made my presentation. (My portfolio was Church and Society, Religion 
and Race, Health and Welfare and all the human concerns that they trusted me 
with.) At any rate, this young preacher came to me and asked, “Teenie, can | 
have lunch with you?” I thought, “There goes my meal,” but I said, “Yes, we 
can have lunch together.” As we had lunch, I celebrated the fact that at least in 


the church we have reached the point where we can sit down and talk together 
and share perspectives. 


As we talked he said, “You know, Teenie, you’re too hard on us. Racism isn’t 
asin.” I said, “Brother, it’s a sin, and 1 am beginning to understand why we can’t 
get the “white church” straight. As long as racism is just custom and culture and 
not sinful, then we will never help you understand that those of us who are 
ethnics are in mission to the majority church.” He had been acculturated to 
believe in his superiority. He said, “I love black people. I had a black mammy. I 
loved her. She’s the one who taught me about Jesus Christ. She nursed me. I 
sometimes thought she was my mother rather than my own mother.” I said to 
him, “You see that has been the pattern all along. I understand that.” He 
continued, “But I even came home from seminary to her funeral.” 


When he said “even,” I said to him, “My brother, the miracle of love is not 
that you loved her. The miracle of love is that she loved you. Given the context 
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of her history, the way by which she had come, the understanding of Jesus 
_ Christ so clear in her life that she could hold a white male child and so sincerely 
love that the child would never question her love - that is the miracle.” 


The banners about us represent people who are Methodists. It is a miracle of 
love. They love not necessarily because the church has witnessed in in- 
clusiveness. In the tradition of Methodism, there is the balancing of personal 
piety with social responsibility. We are a church that dares at least to struggle 
with issues. We are a people diverse economically, diverse culturally, diverse 
racially, bound by Jesus Christ to struggle with one another and in the eye of the 
world we dare to try to make a difference. 


This year it was my distinct honor to be a part of the Bishop’s Peace Panel 
which met in Washington D.C., as we as a Council of Bishops sought to prepare 
a foundational document, a word to the church. We were not content to be 
merely administrative, executive officers of the church. We felt that there was a 
prophetic word, a spiritual word, a word that needed to speak truth from the 
concerted perspective of diverse bishops bound in a council by structure, in a 
ministry by love. We prepared a document which we dared to call In Defense of 
Creation: The Nuclear Crisis and a Just Peace. The very title helps you un- 
derstand that no nation has the prerogative to even consider destroying God’s 
creation. Technological advancement and scientific knowledge gives no nation 
the right to destroy God’s creation. It is God’s world! It is the stewardship 
responsibility of the human instrument from creation, but we have no right to 
even contemplate destroying the world, much less funding its destruction. 


In Washington we listened to witnesses of the caliber of a Carl Sagan and a 
Paul Ramsey as well as people from all walks of life who came to share with us. 
They presented academic papers and statements so well prepared that I found 
myself thinking, “Oh, to God that we as Methodists had the understanding and 
confidence to believe that we can make the difference that other people think we 
can make.” We make our pronouncements and as near as the hallway, we begin 
to say, “It’s not going to matter.” It has to matter! 


In the words of that document which is a collective statement of our Council: 


We write in defense of Creation. We do so because the Creation itself is 
under attack. Air and water, trees and fruits and flowers, birds and fish and 
cattle, all children and youth, women and men live under the darkening 
shadows of a threatening nuclear winter. We call the United Methodist 
Church to more faithful witness and action in the face of this worsening 
nuclear crisis. It is a crisis that threatens to assault not only the whole 
human family but planet Earth itself, even while the arms race itself cruelly 
destroys millions of lives in conventional wars, repressive violence and 
massive poverty. 

We rooted the understanding of where we came from in the heritage of our 
faith and the “Scriptural understanding of Creation, God’s action in history, the 
world of nations, and human destiny. Nuclear issues raise questions of freedom 
and responsibility, the end of history, the meaning of power and security, and 
spiritual despair.” 

We found “at the heart of Old Testament scripture the Hebrew understanding 
of shalom. Shalom means positive peace, joyful peace, just peace. Shalom is 
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harmony between humanity and all of God’s creation. In shalom, there is no 
contradiction between justice and peace, or between peace and security, or 
between love and justice. In the shalom of God’s good creation, every person of 
every race in every nation is a sacred being, made in God’s image and entitled to 
life and peace, health and freedom.” 


We found ourselves understanding that “the shalom of God’s good Creation” 
has been broken by the fallenness and violence of sinful human creatures. The 
powers of government are not only legitimate expressions of the Creation’s 
natural order of political community; they are necessary constraints upon 
human sinfulness. When governments themselves become detroyers of 
community and threats to the Creation, when they presume to usurp the 
sovereignty which belongs to God alone, they are rightly subject to challenge 
and correction, protest and resistance. Shalom discloses an alternative com- 
munity: alternative to the idolatries, oppressions, and violence which mark the 
ways of many nations. 


“Jesus Christ, the incarnation of God, comes to us as the presence and 
promise of shalom. He comes heralded by angels who sing: ‘Glory to God and 
peace on Earth! He invokes the most special blessings on peacemakers. He 
commands us to love our enemies, for He knows even if we do not that if we 
hate our enemies, we blind and destroy ourselves. He weeps when He forsees 
the city reduced to rubble and dust because the people do not know ‘the things 
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that make for peace’. 


As Paul says, “Jesus Christ is our peace. It is Christ who has ‘broken down the 
dividing walls of hostility’ creating the new humanity. It is Christ who calls us to 
become ambassadors of a New Creation, a new Kingdom, a new order of love 
and justice. It is Christ who has disarmed the principalities and powers.” Beyond 
all brutality and suffering and death, God’s costly gift of peace awaits us. Peace is 
the ultimate victory; peace which the world itself cannot give. 


“We repeat our conviction that the churches must act on the understanding 
that the nuclear arms race is not simply an antiwar issue. The nuclear arms race 
is an issue of social justice. Justice is offended by the double standard under 
which some nations presume nuclear weapons for themselves while denying 
them to others. Justice is outraged in the unending vertical proliferation of 
nuclear weapons by the superpowers in violation of the Non-Proliferation 
Treaty. Justice is abused in the overwhelming power of nuclear-weapon states 
to threaten the self-determination, security and very life of nonaligned and non- 
belligerent nations. Justice is forsaken in the squandering of wealth in the arms 
race while a holocaust of hunger, malnutrition, disease, and violent death is 
destroying the world’s poorest peoples. Justice is defiled by the superpowers’ 
implication in conventional arms races and proxy wars in the Third World, 
causing much present suffering and threatening escalation into nuclear war.” 


There is much that is involved here but it is our understanding that the social 
institutions that can be helping institutions are now set aside as we go about 
destroying ourselves, even creating a new theology - an apocalyptic theology we 
dare call it, in which we bring about God’s end ourselves. Who do we think we 
are’ 


As we proclaim Jesus Christ as Lord, we are proclaiming not only peace as 
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more than absence of war but a concern for individuals everywhere. Of course 
we are called to make a difference. We have no reason here to struggle with a 
_ strong statement to South Africa if we do not believe that by the power of an 
almighty God the leaders of that country will come to understand that they 
cannot praise God and at the same time kill people. It is because we understand 
that to be Christian is to risk what it takes to make this world a better place. It is to 
choose to be mad. 


You know of all the examples of persons who have given themselves. Some 
of us feel they become our social conscience. That is not true. Each one of us 
who claims to be rooted and grounded and built up in a Jesus Christ is called to 
put aside fear and be so grounded in faith that we will stand anywhere and face 
the authorities, and through our Christian experience not merely for martyrdom, 
say and do whatever it takes to turn the world around. In Jesus Christ the world 
has already been offered salvation. We only obstruct the process when we 
continue to be afraid to raise the question and give the answer which we claim to 
be the hope of the world, not in proclamation, but in risk. Paul says, “I call you 
to be rooted and grounded and built up in the faith of Jesus Christ.” 


I often wonder why in the distance of time that has been ours we have been so 
slow about coming to the point that is our privilege today of at least sharing with 
one another. We sing the right songs, we read the right scriptures, we hear the 
word preached, we gather around a common table, we drink and eat of the 
elements of the body and blood of our Lord Jesus Christ who was crucified not 
because of what he said but because he dared to do it. We are called to do no 
less. 


The other day we sang it so beautifully, so much in harmony. I wonder if we 
dare to live the words of that hymn that continued to move me and to face me 
with the opportunity, as well as the empowerment by an Almighty God, in the 
foundation of my faith. The words, 


How firm a foundation, ye saints of the Lord, 
Is laid for your faith in his excellent Word! 
What more can he say than to you he hath said, 
To you who for refuge to Jesus have fled? 


Fear not, | am with you; O be not dismayed, 
For 1am your God and will still give you aid; 

I'll strengthen you, help you, and cause you to stand, 
Upheld by my righteous, omnipotent hand. 


When through the deep water I call you to go, 
The rivers of woe shall not thee overflow; 

For I will be with you your troubles to bless, 
And sanctify to you your deepest distress. 


When through fiery trials your pathways shall lie, 

My grace, all sufficient, shall be your supply; 
The flame shall not hurt you; I only design 

Your dross to consume, and your gold to refine. 


The soul that on Jesus still leans for repose, 
I will not, I will not desert to his foes; 

That soul, though all hell should endeavor to shake, 
I'll never, no, never, no, never forsake! 
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Oh, you think that’s enough. Well, let me tell. you that black people added 
another verse. They sang: 
Hallelujah to God! I believe on the Son, 
lam saved by the blood of the crucified one. 

Your deliberations I involve myself in. The end is not ours. The reason awaits 
its time. The end will not lie. In Jesus Christ the good thing about the coming 
age, it has already come. It is ours, to dare by the power of God and the 
sustaining spirit of the Holy Ghost, to make the difference. Amen. 
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WITNESS 


By Mrs. Sinta Sitorus 


Mrs. Sitorus, a teacher in Indonesia, has been the East Asia Area Vice-President of the World 
Federation of Methodist Women for the 1981-86 quinquennium. She has also served as the 
national president of WSCS of Indonesia, and has been a delegate to the Indonesian Council of 
Churches Conference in 1980 and 1984. Mrs. Sitorus was also a delegate to the WFMW Assemblies 
in Dublin, Hawaii and Nairobi, and represented that organization at the Asian Christian Women’s 
Conference in 1982. Mrs. Sitorus was elected to the Presidium of the World Methodist Council in 
1986 in Kenya. 


First of all | want to praise and thank almighty God for giving me such a 
wonderful opportunity in this World Methodist Conference to share with you my 
personal witness. Secondly, I wish to express my deep appreciation and thanks 
to the World Methodist Council for this moment. Distinguished guests, brothers 
and sisters, I wish to greet you person by person but it is impossible for me to do 
so right now, so I greet you with my three fingers. We are all the children of God 
in this world, united together in His name. Jesus is Lord. Because of Jesus it is 
possible for us to be together in this great event. 


I was raised in a Christian home where my parents expected me to go to 
church every Sunday. When I reached ten years, I myself never thought of 
missing church if I could possibly make it. I wanted to be a faithful Christian and 
yet there is one thing I am sure about. I could never marry a minister. I was still in 
a senior high school when our new minister, Rev. Sitorus, told me one day, 
Sinta, I want to talk to you about something this afternoon. | met him in the 
church and after we prayed, he began telling me what kind of person he wanted 
his future wife to be. I was not interested, even when he said, “You are the 
person that I would like to have as my wife.” I was sure that I didn’t want to 
marry him, but I didn’t know how to tell him. I am afraid because he is my 
minister, so I just remained silent. Then he said, “Well, I’m not trying to force 
you to accept me. We will end our conversation now, but before you go I want 
us to kneel at the altar and pray.” I went with him to the altar and while he was 
praying I felt God calling me to be this man’s wife. So, when he finished praying 
I said, “Yes, I will marry you. I know it is God’s will for me.” 


We were married on July 5, 1965, just a few weeks after I graduated from 
senior high school. When I went with him to our first home, | felt that I was 
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entering a new world. My life as his wife was different from anything I had ex- 
perienced before. Before marriage, as a policeman’s daughter, | was not rich, 
but my life was comfortable. I was not expected to do any heavy housework and 
my family thought that I was somewhat spoiled. But now everything changed. 
We lived in just one small room and our salary was just barely enough to buy rice 
and some salt and onions to put on it. I don’t know how I was able to accept 
such a change in my life, but I just kept watching my husband. When we went to 
visit people who were sick or who were in need, I went with him. I listened to 
him talk to them and I saw how much he cared about them. Then suddenly our 
one-room, our small salary, and our poor diet didn’t matter to me. We came 
back home after visiting our church members and I felt contented. I saw that my 
husband had completely committed his life to Jesus Christ and I committed 
myself to Him, too. 


My husband always encouraged me to develop my potential as a person. 
When he became the district superintendent in a city called Sientar he said to 
me, “There is a university here. You must go back to school and get a college 
degree.” At first, I didn’t want to spend that much time away from my family and. 
our three children, but my husband continued to encourage me to enroll and 
eventually both of us enrolled in the English faculty at Nommensen University. 


Only in our ministry both of us agree that our home always be open to other 
people. We wanted to be available to others, especially to people in trouble or in 
need. When he was beginning serving as a pastor, people always knew that they 
were welcome in our home. After he became a district superintendent, people 
still felt free to visit us and to stay with us but the greatest number of people 
stayed in our home after my husband became bishop. At that time the Lord 
opened the door for the Methodist Church in Indonesia to carry out evangelism 
among the Karo people of North Sumatra. Many new Christians from villages 
near Medan came to the city with various needs. Many had relatives living in 
Medan and yet they came to our home. They were seeking Christian love, 
fellowship, and prayer and sometimes material assistance. At times my patience 
would run out and I would say to my husband, “Don’t they have families to eat 
with? I am tired of preparing food for all of these people.” But my husband 
would not turn them away. He said, “You don’t need to feed them. They 
haven’t come here to eat your food. They are looking for Christian love and 
compassion. 


Although we live in a city now for many years, my husband and I still love 
having contact with village people. As I look back over my life I can see three 
things which have made a great difference. The first thing was God’s call to me 
which I heard when I knelt at the altar and prayed with my future husband. It 
was a call, not only to marry him, but also to give my whole life to God. The 
second important thing in my life was when I answered God’s call, I said, “Yes 
Lord, I give you my life. Please do whatever you want with it.” And the third 
thing has been our way of life of being open to other people. It is not enough for 
us just to sit still and think about God. His love for us and our love for him must 
be put into action. If you are called, answer Him, and move, you will bring 
peace to the earth. 


As our thanks to our Kenyan brothers and sisters, | will close my testimony to 
praise him by singing with my beloved husband. 


(Rev. and Mrs. Sitorus sang “Just Keep on Praying” in their native language.) 
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HOLD ON TO WHAT WORKS 


By Dr. John Richard Bryant 


Dr. Bryant is pastor of the 6,000-member Bethel African Methodist Episcopal Church in Baltimore. 
Prior to entering the ministry he was a teacher with the U.S. Peace Corps in Liberia. He has also 
served on the faculty of Harvard University School of Divinity and taught workshops on “World 
Poverty and Hunger” at the World Conference on Evangelism in England in 1980. 


(Scripture: Acts 2:37-47) 


Praise the Lord, everybody. It is a joy to be here this afternoon, to be in your 
presence. We greet the officials of the World Methodist Conference. To 
President Moi, to our prophet of liberation, Bishop Tutu, to all the preachers of 
the gospel and my brothers and sisters of the ministry, I greet you with Jesus’ 
Joy. 

I want to thank God for this opportunity. I want to thank God, I want to thank 
the officials of the World Methodist Council, and I want to thank the officials of 
my own communion for giving me the opportunity of a lifetime. 


Earlier in the week I heard one messenger say that he wished he was sitting 
out there with you instead of being up here on this hot spot. But I want you to 
know I’m glad to be here. I’m glad to be here because it is a marvelous op- 
portunity to say a word for-the Lord. But I’m also glad, because I'll be honest 
with you, I’m getting a little cold. And the Holy Spirit promised me that while I 
preached, I was going to get hot. I'll tell you what, if you preach along with me ee 
you're going to warm up as well. 

Let me tell you how to preach along with me. I have to share it out of the black 
American tradition, for you to help me to preach. When you agree with what I 
say, say “Amen”. If | say something you don’t agree with say, “Help him, Lord”. 
But for God’s sake, say something. 

I want to thank my good friend and brother Eddie Fox for sharing the word. 
We want to lift that word as our text and lift one particular verse as a verse of 
emphasis, the 42nd verse, “And they continued steadfastly in the apostles 
doctrine and fellowship and in breaking bread and in prayer.” We want to use as 
a subject, “Hold on to What Works”. 


There is an American nursery rhyme that goes like this: “Humpty Dumpty sat 
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on the wall, Humpty Dumpty had a great fall, and all the king’s horses and all 
the king’s men couldn’t put Humpty Dumpty back together again.” Poor 
Humpty Dumpty was an egg and he fell off the wall, and we’ve been doing him 
an injustice for years. Folk have concluded that Humpty fell off the wall because 
he was careless. But they haven’t taken into account some other considerations. 
Maybe Humpty was pushed. Maybe the wall gave way. And when the wall gives 
way, there’s nothing to hold onto. 

It seems as if we live in an age where the walls of this world are giving way. It 
seems sometimes as if much of the world is falling down and the peoples of the 
world have nothing to hold onto. The world is falling down. Terrorism almost 
destroyed this Conference, because there are those who would take a life, who 
don’t even know the personalities behind the life. But because of the politics of 
the situation, it seems like the world is falling down. Divorce is sweeping across 
the whole wide world and now people are asking for the freedom to divorce. 
And all over the world couples are saying “I do” in June and “I won't” by 
August. The world is falling down. ; 


Drug addiction is not the domain of any country nor any region nor any 
continent. But addicts are roaming across the whole wide world. The world is 
falling down. And with the cascading of the world it looks as if a new vocabulary 
is evolving and we are having to learn new words. Words of death and decay. 
Words like herpes and AIDS and apartheid. Because the world is falling down. 
And the peoples of the world are clinging and clamoring for something to hold 
onto. It looks as if we keep reaching for the wrong thing. More education, more 
money, more technology, more things, more travel, but none of them hold us 
up, because we live with more hate, more prejudice, more deceit, more 
cynicism, more death. We need something to keep us from falling. We need 
something to hold onto. 


A story is told about a young atheist who didn’t believe in any God and who 
thought that worship was ridiculous and that faith was folly. He had an 
automobile accident one day and was taken to the hospital unconscious. They 
rolled him into the emergency ward and laid him out on the operating table and 
while the doctors were working he came to consciousness. He said to the 
doctors, “My God, I must be very ill.” They said, “We are working on you.” He 
said, “Please tell me the truth. How serious is this case?” They said, “Well, it’s 
critical.” And he said, “I wonder, would you let me make just one phone call.” 
And they said, “No, we are operating on you and you are in critical condition. 
You can't afford one phone call.” He said, “It’s imperative that | make one 
phone call if I’m in that much trouble.” He said, “I’ve got a friend back home 
who’s a Christian and I spent years teasing him about his faith. But I feel like I 
need him now.” They brought him the phone in the operating room, and on the 
table he called the friend. He said, “I’m here and it seems as if | might live or I 
might die. | want you to come. I need you right here, right now.” The friend 
said, “Hold on, I'll be there in the morning.” The young man who was the 
atheist on the table began to cry and the doctor said, “What’s wrong? Was it bad 
news, he’s not coming?” He said, “Yes, his message was for me to hold on, he’d 
be here in the morning.” The doctor said, “Then why are you crying?” And he 
said, “I realize now that I have nothing to hold on to.” 


I am afraid that is what is wrong with much of the world. We’re falling but we 
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have nothing to hold onto. Oh, my brothers, oh, my sisters, don’t you see we 
have the answer. We have what the world needs to hold onto. His name is 
._Jesus. The righteous Son of God. The Lily of the Valley. The Bright and 
Morning Star. His name is Jesus. No apology. No compromise. No limitation. 
No argumentation. We’ve got to tell the world that we have the answer and his 
name is Jesus. 


The world that the historical Jesus was born into was also falling down. Jesus 
said without apology, “I am the way”. He didn’t apologize for himself, he didn’t 
limit himself. He said, “I am the way. I am the way and I shall give you the way.” 
The scriptures paint very vividly a world that was falling down and Jesus 
describing what it would take for a people to hold on and live. 


When the day of Pentecost was fully come they were all in one accord, in one 
place. The sky cracked open and cloven tongues of fire sat upon each of them 
and they received the gift of the Holy Ghost. That works. And it’s something to 
hold on. It’s something to hold onto. The scripture goes into detail and I guess 
that’s why I love the Word. It doesn’t leave you hanging. It doesn’t leave you 
with a skeleton, but it puts flesh and blood on it so you can live with it and walk 
with it. The Word gives detail about what it takes that works to hold onto when 
things fall apart. 


The first thing that it tells you, when the world is falling apart and you need 
something to hold onto, you’ve got to do like Peter did. Preachers have got to 
preach! Somebody say “amen.” When the world is falling apart is no time for a 
cool pulpit. When the world is falling apart is no time for playing up here. It’s 
time to light a fire in pulpits when the world is falling apart. It’s no time for 
chicken-hearted preachers who'will deny Jesus around the fire, but when the 
world is falling apart, that’s when preachers have to catch on fire and preach 
with punctuated power - when the world is falling apart. 


Not only must a preacher preach, but the church must teach. You’ve got 
people following gurus, teaching them how to breathe and how to meditate, and 
you stepping back, and you claim Jesus is your Lord. We’ve got to teach that 
what the world needs, we have it. What the whole wide world needs, we have it! 
Let me hear you say that. (Audience: WHAT THE WHOLE WIDE WORLD 
NEEDS, WE HAVE IT!) 


You've got to teach that. Don’t apologize for it. Don’t give way about it. Don’t 
take a second seat about it. It’s for the whole wide world. Teach it. That's 
something that works. Not only did they teach, but they fellowshipped. That 
works. When you can get together. It was said that when the day of Pentecost 
had fully come, they were all in one accord. They had differences, they were of 
different political persuasions, they were from different places, but they had 
Jesus in common. No matter what our differences are, no matter what our 
nations might be, if we share Jesus, that’s enough to receive the baptism of the 
Holy Ghost and that’s what works. It doesn’t work for white folk to climb in one 
corner, and for black folk to climb in another corner, and for rich folk in one 
corner and for poor folk in another corner. But when we have Jesus we can get 
together in love, regardless of how we look, or how we talk, or how we walk, 
we’ve got Jesus. And that’s enough. Fellowship. 


And then there was a communion. There is power in the breaking of bread 
and the drinking of wine. Were you in here Wednesday? Did you feel it? Bishop 
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Cannon preached and then the communion started and the Kenyan choir began 
to sing, and the black and the white and the yellow and the red moved toward 
the communion table. I don’t know about you, but I felt a power descend upon 
me. And that’s what the Lord promises. That when we get together around the 
remembrance of what he did for us, he would bless us. Now that works. We’ve 
got to hold on to it. But not only that, it says that they taught them to pray 
because prayer works. Thank God, prayer works! Prayer works! Ask the 
Reverend from Indonesia, he’ll tell you to get you a wife if you need one! The 
Bishop said, “Right on!” Prayer works! 


I don’t care what the problems are that we face around the world, they are not 
bigger than what takes place when men and women pray. It opens up the 
possibility of God. It opens up His supernatural power and His supernatural 
intervention. Watch out when people pray! Somebody tell everybody, watch 
out when people pray. It didn’t stop there. It said that they also shared. There is 
a power in sharing and sharing works. Sharing works. I hope before we leave 
these grounds we are challenged to give to something. I would not like for us to 
have come this distance and wear the clothes we wore, and I mean we’ve been 
wearing it! We’ve been wearing it so bad you’ve about given me a complex. | 
didn’t know it was such a dress-up affair. | brought mostly shirts and stuff, and I 
got here and everybody is dressed in three-piece suits and leather and alligator 
shoes, and we’ve been buying everything not tied down. I don’t know how we’re 
going to get back on those planes. But have we seen the face of poverty? Have 
we heard the cry of need? Sharing works! God enters the picture because that is 
the nature of God to give. For God so loved the world that he gave the greatest 
thing he had that whosoever believeth in Him should not perish. Sharing works! 
We’ve got to hold on to it. 


Dillenberger and Welch wrote in their book. Protestant Christianity, that every 
now and then a spiritual movement has the fire taken out of it. They say it is an 
evil root from an alien force that grows up from the inside or infiltrates from the 
outside and it sucks the power from it until it becomes anemic and powerless. 


That’s what happened to the church when John Wesley looked up in 
England. He saw a world that was falling apart, and he saw people with nothing 
to hold onto, and when he looked at what the church was doing, he realized the 
church did not have the power to keep the people from falling down. Something 
was missing. They say that a kind of rationalism grew up in the church, a kind of 
cerebral approach to faith where the mind became the ultimate. A kind of 
stagnation, a kind of cold sophistication. John Wesley could see something was 
wrong and he knew the faith, and he himself tried to do something about it, but 
he was powerless. He went to Georgia as a missionary and there, trying to 
preach, he realized that what he was preaching wasn’t holding people up. He 
said something was missing from his life. He went back to England feeling 
disappointed. But then he reached back for something that works. He found his 
Pentecost and Aldersgate and he said, “I felt my heart strangely warmed”. If you 
want to keep the world from falling down and if you want to lead folk to the 
place where they have something to hold onto, as leaders you've got to have an 


experience with the Holy Ghost. You can’t do much with mind faith only. You 
have to have an experience. 


Our own Richard Allen, who wanted to give black folk in America during 
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slavery something to hold onto, he had to have an experience first. He said one 
_ day, “I felt my dungeon shake and I felt my chains fall off.” My sister from 
Australia wanted to do a job over there with the indigents, but one day in her 
kitchen, I heard her say; “I had an experience”. My brother from Poland, I heard 
him say right in there, that he was to lead his people in the Christian faith, but 
one day he found a New Testament in the snow and he felt something strange 
come over him. Seminary education is not good enough. To be able to walk 
through Tillich and Moltmann is not enough. You’ve got to have your Pen- 
tecost. Go back to what works and hold on to it. 


Once Wesley had Aldersgate, he got in that Holy Club, got hold of 
Methodism and with Methodism lives were changed. They received ridicule 
from those in the crowd, but they didn’t turn loose of what they had because 
they knew they had the answer. Secular Christians ridiculed them by calling 
them names. But now too many Methodists ridicule other folk who are trying to 
live holy. Holiness is the answer. Prayer is the answer. The gospel is the answer. 
Worship is the answer. Love is the answer. Sharing is the answer. Hold on to it. 


When I joined the Peace Corps, they took us to San Francisco State in 
California to climb the Sierra Nevadas. And I was from a city like this city, a 
concrete city. I didn’t know anything about mountains; | had seen a few hills at 
the park. When we got out there they said they wanted to teach us how to climb 
a mountain. We got to one cliff and I looked up at that thing and I said, “My 
God, you mean you want us to climb up there?” And they said, “Yeah”. They 
showed us how and I threw my hook up and I started climbing up that cliff. 
Scared to death! Halfway up my foot slipped and I turned on my back, holding 
on that rope, no footage, and my instructor down on the ground kept 
screaming, “John, hold on! John, hold on! John, don’t turn loose the rope!” 
When you're suspended in the midst of danger, hold on to what works. Prayer is 
the rope in your hand. Faith is the rope in your hand. The Holy Spirit is the rope 
in your hand. Hold on. Hold on. 


Well, a janitor had a job in a scientific laboratory. At his lunch break every day 
he used to take his Bible over to the side and read it. And a scientist walked up to 
him one day and said, “Joe, why do you bring that thing here and read it every 
day? Why are you so superstitious reading that old book? You don’t even know 
who wrote it.” Joe said, “You’re right. But I’ve seen you using the geometric 
table. Do you know who wrote it?” And the scientist said, “No, I don’t know 
who wrote it.” Joe said, “Why do you use it?” The scientist said, “Because it 
works.” And Joe said, “That’s why I read this book. It works.” It works! Hold on 
to what works! 


Finally, my brothers and sisters, in the last verse in the second chapter, Luke 
points out one more thing that works. He said, “You’ve got to learn how to 
praise the Lord.” Praise works! And that’s the message I leave with Methodism. 
Praise works! Generally speaking we have become too quiet. This week | almost 
had culture shock when I heard folk witness about the goodness of the Lord and 
saw you sit there quiet. I said, “Well, I better not say anything, I don’t want to 
make anybody uncomfortable”. But I almost burst wide open. How can you sit 
on the goodness of the Lord? We’ve got to learn that praise works! Praise 
doesn’t belong to the Pentecostal church. Methodist folk have been praising for a 
long time because praise works. The Bible tells us repeatedly to praise the Lord. 
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It’s not because the Lord goes on some kind of ego trip; it’s because the Lord 
realizes that praise works for you. The Psalmist said, “Praise God unto joy.” In 
other words, when you’re feeling down and out, you can praise the Lord until 
something happens. 

The first verse, “When the day of Pentecost had fully come,” and the last 
verse, “Praise the Lord”, are hooked together. I asked the Lord why this 
passage of scripture, that seemingly has caused so much division in the church, 
why did you have them speaking in other tongues? It’s so bad that a whole lot of 
Methodists don’t even like to read the passage. And a whole lot of other folk 
make us feel guilty. Lord, why did you have this in the book? And the Lord told 
me, “Well, I had to give the ones on the inside an experience. They were from a 
little corner, had never studied anything, and when I put language in their 
mouth that they had never spoken before, they knew there was a God 
somewhere. But that’s not the only reason I put it there. I put it there for those 
on the outside who heard something on the inside, that drew them from the 
outside on the inside. And that’s what works. It works when we open up the. 
doors and begin to do something on the inside that causes folk on the outside to 
come in. 


But then the Lord gave me a marvelous revelation. I had never received it 
before. He said, “I gave it to them for another reason.” I said, “What is it, Lord?” 
He said, “It was prophecy. I was prophesying.” I said, “Lord, what was the 
nature of the prophecy?” He said, “I was sending a message to the ages. I was 
telling humanity of all time that I am not for a little corner, I am not for just a 
small tribe, | am not just for a little group. That day I had to have 120 speak the 
languages of the whole world.” But you, my brothers and sisters, you are the 
fulfillment of prophecy. For nobody has to speak for us. We can praise the Lord 
in our own tongue. And you ought not let anybody praise the Lord for you. And 
so, when we think about Jesus and what he’s done for us, when we think about 
what he’s given us that works today, in every land in every tongue, we ought to 
praise the Lord. (Editor’s note: Dr. Bryant said “thank you" in the languages of 
France, Spain, Fiji, Korea, Malayasia, Burma, Germany and Swahili.) And I say 


for myself, the way I like to say it, “Thank you, Jesus, thank you Jesus, thank 
you Jesus.” 


I went to school in Boston. My dormitory was on Commonwealth Avenue 
and a mile away was the stadium where the Boston Red Sox played. Nobody 
ever had to tell us when a game was going on. You could hear it. When 
somebody hit a home run, you could hear it. When somebody bunted, you 
could hear it. I don’t want Nairobi to be mistaken. Jesus has hit the home run. 
The bases have been loaded and we are the winners. I want folk over there, and 
over there, and over there to know that Jesus has hit the run. Throw aside all 
your degrees for a moment. Forget about your traditions for a moment. I’ve 
been doing it your way for a whole week, do it my way now. In whatever tongue 
you speak, I want you to throw your head back and shout “Thank you Jesus”. 
(Audience: Thank you Jesus) That wasn’t nothing. That wasn’t even a good 
bunt. Throw your head back and shout it out. (Audience: THANK YOU 
JESUS, THANK YOU JESUS) Give the Lord a big hand. (Applause) 


Now I want you to do one last thing for me. Wesley believed in the open door. 
Sometimes he preached four and five times a day and souls were always invited 
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to come in. I want us to sing, just for a moment, “Blessed Assurance, Jesus is 

Mine”. If you’re here . . . | know who you are .. . . If you’re here and you have 
~ never had an experience and you would like Jesus Christ to come into your life 
. . . to be your Lord and your Master, if you feel the need of something to hold 
onto, as we sing this old hymn of the church, I want you to come right down 
here and let us pray for a moment. If you’re here and you've never given the 
Lord your life . . . come! 
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WELCOME 


His Excellency Daniel arap Moi 
President, Republic of Kenya 


I didn’t expect to greet you but my brother asked me if I would say “Jambo” to 
you. Therefore, I would like to greet you all, old and young, in the name of 
Jesus Christ. I would like to take this opportunity to welcome you to Kenya and I 
don’t want you to go back with an impression that Kenya is a cold place. This 
type of weather will disappear in five days’ time. And those of you who stay 
beyond the 31st will prove my case! 


As Kenyans and on behalf of Kenyans, I would like to welcome you all, 
Christians from all over the world, particularly the World Methodists, and I don’t 
want to say much to water down my brother’s message, which I would like all of 
you who have come to attend this meeting to go back and read. As Kenyans, we 
believe that the greatness of a nation depends very much on God’s guidance. I 
believe that what is going wrong with members of the human race is what is in 
their hearts. The conflicts that are taking place in many areas of the world are 
because of the hatred that is in them. Because love is not playing its part. And 
because, of course, this is the most important, they have not given their lives to 
Christ. 


I welcome my brother, Bishop Tutu, who is with us, who is living in a country 
that is torn up with hate. All of you are mixed, black and white, and all colors 
created by God. When | listened to my sister from Indonesia, the lady, the wife 
of the minister, it’s not different from the lives we live here in Kenya in villages. 
And I believe that what has gone wrong with the members of the human race is 
because they lack something, something which my sister mentioned. They lack 
Jesus in their hearts. 


I think we are also forgetting one thing. Maybe some of us hate the whites in 
South Africa because of what they are doing. When Jesus was being crucified he 
prayed for his enemies, saying, “Forgive him, he does not know what he is 
doing or they do not know what they are doing.” I request my brother, Bishop 
Tutu, when he has another chance to see President Botha, to tell him, “Let us 
pray if you love God!” Because everything is possible with prayer. If we believe 
in this nothing is not possible. It is possible with prayer. Because what God works 
in people’s hearts we cannot do. I am president of this republic. | make half my 
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security carry guns, but they won’t change people’s hearts. So my request to my 
brother, is to pray for him and for all Christians to pray, all of us, and others who 
~ are not here, to pray for that country, for the leaders of that country to change 
their hearts. And therefore, I don’t want, as I said, for you to lose what you 
heard earlier. Listen, because you will go away spiritually enriched. I always 
believe that the greatness of a country is not its size, it is not its population, but 
the greatness of the hearts of those people. 


We enjoy peace in this country because peace can enable people to worship 
their God without being molested. And I hope you Christians who will be staying 
here, you will feel that feeling here. I want you, when you go back home, not to 
believe in what you read in newspapers. I read what my brother from Germany 
said, that many governments of the world don’t listen to the church. We do 
listen to the church here. The only thing I can comment is also my request that 
the Christians, the churches, should set an example and the leaders should be 
beyond reproach. In that way the authorities can listen to the churches. 


May I leave you and wish you God’s blessing. May Christ abide in you. 
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THIRD CONFERENCE BIBLE STUDY 


Dr. Donald English 


We are dealing today with Matthew 5 and 6, with an option on 7, according to 
how the time is going. | hope you have been able to read Matthew 5 to 7, and | 
hope that tomorrow you will be good enough to read I Corinthians 1, verse 18 
to I Corinthians 2, verse 5. 


> 


I fancy that the theme today, “God’s Kingdom of Righteousness,” is one 
about which some Methodists are less sure in terms of our tradition than they 
have been about the other two so far. If you talk to Methodists about “Christ 
Alone for Salvation” and all the evangelistic implications, it’s quite clear to all of 
us that Wesley’s 40,000 sermons and quarter of a million miles of travel in the 
18th century are sufficient to convince us that evangelism, Christ alone for 
salvation, is what Methodism is about. Most of us probably know that Wesley 
said that he thought God had raised up Methodism in order to spread scriptural 
holiness across the land. So we have no doubt about holiness. It’s when we 
come to righteousness that maybe we have a little more difficulty, because that 
has to do with social righteousness and it has to do with political action, and 
some Methodists, I find, draw back at that point and wonder whether this is 
really what Methodism is about. 


So before we look at the Bible study, let me just remind you of some things. 
That John Wesley, the great evangelist, built schools and built orphanages. That 
John Wesley, the great evangelist, established lending societies, took street 
collections, right up to the end of his life, for the poor. That John Wesley, the 
great evangelist, on one occasion raised a troop of soldiers because he believed 
that England wasn’t properly defended. That on two occasions he complained 
to the authorities in Bristol about the treatment of French prisoners of war in 
Knowle quite near to Bristol. That his last letter was written to William Wilber- 
force éncouraging him to go on fighting against that terrible evil, slavery, until it 
was destroyed. Let me remind you that John Wesley wrote endless books and 
produced many more, because he lived in a century when many people were 
just learning to read, and his preachers’ pannier bags were full of little books, 
small enough to be carried, cheap enough to be afforded, and short enough to 
be readable. And his preachers spread the word through the little books that 
were written. Wesley himself wrote five dictionaries, one of which modestly says 
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“it’s the best in all the world.” He practiced electrolysis in the 18th century; he 
passed electric current through people’s bodies in the aim of making them well. 
And best of all, in my book, he wrote a book of cures, and my favorite is that the 
cure for baldness is to rub your head with onion skins. Now, as you see, it 
doesn’t work! But it gives you an awful lot of time on your own. (Laughter) 


So when we turn to the question of social righteousness and political action 
we are, as | think our American friends would say, right on! That’s what 
Methodism was about from the beginning, and any Methodist who can manage 
to divide evangelism and holiness from social righteousness is able to do what 
Mr. Wesley couldn’t and wouldn’t. And I do not believe we preach a full gospel 
unless we take all of these into consideration. 


When we come to this passage which we are studying today, looking par- 
ticularly first at Matthew, Chapters 5 and 6, I want to remind you that the word 
“kingdom” appears many times in these two chapters, but particularly used in 
terms of the Kingdom of Heaven. The word “kingdom and righteousness” 
occurs in Matthew 6, verse 33, and that’s quite a crucial verse for the whole of 
the understanding of this part of Matthew’s gospel. I want to divide the passages 
up into three and four, if we have time for Matthew 7. 


First, Chapter 5, verses 2 to 16, is about inner righteousness, and here I’m 
following on from the lead which President Moi gave us yesterday in his com- 
ments to us. Matthew 5:2-16 is about inner righteousness, and there are two 
uses of the word “righteous” or “righteousness” in that particular section. Verse 
6 of Chapter 5, “Blessed are those who hunger and thirst for righteousness.” 
And Chapter 5, verse 10, “Blessed are those who are persecuted because of 
righteousness.” 


The second section is Chapter 5, verses 17 to 48, and that’s about 
righteousness in relation to other people. The inner righteousness which ex- 
presses itself in outward relationships. And again there are two uses of the word 
— chapter 5 and verse 20, “Unless your righteousness surpasses that of the 
Pharisees and teachers of the law, you will certainly not enter the kingdom of 
heaven.” And 5:45, “God sends his reign on the righteous and the 
unrighteous.” 


Then the third section is Chapter 6, verses 1 to 34, which is righteousness 
before God. The expression of our righteousness from inwardness through 
relationships out to the whole world, but in the presence of God. And again 
there are two uses of the word. Chapter 6, verse 1, “Be careful not to do your 
acts of righteousness before men,” and chapter 6, verse 33, “Seek first his 
kingdom and his righteousness.” And if we get to Chapter 7, that chapter, 
verses 1 to 29 is about righteousness and judgment. It’s about the fact that 
righteousness for Christians is not an option. It’s a matter about which we shall 
answer in the end. 


Now, the first question is, what does righteousness mean? What does the 
word righteous signify? Those who have made any detailed study of the Bible 
will know that, of course, the context of a word makes a very great deal of 
difference to its meaning. You always have to look at the place the word is used, 
in what setting, with what purpose, from which writer, to which place, to which 
people. In general, however, | find it helpful to remember that righteous or 
righteousness in the Bible has three particular meanings. It can mean “being 
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right.” God is the only holy, righteous one revealed in Jesus. Being right. It can 
mean “doing right.” Righteousness can mean performing righteous, good, 
positive acts in the world. And thirdly, it can mean being in right relationship 
with others. And those of you who know Romans well will know that Paul uses 
the word “righteousness” to describe God’s act in putting us into right 
relationship with himself. So when the word “righteous” or “righteousness” is 
used in the Bible, it usually means one or more of those three — being right, 
doing right, being in right relationship, or putting people into right relationship. 


Now the setting of this particular passage is offered in Chapter 4, verses 23 to 
25, where Matthew says that Jesus was preaching the good news of the 
kingdom. Which raises the question, what is the kingdom about? And chapters 5 
to 7 tell us, it’s a kingdom of righteousness. In Chapter 5, verse 1, as Matthew 
presents it, Jesus turns from public preaching to teaching his disciples. He turns 
away from public preaching to the more private teaching of his close followers. 
There is a certain difficulty here in that by the time we get to chapter 7 and verse 
28, Matthew says that the crowds were amazed at his teaching, which raises the 
question, how did they get in? Had Jesus, I wonder, hit on the idea of having a 
council and a conference? We thought we invented that, or had they just snook 
in. Or is Matthew actually putting together in this way segments of teaching 
which were given at a variety of times. And he presents them all together 
because he sees so clearly why and how they hang together. 


So, the more important thing is what does it say. Matthew 5, verses 2 to 16 — 
you've read the beatitudes many times — you’ve read them, I hope, over the 
weekend, and you’ve had them read to you again now. Let me offer you some 
reflections on the beatitidues as they are recorded here in Matthew’s gospel. 
First, they remind us that Jesus begins with the character of his people rather 
than with programs. And that’s where God always begins. The incarnation is 
about beginning with a person who gets alongside persons. And as with the 
incarnation, so with the people of the kingdom, the quality of the person or 
persons who are doing the getting alongside is absolutely crucial. And therefore 
Jesus begins this description of the kingdom of righteousness by talking about 
the inner qualities and desires of the kingdom people. 


I said at Dublin ten years ago, when I had the privilege last of giving these 
Bible studies, that what the world needs most is not better or more salesmen of 
the gospel. What the world needs most is more attractive, free samples. And the 
attractive free samples are the lives of the people of God. Without that quality 
nothing else will succeed. 


The second reflection on the beatitudes is that they are a description of a total 
character. Jesus is not offering a buffet. He is not saying, “I would like you to 
look down these qualities and see whether you think you could manage any of 
them.” He is describing a whole person. It is a portrait that is being painted. And 
you don’t paint a portrait and leave out the eyes or the mouth or the ears, or 
whatever. That's incomplete. Jesus is saying, “The kingdom people should be 
seeking to be, all of them, all the time, poor in spirit, mourning, meek, 
hungering and thirsting after righteousness and so on.” 


We have a story in England of the university lecturer who had been marking 
examination papers all week and went to the parish church on Sunday morning, 
and the vicar asked him to read the Old Testament lesson, and it was the ten 
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commandments. He read the ten commandments and at the end of the lesson, 
with all the other things of the week in his mind, instead of saying “here endeth 
- the lesson,” he said, “Only four of these need be attempted in the allotted time.” 
Now, that is not what Jesus is saying here. And this is a deeply serious point for 
this reason, that most of us by nature can manage some of the beatitudes 
reasonably well, and we try to get along on those beatitudes which we can 
manage reasonably well by nature. The test of righteousness is how well we are 
doing on those things to which we are not naturally inclined. That’s the mark of 
your righteousness. 


The third thing is that happiness is a by-product and not a goal in itself. | hope 
you noticed that the reading we had used the word “happy” not “blessed.” 
That’s a good translation. But if you seek your own happiness in the world, God 
has so constructed the world that it will always be self-defeating. The search for 
one’s own happiness will be self-defeating precisely because it is the search for 
one’s own happiness. And God has built the world differently from that. The 
world is built so that those who search for the deep qualities that enrich life and 
enrich other people, they are the ones who find true happiness. That’s how he’s 
built the world. 


And I worry sometimes, if I may speak to those of us who are from the west or 
is it the north — I’m never quite sure these days — where the search for self- 
fulfillment has almost become a matter of pilgrimage. I worry about the search 
for self-fulfillment amongst Christians, for the fact of the matter is if the present 
state of the world is to be put to right — by which I mean righteousness — it will 
only happen if I deny myself some self-fulfillment that others might get a little 
chance at some. If I will not say to my society, “What you judge to be necessary 
for self-fulfillment is not necessary as long as there are millions starving,” then I 
am not working for the kingdom of righteousness. I, therefore, warn you, my 
brothers and sisters from the west, don’t get hung up on self-fulfillment. Get 
hung up on the beatitudes, and let self-fulfillment take care of itself. 


I am much more impressed by the suggestion of Dr. Harry de Lange to the 
Social and International Affairs Committee that instead of self-fulfillment we 
might go for the jubilee principle of Leviticus 25, where after every fifty years 
people and lands were set free as a mark of their all belonging to God. That’s 
much nearer, to me, to what we need today for the kingdom of righteousness. 


The fourth comment to make on the beatitudes is that the qualities of the 
kingdom person do not commend themselves as a political platform. You try to 
get yourself elected on the basis of poverty of spirit, mourning, meekness, 
hungering and thirsting after righteousness, mercifulness, purity of heart and 
peacemaker, and see how many votes you get. Now one of the reasons, of 
course, is that the electors are not interested in whether or not you are poor in 
spirit. They want to know whether you will repair their drains and reduce their 
taxes. But there is a much deeper reason, and that is that the gospel stands all 
human values on their head. That the gospel, when properly applied, is in the 
best sense of the word subversive of political systems, because again and again 
the gospel stands in judgment on every human form of doing anything. If you 
don’t believe that, read again some of the parables of Jesus and see how you 
respond to them. Don’t you feel just a little sorry for the older brother in that 
story? I do. Don’t you feel just a bit angry when those five bridesmaids are not 
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allowed in? After all, they’ve only waited for the bridegroom two or three days. It 
was the bridegroom they waited for in those days, not the bride. He may have 
been traveling hundreds of miles. How could they know when he would come? 
Yet because they had no oil when he arrived, they weren't criticized, they were 
excluded. And doesn’t the story of the vineyard laborers make your blood boil 
just a little? Don’t you find yourself saying, that isn’t fair? That the people who 
have worked one hour get the same as those who have worked much longer. 
Because, you see, the gospel is constantly letting loose God’s extravagant grace, 
in a way that both offers more than any human system will offer and in a way 
which stands in constant judgment of the way in which political systems operate. 
And if you don’t believe that, just look at the oppressive edges of any political 
system, whether capitalist or communist, and you will find suffering Christians, 
because the vision of the kingdom will always be subversive in the proper sense 
of political systems as they emerge in our world. 


Fifthly, there is a price to be paid for this kind of character. That’s what Jesus 
says here, quite simply. Blessed are you when people insult you — this is verse 
eleven — persecute you and falsely say all kinds of evil against you because of 
me. Rejoice and be glad because great is your reward in heaven, for in the same 
way they persecuted the prophets who were before you. To try to speak the 
gospel word to a political or social system is not to run the risk of being 
misunderstood, it is almost to ensure it. For the world does not want to hear 
about the extravagant grace of God which gives to the needy because they are 
needy, which questions the right of the rich to be rich, which encourages those 
who have much to share with those who have nothing, which enables those who 
have great powers to share them with those who have not. The world does not 
want to hear this. If it did we would have solved the problem of hunger many, 
many years ago. It does not want to hear. (Applause) And I believe that many 
Christians have still got to learn the difference between charity and justice. 


I had an English lady, who is living in America, tell me just the other day how 
proud she was of President Reagan because he had told the churches that they 
must get in amongst the poor and do more for them, that that’s what the church 
is for. And, she said, it’s wonderful. We run our soup kitchen regularly; we go 
every day to the stores and we collect all the food that’s left over, and we take 
that to the poor and give them that as well. This was the wife of a consultant 
surgeon in America. And I said, have you ever thought that that might confuse 
charity with justice? And she looked at me as though I had spoken in a foreign 
language. I mean it. We are, too many of us, content still to stand at the end of 
the dark tunnel where people emerge bleeding and battered and naked and 
homeless and without work, and to offer them bandages, clothing, houses, work 
and food, and that’s excellent, but that’s charity! Justice is going up the tunnel to 
see who's hitting them, to ask who’s taking the clothes away (applause), and 
that’s what politics are about when Christians get properly involved. But there’s 
a price to be paid, because nobody wants you up there. 


We know very well in Britain how often we are told by the politicians, stick to 
preaching the gospel; stick to building the spiritual life of the church — the rest is 
our responsibility. I deny that flatly. If Jesus is the clue to creation, as well as to 
redemption, then all the condition of the world is our responsibility. And Ppar- 
ticularly the condition of the poor. 
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And sixthly, I think it underlines the absolute necessity of political and social 
action being rooted in spirituality. Some of our earlier Christian radical 
politicians, I believe, made the mistake of thinking that they could do without the 
church. Matthew 5:13, “You are the salt of the earth.” What good news that is! 
But if the salt loses its saltiness, how can it be made salty again? The light of the 
world is not meant to be hidden under a bushel. We need worshipping com- 
munities, we need deep spiritual power, because the problems we face when we 
begin to engage in social righteousness are very serious indeed. For example, it 
is easy to be powerless among the powerless; that’s not difficult at all. And that 
makes you feel really good, because you’re walking in the steps of Jesus. But 
what happens when the society recognizes all you have done for the powerless 
and makes you the mayor of the borough. How do you exercise power 
powerlessly? That’s a deep question. And the history of Christians involved in 
politics does not encourage us greatly about our having got the secret so far. The 
only person who can teach you that is Jesus, to whom the whole earth belonged 
but who had nowhere to lay his head. Jesus, who had legions of angels available 
to him, but died helplessly on the cross. Jesus, who rose from the dead to 
declare himself all-powerful over death, but never forces an individual to 
believe. Only he can teach us how to exercise power powerlessly, and he will 
teach us as we attend to our spiritual foundations. 


The seventh thing is that at the heart of the beatitudes is the passion for 
righteousness. “Blessed are those who hunger and thirst after righteousness” 
comes fourth in the list, and so I ask myself, do I long for my prayer and my 
Bible study times or for the acts of worship, like the famished soul I am? Or do I 
see them as an additional extra? Do I reach out for bread and wine at com- 
munion as someone who hasn’t eaten for days? Or do I take bread and com- 
munion as a necessary discipline? Do I long for justice for others as I passionately 
long for it for myself? “Happy are those who hunger and thirst after 
righteousness.” I went to a conference recently — a black Methodist conference 
on black theology in England — and a black minister closed the gathering with a 
very moving address indeed. But in the course of it he said one or two things 
that I wasn’t too happy about. He said some things about white people that | 
didn’t particularly like, and when I was almost inclined to try to find a way of 
drawing his attention, it suddenly occurred to me that this is what those black 
people have been going through for decades. I haven’t got too worked up about 
their having to sit and listen to things that offended them, but the moment he 
said something that offended me, I had the speech ready. And the worst of all is 
when he said, you’ve got to live in England a long time before you understand 
the whites! And then he said, in a way that I can’t properly impersonate — man, 
when the white man smiles, you got to get ready to run! And | thought, that’s 
grossly unfair. But from the congregation there was a great “yeah.” They knew 
what he was talking about; I didn’t. I have never been passionately concerned, 
as deeply as that, as I was that day to answer that criticism. Why haven't I been, | 
wonder? “Blessed are those who hunger and thirst after righteousness.” 


When | taught in seminary one of my jobs was to enable students to get 
practice in different hospitals, schools and other institutions, and they had to 
write a journal to describe what had happened. And one of them wrote a 
description of being at a communion service in a hospital for the mentally 
handicapped. He said, “I sat today and cried in a communion service, as I have 
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never done before, as I saw two hands held up for a piece of bread which was 
treated with such awe and respect that it might have been a ton of gold. And I 
saw the mentally handicapped patient look at that piece of bread as though it 
were literally given from heaven, and it was eaten with a passion and a gratitude 
I have never seen anywhere, and I wept.” Now the next day that patient might 
not even have remembered he was at communion, but in that moment he 
hungered and thirsted after righteousness. And | asked myself as I read that — I 
wept as I read it — have I ever gone to communion ike that? Do I hunger.and 
thirst after righteousness? 


Then the second great section is righteousness in relation to others. This is 
Chapter 5, verses 17 through 48. Jesus begins in verse 17 by refuting an idea 
that somehow he’s against the law. He says he’s not at all against the law. He’s 
doing something deeper and greater than the law, but he’s not against the law. 
And then he ends with a quite staggering statement. “Unless your righteousness 
surpasses that of the Pharisees and teachers of the law, you will certainly not 
enter the kingdom of heaven.” I wish we could recapture the amazement which 
must have been on the faces of those who heard that. A) that there could be a 
righteousness which surpassed that of the Pharisees and teachers of the law; that 
must have been a shock. After all, they had been raised to look to these persons 
as the honorable persons whom they followed, whom they copied. How could 
there be a righteousness greater than that? But the other shock was much larger, 
and it was this — if you don’t get that righteousness you won’t even enter the 
kingdom of heaven. Not, you won't become a leading disciple — you won’t 
even get in, unless you can find a righteousness greater than that of the scribes 
and teachers of the law. And while they are still reeling under this statement, he 
gives them six examples of what he means, and these six examples take a 
mixture of Old Testament statements and the traditions which had grown up 
around those statements, and he does it in terms of, “You know that it was said, 
but I say unto you.” 


And in passing I would like you just to notice that. “It was said” often is 
followed by a statment of Mosaic law, given, as every Jew knew, by God 
himself. What Moses said was what God had given. And Jesus says, “You know 
that it was said, but I say unto you.” Can you feel the shock of that? And the 
Pharisees and the teachers of law rightly said, “Who is it who makes statements 
like that?” And I say, who indeed would dare to take the law as given by God 
and improve on it. Or, to put it more accurately, so interpret it that its depths 
become plain as they have never been plain before. 


That takes us back to the first Bible reading, about the status of Jesus himself. 
What Jesus does here is this. He takes the tablets of stone and turns them first 
into a window, so that they look through the laws as they were given by Moses 
and through that window they see the very being of the God who gave the laws. 
And he tells them what that God who gave the laws is really wanting from them 
now. So the-tablet of stone becomes a window, and they look through and there 
is the God who gave the laws. Then he changes the tablets of stone into a 
mirror, and now they look into the laws and see not God through a window but 
their own hearts through a mirror. For what Jesus does is to go behind the laws 
and behind the traditions, behind the flat statements, behind the actions that 
related to them, and now he asks them, “What are your attitudes in these 
matters?” And that’s one of the hardest things to bear. 
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As Dr. Walter Klaiber reminded us the other day, it’s the moment when you 
stand in the naked presence of the holy loving God that is the real test. And at 
" that point holiness and righteousness come very close together. Jesus takes 
these examples — not just murder, but anger also — and he says if you are 
angry with your brother, you are guilty. Not just adultery, which the Pharisees 
and teachers of the law had taken to be the act of adultery, not just adultery, but 
lusting is guilt — guilt before God. Not, if I may put it as delicately as I can, not 
easy divorce, but guarding marriage is what Jesus teaches here. It’s not the 
facility with which you can get the bill of divorce that matters. It’s whether you 
are honoring marriage as given by God. Not oaths — by Jesus’ time the scribes 
had worked out which oaths needed to be kept and which oaths need not be 
kept. Jesus says “yes” or “no” will do, if you’re a truthful person. Not revenge, 
but response. 


Let me spend a moment or two on that one — not revenge but response — 
38 and following. You have heard that it was said “an eye for an eye and a tooth 
for a tooth” — that law was given, not to make the punishment as severe as 
possible, but to make it as reasonable as possible. The law was given to prevent 
people taking a life for an eye, or a life for a tooth, and it said the maximum 
punishment will be equivalence. That had become, however, a recipe for getting 
as much punishment as you could. Now what Jesus says is, we’re not going to 
react against wrongdoing anymore; we’re going to respond to it. Instead of 
reacting against wrongdoing, which gives wrongdoing some of its power and 
acknowledges its power, we’re now going to respond to wrongdoing in a way 
which will empty it of its power. So, if someone hits you on the right cheek, it 
was the backhanded blow in Jewish culture which was the real insult — and if 
you think about it, if you are righthanded and you want to hit somebody on the 
right cheek and you’re standing facing them, the only way is a backhander. So 
Jesus says, if they give you the most insulting hit they can give you, that’s a very 
powerful and insulting thing to do. How do you empty it? You just say, is that all 
you want to do? I'll offer you the other cheek, which empties the offense of its 
offense. If someone asks you for a tunic, give them a cloak — the cloak was the 
peasant’s greatest piece of clothing; it covered him by day and it was his blanket 
by night. Jesus says, if they take your tunic, why, don’t allow them the power of 
demanding from you. Offer them something; give them the cloak, and then the 
demand is emptied of its power. If they ask you to go a mile, go two, and by 
Roman law any Jew could be forced by a Roman soldier to carry the soldier’s 
pack one mile. Jesus says, don’t get worked up about it, don’t swear at them in 
Hebrew so that they don’t know what you are saying, just carry it and then at the 
end of the first mile, empty the imposition of its power by saying, “Now, would 
you like me to walk another mile?” 


You see, it’s dynamite, this simple teaching of Jesus, because it empties 
physical power, it empties political force of its meaning. For those who suffer by 
it simply say, “How much further would you like to go?” And we have seen that 
in our day. With persecuted putting flowers down for the persecutors, per- 
secuted gathering in large numbers and praying for their persecutors. And 
Bishop Desmond Tutu represents a tradition which just reduces most of the rest 
of us to silence in that way, for he and those who are with him simply keep on 
walking a second, and a third, and a fourth mile, and the more they walk the 
more they show the folly of the power that is being used against them. It’s the 
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true jestor’s act; it’s the true act of the clown at the feast, who suddenly alone can 
turn to the king and say, “King, I have to tell you, you look very silly in all that 
stuff.” Only the clown can say that. And the Christian church walks like a 
gathering of clowns through the world, keeping the gospel truths by saying, 
“You want a mile; here’s two! You want a tunic; here’s a cloak! You want to hit 
me on the right, hit me on the left! That's all right, I’m available.” And then your 
oppressors say, what can we do to these people? They seem always to keep on 
going. 

And the sixth thing is not selective love but universal love. There’s a humor 
about this bit of the story. As you remember, Jesus says, you’re so good at 
getting specks out of people’s eyes, you’re so good at finding the small piece of 
dirt in an eye, while you’ve got a great plank of wood sticking out of your own. 
How about your planks? The humor of it, really, ‘is that Jesus is saying, if God 
can love them, why can’t you love them? Have you ever seen selective sun- 
shine, picking out the righteous? Have you ever seen drops of rain like guided 
missiles, looking for their target of righteous people? Zzz — there’s.one! No, says 
Jesus, the rain just falls and everybody gets wet. The sun shines, everybody gets’ 
warm. Why? Because God manages to provide for the just and the unjust. If 
God can do it, why won’t you have a try? 


Again there is the absolutely shattering verse, which again Dr. Walter Klaiber 
reminded us of the other day, 5:48 — “Be perfect, therefore, as your Heavenly 
Father is perfect.” Now the word perfect has a variety of meanings. It can mean 
“has attained its purpose” as in mature — mature, as we use it of people; 
mature, as we use it of fruit; mature, as we use it of insurance policies. That’s 
what the word can mean, and Hebrews 5:14 uses it in that way about Christians 
who are mature or who ought to be mature. It can mean fully developed 
morally. James 3, verse 2 says, “A man or a woman who can control their 
tongues are perfect.” That is, the tongue is the most unruly member of the body 
to control. If you get that under control, you are perfect, meaning fully 
developed morally. Or it can mean initiated. In Colossians 1:28 and Philippians 
3:15, perfect is used meaning somebody who has a grasp of the basic 
philosophy of the thing, somebody who has come to terms with the ideas. That’s 
what it can mean. The troubling thing, you see, which is very difficult to get 
away from, is that this says “be perfect ‘as God is perfect,” and be perfect in 
relation to loving. 


Those are the two things it is difficult to avoid, and I find it hard to believe, 
even if you think that some of the New Testament was created by the writers in 
order to make Jesus say what they think he ought to have said — I find it hard to 
believe that any thinking human being, knowing what life is like, would have 
written that, if he did not believe it came straight from Jesus. Be perfect as your 
Heavenly Father is perfect. And, of course, this is why John Wesley talked 
about perfect love, and this is why holiness for Methodists is not just about how 
many sins you've lost today and how many you've gained, being kept recorded 
on the computers in heaven. It’s about how far God’s love has filled your being. 
And when Wesley says “if you’re filled with love,” it doesn’t altogether matter if 
you don’t altogether get it right. I think he was theologically and philosophically 
on very thin ice, but I think biblically and pastorally he had it right. I do believe 
that God is more concerned that our lives should be filled with love than that we 
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should get it right all the time. And who wants to live with somebody who gets it 
right all the time, anyway? 


I have a friend who once told a story about when she was three years of age 
she went down the road, and she saw a senior citizen, as we would call him in 
England, a retired gentleman who just built a path right up from the gate to the 
door. He had used cement and laid it, and the cement was still nicely soft and 
gooey — it hadn’t yet hardened — and she at the age of three saw this man 
standing at the door — she didn’t know he was looking at his path — so she just 
opened the gate and walked straight up the path and made an imprint with 
every footmark she made. When she got to him, she put her arms around his 
knees, for that was as high as she could reach, and she looked up into his face 
and said, “I love you.” What do you fancy he said? 


I believe that is God’s attitude to us. He would rather have us walking all over 
the cement path out of love than sitting at the end of the road not noticing him 
because we’re too busy working out whether we’ve got more sins or less sins 
today. Or whether we’ve got this program right or that program right, because 
love is what’s at the heart of it and if there isn’t love, nothing else will be 
sustained. I believe that Jesus in this section is actually saying, “You'll never live 
by law. You try to live by law and you'll make a fool of yourself. You try to live 
by love and you'll find it just is possible.” 


The third section is righteousness before God. We'll never get to chapter 7. 
Righteousness before God, Chapter 6:1-34. Chapter 6, verse 1 is another one 
of these absolutely striking statements of Jesus. “Be careful not to do your acts 
of righteousness before men, to be seen by them. If you do you will have no 
reward from your Father in Heaven.” Jesus is saying, in popular parlance, “By 
and large you get what you want.” If you want popularity, work for it and you'll 
get it. And that’s all you'll get. You'll have nothing more to come. | wonder 
whether I hear the story of Dives and Lazarus somewhere in there, because in 
verses 2 and 5 and 16, Jesus repeats the phrase, “They have their reward.” And 
that’s the language that you hope to find on your bills at the hotels at the end of 
your time here. It is simply translated, “Paid.” Jesus says, if you do your 
righteousness before men and women, my heavenly father will write across your 
life “Paid.” Nothing more is owed. You get nothing, for you got what you 
wanted, and what you wanted was the praise of men. So he says, “Give 
secretly, pray privately, fast alone; nobody needs to know when you pray or 
what you give or when you fast, for if they do you might get “paid” written upon 
its 


Next, be sure you know where your treasure is, for where your treasure is, 
there your heart will be also. Keep your eye clear — verses 22 and 23 of Mat- 
thew 6 — keep your eye clear. Jesus sees the eye as the part of the body that lets 
the light in. He’s really talking about priorities; as Joe Hale was talking about 
priorities the other day. Verse 24, “Remember who your master is, and have 
only one, and particularly watch out for money.” The peace movement in 
Ireland, to which reference was made the other day, partly came to an end 
because of a disagreement about what to do with the Nobel Peace Prize money. 
That’s not the first, nor will it be the last time, when greed will overtake those 
who are serving in the highest possible way. Jesus says, make sure you've got 
only one master and serve him. 
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I think you know that I’ve got a dog. All the books say that these little puppies 
really should be raised in a pack, and in a pack they soon discover who the pack 
leader is. So whoever has to train the dog, must teach the dog who the pack 
leader is. When Abigail and I are going through our little training sessions, and 
she’s not getting it right, I walk around to the front, and I lift her nose up to me 
and I look as close to her as I can in the eyes, and I say “Abigail, | am your pack 
leader.” And those brown eyes blink at me as if to say, “I’m sure this must be 
important, because you’re making a big deal of it, but I haven’t the first idea what 
you’re talking about.” But I’m the pack leader and she’s got to learn! 


I’m asking you, my brothers and sisters, who is your pack leader just now? | 
don’t mean for your ministry; | mean for the whole of your life. Who is actually, 
totally in control? 


So we come to the last thing we have time for today. Seek God’s kingdom 
and stop worrying. Verses 25 to 30. Seek God’s kingdom and stop worrying, for 
if you seek God’s kingdom and righteousness, all these things will be yours as 
well. May I just make this point? Jesus in many of his sayings uttered expressions 
like those you will find in Luke 14:25 and following, where he says, “If anyone 
comes after me and hate not father, mother, wife, brother, sister, children, 
houses, lands, yes, and his own life also, he cannot be my disciple. If any of you 
come after me and will not take up his cross daily and follow, cannot be my 
disciple. If any of you will not take leave of all his possessions cannot be my 
disciple.” And we view those as hard sayings. Now, what I am trying to explain 
here is that those are the easy sayings, actually. For what Jesus is really saying is 
this. If you have one account only, marked “all for God in Christ,” then that 
settled the matter. If you bring everything into the account marked “all for God 
in Jesus Christ,” then you’ve got it where it ought to be. If there is anything in 
your life that won’t fit into the account marked “all for God in Jesus Christ,” then 
you don’t need it. If you can bring anything into the account marked “all for God 
in Jesus Christ,” then not only will you have it by his grace, but it will be 
hallowed by having been through his demands. Because Jesus is trying to say 
there is only one absolute demand upon our lives, and that’s the demand of God 
in Jesus Christ. And every other demand is relative to that, whether it’s wife, or 
children, or job, or ministry, or church, or government, or culture, or whatever 
— everything else is relative to the one absolute demand, which is God’s 
demand in Christ upon us. And therefore all these relative things have to be 
eal a given their time and their importance according to that one absolute 

emand. 


And that’s the kindest thing that Jesus ever said, because when you’ve gotten 
to that point you are truly free. There’s nothing anybody can do anymore to hurt 
you. What will they take from you? You don’t have anything. What will they 
persecute? You don’t possess anything. What in the end can they offer as a final 
sanction? That they'll take your life? You've given it away already. It belongs to 
Jesus Christ. And if we turn away from these hard sayings, I think we miss the 
point which I believe must be very precious to people like those we will listen to 
later today, that when you’ve given everything to Jesus, you really are free in 
this world to do what he calls you to do. If you’re holding on to anything which 
has to be put into another account, you're never free. But when it’s all given to 
him, you're free! And there’s nothing anyone can do to stop you being a 
Christian once you’ve got there. 
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When I sailed to Nigeria first, the purser on the ship told us about two young 
ladies who had sailed on a trip he had been on to South America. He said, you 
know they were going up the Amazon — they were ages 25 and 23, or 
something — he said they were sailing up the Amazon, and they said they were 
going to live in this village, and he said to them, “Have white people lived in that 
village before?” And they said, “No, we’re the first.” “Well,” he said, “don’t you 
realize that you might lose your lives on this very hazardous venturg?” And he 
said, “You know what one of them said — this young lady looked’ at me and 
said ‘I died five years ago.’ What do you think she meant?” She meant she had 
given everything to Jesus Christ as she understood it, and so she had nothing to 
lose. 


My brothers and sisters, are you free? Have you anything to lose? If you have, 
give it away to him, quick. Or give it away, and make sure that everything is in 
one account marked “all for Jesus.” Seek first God’s kingdom and his 
righteousness and all these things will be added to you as well. May God help us 
to do that. 
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GOD’S KINGDOM OF RIGHTEOUSNESS 


By Archbishop Desmond M. B. Tutu 


Archbishop Tutu was, at the time of this address, the Anglican Bishop of Johannesburg. He is a 
native of Klerksdorp, Transvaal and was educated in South Africa. and London. He was ordained as 
Deacon in 1960 and Priest in 1961 and served on theological seminary faculties in South Africa 
before becoming Associate Director of the Theological Education Fund of the World Council of 
Churches in 1972. From 1976-78 he was Bishop of Lesotho, when he became General Secretary of 
the South African Council of Churches. Bishop Tutu was the 1984 recipient of the Nobel Peace 
Prize. 


My sisters and brothers, I greet you in the name of our Lord and Savior Jesus 
Christ. Good morning! I thought you liked me slightly better than that. Good 
morning!! (Response) Thank you very much. 


I want to aplogize first of all in that | was unable to do what your General 
Secretary had suggested, which was that I should prepare my address ahead of 
time, especially in order to help those who are translating. He understood that 
because of our somewhat peculiar situation at home, I did have a reasonable 
excuse. I hope very much that you will not feel like the little girl whose father was 
a pastor, and she said, “Daddy, why is it that before you preach a sermon you 
always go on your knees?” And Daddy said, “Well, darling, I am asking God to 
help me preach a good sermon.” And little darling, like a shot, retorted, “And 
why doesn’t he?” 

I would like to give you one very good theological reason why women ought 
not to be ordained, least of all made bishops. It is - Bishop Kelly, she was superb 
wasn't she? She really made men understand why women say that when God 


created man she was still experimenting! Thank you very much my sister bishop 
for tremendous, tremendous words. 


I want also to say that this is one time in this particular instance when I know 
that I do speak on behalf of millions of people without being presumptuous. In 
this one instance, when I thank you for your love and for your prayers, for your 
support, for your concern and for your caring, it does make a difference, and 
you are urged to do something that will make a difference. It does make a 


difference. And we are able to witness faithfully when we are faithful, because 
you are faithful where you are. 


There are many, many other pebbles on the beach in South Africa. You have 
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heard of Bishop Tutu, perhaps, and Allan Boesak and others, but there are 
tremendous people in our country, many who suffer. White people, black 
people. I haven’t in fact, myself, suffered as many another South African has. 
Peter Storey, who is here, and | spent one night in jail after a procession of 
witness to protest the arrest of a fellow clergyperson. Stanley Mogoba, who is 
here, spent three years on Robben Island, the maximum security prison in South 
Africa. And that stay cured him of his desire to become a lawyer, and gave the 
Methodist Church a superb Secretary of Conference. The Rev. Mr. Dandala, 
who is here, was recently in detention during the first state of emergency. Isaac 
Moloabi, who is here, has only very recently been released after fourteen days in 
detention. Ernest Baartman, who is here and who is President of the Methodist 
Church currently, has been detained, and on June 16 his church was raided by 
the security forces and a twelve-year-old was killed during that skirmish. Dr. 
Mgojo, a former president of the Methodist Church who is here, has run the 
gauntlet of facing up to a band of security forces as he sought to mediate in a 
tense situation. Simon Gqubule, who is here, also a former president of the 
Methodist Church, had a son who spent a long period in detention, appearing in 
a security trial, and at the present time, as he sits here, his daughter is in 
detention. They are here, and you will see then that there are some wonderful, 
wonderful people in our country. And they are wonderful Christians, because 
you where you are pray. Because you love and support and care, and because 
you are faithful. | don’t know where they are sitting, but I wonder whether, Mr. 
Moderator, you would allow me to ask those South Africans who are here to 
stand and for this place to give them a warm hand as representatives of your 
sisters and brothers who witness to the faith of our Lord and Savior Jesus Christ. 
Now where are you? (Applause) Thank you very much. 


Now, I am going to give you a shock to your system. Many of you do not in 
fact know that in some ways this is a homecoming for me, because - prepare for 
it - | was baptized in the Methodist Church. (Applause) And I have also been a 
member of the A.M.E. Church. (Applause) I probably hear groans and sighs of 
relief that I have now become an Anglican. Well, it could have been worse. | 
don’t know whether you know the story of the Presbyterian minister who used to 
counsel and comfort his people by saying, “It could have been worse.” 
Whatever the occasion, he ended up by using his favorite phrase, “It could have 
been worse.” Well, one day his wife left him, and his elder said, “Well, we are 
sure this is one time when he will not be able to use his favorite phrase. Let us go 
ahead and help him, and pray with him and support him.” And they went, and 
you could have knocked them down with a feather, because he did say, “It 
could have been worse.” They were somewhat flummoxed by this. And he said, 
“Well, she could come back.” It could have been worse, because I could have 
remained a Methodist all my life for you. 


We have benefitted very greatly from the ancient Greeks and Romans. It is 
their genius that has provided us with all their outstanding contributions in 
sculpture, in art, in drama, in literature, in architecture, in law, in medicine, as 
well as their extraordinarily profound philosophy. We need think only of 
Sophocles, Hippocrates, Plato, Archimedes, Socrates and Aristotle to realize 
what a great debt we do owe to these ancients. They had a flair for analysis, 
which is why today the westerner can be such an outstanding scientist. This trait 
came from the Greek penchant to distinguish sharply between the spiritual and 
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the material, between the phenomenal and the unseen. The Hellenistic un- 
derstanding of how things were ordered was that spirit, light and goodness were 
all very closely related and were ultimately the real and conversely matter; 
darkness and evil, too, were very closely related and were ephemeral. This is 
philosophical dualism which postulates two eternal principles - spirit and matter - 
the latter being recalcitrant and impervious to spirit. It was intrinsically and of 
itself evil, and therefore could not have been brought into being by the good 
God, the transcendent spirit. That is why there was no real doctrine of creation. 
The material universe came into being because a subordinate god, the least 
divine in a descending order of divine beings, manipulated this preexistent 
matter and could do so without too much risk of contamination. Between matter 
and spirit stood an unbridgeable chasm. 


In this Weltanschanung the human being was an amalgam of body and soul, 
not a union, and salvation in this scheme of things meant the escape of the soul 
from its body prison. It is logical, therefore, that an incarnation in which divinity 
was forever united with a human person, including a physical nature, was not 
only preposterous but quite impossible. The ancient Greeks would have howled 
you out of court if you had dared to refer to the. whole of creation, including 
physical nature, as being in any sense good. 


I have spent a little time with this explanation only to say, we have been 
singularly blessed by the wonderful contributions of the ancient Greeks and 
Romans in the way outlined. But very sadly we have also suffered their baneful 
influence, because people in the west have been unable to shake off the 
Hellenistic dualism which has given rise to the improper dichotomies, so much 
loved by those who are privileged and affluent, who tend to be those in the west. 
The dichotomies as between the sacred and the secular - the material and the 
spiritual, and, dare | say it, between politics and religion. 


It has never ceased to astonish me that it is almost always when you condemn 
a particular social, political dispensation as evil that you are castigated and 
accused of the heinous crime of mixing religion with politics. If I were to get up 
here in Nairobi and declare that I did not think that apartheid was too bad, after 
all, I can bet you my bottom dollar that the silence from my erstwhile critics 
would be deafening. I must say I have yet to hear the victims of injustice and 
oppression accuse those who speak up on their behalf, if they are religious 
leaders, of being political. If anything, the accusation would most probably be 
that they were not political enough. 


There are far too many descendants of the priest Amaziah - you remember 
him - who excoriated the prophet Amos for disturbing the peace at the royal 
sanctuary. You remember those extraordinary words. Amaziah, the priest of 
Bethel, reported to Jeraboam, king of Israel, “Amos is conspiring against you in 
Israel. The country cannot tolerate what he is saying. He says, Jeraboam shall 
die by the sword and Israel shall be deported far from their native land.” To 
Amos himself Amaziah says, “Be off you seer, off with you to Judah. You can 
earn your living and do your prophesying there, but never prophesy again in 
Bethel for this is the king’s sanctuary and royal palace.” He annoyed Amaziah by 
preaching about the righteousness of Yahweh, which demanded specific acts in 


the socio-political and economic spheres, and who threatened a divine visitation 
if that didn’t happen. (Amos 7:10-12) 
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It is an important digression to note the differences in the African perception 
_ and that of the westerner. As we indicated, the westerner is largely analytical, 
whereas the African tends to be synthetical. The one - the westerner - breaks 
things up and the other tends to see things as wholes. That is why westerners 
can be such very good scientists, but they are not so good at putting things back 
together, and will often put asunder what God had intended to be joined 
together. The African may be good at seeing the wood but most often will miss 
the significance of the individual trees. The westerner will tend to be cerebral - 
and we heard that in that rousing sermon last night - whereas the African gives 
great play to his feelings. The former, particularly in his worship, may be cold 
and intellectual, while the latter might be emotional and warm, sticking loosely 
to intellectual content. The westerner emphasizes the individual person, 
whereas the African will give an important place to the community. The one 
encourages initiative - the western view - and is concerned about individual 
liberties, whereas the latter tends to stifle personal initiative for fear of being out 
of step with the herd. The westerner will usually be lonely in a crowd, whereas 
the African comes into his own as a communal being and would understand 
what King David meant when he spoke about the “bundle of life.” 


The point is that God wants us to be complementary, because he has created 
us for togetherness, for community, for fellowship, for family, for in- 
terdependence. You know when God put Adam in the Garden and everything 
was hunky-dory in the Garden. Well, was it? Because God looked on it and said 
“Ah, ah, it is not good for man to be alone.” And then God said to Adam, 
“How about choosing a mate from the animals,” and so the animals filed past 
Adam, and God said, “How about this one?” Adam says, “Nope.” “What about 
this one?” “Not on your life.” And so God put Adam to sleep and from his rib, so 
the story goes, he produces that delectable creature, Eve, and when Adam 
awakes, he says “Wow! That is just what the doctor ordered!” 


But that says what the African says in his belief - a person is a person through 
other persons. But I don’t come into the world fully formed as a human being - I 
cannot walk, I cannot eat, I cannot speak, I cannot think as a human being 
except in fellowship. And God is smart. He gives to me gifts that he has not 
given to you, and he gives to you gifts he has not given to me, and he says, 
“Voila! I mean for you to share; I mean for you to be interdependent.” And all 
kinds of things go horribly, badly wrong when we break this fundamental law of 
human existence. Is it not so when nations, as we heard in Bishop Kelly’s ser- 
mon yesterday morning, can spend obscene amounts on instruments of death 
and destruction in the ghastly arms race, when a tiny fraction of that budget of 
perdition would ensure that God’s children everywhere would have a clean 
supply of water, adequate housing and clothing, enough to eat and a good 
education, ensuring that they would have a good start to life. It seems we refuse 
to heed the words of Martin Luther King, Jr., if we don’t learn to live together as 
brothers, we will perish together like fools. 


But today our Christian view of the nature of things is quite other than that 
which we have described as coming from the ancient Greeks. The Hebrews 
taught scandalously that it was God himself who created - he created not just 
spirit but all there is, matter and spirit, body and soul, earth and sky - all come 
from the hand of the good God, who is transcendant, an all holy spirit dwelling 
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in light unapproachable — God from all eternity. And wonderfully after he had 
created all there is apart from God, he declared in divine delight, rubbing his 
hands in approval, that it was not just good, but that it was all very good. Matter 
and spirit were, it is true, distinct, but they were not incompatible as oil and 
water. They were closely, indeed intimately united, so that what happened in 
the one sphere affected what took place in the other. 


And so when in the story of the beginning times, Adam and Eve sinned. Their 
spiritual condition had deleterious consequences for the material universe. The 
earth brought forth thistles. It was now sheer drudgery to cultivate it, but enmity 
ensued between the humans and the rest of the animal creation. Nature became 
red in tooth and claw. Wonderfully, though, when man and woman were 
redeemed their redemption had salutary consequences for the rest of creation, 
which was groaning in expectation of being delivered as the redeemed entered 
into their heritage of the glorious liberty of the children of God, as Saint Paul 
declares it in Romans, chapter 8. It was as if there would be a new heaven and a 
new earth, participating and sharing in the eschatological glory when the end 
time would be as the beginning time. 


When the words of the prophet Isaiah, chapter 11, would be fulfilled. 


“And a shoot shall grow from the stalk of Jesse, and a branch shall spring 
from his roots: The spirit of the Lord shall rest upon him, the spirit of 
wisdom and understanding, a spirit of counsel and power, a spirit of 
knowledge and the fear of the Lord. He shall not judge by what he sees, 
nor decide by what he hears. He shall judge the poor with justice and 
defend the humble in the land with equity. His mouth shall be a rod to 
strike down the ruthless, and with a word he shall slay the wicked. Round 
his waist he shall wear the belt of justice and good faith shall be the girdle 
round his body. And the wolf shall live with the sheep, and the leopard lie 
down with the kid. The calf and young lion shall grow up together, and a 
little child shall lead them. The cow and the bear shall be friends and their 
young shall lie down together. The lion shall eat straw like cattle; the in- 
fants shall play over the hole of the cobra, and the young child dance over 
the viper’s nest. They shall not hurt nor destroy in all my holy mountain, 


for as the waters fill the sea so shall the land be filled with the knowledge of 
the Lord.” 


Paradise lost will be paradise regained. And perhaps a shorthand to describe this 
idyllic condition is “Kingdom of God”, more properly the reign or rule of God. 
When God's will prevails fully, then all of his creation dwells in the harmony 
found in the beginning mythical times. 


You recall that in the creation narratives in Genesis, there is no bloodshed. 
The priestly school who had a professional interest in cultic religion and should 
have wanted to say that sacrifice was a divine institution from the very begin- 
ning, makes no reference to this in the first creation narrative. That is a 
remarkable fact. The second creation narrative has everything and everyone 
being a vegetarian, to underscore the fact that a primordial harmony they 
describe precluded any bloodshed, even for religious purposes. This primordial 
harmony, according to the Bible, was shattered when Adam and Eve disobeyed 
God and sin entered God’s universe. The story of the Bible could then be said to 
be the story of what God did to recover that original harmony. He chose a 
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people, whom he set as a light to the nations, through whom the nations would 
bless themselves. There would be His peculiar people reflecting to the world 
_ their God’s character. They would be holy because he was holy. They would be 
eae because he had had compassion on them when they were slaves 
in Egypt. 


I don’t know the reason, but the Bible contains stories which show that their 
authors were biased in favor of the weak, the oppressed, the hungry, the down- 
trodden, the poor. The rich and the strong tend to come out as the villains of the 
piece, on the whole. The heroes and the heroines tend to be quite unlikely 
characters, often rather a disreputable lot. Abraham, to save his skin, passes off 
his wife as his sister. Jacob is a rogue of the first waters. Moses has a foul temper. 
David is an adulterer. Rahab is a harlot. Jesus upsets the prim and the proper 
ones by the company he keeps. Why does he eat with tax collectors and sinners? 
His friends are the outcasts - the tax collectors, the prostitutes. His disciples 
desert him when he most needs them. Peter, the chief apostle, denies him three 
times. Paul was the one-time persecutor Saul. The rich man rejects Jesus’ call. A 
man who comes to a bad end was Lazarus, safe in the bosom of Abraham. 
Hannah’s song in the Old Testament and the Magnificat in the New Testament 
describe the characteristic way in which this God behaves. He fills the hungry 
with good things, and the rich he sends away empty. He brings down the mighty 
and exalts the humble and the meek. He is born to humble parents; he is born 
not in the homes of kings and princes. He is born in a stable, and the first to be 
told the good news of his birth are not the high and the mighty ones but 
shepherds in the field. Kings, when they hear, want to kill him. This God could 
not help it. In the face of oppression and injustice, he always acted righteously, 
and so it was very much in character that he should intervene on behalf of a 
nonentity, Naboth. And in the Bible, when you are a nonentity, they don’t even 
give you a pedigree, so we don’t know who Naboth’s father was. And when the 
Queen engineered his judicial murder to enable her husband to confiscate his 
vineyard - anywhere else that judicial murder and the confiscation would have 
been the end of the story. Not so in Israel. God through Elijah intervened to 
claim Naboth’s rights as his goal. God becomes as Naboth’s next of kin 
redeemer. That is why when David gets Bathsheba’s husband killed, because 
he, the king, has lusted after her and made her pregnant, it is not the end of the 
story as would have been the case anywhere else. No, God intervenes on behalf 
of Uriah with the prophet Nathan getting David to condemn himself in the 
exquisite story of the poor man’s lamb which the predatory rich man 
slaughtered. 


Perhaps those characters in the stories that are in the Bible could never forget 
that God in his righteousness had chosen them, a rabble of slaves, and brought 
them out of bondage. He had taken their side against the powerful, not because 
they deserved to be delivered - if he had waited until they were deliverable, then 
he would have had to wait until the cows came home. Their deliverance, their 
exodus, became for them a paradigmatic event, which gave them a pattern for 
how the divine acted and how he wanted his people to act, for was it not the 
same divine who much later on makes Paul exalt, “Whilst we were yet sinners” - 
hey, whilst we were yet sinners! - Christ died for us! But God loves us - loves me, 
loves you - not because I am lovable; | am lovable because God loves me. Ya, 
ya, ya! Um, um, um! Tremendous, tremendous words. 
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I know we’ve told this story, but it is a lovely story, isn’t it? They say when the 
white man came to Africa he came - we had the land, you see - and he came 
and he had a Bible. And he said, “Hello, hello.” And we said, “Hello.” And he 
said, “Let us pray.” And dutifully we shut our eyes, and when we open our eyes 
we discover he’s got the land now, and we’ve got a Bible. (Applause) But who 
said that that was a bad bargain? We are taking the Bible seriously, because 
when you came and you gave us this you gave us one of the most subversive 
things in a situation of oppression and injustice. (Applause) And we take it 
seriously. And so we tell the South African government, hey, the book that you 
should have banned long ago is the Bible, but you are too late, too late! (Ap- 
plause) 


He was a righteous God, who put his people in the right, claiming for them 
their rights. Those who ruled his people had to do so as his viceroys, his 
representatives, and so when a new king comes to the throne, then the prayer of 
Psalm 72 is offered. And you know what that prayer says? Let’s listen. Incredible 
stuff here, really. 


“O God, endow the king with thy own righteousness, and give thy justice 
to a king’s son that he may judge thy people rightly and deal out justice to 
the poor and suffering. He shall give judgment for the suffering and help 
those of the poor that are needy. He shall crush the oppressor. In his days 
righteousness shall flourish, for he shall rescue the needy from their rich 
oppressors, the distressed who have no protector. May he have pity on the 
needy and the poor. Deliver the poor from death. May he redeem them 
from oppression and violence and may their blood be precious in his 
eyes. 


He must be the king endowed with God’s righteousness which manifests itself 
in the quite distinctive bias toward the poor - materially and spiritually - who, 
because they know they have nothing, would tend to put their trust in God. And 
so the poor would usually be the pious as well. Just as Jesus told the religious 
leaders of his day that the sinners, the prostitutes, the tax collectors, the outcasts 
would precede them into the Kingdom. And you hear, don’t you, how often in 
Deuteronomy God constantly exhorts his people to show compassion to others 
because he had been compassionate to them when they were slaves. 


I could quote so many times, many and many an example, but let’s just have 
one from Deuteronomy. In the curses - if you don’t obey the law, the curse will 
come on you. A curse upon him who witholds justice from the alien, the or- 
phan, and the widow. And the people shall all say “Amen”. They had to have a 
special concern for the widow and the orphan and the alien, because these in 
any society tended to be the weakest of the weak. 


The Israelites often wanted to be like other people, who thought that you 
would bribe your God by a meticulous attention to the minutia of religious 
observances. They seemed to argue that God could not afford to be too fussy. 
What was a god after all without worshippers? And so they said, when we have 
given you sacrifice, God, you must be satisfied and then fulfill your part of the 
bargain. Bless us! Make us prosperous! But don’t ask for anything more. They 
must have been shocked out of their skins when God through prophet after 
prophet declared his total rejection of empty religiosity, however elaborate. He 
rejected it as an abomination, if it did not have an impact for good on how they 
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carried out their everyday life. Israel’s god rejected comprehensively any false 
dichotomies which spoke of the religious and the secular, the spiritual and the 
. material, the profane and the holy. Religion had to be mixed with politics and 
economics and sociology. 


Just listen. Amongst others we could multiply the examples, couldn’t we? But 
listen, in Isaiah, chapter 1. Come to the sacrifices. What are they to me, says the 
Lord. I am sated with whole offerings of rams and the sight of buffalos. No more 
shall you trample my courts; to offer up your gifts is useless. The reek of your 
sacrifices is abhorrent to me. And then he says, when you lift your hands out- 
spread in prayer, I will hide my eyes from you. Why? Because your hands are 
full of blood. You are murderers. And then he says, okay, wash yourselves and 
be clean. Put away the evil of your deeds, away out of my sight. And then your 
repentance will be shown. Cease to do evil and learn to do right. Pursue justice 
and champion the oppressed. Give the orphan the right and plead the widow’s 
cause. 


And here they were supposed to be reflecting the character of their God, who 
in Psalm 146 is described in these words. 


“Happy the man who is helped by the God of Jacob, whose hopes are in 
the Lord his God. Who serves wrongdoers as he is sown, and deals out 
justice to the oppressed. The Lord feeds the hungry and sets the prisoner 
free. The Lord restores sight to the blind and straightens backs which are 
bent. The Lord loves the righteous, and watches over the stranger. The 
Lord gives heart to the orphan and the widow but turns the cross of the 
wicked to their ruin.” 


And what could be more religious, my friends, than a fast. I am sure the 
people were preening themselves and saying, “God, don’t you think we are 
neat? Here we are, being religious par excellence, when we fasted,” and they 
could not believe their ears, when God through the prophet excoriated them in 
right sharp language. “Why mortify yourselves for this!” And God says, “Is it a 
fast like this that I require? A game of mortification such as this? Is it not this 
which I require of you as a fast, to loose the fetters of injustice, to untie the knot 
of the yoke, to unsnap every yoke and set free those who have been crushed. Is 
it not setting food for the hungry, taking the homeless poor into your house, 
clothing the naked when you meet them, and never evading a duty to your 
king’s folk?” 

How could people ever - after reading these things - ever again say religion 
and politics don’t mix? Which Bible are they reading? You can’t spiritualize out 
of existence these categorical assertions. And don’t these words in Isaiah 58 
foreshadow those of our Lord in the parable of the last judgment? It surely is 
instructive, isn’t it — the criteria Jesus says will be used to determine whether we 
shall go to heaven or to the warmer place. And I want to say that I am not an 
expert on hell! Now, don’t go away saying that Bishop Tutu, I am in enough 
trouble as it is, said Jesus taught that it didn’t matter whether we went to church 
or whether we prayed or not. He didn’t say that. Jesus assumed that these 
things would work themselves out in feeding the hungry, in clothing the naked, 
in visiting the sick and the imprisoned ones. Do you remember the reply that 
Jesus gave to the disciples of John, saying in Luke, chapter 7, when they 
wanted to know whether Jesus was the long expected one, “Go and tell John 
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the things that you hear and see. The lame are made to walk, the blind to see, 
the deaf to hear. Lepers are cleansed; the dead are raised to life again. The 
gospel is preached to the poor. Sins are forgiven.” His list of the signs of the 
kingdom that had already broken into human history is gloriously indifferent to 
the distinctions so greatly loved by those who don’t want religion to mix with 
politics. The physical miracles of feeding, of healing are as spiritual as the 
proclamation of the gospel. Someone has said that the only thing that is secular 
for Christians is sin. 


God’s writ runs everywhere. If it does not run in the political sphere, whose 
writ is it that runs there. It is no good saying your individual relationship with 
God is what matters. The scriptures are scathing. The Bible uses quite blunt 
language. When someone says, | love God but I hate my brother, the Bible does 
not say in elegant, sensitive language, oh, you are guilty of terminological 
inexactitude. The Bible is quite categorical - you are a liar! How can you say you 
love God, whom you have not seen, if you hate your brother, whom you have? 
And when you are anointed by the spirit of this God, it is not sa that you can 
luxuriate in a private spiritual ghetto. Beware when you ask God for his spirit 
because it is that spirit which, according to Mark, expelled Jesus into the 
wilderness, for him to take on the devil. And when the spirit of God anoints you, 
then my friends the consequence is as in Isaiah 61. “The spirit of the Lord God is 
upon me because the Lord has anointed me.” Why? He has sent me to bring 
good news to the humble, to bind up the broken-hearted, to proclaim liberty to 
captives and release to those in prison. Now, when you are in prison good news 
to you is to have the doors of the prison opened and for you to emerge. That is 
the good news, not according to Tutu, not according to some political 
manifesto. It is according to this book which you brought to us, and we say, how 
wonderful. Wonderful! (Applause) 


A God who did not care that people were hungry. A God that did not care 
that people live in squalor. A God that did not care that people are downtrodden 
and exploited. A God that did not care that they had their dignity trodden under 
foot. A God that did not care that children starved, not because there was no 
food but because of deliberate government policy, as in South Africa, because 
they and their parents were uprooted and dumped as if they were rubbish. They 
were things dumped in poverty-stricken bundles on homelands. A God who did 
not care that men, fathers and husbands, were separated from their families and 
lived in single sex hostels in the white man’s town for eleven months of the year, 
being prey to prostitution and drunkenness. A God who did not care that people 
were detained without trial. A God who did not care that they were arbitrarily 
banned. I would say such a God I would not worship, for such a God would be 
utterly useless for us. 


Glory be to God! Praise be to God that our God is a God of righteousness. 
Our God is a God of compassion. Our God is a God of liberation. Praise be to 
God that our God is a God who enlists us, all of us, to be fellow workers with 
him, to extend his kingdom of righteousness, to help change the ugliness of this 
world - its hatred, its enmity, its poverty, its disease, its alienation, its anxiety. He 
enlists us to be fellow workers with him, to transfigure it into the laughter and the 
joy, the compassion and the goodness, the love and the peace, the justice and 
the reconciliation of his kingdom as we work with him to make the kingdoms of 
this world to become the kindgom of our God and of his Christ. 
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And, hey, victory is assured - victory is assured! Because the death and 
resurrection of our Savior Jesus Christ declares forever and ever that light has 
- overcome darkness, that life has overcome death, that joy and laughter and 
peace and compassion and justice and caring and sharing, all and more have 
overcome their counterparts, and we are seeing the fulfillment of what is for me 
a wonderful -well, my favorite vision - we are seeing the fulfillment of this 
wonderful vision in the revelation of Saint John the Divine. “After this I looked 
and saw a vast throng, which no one could count, from every nation, of all 
tribes, peoples and languages, standing in front of the throne and before the 
lamb. They were robed in white and had palms in their hands, and they shouted 
together, ‘Victory to our God, who sits on the throne, and to the lamb!’ And all 
the angels stood round the throne, and the elders, and the four living creatures, 
and they fell on their faces before the throne and worshipped God, crying, 
Amen. Praise and glory and wisdom and thanksgiving and honor, power and 
might, be to our God forever and ever. Amen.” 
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WITNESS 


By Miss Alka Edwards 


Miss Edwards is a youth delegate representing The Methodist Church in India. She is 19 years of age © 
and presently studying for the Bachelor of Science degree. Miss Edwards is president of the Junior 
Women’s Society of Christian Service of the Central Methodist Church in Agra, India, and is 
treasurer of the All India Methodist Youth Fellowship. In addition to these responsibilities she is an 
active member of her church choir and participates in the Sunday School and other local church 
related activities. 


It’s a great privilege of mine to be present here as an Indian delegate and to 
give my brief witness in front of the Conference. | am Alka Edwards, born in 
1967, in a Christian family at Agra, which is in the northern part of India. From 
my childhood I have seen my parents praying daily in the morning and evening, 
and this is how I learned how to pray. Regular prayer meetings and conventions 
in our church helped me to know more about Jesus and also inspired me to 
work for him. 


Being an Indian youth delegate, I would like to tell you more about the Indian 
youth rather than myself. Each one of us has some valuable things with us. 
Some of us keep them in the bank lockers while some keep them in safes. But 
have you ever thought of the precious treasure, of the precious thing that God 
has given you, in your families, in your churches, in your communities and also 
in your countries as youths? This precious thing, this treasure is not to be kept in 
lockers or safes, but it has to be used in the name of our Lord and Savior Jesus 
Christ for whom we are called as Christians. Remember the youth of today are 
the church of today and tomorrow. So why not start teaching the youth, 
preparing the youth, so that we may have better churches and better leaders. Of 
course, the leaders of today are also good, but we can have better leaders 
tomorrow. 


I am thankful to God that in India youth are working efficiently to glorify his 
name by their deeds, their thoughts, and also by their activities. Of course, we 
need good, efficient, and hard-working leaders. I am really thankful that God 
has given us such leaders in our executive members of council of youth work. 
Certainly bishops, district superintendents, local pastors are also to be thanked 
because they give us chances to conduct Sunday services and to also help the 
youth in every possible way. 
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We can also remember the young leading tennis player, Gary Niebur from the 
States. He has recently turned professional with the twofold aim of glorifying 
God in striving to be a winner and a world tennis player and of leading tennis 
colleagues to a full knowledge of Jesus Christ. 


Although youth are encouraged a lot, even then there are some churches, 
there are some places, the youth are left back. They are not doing anything, 
they are going from bad to worse. Their parents do not understand them and 
they are becoming drug addicts. Why? Simply because of the lack of education, 
the lack of guidance, and the generation gap. There are broad differences 
between the old and young generations, but we have to build bridges not walls 
between us. A happy medium of attitude and behavior must be found. Be a 
Christian and be followers of Jesus Christ. If the youth keep in mind these two 
things, we can indeed be the salt of the nation. We have a great role in the world 
life. Every youngster out in the world, be it a teacher, an engineer, a clerk, or a 
student, their pulpit is right where they work. We should start living a true 
Christian life. Christ is not the center of human affairs today. We can serve God 
and we should serve to be like our God and our God is the God of peace. He 
says, “Blessed are the peacemakers for they shall be called sons of God.” 


When I came to know and experience that God gave his best to this world in 
his only begotten son, Jesus, and Jesus gave his best 33 years for doing his 
father’s will and giving his precious life for the redemption of sinners of all time, I 
decided to give my best years of life to God to be a participant in his mission of 
salvation. This is how I am working with the young people to come to Jesus, to 
receive life. Jesus became the saviour at the age of 33!/2 years. I am confident 
that we young people can be ambassadors of salvation of God, and for this I 
have dedicated my life. 


Youth in India is well organized at local, district, regional and all-India levels. 
Each region has one or more directors who assist and direct us in the work of 
God. God has chosen me to serve him as the treasurer of the All-India 
Methodist Youth Fellowship, president of the district Methodist Youth 
Fellowship, and project secretary of the local Women’s Society of Christian 
Service. As a Methodist girl, I feel my heart pounding and my passion burning to 
save the poor and needy who also can enjoy the abundance of life provided. 
Opportunities are provided and a congenial atmosphere is created. 


I wish to live and work for the liberation and development of the unfortunate 
or less fortunate and lead them to Christ who is God’s “yes”. I want to work with 
Christ and his servants for His kingdom to come on this earth. | have appeared 
in Bachelor of Science final examination. To bring the youth of India more near 
to Jesus, they need to be educated. In order to help many of them to come out 
of darkness or ignorance, I have decided to study education and teach such 
people who are still in darkness and are still illiterate. Jesus said to his disciples to 
make the’people disciples and teach them all things which he had taught them. 
In obedience to this command, I want to teach the young people, children and 
adults, all that God has taught me and given me as an experience. Indian youth 
is preparing leaders, especially women ministers. | am glad to say that some of 
our young ladies have studied divinity and are now ministers. Young people of 
India go and preach the word of God in villages and other areas where ministers 
can’t go due to lack of time. Every year we organize camps, conventions, and 
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seminars, etc., to bring youth from all over India together and to share our 
thoughts. 


Youth of India also brings out a quarterly magazine which is named “Har- 
mony”. I am sure this “Harmony” is not a great success now but I am sure if you 
all will help us, we will certainly do well. It consists of Bible study, interviews, 
Methodist Youth Fellowship of India news, and much more. It fs published in 
English and English-Tamil. 


My sincere prayers to almighty God is to keep me in his way throughout my 
life and draw me nearer and nearer day by day so that I may be able to serve my 
church, my community and my world, too. In the end, I can only say, as Paul 
said in his epistle according to the church of Philippians, chapter three, verses 
12-14: I keep striving to win the prize for which Christ Jesus has already won me 
to himself. Of course, my dear friends, I really do not think that I have already 
won it. One thing I do remember however, is to forget what is behind and to do 
my best to reach what is ahead. So I run straight towards the goal in order to 
reach and win the prize which is God’s call through Jesus Christ to the life above. 
We the youth of India need your prayers and guidance in every possible way so 
that we may prepare good leaders for tomorrow and may be able to use their 
talents, and their time for the glorification of the Lord Jesus Christ for whom we 
are called to be Christians. 


In the end I can only say, God is my everything, He is my all, He is my 
everything, both great and small. He gave himself for me, Made everything 
new, He is my everything, Now how about you. 
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CELEBRATE WITH ME! 


By Dr. Peter Storey 


Peter Storey was born in the Transvaal, a son of the manse, and began a career as a naval officer, 
but later trained for the Methodist ministry at Rhodes University. Returning to South Africa, after two 
years in Australia, he led the Church fight against forced removal under the apartheid laws. He also 
launched the first Lifeline Centre in South Africa and founded Dimension, the national newspaper of 
the Methodist Church. In 1975 he was appointed to Central Methodist Church in Johannesburg. He 
served for more than ten years on the executive of the South African Council of Churches and was 
elected President of that body in 1981. 


Yesterday the good citizens of Nairobi saw a stirring sight - the spiritual 
descendents of John Wesley from 70 nations, marching behind their banners, 
bearing witness to Jesus through the streets of this city. 


For the most part the procession was conducted with the dignity and decorum 
proper for Christians on a Sunday afternoon, but right at the tail end something 
incredibly different was happening: A dancing, singing, shouting, sweating 
group of South Africans, swelled by South African refugees living here in exile, 
were having ‘nemselves a party! And among the black South Africans, swaying 
to the rhythms of Africa, were white South Africans discovering to their surprise 
that they too had ball-bearings in their hips. We were even joined by the 
Anglican Archbishop-elect of Cape Town - reaching down into his roots and 
finding there his Methodist baptism and upbringing. Blacks and whites together - 
from South Africa - celebrating! 


Afterwards, as | was mopping the sweat and trying to recover my dignity, 
someone asked me a question: “How is it possible? - after all we have heard and 
all we know - the agony, the discord, the violence and the hate - How can you 
celebrate like that? How can such joy spring from such pain?” Let me try and 
answer that question. I’m not here to preach a sermon; I’m here to give a 
testimony - to share Good News. 


And I want you to celebrate with me and with my sisters and brothers from 
South Africa that at the heart of our faith there is one astounding paradox. If you 
want to know whether God is alive - don’t go to the places of comfort and ease. 
Inquire rather in those places where the fire of testing burns hottest. Living in the 
furnace of Apartheid forges a unique experience of God. It melts away cheap 
piety, until all that is left is something you know is real - Someone you know is 
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real. That there is in that furnace with you another whose form is like that of the 
Son of God. 


I have two testimonies - every white South African must have two testimonies. 
The first is one that so many of you know so well: Jesus told a story once that 
leaped across 2,000 years and lodged in my heart, of a son and a father, a far 
country and a family home. That story explored the geography of my soul. It 
told me I was a long way from home, but it also told me something else: that 
there was someone back there scanning the road each day - and that if I turned 
for home I would find the extravagant love of a Father running to meet me. I 
believed the story teller, and I made that journey and found through my tears 
that He had kept His word. Since that moment the journey has had to be made 
not once, but many times, and I’ve come to discover something about myself. 


There is the self | know and despair of (the self truth, if you like), but there is 
another truth about me in the heart of God. The self truth says: “Make me a 
servant - I have sinned.” The truth in the heart of God says: “This my son was 
lost and is found again - was dead and is alive!” Let’s have a party! © 


Every white South African needs a second conversion - like the blind man 
who needed to be touched by Jesus. The first time, you remember, Jesus said, 
“Can you see?” and the man peered out of his newly opened eyes and said, 
“Yes - I think so - I can see people - they look like trees walking.” And Jesus 
said, “Go and wash your eyes again!” 


The curse of South Africa is that there are so many Christians who name the 
name of Jesus; who claim to have been touched by Him; who look out of eyes 
blinded by 300 years of privilege - and see walking trees. I give thanks tonight for 
those - my own father, some amazing black Christians, friends who are here 
today - who told me to wash again, and are helping me still deal with the 
consequences in my own soul of the whiteness of my skin. 


So first, I want you to celebrate with me: That Jesus breaks the walls! In South 
Africa conversion is never to Jesus alone. In South Africa we sing “Come into 
my heart, Lord Jesus,” and He says , “Only if I can bring my friends.” And | 
celebrate tonight the way in which that experience is happening in the lives of 
white South Africans. That dancing and singing you saw yesterday is the 
promise of the new South Africa. 


We are not some pathetic remnant trying vainly to recall a dead past - we are 
heralds of God’s new future. God says: 


Here and now | will do a new thing 
before it breaks from the bud, 
I declare it to you. 


Some will say that to talk of evangelism in a country about to tear itself apart is 
sheer escapism - but the descendants of John Wesley know differently. 


If the only thing that can save South Africa is political repentance - surrender 
of power and privilege - that only a person who has known the liberating power 
of the Cross has any message for the whites of South Africa. Only such a person 
can speak with confidence of the freedom that comes through letting go. If the 
grace of God can conquer the pride and prejudice of a sinful heart, so can that 
same God overcome the power and privilege that holds South Africa captive. 
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So the Jesus we preach is a Jesus who breaks the walls, who has destroyed 
the middle wall of partition, and who has brought together black and white, 
making them one in His single body on the Cross. The evangelism we offer 
preaches Christ and His burning passion for the world. We lift the Cross, not as a 
way of escape, but as that place where at His invitation we are nailed to His 
Brig and where He nails us to our neighbour - that is the evangelism I speak 
of. 


There came and knelt at the Communion Rail at one of our services a young 
white man. In counselling afterward, he told me his story and shared a crippling 
burden of guilt. He had been a policeman in Soweto during the youth uprising 
of 1976. He had participated in that dreadful brutality which has become familiar 
to you on your TV screens across the world. Now the Gospel had touched him 
and had searched his soul. He wanted to be clean. Some months later we 
received him into membership. He knelt again at that same communion rail to 
be confirmed. And the hands of the President of Conference reached out to be 
laid on his hand — and those hands were black hands. The voice that confirmed 
him in his pardon, in his forgiveness, in his acceptance, spoke with the rhythm 
of black Africa. The walls were down. Only Jesus can do that! 


Celebrate with me: The indestructible liberty of the sons and daughters of 
God. 


For an all too brief fourteen months | ministered as a chaplain to Robben 
Island, that bleak prison island off Cape Town which many call the University of 
the new South Africa. There I ministered to Nelson Mandela in his cell, to 
Robert Sobukwe in the house where he was kept for many years in total 
isolation. Both are Methodists - one the leader of the African National Congress; 
the other the leader of Pan African Congress. Robert Sobukwe is now dead. Let 
me tell you about him. From the front door of his house you could see across the 
eleven miles of sea the city of Cape Town, with its graceful parliament buildings. 
I asked him what it felt like to see freedom - so near, yet so far. His quiet answer 
was unforgettable. “Peter,” he said, “they are the prisoners - they are the ones 
who need to be set free.” 


Let me speak to you of another prisoner dressed in canvas shorts and shoes 
cut out of motor car tires, who came up to me and asked one day for Holy 
Communion, who I now know suffered terrible degradation in the years he 
spent on that Island. It would be wrong for me to say more about things I have 
never suffered - especially when he himself almost never mentions it. Where is 
he today? Is he broken - has he lost the dream? No, on Saturday, when Bishop 
Cannon called for the voice of the South African Methodists to be heard, it was 
he who mounted this podium as Secretary of our Conference and spoke for us 
all. 

Oh, God is real in that furnace - can you doubt that liberation will come to my 
land? 

Celebrate with me: The Church as the community of Hope. 


Last month Dr. Dudley Weeks, who is a Washington-based expert in conflict 
resolution, sat in my office and said: “Peter, I don’t have a religious background, 
but I have travelled the trouble spots of the world and I have never seen a nation 
where the Church has such a strategic, crucial role as it has here. In South Africa 
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the Church is the only hope.” I believe that. 


” The Church has wrestled with apartheid from the day of its birth. The first ever 
Council of the Church was about Apartheid - a group of Jewish Christians 
saying to Gentiles, “You can join us, but only if you become like us first.” (Read 
about it in Acts 15). 

It was only when the Church broke with racism and where the Lord, with His 
exquisite sense of humour gave Paul the pharisee a gentile congregation for his 
first Conference appointment - it was only then that the disciples first got the 
name of Christians. And ever since then this so fallibly human, mysteriously 
divine community we call the Church, has been the community of hope. 


Tension between Church and State is nothing new. It began with the In- 
carnation when Herod decided that there was room for only one King in Judea 
and Jesus became a refugee. The Methodist Church in Southern Africa is not 
neutral in the conflict; we are committed to the downfall of apartheid and the 
liberation of its victims. (Applause) Call us unpatriotic if you will. - we want no 
part of a patriotism that defends the indefensible. We live by a higher patriotism 
that needs to expose the nerve-ends of our people’s and our nation’s pain and 
say “Look at it and repent.” I love South Africa too passionately to let her die of 
her disease when a cure is available. We will not put the Church at the disposal 
of the State. 


The Church is the community of hope, not only in the macro sense but also 
for individual lives, in the challenge that an inclusive community brings to a 
divided society. Even in the pain and horror of today’s South Africa, our God 
still makes this point - and sometimes He is quite naughty in the way He does it! 


Let me tell you a story. Even in the pain and horror of what’s happening there 
we can laugh. There is in this hall, somewhere, Ike Moloabi, who was in prison a 
few weeks ago. There were still some loopholes in the State of Emergency 
regulations, so I, together with another minister, was able to visit him. They put 
us in a corner with an Afrikaner prison officer to monitor our conversation. We 
could say little to each other, but we did have in our pockets some bread and a 
cup and some communion wine, so we prepared to celebrate the Eucharist. 
Now Methodists have an open table, so naturally I invited the prison officer to 
join us and have communion with us, and he accepted! (Applause) 


And Methodists always serve the least of Christ’s brothers and sisters first, 
don’t we? So I passed the cup first to Ike, and he drank. And Methodists would 
never take communion themselves while there is a stranger in their midst, and so 
the cup was naturally passed next to this prison officer, who realized that if he 
wanted to receive the grace of God he would have to place his lips for the first 
time in his life on a cup from which a black man had just drunk! You have to 
iy from South Africa to know what that means. He took the cup and he 

rank. 


Then, at the end, | introduced a variation in the liturgy. I said, “We Methodists 
always hold hands when we say the grace.” I asked the Lord to help me keep a 
straight face as prison officer and prisoner held hands. Do you see? Do you 
remember Paul’s words to the Philippians? Friends, | want you to understand 


that the work of the Gospel has been helped on “rather than hindered by this 
imprisonment of mine.” 
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The Church is the community of hope in South Africa. 
_ Celebrate with me: That Apartheid is doomed. (Applause) 


Because Jesus breaks the walls; because Jesus gives a liberty that none can 
take away; because His Church will be kept faithful to hope. 


Let me now witness from this platform of World Methodism to those in the 
places of power in Pretoria, to that Government which, deaf to Christian 
conscience and blind to human consequence, has taken the dark impulses 
which you and | know lie in every heart and written them into the law of the land 
- which has brought the Beloved Country to disaster. Let me say to Mr. Botha, 
“Apartheid is doomed!” It has been condemned in the Councils of God, rejected 
by every nation on the planet. It is no longer believed in by the very people who 
gave it birth. Apartheid is the god that has failed. 


Let me say to Mr. Botha, “Let not one more sacred life be offered at Apar- 
theid’s bloodstained altar. In the name of the one true God, the God of 
Abraham, Isaac and Jacob, the God and Father of our Lord Jesus Christ - stop! 
Stop this evil thing! Open the prison doors! Call the exiles home! Burn the 
population register with its pornographic classifications of God’s children by the: 
colour of their skin! Do it now! For as sure as God lives and as Jesus is Lord, you 
will have to do it in the end!” (Applause) 


In my church in Johannesburg, on the altar, there stands a candle. It’s not an 
ordinary candle. It is surrounded by a coil of barbed wire - the Amnesty Candle. 
Every Sunday there comes a moment when we pray for South Africa, when we 
read the names of those we know in prison, when we commit ourselves again to 
justice. Then we light the candle, and suddenly, in the middle of those cruel, 
imprisoning coils, a flame begins to burn. We remember the words of John: 


The light shines on in the darkness 

and the darkness has never mastered it. 
I have tried to share some of that light with you tonight. Then we pray the prayer 
for Africa, which I ask you to bow your heads and join with me now: 


God bless Africa 
Guard her children 
Guide her rulers 
And give her peace. 


Through Jesus Christ our Lord. Amen. 
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ADDRESS 


By Mr. Charles W. Colson 


In 1976 Mr. Colson founded Prison Fellowship Ministries and has fostered international action in 
prison ministry and criminal justice reform. Following graduation from law school and service in the 
U.S. Marine Corps, he practiced law in his native Boston and in Washington. From 1969-73 he was 
special counsel to U.S. President Richard M. Nixon. After his Christian conversion, Mr. Colson pled 
guilty to disseminating derogatory information about Daniel Ellsberg and subsequently served seven 
months of a one-to-three year sentence in two federal prisons. He is the author of four books and is a 
Southern Baptist. 


Whenever | look at a crowd like this 1 am reminded of a story about a man in 
American politics. His name was Al Smith. He was governor of New York, and 
some of you may remember that name because he ran for President of the 
United States. He was a great orator, and once when he was campaigning for 
Governor of New York he came by the state penitentiary and he thought it 
would be good politics to stop at the prison and go in and speak to all of the 
inmates. So he had his driver go in and assemble them all in the dining hall, 
much as we are assembled here - not quite! The governor went in and began his 
talk - he was a Democrat - he began his talk as he began every speech, “Fellow 
Democrats” - and then he realized that that would not have the right public 
relations effect that he wanted in downstate New York, and so he began his 
speech a second time and he said, “Fellow Citizens,” and then he realized that 
the crimes for which people are incarcerated they may have lost their civil 
liberties and they couldn’t properly be called citizens, and so this great orator, 
never at a loss for words - but this time faltering, haltingly said, simply, “It is good 
to see so many of you here.” 


It is surely good to see so many of you here today. I don’t have to worry about 
how to greet an audience like this. Because of Jesus Christ I can come here 
tonight and say, “Good evening, my brothers and sisters.” I do appreciate your 
having me. I know this has been a long day. You have been a wonderful 
audience - a wonderful congregation - so | will be as brief as any politician turned 
preacher can be. I also appreciate your forbearance in allowing the one thing 
that Dr. Brown kindly left out of my introduction, is that I spent time in prison. 
And so | appreciate your forbearance in having both an ex-convict, which I am, 
and I must apologetically say, a Baptist in your pulpit. But let me quickly say - 
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having listened to Peter Storey and Dr. Tutu this morning - that my being a 
Baptist is probably a bigger impediment than my having done time in prison. 


But I do want to explain whatever theological waywardness I may have had 
by saying that the great hero of the faith to me is John Wesley, and has been 
ever since my conversion to Christ. Fifty years that man preached, on hor- 
seback, sometimes seven, eight times a day, 225,000 sermons recorded and 
233 books that he wrote. But the most significant piece of paper that he wrote, 
he wrote seven days before he died, and I have carried it in the back of my Bible 
all of these years. It is a letter that he wrote to William Wilberforce; seven days 
before John Wesley died, he wrote to that member of Parliament who had the 
courage to stand on the floor of the House of Commons and oppose the 
abomination of slavery. Wesley wrote, “Unless the divine power has raised you 
up to be as Athanasius against the world, I see not how you can go through your 
glorious enterprise in opposing that execrable villany which is the scandal of 
England and of human nature. Unless God has raised you up for this very thing, 
you will be worn out by the opposition of men and devils. But if God be for you, 
who can be against you? Go on in the name of God until even that vilest of all, 
slavery, American slavery shall vanish away before it.” 


What words of inspiration and what a glorious tradition you bring - we bring - 
as heirs of Wesley and Wilberforce, to come and meet here three thousand 
strong in this place to announce that we go on in the name of God until injustice 
and inequity is swept off the face of the earth in that heritage. 


I have discovered that life is, as Peter Storey put it so beautifully tonight, a 
series of paradoxes. Christianity is a paradox. The verses of scripture that were 
read to us tonight are paradoxes. | was in Australia a few years ago at the 
National Press Club in Canberra. They have an interview with people who come 
through - you give a speech and then you have forty minutes to answer 
questions - it’s all broadcast nationally, live - and so it’s something that you have 
to be very careful what you say - and I got through it all right - it was a tough 
press corps, and that was right after the great Watergate scandal, and so it was a 
very difficult time for me - just a few years from Watergate - but I got through fine 
until the last reporter stood up in the back of the room and said, “Mr. Colson, 
I’m from Adelaide, Australia,” and he said, “You’re the one man in all the world 
I have most wanted to meet,” because he said, “You're the only person I know 
who has lived twice.” He said, “You had a full lifetime in the secular world. You 
rose to a position of great power and assistant to the President of the United 
States, and then all of that was gone and you have lived the last several years as 
a Christian. Sum up life for us lived through two lifetimes.” I looked at my 
watch; I had only twenty seconds in which to answer. | could only say to him 
that my life stands for the truth and what Jesus taught his disciples. “He who 
seeks to save his life shall lose it; but he who loses his life for my sake shall find 
it.” And with that we went off the air. (Applause) I am sure that Australian 
reporter is still sitting there, scratching his head, saying, “These crazy Yankees; 
they come down under and talk in riddles. No one really means that to be 
literally true.” 


And perhaps some of you, if you’ve come as spectators tonight, you’ve heard 
that verse preached about and you don’t think Jesus meant that to be literally 
true. But my friends, my brothers and sisters, he does, if my life stands for 
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anything! I grew up in the great depression years in America when there were 
breadlines and hunger, and I can remember growing up as the grandson of 
immigrants and thinking, “If I could just get to college, I could find security.” It 
was security that | wanted, and I earned a scholarship to one of our great 
universities and graduated with honors and went on and became a doctor of 
law, going to law school at night; started a large law practice; was the youngest 
administrative assistant at one point in the United States Senate, and started a 
law firm which was very successful; went into business which was very suc- 
cessful; climbing up the ladder of success, achievement, material gain, power, 
prominence, and ended up in the office next to the President of the United 
States at age 39. I can remember one day looking out over the south lawn of the 
White House and thinking to myself, “My dad was right. You really, if you work 
hard, can get to the top.” I’ve made it to the top. And I have to tell you I was 
never emptier in my whole life. . 


When I left the White House right after the 1972 election, I felt this hollowness 
inside. I thought, maybe I’m just tired from being in government, from all that’s 
involved in serving in government, but that deadness, that hollowness persisted, 
until one day I met a man - a business friend - he was so different - I walked into 
his office one day, and he started asking me about my family, and finally I said to 
him, “You’re changed” - I hadn’t seen him in four years - he was the head of one 
of the largest companies in America - I said “You’re changed, what’s happened 
to you?” And he said, “Yes, I have. I have accepted Jesus Christ and committed 
my life to him.” I had never heard anyone talk that way. I took a firm grip on the 
bottom of my chair and nervously changed the subject. 


I had studied about Christ as an ancient historical figure, but this man was 
talking about him as if he lived today, and this man was a scientist - an engineer - 
talking about Jesus as if he knew him in a personal way. 


Then began the great scandal of Watergate, which many of you, I know, from 
whatever country you have come from, you’ve read about that ugly, horrible 
period in America. I found myself caught right in the middle of it. But over those 
months I discovered that this man who had told me about Jesus was everything 
that Washington wasn’t. He was kind and decent and caring, and concerned 
about me. And so one night I went back and spent an evening. | said, “You 
must tell me what this is about. What does this mean to know Jesus Christ?” 
And it was that night in a flood of tears, in that man’s driveway all by myself, that 
I prayed out to God, thirteen years ago this summer, and asked Jesus Christ to 
come into my life. Nothing has been the same since. Nothing can ever be the 
same again. 


But the irony and the paradox is this, that shortly thereafter I pled guilty and 
went to prison, and in prison, with all of those things that I thought were so 
important - what I thought was the object of life - success, material gain, 
achievement - with all of those things gone, stripped away in a bare prison cell 
with forty other men jammed together, that desperate, lonely feeling - guards 
coming around every two hours shining a flashlight in your eyes - and that 
horrible stench from the open urinals at the end of the dormitory - that desperate 
feeling. There, in that prison, I discovered the only security and meaning and 


purpose man ever knows in life, and that’s a relationship with the living God 
through Jesus Christ. 
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I understand what Peter Storey was talking about. If you really want to un- 
derstand the blessings of God you go where you can see the reality of God at 
work, where you are not blinded by the things of the culture, which happens to 
us so often in the western world. I understand how Alexandre Solzhenitsyn can 
come out of a Soviet gulag after ten years in prison and say “Bless you, prison, 
bless you for being in my life, for there lying on the rotting prison straw I came to 
realize that the object of life is not prosperity, as we are made to believe, but the 
maturing of the human soul.” Words of great wisdom. The object of life. The 
maturing of the soul. 


There is a second paradox that I discover in my life. I’m in ministry now in the 
prisons, and we have people in this gathering here in Nairobi from sixty 
countries where Prison Fellowship has started a movement of Christians of every 
denomination to go in and to bring the good news into the prisons that you can 
be forgiven in Jesus Christ. And wherever I go I have the same experience. The 
bishop is here from Peru, and I saw my brothers from Peru come in a few 
moments ago, and I can remember last year being in Lurengancho, that prison 
you've read about in Peru where there was so much bloodshed recently. I can 
remember going into that prison - I’ve been in hundreds of prisons around the 
world - I'll be in a prison in Zambia tomorrow and here in Kenya here this 
weekend - and everywhere | go it’s the same sight. It’s men hanging on the bars, 
looking out with their dead eyes, expressionless, because the life has been taken 
out them. And yet when they come to know Christ I see that they are given back 
their dignity, their personhood and their self-respect. In Lurengancho we walked 
through a place where a nun had just been murdered, and there had been riots, 
and we walked through these cell blocks - the largest prison in the world - and 
everywhere I walked my feet would slide, and I looked down and they were 
sliding on the sewage coming in from the cells to the center of the cell blocks. 
One of the most awful places I have ever been in, and I walked around those cell 
blocks and about every fifth or sixth cell one of the inmates would grab me and 
he would pull me into his cell and point up on the wall at a certificate that he had 
received. He had graduated from one of our seminars inside that prison, and he 
would look at me and point at himself and say, “Me, me,” and he would point 
again at that certificate. 


We met later, about fifty of us, in a room. | didn’t speak any Spanish; they 
spoke no English, but I’ve never communicated with a group better in my life. It 
was a magnificent meeting, and I looked out over the faces of those men, 
transformed by the power of the living God, and I realized the great paradox. I 
thought back about my life. God has not chosen to use my successes, not the 
fact that I was a prominent lawyer, not the fact that I was an aide to the President 
of the United States, not the fact that I was in the United States Senate, not the 
fact that I argued cases in the Supreme Court - none of those things has God 
chosen to use in my life. What he has chosen to use in my life to touch the lives 
of countless thousands of others in prisons all around the world is my great 
failure, the fact that I was in prison. My defeat - hanging on the prison bars, 
saying “God get us out of here. You know we’re wasting our time in this prison.” 
And that is what he has chosen to use. 


The one thing in which I could not glory; the one thing over which I have no 
control, my defeat, my weakness becomes God’s strength. And you see the 
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paradox of this is that what really matters is not so much what we do; what really 
matters is what a sovereign God chooses to do through us. And thus what 
matters is our relationship with him, our personal relationship with him, and 
then living an obedient Christian life, living according to the commandments 
that Jesus gives us by which we are to live. That’s what counts. That’s what God 
will use. God is very likely to use in your life that which you least expect, cer- 
tainly that in which you can least glory, because the glory goes to him when it 
can’t go to you. 

So much of what we do in our culture today is so success-oriented. It’s the 
opposite. So much in the western world are we taken up with a political illusion, 
the idea that institutions can solve our problems. My friends, they can’t. | think in 
the Third World it is better understood that the problems are spiritual, because so 
much of Christianity is alienated from the institutions that we aren’t taken over 
by it as we are so much in the west. 


In my life I understand where that power is. You see, | sat in the office next to 
the President of the United States. Every morning a limousine would pick me up 
and bring me to my office. | would have briefing books bulging in the back. I 
would have to read them all and make intelligent summaries before we met in a 
room right across from the President’s office - the twelve senior aides to the 
President of the United States - and every day the same thing would happen. 
Henry Kissinger would come in - big briefing books bulging under his arms - he 
would be the last one in, he would always be a little bit late, and he would have a 
worried, dour look on his face. He would sit down at the end of the table, and 
we would begin the meetings every day the same way. He would say, “Mr. 
President, the decision we are going to make today is going to change the whole 
future course of human history.” I mean every day, five days a week, fifty-two 
weeks out of the year. We didn’t change a thing! 


I look back now and see that it was purely politics - one agency of the 
government striving for power over another’- we didn’t change how people live. 
When | had all that power in the White House I saw how that doesn’t work, but I 
saw when I was in the depths of perilousness in prison the power that changes 
lives — a little prayer group that used to meet at night, four whites, three blacks, 
two convicted dope pushers, a car thief, a stock swindler and the former special 
counsel to the President of the United States, on our knees at night praying. And 
I would see these men come in to us - the awful thing about prison, by the way - 
you can get used to the physical deprivation, but what I could never get used to 
was seeing men lying on their bunks, staring into the emptiness, literally their 
souls corroding. But I would see those men come in to us at night, and they 
would say, “What is it you are doing in here? What is it about this Jesus?” And 
we would tell them about Christ. We would tell them about repenting. We would 
tell them about change in their lives. We would tell them about the Christ who 
lives today. And I would see those men surrender their lives to God and be up 
and around that prison complex the next day, no longer corpses lying there with 
nothing to do, no place to go - the prison shuffle - their families broken up - I 
would see them up the next day with their heads up, transformed by the power 
of the living God. 


I saw where man’s ways fail in prison, and they do. Prisons are hell holes. 
They don’t work. You can’t rehabilitate human beings in institutions, because 
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you can’t touch their hearts, but I saw in that place where man’s ways fail, God’s 
ways succeed. 


I simply want to leave a couple of points with you tonight. Put them in the 
nature of a challenge, if you will. If I am right - if these are the paradoxes of the 
Christian life, these two paradoxes, then what really matters is whether we are 
right with God first. And then whether we have the courage to follow him, 
recklessly follow him if need be, but obey him in every thing. Do we? I would ask 
you tonight just to examine your own life. The Apostle Paul said, “I die daily,” 
and I understand that, because I have to die daily to Chuck Colson in order that 
Christ might work through me. 


I know there are some of you who have come here tonight out of curiosity, to 
see what kind of an odd fellow that Colson guy is that was converted and 
headlines went out around the world that “White House Tough Guy turns to 
God” - and the cartoonists, my goodness | kept the cartoonists of America and 
around the world clothed and fed for at least a month. All the cartoons were the 
same - Chuck Colson in a monk’s habit, kneeling with a sign that said “Repent,” 
and Nixon looking out, saying “Help! Call Billy Graham. Colson’s got religion.” 
And people have come here tonight out of curiosity. People have come here 
tonight who have worked a long time in Christian service. And you can get 
burned out doing that. I would remind you that John Wesley, twenty years after 
his experience at Aldersgate - John Wesley wrote to his brother, and he said to 
Charles Wesley, “I don’t really know if I love God.” He was tired; he was worn 
down. There was the memorable time when he went to Peter Boehler and asked 
for advice, and Peter Boehler said to him, “John Wesley, preach faith until you 
have faith, and then because you have faith you will preach faith,” and he kept 
on preaching until he was 87 years old and couldn’t preach any longer. 


Maybe some of you are like that tonight. Maybe some of you go to church and 
think that church is what Christianity is about. Go with me into some of the hell 
holes of prisons where they have no buildings to sit in on Sunday morning, but 
where they know what church is about - it’s the body of Christ. Coming 
together, people who have surrendered to God. That’s what church is about! 
You can sit in church all day. That isn’t going to make you a Christian any more 
than sitting in a garage is going to make you an automobile. Christianity takes a 
personal commitment, and it takes dying daily, and maybe we all need that - 
maybe we all need that. 


You know, John Wesley was thrown out of the Church of England - I was sort 
of amused listening to the irony this morning of Desmond Tutu having gone 
from the Methodist Church to the Anglican Church; Wesley went the other way. 
They threw him out for enthusiasm, because he said “You must be born again.” 
That means you must know Jesus Christ in a personal way, and that’s why they 
threw him out. Let’s get that back into the Methodist Church. Let’s have that 
spirit of being born again, of knowing the power of God. 


And when we close tonight in prayer, I would ask you to keep in mind the 
words of a great martyr who died in prison - died for the faith, as men and 
women so tragically are dying for their faith in parts of the world today, including 
this troubled continent. Dieterich Bonhoeffer, before he died in a Nazi con- 
centration camp, wrote these words. He said, “When Christ calls, he bids a 
person to die.” To lose their lives. We lose our lives for Christ. 
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And secondly, I challenge you to love God. If I go and ask any Christian what 
is the greatest commandment of all, they instantly say “To love the Lord your 
God with all your heart, mind and soul,” and then I love to say, “How?” And 
there is always this awkward silence when people say, “Well, I feel a wonderful 
feeling inside.” No, it’s not a feeling inside. Jesus said, “If you love me you will 
keep my commandments.” Obedience. He who obeys is the Christian. He who 
lives by the commandments of God is the Christian. That’s what it/means. To 
have the courage to take this book and to say, “Yes, this is God’s revealed word 
and I plan to live under its authority.” Because this is the book that changed my 
life. This is the book that when you begin to read this tranforms you. 


People say to me now, “Why would you go into the prisons, Chuck Colson? 
Why do you preach about justice and righteousness? Have you, the old political 
conservative, become a radical?” I say, “No. I’ve read the Bible, and I believe it.” 
I must tell you that when I first became a Christian I picked up this book because 
I figured | should read it. I wasn’t sure it was anything more than a collection of 
old legends, and | started to read it three times through. I must confess I was 
looking for the only verse of scripture that I had ever really known by heart. 
before I became a Christian. That was the verse about God helps those who help 
themselves. And then I read Jeremiah, when Jeremiah said, “Is this not what it 
means to know me, God says that you cared for the poor and the afflicted.” | 
began to read the prophesies of Isaiah and Amos and Hosea and all the 
scriptures that were read by Desmond Tutu this morning, and I came to the 
conclusion, by the way, from studying the archeological evidence and studying 
the historical evidence and the evidence of the early canonical councils, that this 
book is the revealed truth, this is God speaking to us in his word and what he 
convicts us of is that we must live holy and righteous lives, repentant people 
surrendered to God because he orders us to live that way. And if we love God 
that is how we have to live. There is no other way. 


I might just tell you that people always say to me, “How can you be so sure of 
that Bible?” I’ve done a lot of reading and a lot of studying - read about the 
canonical councils and all the archeological finds, but you know actually my own 
experience in the Watergate and going to prison is what ultimately convinced me 
of the truth of the Bible. I know that won’t sound very logical to many of you, 
but you know Jesus says, it is written, it is written, it is the truth. He says the 
Bible is true; he attested to it; he read from it; he gave every sermon from it. And 
how do we know Jesus is true? We know Jesus is true because he was raised 
from the dead in fulfillment of the prophecies, of the scriptures. How do we 
know he was raised from the dead? We have eleven eye witnesses who were 
with him when he was raised from the dead and for forty years thereafter they 
maintained that they had seen him raised from the dead. | would tell you that 
they could not be lying. And the reason they couldn’t be lying is this. 


I was one of the twelve senior aides to the President of the United States. We 
would gather around the table during the great Watergate controversy, and one 
day in the middle of March 1973, John Dean, who became President’s Nixon’s 
chief accuser, walked in and laid out the whole conspiracy to President Nixon. 
That’s when we really knew we were in the middle of a cover-up, a lie. It was 
within three weeks that Dean went to the prosecutors to save his own skin. As he 
wrote in his own memoirs, “I did it to save myself. I testified against the 
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President.” Twelve of the most powerful men in the world, we couldn’t keep a 
lie together for three weeks because once we did that Nixon’s presidency was 
_doomed. You’re going to tell me those apostles could do it? For forty years? 
Never. Never. The Apostle Peter would have been just like the fellow that 
turned on Richard Nixon. He would have gone in and turned state’s evidence. 
Believe me, the testimony of forty years is absolutely unassailable that Jesus 
Christ was bodily raised from the dead and thus he lives today and thus this is 
the word of God, and you can stake your life on it. 


It calls us, brothers and sisters, to holiness. And whenever I talk about holiness 
people think of it in terms of personal piety. Wesley didn’t think of it that way. 
Wesley understood that there could be no holiness without social holiness. 
Wesley said that to term Christianity as the solitary religion would be to utterly 
destroy it. You see, holiness means not that we keep a set of rules. Holiness 
means that we live righteous lives as our Christ commands us to do, following 
him in obedience, living by the scripture, caring about people. 


I am so proud of the fact that two of the denominations here - Dr. Brown’s 
denomination, the A.M.E. Church in America, and the United Methodist 
Church, have joined in a partnership with our ministry. That’s historic, by the 
way. That is one of the most marvelous things - to join together as Christians 
from all denominations - and to have one of the mightiest denominations in 
America, two of the great denominations in America, join in this effort to take 
the gospel into the prisons. And I'll tell you something, there’s going to be a 
witness world-wide as a result of this cooperative effort. Just recently in my dear 
beloved brother Maxie Dunnam’s church, Christ Methodist Church in Memphis, 
the church got behind a program whereby we took some inmates out of prison - 
a group called “Habitat for Humanity” came in to build some homes for poor 
people in the center city - all done with volunteer help, a little bit of money from 
World Vision, Methodist lay people coming out of Christ United Methodist 
Church - all of us convicts working together to build a home in the center city - 
no government, no red tape, not waiting for somebody else to do it - Christians 
getting out and rolling up their sleeves and doing it together, and that’s the way 
the job is going to get done. (Applause) 

John O’Grady, who is here with me tonight, and I were out in Chicago. We 
did a program like this with Jimmy Carter - some of you from the States may 
have seen it - but it was a glorious sight. Former President Carter out hammering 
nails with six convicts with him and an ex-convict, an ex-presidential aide. It was 
a little intimidating for me. The press came up to me and said, “What was it like 
working again for a President?” and I said, “Well, the last time I had gotten one 
to three years; this time I was just getting hard labor.” But it’s a glorious 
demonstration of what the gospel is. People caring. You know, there is too 
much - and I don’t think this applies so much in Africa and Asia and South 
America, as it does in the west - in the complacent, materialistic west, where the 
church has become almost one with the culture. But there is a terrible tendency 
to think that Christianity is simply going to church on Sunday mornings and 
listening as spectators and criticizing the pastor, and then going home and living 
the rest of the week the way you were before. That’s not Christianity. 
Christianity is to take the gospel, to die to yourself, to surrender, to live to be an 
instrument of righteousness and justice in society, and God will do miracles 
when that happens. (Applause) 
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My dear brother Peter gave that so moving testimony that made me want to 
go and stand with him in his pulpit and preach the same gospel that he preaches. 
I couldn’t help but think that there was great truth in what he was saying. You 
know the world wants to do everything from the top down. You want to change 
something, you’ve got to change the top. But if you look through the pages of 
history you will see that God has always worked from the bottom up. He has 
taken servants like Nehemiah and Daniel and used them, he has taken people in 
the depths of their extremity and used them. And he can heal and reconcile 
differences; he can cause nations to tumble. 


I remember Benigno Aquino greeting me on an airplane six years ago, 
embracing me and telling me how my book, Born Again, had led him to Christ 
in a prison cell. And then went back to the Philippines - he called me a week 
before he went back to the Philippines, and he said, “The power of love is 
greater than the power of evil. I’m going back to the Philippines to prove it.” He 
never got off the airplane, shot through the head by an assassin’s bullet. In man’s 
terms he was defeated, but his spirit and the spirit which motivated him, which 
was Jesus Christ, could not be denied, and this past February, with priests and 
other Christians in the streets praying, the tanks couldn't roll, the government 
fell. That’s the power of God. (Applause) 


Take heart, brothers and sisters. Take heart. If God be for you, who can be 
against you? And that applies in the shaky, trembling kingdoms of this world. 
But remember that as sons of God you become citizens of the unshakable 
kingdom and that the kingdoms of this world have become the kingdoms of our 
Lord and of his Christ. And that’s true. And you can stake your life on it. 


I think if John Wesley were writing to you today, as he wrote just two hundred 
years ago to that great warrior who stood alone against the British Empire and 
brought slavery to an end, William Wilberforce - it was abolished in 1833, just as 
Wilberforce was lying on his deathbed - he maintained that lonely fight inspired 
as he was by Wesley. And that’s your tradition. If Wesley were writing a 
deathbed letter today to you, I think what he would write is, “Unless the divine 
power has raised you up to be as Athanasius, countrymen I see not how you can 
go through your glorious enterprise.” 


Unless God has raised you up for this very thing, you will be worn out by the 
opposition of men and devils. But if God be for you, who can be against you? 
Proclaim the good news that men and women are forgiven in Jesus Christ. Hate 
evil. Love God. Do good. Establish righteousness in his name. And let justice 
roll down like living waters and righteousness like an ever flowing stream. I can 
hear Wesley speaking those words to us tonight. God bless you! 
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FOURTH CONFERENCE BIBLE STUDY 


Dr. Donald English 


I have been thinking about that lovely story which I am sure Billy Graham has 
told many times, and I’ve told many times, too, of the man who had had rather 
too much to drink — and not a Methodist, therefore — and was making his way 
home. He took a shortcut through the graveyard and fell into an open grave. It 
had been raining very heavily, and was still raining heavily, and therefore it was 
a very muddy business, indeed. Therefore, he dropped into one corner and 
decided he had better try to get himself out, but the more he clawed at the side 
of the grave the more wet mud fell down on his face, so he decided it would be 
better just to settle for the night until he could get help the next day. So he settled 
down in the corner and went to sleep. Another man making his way across the 
graveyard also fell into the same grave, but at the other end, and he tried to get 
out in the same way, and as he was busy clawing at the grave side, the first man 
was wakened by the noise, so he crawled along the bottom of the grave, getting 
his hands all wet and cold and muddy, and he reached out to where the noise 
was coming from and put a wet clammy hand on the neck of the man who was 
trying to get out, and in order to try to help him, he said, “It’s no good trying, 
brother. You won’t get out of this grave!” But he did. Well, we’ve got here this 
far, and let’s hope we'll get through. 


May I just thank you very much for sharing with me, morning by morning, in 
drawing the meaning out of Scripture. Audiences, congregations, do share in 
drawing the truth out of Scripture if they have a willingness to learn, and my 
experience has been that all this week. May I say that if you have found that 
these Bible studies have been very helpful, and maybe for some time you 
haven’t been reading your Bibles every day, or maybe you’ve never read your 
Bible every day, it would be a marvelous way of saying thanks if you began to 
read your Bible every day, because all that I’m saying is actually here in 
Scripture. You might like to spend a few weeks just checking out that what I’ve 
said is actually in here, but it is. There will be notes in your own country, I’m 
sure, which could be provided through your church or through book shops. If 
you haven’t got a regular Bible study in your own church, why don’t you find a 
few like minds and ask if you might have a Bible study together. 


I have been fascinated this week by the way in which different speakers, 
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coming from very different settings, have talked about the meaning of the 
Scriptures to them. Think about Adam Kuczma, treasuring that New Testament 
given by his father in that very moving moment when he was being taken away 
by the police, having it taken from him, burned in front of him, and then finding 
the Russian New Testament in the snow. Think of Bishop Desmond Tutu’s 
words to us yesterday, that lovely story about what happened during the prayer 
meeting, how the lands and the Bible changed hands and the Africans got the 
better of the bargain. That was a wonderful thing, I think. And then to hear 
Chuck Colson last night talking about what the Bible meant to him as he was in 
that prison and ever since. 


I believe God is saying to us that we have been through a great period of 
critical study of the Bible, and I think that will go on. But he is also saying to us, 
“Are you open to the Bible? Are you willing to let it speak to you, as well as 
trying to bring your critical minds to it?” And one of the thrills for me this week 
has been to hear different folks allowing the Scripture to speak to them and to 
interpret their experience through God’s word. | thank God for that, and I hope 
we won’t go away just saying — if we do want to say — the Bible studies have 
been helpful. I do hope we will go away saying, “I must be a better Bible student 
than I’ve been,” for I’m sure that is the basis of the life of the church. 


We turn today to I Corinthians 1:18, going through to 2:5. I won't read it all 
through. I'll read it a bit at a time, but let me say a little to you first about Paul’s 
letters to Corinth. Paul’s letters to Corinth are probably the most unhappy of all 
the letters he wrote, for a variety of reasons. Corinth was a very cultured place, it 
was a very rich place, it was also a very wicked place. If you wanted to dismiss 
someone, as we might today say “oh, go to the devil,” in the first century you 
said “go to Corinth.” There is a Greek verb, “to Corinthianize,” which means to 
lead a Bohemian life. Corinthian letters meant to live a very loose kind of moral 
existence. Luke describes in Acts 18 how Paul first went to Corinth, and Paul 
will pick this up later in our passage today. 


The world had seeped into the Corinthian church, so that while it claimed 
great spiritual gifts, particularly, it seemed, speaking with tongues, it also put up 
with moral misdemeanors of a very serious kind indeed, which Paul has to 
remind them about. So they don’t like Paul’s letters. Indeed, some of them don’t 
like Paul. They may even have referred to his being a little man. Many of them 
were saying, apparently, that he really wasn’t a proper disciple, a proper apostle 
of Jesus Christ, and some of them preferred other people. They preferred, 
perhaps, more eloquent preachers than Paul was. So Paul is writing to this 
church in order to try to help them to see that he does understand what the 
gospel is. And our passage today from I Corinthians 1:18 through 2:5, is one of 
those moments when Paul is saying, “If you’ll listen to what I’m writing to you, 
you will understand that I do have a grasp for what the gospel is about.” 


The last thing by way of introduction is to say this, that some of you may be 
surprised that I have chosen this passage. Maybe you would have expected me 
to choose some great passage of Scripture — after all, the theme is “Christ for 
the World” — when I would have expounded some passage which challenges 
all to get up and go. I don’t do that because I think those challenges are 
secondary to something that is very much more important. When the people of 
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God are thrilled by the gospel of God, they do get up and go. And most of our 
challenges to evangelism, and most of our years of evangelism, and most of our 
- special campaigns for evangelism are themselves admissions that we have failed 
at a much deeper level. I do not see in the New Testament very much challenge 
to the people to witness. I do see the church leaders having to run very fast to 
keep up with the members. That’s what Acts 15 was all about. The leaders felt 
the members were going beyond what they ought to be doing. I mean, they 
were preaching the gospel to Gentiles, and that wasn’t done, and the leaders of 
Acts 15 had to decide how to catch up with the members. 


The fact that we leaders keep on saying “1988 will be a year of evangelism; 
this is going to be a special campaign of evangelism; why don’t you people get 
out and evangelize” — all of that is a sign that we have lost confidence in the 
gospel in our heart of hearts. For when the people believe it, they tell it. So I 
come to the very narrowest point I could choose — it’s almost impossible to 
balance on it — in this passage about what it means to believe in a Jesus Christ 
who is crucified. That’s why we are choosing this passage today. 


Now, I Corinthians 1:18, “For the message of the cross is foolishness to those 
who are perishing, but to us who are being saved, it is the power of God; for it is 
written I will destroy the wisdom of the wise and the intelligence of the intelligent 
I will frustrate.” Where is the wise man? Where is the scholar? Where is the 
philosopher of this age? Has not God made foolish the wisdom of the world? 
“For since in the wisdom of God the world in its wisdom did not know God, God 
was pleased with the foolishness of what was preached.” To save those who 
believe. The Jews demand miraculous signs and Greeks look for wisdon, but we 
preach Christ crucified. A stumbling block to Jews and foolishness to Gentiles, 
but to those whom God has called, both Jews and Greeks, Christ — the power 
of God and the wisdom of God. For the foolishness of God is wiser than man’s 
wisdom, and the weakness of God is stronger than man’s strength. 


Verses 18-25 are about the foolishness and weakness of God. That is what I 
said — the foolishness and the weakness of God. Verse 18, the message of the 
cross — literally the word of the cross — and I think the word here means the 
message, not the method. Paul isn’t commending preaching particularly. He is 
commending the word as the content of the message, and he is contrasting it, as 
you will notice if you let your eye move up to verse 17 — he is making it a 
contrast between the word of the cross in verse 18 and the words of human 
wisdom in verse 17. That’s the contrast. Many, many words of human wisdom, 
says Paul, but only one word of the cross. That’s the message that we have been 
given. 

Iam reminded of George Whitefields’s favorite text, John 3:7, “You must be 
born again.” The occasion when a woman after service asked him, “Mr. 
Whitefield, why do you preach so much on ‘You must be born again’?” And he 
replied, “Because, madam, you must be born again.” 

We Christians aren’t all that good in getting variations on our message, 
because there is only one, and that is Christ crucified. Ten thousand thousand 
are their texts, and all their talks are one. Dean Jowett said, “He who marries the 
spirit of the age will very soon find himself a widower.” So, our task is in every 
age to find the way in which the single word of the gospel, Christ crucified, is 
made clear over against the many words of human wisdom. 
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Paul says this message has one of two effects. It is foolishness to those who are 
perishing, but to us who are being saved it is the power of God. In other words, 
the one word has two forms of response to it. I ask you to notice that both forms 
of response are in the present tense. Those who are being saved; those who are 
perishing. 

It was my privilege when I trained in Cambridge to hear the lectures of Bishop 
John Robinson, as he became, on Romans. This is the John Robinson who 
wrote Honest to God. And I remember him very well explaining to us as we 
began the understanding of Romans, as he lectured to us, that we must be 
careful to notice that as we dissected Romans, Romans would be likely to dissect 
us. And one of those moments came when he said, the dividing line in humanity 
is not the dividing line between life and death. The line of death is not the crucial 
dividing line; the crucial dividing line, he said, runs the other way. It runs 
through time and on into eternity, and it is between those who are being saved 
and those who are perishing. I think our rather tolerant and easy-going world 
has so influenced the church today that we forget this basic gospel distinction. 
The people who have not come to know Christ are not simply not church 
members. In New Testament terms, they are perishing. 


You and | do well to let that weigh a bit heavily on our shoulders today. With 
all the euphoria of the Conference and the Council, and the Bible studies and 
the great addresses we’ve heard, the question is, how much difference would it 
make to those who are perishing? 


So the one word produces two responses. Those who see it as not acceptable, 
and those who see it as the power of God. Now does that mean that we 
determine our own salvation? From one point of view, of course, the answer 
must be no. And later, in Chapter 2, verses 10 to 15, though we won’t have 
time to look at those, Paul says that it is as the Spirit opens men’s and women’s 
minds and hearts to understand the gospel that they are able to believe. There is 
no way in which Paul would say that we determine our own salvation. And yet 
there is a sense in which we do. There is a sense in which the response which we 
make to the gospel is our response. If it is not our response, what is it worth? If 
we turn to love God, what kind of love can it be if it isn’t ours? What kind of 
power or meaning or integrity can it have if what we are saying to him is, “We 
really don’t want to love you, but since you force us to love you, we may as 
well.” I don’t see that written anywhere in Scripture. 


The Calvinists in the 18th century, as you know, solved the problem. They 
said first, a man has to be born again, which is entirely the work of God’s spirit, 
because this person — this man or this woman — is one of the elect. And once 
they have been born again by God’s supernatural power, then it is possible for 
them to be justified and converted. 


Wesley took a different line from that, which caused him to be out of step with 
most of the Reformed teachers of the 18th century, by making a great emphasis 
upon what he called prevenient grace — grace which comes before. He didn’t 
invent it, but he did make great use of it. And Wesley’s argument runs 
something like this. Whenever the gospel is heard, the spirit is at work with the 
consciences of men and women to seek to enable them to respond to the 
gospel. Therefore, Wesley could say, when I offer Christ, I offer Christ to them 
all. I don’t offer Christ to the few whom God has already selected, who will 
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respond to the gospel. The gospel is for all. That’s why Charles Wesley’s hymns 
are so full of “For all, for all my Savior died.” Because Wesley believed that 
- everyone in the congregation had the capacity, by God’s grace, to respond. 


This means that if you do respond, you’ve nothing to boast about, because 
you couldn’t have responded without the aid of the Spirit. But if you reject and 
are lost, you’ve nothing to complain about, for the Holy Spirit Was enabling you 
to respond. And this is why Wesley can go on to say that the works of the 
believer are truly his own, her own, works. Of course, they are inspired by the 
Spirit, they couldn’t happen without the Spirit, but they are our works. For a 
hard Calvinism not only does despite to human capacity, it does despite to 
God’s creative purpose. God made men and women in his own image, and 
what happens in redemption is not entirely a new thing. What happens in 
redemption is a new creation alongside the old creation, which enables what the 
old creation intended to actually come about, and it happens by God’s enabling 
spirit in prevenient grace. 

I emphasize this, my brothers and sisters, because too many Christians today 
let themselves off the hook. They attach so much importance to what God is 
doing, will do, must do, that they become sort of flabby — what a friend of mine 
called filleted Christians — no backbone! As long as the fellowship holds them 
up, they’re all right; as soon as the fellowship moves away, they wobble and 
drop. We do have responsibility in the Christian faith. We do have to think 
things through. We do have to see what the need is, and we do have to 
determine to do it, all under the inspiration of the Spirit. But it’s our respon- 
sibility, and God does not let us off the hook. That’s why there’s judgment at the 
end. That’s why we look him in the eyes at the end of the day and answer for 
what we’ve been. So in one sense it is true that we have a part in determining 
our salvation, but it is a part in responding to what God is enabling us to do. 


Verse 19 is a fairly straight quotation of the Greek version of the Old 
Testament in Isaiah 29:14. “I will destroy the wisdom of the wise and the in- 
telligence of the intelligent I will frustrate.” Now, what that passage helps us to 
see is what is the nature of the wisdom that is going to be frustrated. The passage 
in Isaiah 29 says, “Therefore once more I will astound these people with wonder 
upon wonder; the wisdom of the wise will perish; the intelligence of the in- 
telligent will vanish.” As you read on through those verses you can see what is 
the nature of the problem. The kind of wisdom the people whom Isaiah is ad- 
dressing had is a wisdom that isn’t open before God and imagines it can hide 
things from him. That is, they think that there is a kind of wisdom they have 
themselves which will get them to where they need to be, and they think that 
there are all kinds of things that God doesn’t know. It’s a wisdom, verse 16 of 
Isaiah 29 says, above all which denies the right of God to be the potter with the 
clay. 

Now, I ask you just to notice that for a minute, because this is about a denial of 
God’s creation rights. This is a denial of God’s right to expect humankind to 
respond to his bidding, and these people whom Isaiah is addressing believe 
themselves to be so wise that they can actually take God on. I mean, they can 
have a kind of discussion with God about what would be the best way forward, 
and they think God doesn’t know a whole lot of things about them that they 
would really rather he didn’t know. Paul lifts all that forward, not in the area of 
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creation now, but in the area of redemption. But I want you to notice the link. 
He says, God, as he did in Isaiah’s day about creation, is now doing the same 
thing about redemption, about the new creation. God has devised a means by 
which human beings have both to be open before him and to acknowledge that 
he is the Lord. God has devised a way in which men and women who will come 
to him must be absolutely open to him about who they are and what they are, 
and must also be willing to be supple in his hands. In this way Paul is bringing 
together God’s creation purposes with God’s redemption purposes - 


I simply remind you that it is the one God who created and who redeems, the 
one Christ who is the word of creation and the word of redemption, the one 
Holy Spirit who is the breath of creation and the breath that runs through the 
new church of Jesus Christ. If we put creation and redemption apart, we destroy 
the real basis of the gospel. 


Now, verse 21 has an interesting meaning. Verse 20 says, “Where is the wise 
man? Where is the scholar? Where is the philosopher of this age? Has not God 
made foolish the wisdom of the world?” Since none of those approaches will get 
them into salvation. For since in the wisdom of God the world in its wisdom did 
not know him, God was pleased through the foolishness of what we preached to 
save those who believe. This can mean one of two things. It can mean that God 
tried the wisdom way. It can mean that God created men and women in his own 
image, that he created them with a capacity for wisdom of their own, which is 
true, and he hoped that in their wisdom they would perceive that he was God 
and that it was best to walk closely with him and to love him. But they wouldn’t, 
so he had to find a new way, and the new way — creation, mark II — is through 
the cross of Christ. 


I find that very difficult to handle as an idea, because of the eternal nature of 
God. | find it very hard to think of God in those two track terms. The alternative 
is to think something like this. God has always made himself known to those 
who did not depend upon their wisdom or their power or their knowledge, but 
were willing simply to believe in him. Like Abram, who really was settled where 
he was but heard a voice saying, “Abram, you’re going somewhere else. Not 
telling you quite where yet, but you’re going. Come on!” And Abram believed 
God. Or the God who says to Moses by a burning bush, “Moses, we’re going to 
do something special here, you and I.” But Moses says, “B-b-but, I c-c-cannot e- 
e-even t-t-talk to God.” God says, “Moses, we can do something about that. 
Isn’t there somebody called Aaron?” “Why, yes.” “Bring him. And Moses you 
think about that.” Moses, this man who couldn’t really speak very clearly, has to 
go to Pharoah and ask for them to go. Was Moses wise? The answer is, he was 
not. If he had been wise he would have stayed where he was. But he believed 
God. Gideon, the youngest son of the poorest farmer around, hears God 
saying, “Gideon, you’re going to be a soldier.” Gideon says, “You must be 
joking.” “No, you’re going to be a soldier, Gideon.” So Gideon gathers all the 
troops together, and God says, “Gideon, we’ve got too many troops.” “Too 
many?” says Gideon. “Look at the Midianites.” “No,” says God, “there are too 
many of them. Tell them that those who are frightened can go home,” and most 
of them went. Imagine how Gideon felt about that! So Gideon is saying “God, 
we really are getting down to our bottom number now.” “No,” says God, “too 
many, ten thousand is far too many. Tell them to drink, and notice those who 
drink ready to fight.” Well, 9,700 drank just to drink, and God said, “Send them 
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home.” “Send them home?” “Send them home. You’ve got what you need 
now.” Can you imagine how that must have felt? A farmer’s boy, become 
" general. He couldn’t even get into the uniform. And now he’s got 300 against all 
the might of Midian. That’s what that story is about. It’s not about Gideon being 
wise; if he had been wise he would have said, “I’m sorry, I can’t carry on this job; 
I'm going back to farming.” That’s what I know, but Gideon believed God, you 
see. And all through the Bible there is this story of those who believed God. Not 
trusting themselves but believing in God’s way. 


I think this makes more sense for this reason, too, and | hope you will be 
patient as I try to explain this. We know the ministry of Jesus and the cross and 
resurrection of Jesus as somehow related to a place and a time in history. And 
that’s right. That’s why it’s given to us. That’s why we know the gospel, rooted in 
history, as we keep on saying as preachers. But now let me ask you, did the 
cross make God into a forgiving God? Did the incarnation make God into a 
loving, caring God who draws alongside? Did the resurrection make God into a 
dying and rising God, or is not God always a dying and rising God? That is, is 
not what happened more like this? That above where we can see, beyond what 
we can see, God has always been a “dying and rising in Jesus Christ God”. 
What happened for a time, for our benefit, is that as you bring a screen down, 
maybe, from out of sight, so the incarnation, the death, the resurrection of Jesus 
Christ happened truly in the pages of history so that we might know that God is 
like that always. For that means that Abram and Moses and all the others ac- 
tually are gathered into the same way of coming to God as we are, the way of 
faith. 


And that is what Paul was trying to say in Galatians and in Romans when he 
calls up the memories of the great patriarchs of days gone by. God is always a 
dying and rising God, and therefore the cross is not God’s latest way of handling 
human beings who are in sin. It’s God’s permanent way. He has always 
operated like this. But verse 22. The Jews aren’t pleased with that. They want 
miraculous proof. And the Greeks, they want wisdom. If it isn’t wise, clever, 
beautiful, it’s not acceptable. And in response to those, God was pleased 
through the foolishness of what we preached to save those who believed. Jews 
demand miraculous signs; Greeks look for wisdom; but we preach Christ 
crucified. 


Now, to Jews, as Leon Morris has said, a crucified Messiah was a con- 
tradiction in terms. This is not what they had been looking for. They had been 
looking for a deliverer who would win. For the Greeks the idea of a God, the 
God, becoming man and then submitting himself to what Jesus submitted 
himself to was just foolish in the extreme. By contrast, Paul says, we herald 
Christ — that’s the word which is translated — we herald Christ. And the herald 
had three particular tasks in the first century. He went before the king, an- 
nouncing his coming; he went into a city state inviting people to the assembly, 
and he went around the games, calling the athletes to perform and announcing 
the rules. Now, I think there is a rather precise equality of task for the preacher, 
too. The herald went ahead of the king announcing his coming. We preachers 
must preach the kingdom of God. And | must say that many of us evangelicals 
are just learning that language these days. What does it mean to preach the 
kingdom of God? And we’ve heard about that again and again in these days. 
And that includes our Social and International Concerns, our political action, 
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and all of that. That’s all in the kingdom of God, and the preacher is meant to 
herald that. 


The kingdom is being established. The herald invited the people in the city 
state to join the assembly, and of course one of the names for the church in the 
New Testament means “assembly.” In the same way the preachers of the gospel 
must help folks to understand that if they respond to Jesus Christ it means that 
they belong to the whole people of God. One of the most beautiful verses in the 
Bible is Romans 12:5, “We the many are one body in Christ and every member 
belongs to all the others.” Isn’t that beautiful? Every member belongs to all the 
others. When I became a Christian, I thought it was a matter of my personal 
relationship with Jesus. Preachers had kept on telling me that | had to make up 
my mind. It was right that I should confess my sins and accept Jesus Christ as my 
Savior; that it was as easy as lifting up your hand and finding that he put his 
hand into yours, and that is what I was brought up to believe being a Christian 
was about. And when I went forward in a Methodist service in the northeast of 
England at sixteen years, I believed that was what was happening. Nobody told 
me you are all in on the package. I thought it was an individual arrangement, 
not a package deal. They didn’t ask me whether I wanted to join you, and 
mercifully they didn’t ask you whether you wanted me in. But once Jesus took 
me and I took him, I took you and you took me. For each one of us belongs to 
all the others, and if anyone from South Africa goes back to suffer, | hope we 
will all suffer. And if you are thinking about a member of another denomination 
whom you find difficult, I’m afraid he belongs to you, and I’m afraid you belong 
to her, if it’s a she. For we all belong together. 


One of the greatest weaknesses of evangelism is the failure of the evangelist to 
communicate that to accept Christ is to become a disciple amongst the disciples. 
That’s why when the evangelist is gone, the local people have so much difficulty 
in gathering the converts into the church. The evangelist didn’t tell them about 
that. He just told them about how Jesus would forgive their sins. That’s the deal 
they thought they were in on. The preacher’s task is to declare the kingdom, 
which is about social and political concerns, it is about establishing righteousness 
on earth; the preacher’s task is to say that those who respond join the people of 
God, and the preacher’s task is to declare the terms of involvement. Too much 
of our evangelism is cheap grace; its sole concern is to get the response that it 
makes light of the demands, and that’s why they don’t last long. The evangelist 
who sets out the real cost of discipleship may not get so many coming forward, 
but they’ll stay because they know what they are coming to. And all of us who 
are evangelists must ask ourselves, are we heralding the kingdom, are we 
heralding the assembly, are we heralding the costly business of being disciples? 


The Jews found that scandalous, Paul says. Scandalum means a stumbling 
block, the thing you trip over. Because in Galatians 3:13 and Deuteronomy 
21:23, they knew what a shameful thing it was to die on the cross. Cursed is 
everyone who hangs on the tree. The Gentiles just thought it was mad. Lucian 
talks about that gibbeted sophist, talking about Jesus. On the walls of the 
Palatine there is the graffiti of the slave kneeling before a crucified ass, with the 
words “Alexamenos worships his god.” That’s what the Greeks thought of it. 
But to those who are called, and the word means “effectively called,” both Jews 
and Greeks, Christ the power of God and the wisdom of God, for the 
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foolishness of God is wiser than man’s wisdom, and the weakness of God is 
stronger than man’s strength. 


__ Paul is saying, if God is foolish and God is weak, you have it that way. All I 

can observe is, his foolishness seems to be wiser than the wisdom of the world 
because it gets men and women saved. And his weakness seems to be stronger 
than the strength of the world, because it brings men and women into the 
kingdom. It’s like Moody’s response to that lady who said, “Mr. Moody, I don’t 
like your way of evangelizing.” And he said, “Madam, what’s your way?” She 
said, “Oh, I don’t evangelize.” “Well,” he said, “I prefer my way of doing it to 
your way of not doing it.” The real test is not how powerful the world looks, but 
whether it gets people into salvation, and it doesn’t. But evidently the weakness 
of God does, for the weakness of God is offered through Jesus Christ, who died 
and rose again. 


I was very moved last night by two things that Chuck Colson said. The first, 
that God seemed to be using only his weaknesses and his failures. I find that so 
encouraging. And the second, that when man’s ways fail, as he put it, God’s 
ways succeed. That, I believe, is precisely what Paul is talking about here. He is 
saying that there is something about the dying and rising Christ which looks so 
weak and yet has power to transform the world. There is something about the 
dying and rising of Christ which looks so foolish. I mean, no strategist would 
have planned it, and yet it has the wisdom to call out the response of faith from 
wise and foolish, from clever and simple, from powerful and weak, from men 
and women, from old and young, from black and white — all around the world 
there is something that is strong in this weakness and something that is ever so 
wise in the folly of the cross. And that’s why he says in I Corinthians 2:2, “I came 
preaching to you only Christ and him crucified.” 


That leads us on to something else that I want to spend just a moment with, 
and then we will have to be moving to a close. And it’s this. We find it, as 
Christians, comparatively easy to accept that the dying and rising of Jesus, 
however weak or foolish it looks, is actually the power of God to salvation. I 
mean we are committed to that, that’s why we are here. That’s why we take 
bread and wine, that’s why we baptize, and so on. We find it harder, I think, to 
accept a second statement, which would be this. Supposing this dying and rising 
is not just the way that God calls men and women into the church; supposing 
this dying and rising is the way God handles what we call providence. Supposing 
dying and rising, this apparent weakness in the faith of the world, is God’s way 
of dealing with the world at large. One scholar wrote recently, “The only power 
God has revealed to the world is the power of suffering crucified love.” Now 
supposing that’s the clue to God’s providence, and not the triumphal end that 
we often make as the clue to God’s providence, so we say our prayers and we 
expect it to happen now, for we read “God answers our prayers over and 
beyond all that we can ask or think,” and we'd like it now. But supposing that 
isn’t the way God is? Supposing even God isn’t triumphalist. Supposing God’s 
way is the way of patient, suffering crucified love in the world. What then about 
our prayers? And what then about our experiences? 


I take you one step forward and see if you can bear this. Supposing God’s way 
of providence in the world is suffering, dying love because God is suffering, 
dying love. That is, supposing his providence is not his strategy; supposing his 
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providence is actually how he is, always. So that you'll always meet God in the 
world as suffering, dying love. Now what a difference that makes. Because 
when you start to say your prayers for things to happen, you will know that 
suffering, dying love is the way in which God lovingly feels his way through the 
affairs of the world in order that the result might be the very best result for 
everybody involved. That suffering, dying love is the way of a God who does 
not, when someone rejects him, simply say, all right, that’s you written off! 
Suffering, dying love now looks for another way in order to lead the same 
person into faith. Suffering, dying love doesn’t write off communities, doesn’t 
write off nations, but tries other approaches, other ways, in which he may 
achieve his purpose. Suffering dying love doesn’t write off denominations 
because they stupidly keep on staying apart when it’s obvious they would be 
better together — he tries other ways of bringing his people together. Supposing 
that’s how it is with God. 


If it’s true, then we alone have something to say to the majority of the world’s 
population, because the majority of the world’s population is suffering and 
underprivileged and discriminated against, and only we can say, we serve One 
who has been further down that road than you'll ever go. We serve One whose 
footsteps you will always see marked out in the -sand if you will just look. If 
through your tears and your pain, if through being bowed down you can see the 
ground better, look for the footmarks of the suffering, crucified Son of God, for 
that’s how God is. 


I confess I go to some of these great jamborees, where the choir is huge and 
the orchestra is large, and the testimonies are all so triumphant that you just sit 
there thinking, “I wonder what this is doing for the person who has just been told 
he is dying of cancer.” I wonder what this great triumphal statement is doing for 
the woman whose child was just born spina bifida. I wonder what this is doing for 
the young people who, in Britain anyway, know they have no chance of em- 
ployment and seem to have a government who doesn’t care whether they have 
or not, whether that’s true or not, that’s what they feel. What does this great 
triumphalism say to them, especially when those who are triumphalists look 
rather well clothed, rather well fed, and seem to have a better quality of teeth 
than most of the others for they smile all the time? That’s not the gospel. The 
gospel is that God became human, a baby born in Palestine, and the shepherds 
got the news. The gospel is that he went around teaching, and most of the 
people were willing to follow while he healed them or fed them, but when it 
came to the choice, they crucified him. 


The gospel is that he hung there, shouting, “My God, my God, why have you 
left me? What’s going on, Father? What’s happening?” That’s the gospel, and 
the message is proclaimed in dereliction. There’s no cry of triumph until you’ve 
been through dereliction. And if your heart is saying, and your mind is saying, 
“But isn’t there resurrection, too?” The answer is yes, but God looks after the 
resurrection. Jesus never talks about going the way of resurrection on its own. 
Jesus’ way was the way of the cross. God raised him from the dead. And too 
much of our preaching wants to be on the resurrection road by another route, 
wants to go another way to resurrection but not this way. And that’s why the 
group that has made more impact on this Conference than any other group is 
the South African group, because they are walking down the authentic road of 
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Christianity. And when Peter Storey speaks, and when Bishop Tutu speaks, and 
when Stanley Mogoba speaks, after those years on Robben Island, that’s the 
authentic message, because it’s the message of dereliction and the daily ex- 
perience of resurrection. 


Now, my brothers and sisters, that’s how God is! Therefore we had better ask 
ourselves how many of our structures in our church create triumphalism rather 
than suffering with the poor and needy? How much of our evangelism is cheap 
because it passes this whole journey of the suffering, crucified God? How much 
of our lives are so protected by our way of life and our way of being Christians 
that we won't go that way? That’s why the majority of the world won't listen to 
us, because our message doesn’t touch them where they are, for the majority of 
the world are suffering and lonely and poor. The Christian preacher can say, 
there is one who knows all about that, who has gone deeper than you, who can 
lift you by the grace of resurrection; even if you do not move out of your cir- 
cumstance, he can lift you by the grace of resurrection so that in your heart you 
have joy even if with your eyes you are weeping. That’s the authentic Christian 
message to which we are committed. And that’s why we baptize, and that’s why 
we take bread and wine. 


I have not done the other two sections, but I can tell you in two words what 
they are about. One word is that the church must operate out of this weakness 
— weakness. And the second is that the preacher is always exposed. If any of 
you preachers have got control of preaching, I am sorry for you. If any of you 
mount the pulpit with enormous confidence, I will pray for you, for every time of 
preaching is a new time of risk, the risk of the gospel. And you and I have got to 
decide today what the gospel means for us. Is it really a bit foolish? Do we really 
follow it because of the miracles? Or do we follow it because the experience of a 
crucified suffering God somehow harmonizes with what we feel about life? 
Because the call to serve him, being a call to self-denial and to giving ourselves 
to others, curiously gives us a joy that we can’t get when we are secure in 
ourselves. When we follow that suffering crucified God we find ourselves in 
harmony, not with just what we are experiencing dying and rising, not just with 
what Jesus did dying and rising, but actually with God’s whole creative purpose 
because that’s how God is every time we suffer for his sake. Every time we die 
and rise in his service we get a greater vision of the God whom we serve. 


Let us pray. Lord, how badly your servants put it when it is so beautiful. Have 
mercy on me for explaining so poorly what is so richly and eternally true, but 
thank you that our hearts and minds respond. We know the authentic message 
which comes from you. Help us, Lord, to have that high view of our Lord Jesus 
Christ with which we began our Bible studies — the image of the invisible God. 
Help us, Lord, to be willing to die and rise with Christ daily, that all he died to we 
may be dead to, and that all he rose to we may rise to. Help us, Lord, to be 
willing to have formed in us the character of the kingdom people, to seek first 
your kingdom of righteousness and to ask for the rest for only what we need. O 
help us, Lord, to grasp what it means to serve a suffering crucified God, walking 
in the ways of those who in need and suffering look up for bread and are not fed, 
except by the gospel. Grant us to be willing, Lord, not just to preach it but to live 
it, to embody your suffering redeeming love within ourselves, and to discover 
each day that you take care of resurrection, that you bring us again from the 
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dead, that you see us not destroyed. So, Lord, may we be ready for that great 
day when out of every tribe and every tongue and every nation, they will fall 
down before the throne and before the lamb, giving you glory and honor and 
praise, and we shall smile wisely at having walked the way of the cross and 
having known the way of resurrection. Lord, let it be so, we pray, in all our lives, 
for Jesus Christ’s sake. Amen. 
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CHRIST FOR THE WORLD 


By Dr. Emilio Castro 


Dr. Castro became General Secretary of the World Council of Churches at the beginning of 1985. 
He led the Methodist Church of Uruguay before going to Geneva in 1973 as Director of the Com- 
mission on World Mission and Evangelism. At the conference constituting the autonomous 
Methodist Church of Uruguay in 1969, Emilio Castro was elected bishop of the newly organized 
church. He has been officially active in ecumenical organizations as well as evangelism, social 
change, world peace and other religious concerns. 


This is my second chance to address a World Conference of the World 
Methodist Council. I consider that a tremendous privilege; the first one was in 
Denver so I belong to the pre-history. I am very happy to see here on my right 
Bishop Taylor, in such good shape. I am delighted, too, but a little more con- 
cerned with Bishop Cannon here, because he was a member of the Central 
Committee of the World Council and so one of my bosses. So I had better 
behave. 


Let me greet all of you in the name of the World Council of Churches, my 
colleagues in Geneva, the many churches in the world who are praying for all of 
us here in Nairobi, and especially this day that we consecrate to the topic, 
“Christ for the World.” That is perhaps the heart of the matter. 


I would like to start by making a reference to the Christmas story, because I 
think that in a very succinct way it illustrates very clearly the universal 
significance of Jesus Christ. Remember, wise men came from the Orient to bring 
their adoration and their gifts, but they are in the gospel because they symbolize 
and represent the expectations of the whole of humanity. Those who were 
searching in books, those who were looking to the stars for signs, finally have 
discovered in Jesus Christ the answer, the crowning to their expectations. Their 
presence in Bethlehem eliminates forever the possibility of reducing the Christ 
event to an internal Jewish matter. 


Remember also that the powerful rulers of the day, the Roman Empire, was 
also concerned in relation to Christ. Roman soliders were coming to kill children 
in the surroundings to be sure that they could get rid of that little baby. The 
Roman Empire saw pretty soon that this event was not simply a family event, or 
something concerned with the Jewish community, but may have consequences 
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to shake the peace and the future of the Empire. The poor of Israel were there, 
too, in the shepherds. The hope of generations were there being responded, 
being fulfilled. God was planting, establishing once and for all, a signpost to his 
will, an anticipation of his Kingdom, a promise to the whole of humankind - 
Christ incarnated for the whole world. 


Remember that the Gospel of John mentions that the Greeks were coming, 
asking to see Jesus, and when the disciples reported to Jesus, he immediately 
interpreted this request as an eschatological sign that the cross was coming close. 
He announced, “When I will be raised up, I will attract all people to me.” The 
curiosity of the Greeks is seen in the Gospel as an anticipation of the eagerness 
of millions and millions of men and women in relation to the Cross and 
Resurrection of Jesus Christ. And let us remember the final conversation of 
Jesus with his disciples, when they asked about the Kingdom to be granted to 
Israel, and his response, “Don’t worry about that, but you will receive the power 
of the Holy Spirit to be witnesses unto the utmost corner of the earth.” Jesus for 
the whole world. 


In Jesus Christ we see the flourishing of the life of the Hebrew people, but 
even more than that, God protecting, embracing, caring for the whole of 
humanity. In fact, the prophets had already anticipated him as “the light of the 
nations.” In God’s intention, Christ is for the world, yet how often during the 
course of history - and now even today - have the churches, and we as in- 
dividuals, tried to monopolize Jesus, eager to make him our own private 
property. 

Addressing myself to the Minister of Religious Affairs in Czechoslovakia, | 
said, “I don’t know if you socialists are right in saying that all private property is 
wrong, but I say from the Christian point of view that Jesus Christ can never be 
private property. He belongs to you, he belongs to the people of 
Czechoslovakia, he belongs to the peoples of the world.” 


So when I am tempted to cherish too much my own experience of salvation, 
almost reducing Jesus Christ to a psychological factor or emotion in my mind or 
my heart, | am imprisoning him in the limited categories of my feeling, my 
perception and understanding. If | want to impose my marvelous experience of 
Jesus Christ to everybody, I am reducing him to the character of my private 
fetish, and I am not serving the Lord of the world. When we pretend to keep him 
within the confines of our own church, or even of the whole church, without 
realizing his impact on the totality of creation, we reduce him to the level of a 
partisan in our own religious war. 


It was impossible for Israel to reduce Jesus to the previously known and to the 
accepted categories. It was difficult even for the early disciples to understand 
that Jesus belonged to the Gentiles, and they wanted them to become Jews. 
Also, it is impossible today to confine Jesus Christ within the limited borders of 
our own particular Christian religious establishment. 


Of course we cherish our conversion. We rejoice in our experience of Jesus 
Christ. Of course we love our church. We are thankful, as we are thankful to our 
mother, for caring for our spiritual life. Of course we work for the full 
manifestation of the unity of the church of Jesus Christ. But Jesus is never only 
my Jesus, the Jesus of my church, or the Jesus of the whole church. He is the 
Christ of God for the world, and our experience of him, the experience of the 
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whole church with him, is valid inasmuch as it is put inside the wider context of 
the total Kingdom of God, as we understand him and our calling to be put at the 
service of God’s total plan for the whole of humanity, for the whole of creation. 
- “Christ for the world” is the confession we make in order to give meaning and 
truth to our personal conversion, to our church life, to our personal and 
collective experience of Jesus Christ. 


Is it not a shame that there are in the world today so many situations where 
Christians are fighting other Christians in the name of their respective exclusive 
claims to the ownership of Jesus Christ? When people in South Africa, as we 
were reminded yesterday, can conceive that apartheid is rooted in God’s own 
election of one people over against another, we see the extreme manifestation 
of the denial of the universality of Jesus Christ. When in Northern Ireland 
Christians of different confessions allow their faith to be the element of 
declaration or disguise for social, political, economic struggles, we see again the 
denial of the universality of Christ and his self-offering for the whole world. 


“Christ for the world” is the affirmation of the universal claim of Jesus Christ 
that begins by denying the claims of the church and the claim of the Christian to 
the ownership of Jesus Christ. “Christ for the world” is the proclamation of the 
Gospel that gives us the necessary frame of reference for our personal ex- 
perience of Jesus Christ and for our vocation in his service in the world. Let us 
believe that we are convinced that Jesus Christ is for the world and cannot be 
our private property. Then, what consequences follow? What are the im- 
plications? If Jesus is for the world, then our missionary and evangelistic 
vocation is not a plus that we add to our Christian being, is not a department in 
our church, but mission and evangelism is an intrinsic part, a component of the 
very knowledge of Jesus Christ and a manifestation of our loyalty towards him. 
We cannot accept that Christians look on the Gospel of Jesus Christ as their own 
private property. It is entrusted to them to be shared with the whole world, and 
the Gospel only belongs to us as we take it as a possession to be shared, to be 
delivered, to be passed on, because Jesus did not come for Christians alone; he 
came for the sake of the world. 


In recent discussions in Buenos Aires with representatives of the Jewish 
communities of Latin America, they reminded us that we could not understand 
our Jewish counterparts in any dialogue with them if we do not pay attention to 
the fact that for them loyalty to the State of Israel is an essential component of 
their identity. They could criticize the politics of the State of Israel, but for them 
the State of Israel belongs to God’s providence and is a normal component of 
their Jewishness. I responded to them, saying that we will be most ready to 
respect the self-definition of the Jewish identity, but that they should understand 
also when they complain about missionary zeal of Christians, that our missionary 
being is not something optional for Christians but is also integral to our identity as 
Christians. 


It is not something that we choose as an extra; it is something that belongs to 
our very being and we open our service in testimony to others because we 
cannot pretend to be Christians and monopolize Christ for ourselves. We cannot 
describe our Christian identity unless we integrate in it the passion to com- 
municate the story of Jesus Christ to every creature. It is not an imperialistic 
attitude, it is not paternalism. We do not preach ourselves; we simply became 
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aware that something happened in Palestine which does not belong to us but is 
entrusted to us for the total enrichment of humankind. We are not proclaiming 
the superiority of our Christian religious experience; we are sharing the 
tremendous news of God’s historic action in Jesus Christ. As we share, we 
submit ourselves to the very same Gospel; we put ourselves on the same level as 
everybody else. As D. T. Niles said, “We are beggars telling t6 other beggars 
where we have found bread,” but it is nothing that belongs to us. It is all pure 
grace, but that grace is the judgment upon Christians and upon the churches. 
And as we proclaim the Gospel of Jesus Christ, we are giving to non-Christians 
the standard, the yardstick, the meter to control our Christian behavior, to judge 
our service in the light of our own proclamation of Jesus Christ. 


When the Apostle Paul exclaims, “Woe unto me if I do not preach the 
Gospel,” he is confessing the debt that he owes to all creatures. The Gospel does 
not allow him to be content with his own present experience, because that 
experience is incomplete until others come to share in the same reality of God in 
Jesus Christ. 


It is not surprising, then, if this is true, that the World Methodist Council has 
given so much attention in its program to the dimension of evangelism. It is not a 
question of methodology or technical approach. It is a reminder of what we are 
in Jesus Christ: sharers with every creature in the universality of Christ. 


If this is true, then we need to go a little further. Our being sent into the world 
to share the knowledge of the story of God in Jesus Christ, our pointing toward 
him as the Lamb of God who takes away the sins of the world, should be ac- 
companied by an attitude of anticipation, of expectation, of the hidden or 
revealed presence of Christ in people or movements outside of the church, that 
claim different religious allegiance or different philosophical or ideological 
perspective. The prologue of Saint Johns’s Gospel indicates clearly that he is the 
Word that is given to every creature since creation. The Word was the true light 
that illuminated all human beings that come into the world. Later Jesus 
recognized that he had other sheep who do not belong to this fold. Whatever 
could be the total significance of these two texts, they affirm in an eschatological 
perspective that others also belong to his fold. Because Christ came for the 
world, we need to be open to any surprises arising from his action through 
various historical instruments. Dialogue is the encounter with our neighbor in an 
attitude of openness to what God may want to say to us through him or her; 
dialogue is human encounter where reciprocal witness is given to the perception 
of truth that has been granted to us. In these situations Christians are both eager 
to listen and learn from God’s wondrous mercies to others, and at the same time 
to point to their own knowledge of God in his revelation in Jesus Christ. 


I think it is fitting to remember here one of the pioneers of world evangelism in 
the Methodist Church, E. Stanley Jones. He called our attention to the “Christ 
of the Hindu Road,” and invited us to discover signs of his presence in other 
peoples’ perceptions and experiences. In no way is this a betrayal of our con- 
fession of Jesus Christ. On the contrary, it is an expression of our faith in him 
who is greater than our own limited perceptions or capacity to describe. 


We have accepted most of the values of secular society and we believe that we 
are tolerant in relation to others, but in reality that is not tolerance; that is an 
attitude of indifference to others. A Christian attitude of dialogue is not tolerant 
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in the sense of relativized truth; it is open, it is concerned with the search for 
truth, sharing out of the depths of our experience, giving testimony of our 
. Christian conviction, but belonging to our testimony, implicit to the experience 
of Christ for others is a willingness to be attentive to the surprises God brings to 
the manifestation of the freedom of the Holy Spirit to the reality of his presence 
in the world of other peoples’ human experiences. The recognition that Christ is 
for the world - from the very beginning of God’s intention in creation and in the 
redemption in Jesus Christ - opens our horizons to enter with courage into all 
kinds of situations that we do not control, trusting that the Spirit which has made 
the name of Jesus Christ shine in our consciousness is the same Spirit that will be 
present as we encounter other people, and as we try to respond faithfully to the 
calling of the Spirit. 


In every Christian encounter with the world of religion or the world of ideas 
there is an underlying missionary hope of being able to say with the Apostle 
Paul, “The God whom you serve as unknown God, he is the one who has 
revealed himself in Jesus Christ and whom we testify to you.” In our 
cooperation with people of all kinds of conviction, to shape human dignity, 
human justice, to shake the foundation of prevailing oppression and dreaming 
of building together a world more human, more according to God’s promises to 
humankind, in this process of working and collaborating together, we are open 
to realize what God is teaching us through others but also to point to the hidden 
Christ in them who is the manifestation of the revealed Christ in Jesus of 
Nazareth. We will not be able to make our worthy attitude of the Apostle in 
Athens unless we first of all walk in the humility which is the Apostle’s when he 
faced the problem of rejection of the Gospel of Jesus Christ by his own people, 
the people of Israel. Do you remember these three difficult chapters in the letters 
to the Romans that normally we do not like to read, because they are too 
complicated? Chapters 9, 10 and 11. Try to read them in one group. It is a 
beautiful description of the missionary passion of a man who loved his people. 
He shouts his anguish because he would like for every one of his fellow citizens 
in Israel to be able to recognize in Jesus, the Messiah, the Christ of God. But he 
sees the reality, that the majority are refusing that recognition and he sees that 
the new Christians, the Gentiles, were converted, attempted to be proud, to 
develop a sense of superiority - “we are now better than those” and he said 
“Attention, because if you have received the Gospel it is because it came to you 
through them! So watch out, be humble, don’t judge,” because we don’t know if 
even the hardening of the heart with people was not the necessary condition to 
facilitate the spreading of the Gospel to the Gentiles. 


And more than that, we don’t know in the eschatological wisdom of God 
when we will come to the crowning of his Kingdom, if this stubborn people will 
not be proved to have developed a mission in God’s overall plan. Let us preach 
the Gospel to everybody because it belongs to them, but let us respect 
everybody and in his or her own convictions because it belongs to the mystery of 
God’s wisdom to understand how all those movements who are searching to 
express human creativity could be integrated into the eschatological vision of the 
coming Kingdom. Once we begin to realize that Christ is for the world, we will 
see the wider dimensions looking toward the crowning of all creation in Him and 
can understand a little better what is going on in the world today. 
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If Christ is for the world, and active in the world, that means that God today 
also has preserved for himself those people who did not kneel in front of Baal. 
Remember that the prophet who thought that he was alone was obliged to open 
his eyes to discover the seven thousand who had been keeping faithfulness to 
Yahweh. And it is the experience of Christians in prison that you meet there 
people with strange convictions, that you will disagree with them in many 
philosophical affirmations, but out there in faithfulness to fellow human beings, 
who are there trying to spread the quality of life that we Christians have seen 
shining in the face of Jesus Christ. And you are humbled to recognize that God 
once again has preserved for him many other witnesses for whom we must give 
thanks and to whose testimony we must listen and with whom we must go on 
together, to build something closer to God’s will, recognized in the con- 
summation of all history. The universal significance of Jesus Christ encourages 
us to enter actively into the building up of the human community with others, 
both in testimony and in receptive attitude, trusting in and hoping for the fuller 
manifestation of God’s creative activity in Jesus Christ. 


Much is at stake here. Unless we overcome an attitude of competition in 
relation to religious or other groups, we are condemning whole populations to a 
fratricidal struggle. And in this process, by becoming partisans, we are denying 
the Gospel of Christ for the world. On the other hand, if we enlarge the horizons 
of our mind so as to be able to keep clearly, firmly, to the testimony of the 
manifestation of God and Jesus Christ as we engage as part of that manifestation 
in collaboration and learning processes with people of other convictions. 


But if “Christ is for the world”, if our evangelistic message is an attitude of 
open cooperation in the world, it is also a manifestation of faith and hope in the 
destiny of this world. “Christ for the world” means that with the letter of the 
Ephesians we affirm that all things will be finally recapitulated in him. He is the 
goal of all creation and in him all things on earth and in heaven will be 
epitomized. What has happened in Jesus Christ is not only a personal appeal to 
individuals; it is, but it is an appeal to individuals inside a radical transformation 
of reality and the assurance that after the resurrection never again will sin, misery 
and death have the final word over God’s creation. And how much our 
generation needs this message of hope in the coming kingdom, in the 
recapitulation of all reality in Christ. 


I have been preparing this speech under the strict discipline that it should be 
sent two or three months before time. For a Methodist preacher that is a real 
sacrifice. But that gave me the chance to prepare this speech in the period 
immediately after Chernobyl, when the European population in particular does 
not know what to believe, what to anticipate and plan. A certain pessimism is 
developing in our civilization as we see that we are not able to master the fruits of 
our modern technology. If we are unable to control in a satisfactory way a local 
and limited accident, can we imagine what might be the consequences of an 
atomic war, even one that is limited or controlled, if that were possible? Is it 
worthwhile continuing to accumulate arsenals that could liquidate our so-called 
enemy, but which will inevitably come back upon us like a boomerang to an- 
nihilate all human existence? This is not to describe a scene of tragedy and 
death, but is simply an indication of the need to be aware that the thermo- 
nuclear accident of Chernobyl has obliged humanity to recognize the finite, 
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ambiguous, precarious character of all human existence. Once more, we have 
been obliged to recognized the fragile reality upon which all human life on this 
planet earth depends. 


But if God in Jesus Christ has confirmed his covenant made with Noah, made 
with Abraham, with all creation, if he has reconciled the world with himself, if he 
has opened up the time of waiting until he comes, and if we live under the 
promise of the Kingdom and in the expectation of Jesus the King who will come 
to us, not withstanding the reality of Chernobyl and other similar catastrophes, 
then we are still called to affirm the universality of Jesus Christ as a gift of God 
for humankind, and to testify that in him there is hope for today and hope for 
tomorrow. 


The foundation of our Christian hope is the liberating action of God in Jesus 
Christ. The central event of our Christian faith is the death and resurrection of 
Jesus Christ. The cross is certainly the most dramatic and tragic manifestation of 
the power of evil upon human life. There is no illusion at the center of our 
Christian faith. We know that he who made his own the destiny of the poor and 
the marginal was himself marginalized by the leaders of his people. We know 
that he, the bearer of a message of good news for the poor, help for the sick, 
new life for humanity, was sacrificed outside the Holy City because he was not 
considered worthy to die within its sacred walls. The cross is a permanent 
reminder of the reality of sin, of the power of evil, and shows the impossibility of 
sustaining false illusions. 


But, at the same time, the morning of the resurrection illuminates the event of 
the cross from a totally different perspective. What was supposed to be the end 
becomes the beginning. What was supposed to be the end of all manifestation of 
love is transformed into the instrument of that love. What was intended as the 
triumph of darkness and evil over love and hope is transformed into the means 
through which all human realities are redeemed and transfigured. The 
resurrection assures us that misery, poverty and the exploitation of human 
beings are not the final word upon our reality, and we cannot tolerate them. The 
cross, illuminated by the resurrection, tells us that there are no closed situations 
in history because God has overcome even death, the final enemy lying in wait 
for all humanity. Yes, we can look to our newspapers with despair. They speak 
of Afghanistan, Central America, tensions in the Korean peninsula, the Middle 
East conflict, the South Africa tragedy, and you could go on giving reference 
from the different corners of the earth. But to all those suffering people, to all 
those struggling poor, in the name of Christ for the world, in the name of the 
redemptive action of God in Jesus Christ, we need to proclaim there is hope, 
there is power to persevere, there is a new day to be built, and even death 
cannot destroy those hopes and dreams because they are supported by the 
power of the resurrection. We can count, come what may, on the universal 
Christ who is still alive and who will gather all creation to himself. Because the 
cross and resurrection are a reality, and our human existence is already con- 
ditioned by this central episode in human history, hope is everywhere possible, 
and today is the beginning of our new struggle. 


“Christ for the world” means that all aspects of reality have been taken upon 
him on the cross and have been liberated by him and through him in his 
resurrection. So all reality is now called to enter into the movement of the 
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Kingdom, into the process that will culminate in the coming of Jesus the King 
and his Kingdom. Because Christ is for the world, then there is hope for the 
world, and we as Christians are called to discern signs of hope in that world, and 
moreover to be bearers of that hope, formulating, creating, planting signs of 
hope toward the overcoming of all pressing human pessimism. Because Christ is 
for the world, the whole world becomes our parish and the place of our 
testimony to Jesus Christ, the place where we encounter him. unexpectedly in 
our neighbor, and the place where hope can be fully affirmed, testified to, 
struggled for, as a consequence, as a full manifestation, of God’s love present in 
Jesus Christ. Because Christ is for the world, we need to go into that world, 
taking our crosses in the power of the resurrection. Amen. 


206 


WITNESS 


By Bishop Richard B. Wilke 


Bishop Wilke, a native of Kansas, was elected to the episcopacy in The United Methodist Church in 
1984 and was assigned to the Arkansas Area. Prior to his election, he had served over ten years as 
Senior Minister of First Church, Wichita, Kansas. He is widely known as a preacher, Bible teacher 
and popular public speaker, and is the author of three books. 


My dear sisters and brothers in Christ. Why would you be interested in hearing 
my witness? Why would you care what I have to say? 


On this platform, at this unbelievably powerful world conference have stood 
martyrs and saints, prophets and evangelists. Some of them have had the steel 
doors slammed behind them. I have visited a handfui of parishioners who were 
in jail and have given some funding to an Assembly of God chaplain who was 
making real conversions in the prison. Some of our speakers have lifted children 
off garbage heaps where they were scavenging for food. We barbecue ham- 
burgers or decide to go out for Chinese. Some of the people who have been 
before you walk to their churches or ride bicycles on their circuits. We have two 
Chevrolets in our garage. Some of our brothers and sisters, when they spoke, 
those words may be carried in the newspaper and cause them, when they return 
to their countries, to be imprisoned and even possibly assassinated. I can say 
almost any outlandish thing and noboby back home will pay much attention. 


Now besides all of that | am a United Methodist from the United States. My 
beloved denomination has been in rapid decline for a quarter of a century. One 
half of our Sunday School is gone. Shall I witness to the Korean Methodists who 
organize new Christians in cell groups for spiritual nourishment and conversion 
of still others? We have been closing in the United States, in the United 
Methodist Church, five or six churches for every new congregation we have 
begun. Shall I tell that to the Puerto Ricans who are starting new churches here 
and there? While we have been here in Nairobi, we have lost another thousand 
members in our United Methodist Church in the States. Shall I announce that to 
the growing churches of Africa? 


And worst of all, I’m a bishop. Very few people are converted by bishops. We 
walk through an endless maze of meetings talking to other church leaders and 
no one particularly is saved. District superintendents want to be like the bishops. 
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Leading pastors want to be like the superintendents. Leading laymen assume 
that these models that mean flying to Chicago, or New York or Dallas and 
staying at the Hilton or the Sheraton is what Christianity is all about. If it weren’t 
for a few local pastors, a few dedicated laypeople in spots and places here and 
there, we would have very little disciple-making in our denomination. 


When Christianity was most vibrant and when Methodism was most alive, the 
leaders knew how to make adjustments. The leaders knew how to bring the ship 
back on course, or to use an analogy from flying, like a pilot who is a few 
degrees off, to bring the plane back on the proper course. When the Gentile 
widows were not getting a fair shake at the table, the leadership said, “It would 
be a grave mistake for us to neglect the word of God in order to wait the tables. 
We will appoint seven men of good reputation who are filled with the Spirit while 
we devote ourselves to prayer and to the ministry of the word.” They did not 
allow that momentary diversion to take them from their ministry of disciple- 
making. 

John and Charles Wesley encountered a similar problem. In Bristol on the 
first day of August, 1745, in the New Room, the two brothers met with nine 
other preaches and fourteen assistants and they added a new rule to the twelve 
that they adopted the year before. What was the new rule? They already sensed 
there was a tendency to get over-organized — nine preachers and fourteen 
assistants. And so they said in this thirteenth rule, “you have nothing to do but to 
save souls, therefore, spend and be spent in this work, and go always not only to 
those who need you but to those who need you most.” 


Dear brothers and sisters in Christ, it is time to readjust our course. (Applause) 
Once we were a Wesleyan revival, full of enthusiasm, fired by the spirit, running 
the race set before us, circuit riders crossing the prairie and missionaries en- 
circling the globe. Now we’ve run out of spiritual steam. Our bishops tend to 
ecclesiastical housekeeping chores, our superintendents go to meetings, our 
leading laymen attend conferences. 


My word of witness for us today is the word of the revelation of John to the 
church at Ephesis, “Think from what height you have fallen. Repent, and do as 
you once did. | have this against you: You have lost your early love.” The task 
of leadership is to lead. 


In any organization, leadership is the key. You are the leaders of the 
Methodist churches of the world. A leader is an expert in the promotion and 
protection of values. A leader centers in on that which is vital. Leaders pay 
attention to some things and not to others. Their actions express their priorities. 
We cannot expect others to do disciple-making if we do not model that for them. 
It is time for our leaders to speak at junior high camp, offering the mercies of 


Christ to young people who are empty inside. Some of our pastors think that’s 
beneath them. 


Jesus, like a commanding general, in his final word of command, with pierced 
hands and riven side, met the eleven on the mountain. St. Matthew records “full 
authority on heaven and earth is given to me. Go, therefore, and make 
disciples, baptizing and teaching...” and if we do that, “...lo I am with you 
always”. If we don’t do that, our leadership needs to repent and to model 
apostolic ministry. 
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When Peter visited the church some people were healed. When Philip visited 
the church, some people were converted. When Wesley visited a society, 
people were led to the mercies of God in Christ. It is no longer good enough to 
- leave disciple-making to some local lay pastor who with limited education loves 
Jesus and calls on the people, while the leadership of the conference scurries 
around visiting with one another. 


A humble word to the churches in other countries from an American United 
Methodist. For God’s sake, don’t copy us! Don’t copy our bureaucracy. Our 
method, the method of Methodism, has become madness. We are organized 
into mania. Don’t sit in endless meetings discussing policies and programs. Lead 
in disciple-making! Get out of the way and let the Spirit work. And when you are 
in the United States and I say this very tenderly, but very seriously, witness. 
Preach. Go to a youth fellowship meeting. If they ask you, “What food do you 
eat in Zaire?” don’t pay any attention. You’re not a representative of National 
Geographic. Tell them about your faith in Christ: Tell them what is happening in 
your congregations. Tell them about the young people like we saw the other 
evening, dancing and singing in praise of God. Witness and preach and testify 
because it may be possible that the Holy Spirit will leap the oceans as once the 
Holy Spirit leapt the Atlantic from England to the shores of our land. When 
people talk to you, ask if you can come and share your faith with them. Don’t be 
afraid. Don’t be timid. Help us to regain our early love. 


And to the churches in America, we must turn, and turn quickly. No sign, said 
Jesus, shall be given to this generation except the sign of Jonah. Jesus did not 
refer to the belly of the great fish. That’s a footnote in the story. He referred to 
the repentance of Ninevah. Jonah thought it was impossible. Experts in church 
analysis say it is impossible for the mainline churches of America to repent and to 
change. Sociologists of the church talk about the institutionalization and the 
encrustment of the organization. The sign of Jonah was the repentance of 
Ninevah. Even the leadership tore their clothes and put on sackcloth and ashes. 
Could it happen in the United States of America? 


Our friend, Mortimer Arias, says the United States is the toughest mission field 
in the world. I believe that’s true. We need your help if we are to penetrate our 
secular society where people do have Chevrolets, but where many people are 
empty inside. We have a church in every town and village in the entire country. 
Churches in the cities. Yet less than half of our population is intimately related to 
church or synagogue. We have about one teenager in eight who is a part of 
Christian fellowship. Kids within a hundred yards of our churches are into sex 
and drugs and alcohol. Suicide and automobile accidents are the number one 
and two killers of teenagers in America. 


Here’s another way to help us repent. We must learn to give again. We have 
become like the Jordan flowing into the Dead Sea and we cannot repent and be 
born anew from above until we learn to give again, and you must learn to help 
us. Call our sons and daughters to be evangelists. Call our daughters and our 
sons to be pastors and missionaries, nurses and doctors and teachers and 
mechanics. Not to move into some country with arrogance, that day surely is 
past. But to give Christian assistance here and there and everywhere in this great 
worldwide church. 
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In our group from Arkansas there’s a general surgeon. There is a dentist. The 
general surgeon has given volunteer medical care and surgery in Honduras. The 
dentist has given volunteer ministry in Haiti, but they had to give it through other 
denominations. Our bureaucracy was too complicated. Our structures have 
become strictures. We can’t move. We are blocking the Spirit. We need to learn 
from you to give again. Tell us what you need. Get acquainted with us. Let us 
see your lovely faces. Show us your pictures and your personal letters. Tell us 
what your priorities are, not ours. Our dead bones will not live again until they 
are knitted with your bones. We need to know you. To know your churches and 
to know your needs. We need you worse than you need us. You may need our 
screwdrivers and our generators, but we need your spirit. (Applause) Come 
over to Macedonia and help us. 


Yesterday we attended the African Growth in Church Development meeting. 
What a dream to assist the growing churches of Africa in this moment when the 
iron is hot. The door, so open, that happens only sometimes in the history of the 
world. But it’s going badly. We are only giving peanuts. Why? Because it’s a 
general advance package and our people will not give to it. They will not give to 
it. We can stand on our heads and they will not give to it. In our conferences we. 
pay about 92 percent of our apportionments. We will not give to a generalized 
advance. We stretched apportionments and generalized giving as far as we can 
stretch it. But if you’re trying to start a pastor’s training school and it’s gone 
through your proper committee so it’s an authentic priority, tell us about it and 
the Methodists in America (for example) respond with generosity. Let us know if 
you need a generator in a Methodist hospital. If you need a scholarship for a 
nurse or a student pastor, let us know about it. You may have to have certain 
conferences that are related to certain countries so that intimacy can develop. 
And, my friends, this is not unspiritual. (Applause) It is not unspiritual. It is 
Christian stewardship at its best and it is the intimacy of the church helping one 
another. We have to get out of the way and let the Spirit work. 


We are a part of a great church. We’re in a difficult time right now in the 
United States but we are praying for a turning and for a repentance and we pray 
for your assistance. It may happen. It has happened to the church at other times 
in history. I remember when a young budding preacher told me that Christ died 
for me, and said that Jesus is the North Star, and I was about 15. He said if | 
would set my course by the North Star, Jesus would never fail me. I knelt at a 
prayer rail at a Methodist Church and gave my heart to Jesus Christ. That can 
even happen in Eldorado, Kansas. 


I remember the great youth conference at Cleveland, Ohio in 1947-48 - 
Christmas Conference. | remember when Richard Raines and Roland Hayes in 
word and song challenged us to give our lives to the gospel and to the ministry of 
the church. Literally hundreds and even thousands, I think, of us did that. And I 
felt the man beside me, my best friend, felt that God was calling him to be a 
doctor, and I felt that God was calling me to preach. And that can happen even 
in Cleveland, Ohio. I remember when Stanley Jones laid his hands upon my 
head and asked me to accept the Holy Spirit and a great inner peace came upon 
me and all the weight of the world rolled from my shoulders and I knew the 
peace that passeth understanding. And that can happen, even in the United 
States. If the chief end of man is to know and love God in this world of suffering 
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in every country, sin in every country, sickness of soul and body in every 
country, our most important job is to share the love of God in Christ. 


I’ve been listening to the television. Have you been listening to the television? 
_ The government is starting schools. The government is planting trees. They’re 
advertising deodorant. What will the church do when the schools are built and 
the hospitals are built? We can lead people to God. When Samuel Wesley was 
dying, John and Charles leaned over and Samuel said, “The inward witness, 


son, the inward witness.” Our task in every land is to lead people into the love of 
God in Christ. 


A friend of ours, of many of us, died a few weeks ago, a man who had 
devoted his life to making disciples, a man of great integrity and tremendous 
faith, Frank Bateman Stanger. In his final days, he had.a hospice nurse with 
him. As he was approaching his death, one day she asked him if he knew what 
year it was, he said ’73. He did not know what year it was. She said, “Do you 
know who! am?” And he smiled, but shook his head in confusion. And then she 
said, “Do you know where you are?” And he said “Chapter 8, Romans, 
Chapter 8.” He knew where he was. “For I am convinced that there is nothing in 
death or life, in the realms of spirits or superhuman powers, in the world as it is 
or in the world as it shall be; neither the forces of the universe, not the heights 
nor the depths, nothing in all creation that can separate us from the love of God 
which is in Christ Jesus.” I wish every person in the world could know that he or 
she was living in Chapter 8. Amen. 
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CLOSING ADDRESS 


By Bishop Lawi Imathiu 


Bishop Imathiu is the Presiding Bishop of The Methodist Church, Kenya. He also serves as Vice- 
Chairperson of the World Methodist Council Executive Committee and is known for his efforts in 
church growth and vital development in Kenya. He has served as a member of the Parliament in 
Kenya, the only clergy person to occupy this position. At the meeting in Nairobi, Bishop Imathiu was 
elected Chairperson of the World Methodist Council. 


Sisters and Brothers in Christ, it has been sixteen days since the World 
Federation of Methodist Women opened their meeting in Kenya with the theme, 
“Growing in Christ.” This was followed by other satellite committees which came 
up with many challenges. I now realize all these challenges are there to show us 
that the church must think twice and listen. And more than that, act upon those 
resolutions quickly. We all know South Africa has been a burning issue in this 
Conference. Apartheid has reflected the oppression in human beings. Many of 
us here are not under apartheid rulers and yet we are under oppression in 
different ways. It is with sadness we realize that within the Christian community 
there are those that are oppressed. The church is out to eradicate any injustice 
within itself, and we pass many resolutions to demonstrate that we wish this to 
be done. But unfortunately many times our resolutions are in books indicating 
that our wish to make a difference is there. We find ourselves in that same 
tension as Saint Paul, when he said, “What I want to do is what I do not do. And 
what I do not want to do is what I do.” 


Bishop Kelly’s sermon on Sunday was one of the greatest challenges to the 
people called Methodists. Methodists are many. Our world membership, I think, 
is almost equal to the British population. That is a country of great influence in 
the world. I believe if the world-wide Methodists wanted to influence the world, 
it could easily do so. I wish the World Methodists, instead of calling Prime 
Minister Margaret Thatcher they would have called Bishop Cannon to call all the 
Methodists to act, but unfortunately they did not know that we are all that many 
to do the job! I wish we could be calling now, instead of Britain or somebody 
else, that we call Bishop Cannon or whoever is the chairperson of this com- 
mittee. I hope it is not me, but I have no way...(Applause). 


The Rev. John Bryant reminded us of the need to hold on! Holding on, not to 
material wealth, power, intellectual knowledge, but holding on to that which 
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does not change. Holding on to Jesus! And yet there is that divide and rule 
policy that exists even amongst the people of God. Tension in church because of 
our sexism, because of our racism. Remembering what our dear Kenyan 
- President, Daniel arap Moi, said, “Christians and Christian leaders must be 
above reproach.” We must realize that it is not what we say that matters. Yes, for 
communication, but it is what we do that speaks loudest. Let love be put into 
action and the people see it. Christ Jesus is God’s “Yes” for the world! He is 
“Yes” for the world, and he is uniting us to be one. One spirit, and un- 
derstanding that we are also one beneath our skin. We may have different looks, 
but we must realize that we are the same. 


Since you came, some of you have been having some small problems, like 
headaches, colds, and sometimes stomach upsets, and other small minor 
ailments. But the prescription given to you by the doctor is the same as the one 
given to people who live in Kenya. No different medicine for men and women, 
or for white and black. Aspirin is aspirin, cough syrup is cough syrup, other 
medicine is the same, and they all take the same time to do the same job. 
(Applause) That is why I believe we are one, and Jesus Christ being God’s “Yes” 
for the world calls us and tells us in our spiritual lives that we must draw people 
to Him as Christ himself was also mindful of ordinary people. 


The church here upon the earth cannot exclude itself from the children of 
God. Christ Jesus died for us all, for every human being. It is the saddest thing 
of all when we see discrimination exercised in any form, especially when it is 
done by Christians. We are our sisters’ and brothers’ people. We are there and 
are responsible, just as they are responsible to us. We as Christians, Methodists, 
must recognize all injustices that are committed here and now. We must take our 
stand and confront these injustices in the spirit of Christ as God’s “Yes” for the 
world, because his life here on earth was one living testimony of justice, 
freedom, sisterhood, brotherhood and peace, and that is how we can equal the 
love of our God when we say this. As it was read here earlier on, the other day, 
“the spirit of the Lord is upon me; he has apppointed me to preach Good News 
to the poor; he has sent me to heal the broken-hearted and to announce that 
captives shall be released and the blind shall see; that the downtrodden shall be 
freed from their oppressors, and that God is ready to give blessings to all who 
come to him.” 


In order to recognize the evils of the world, we must take a stand and confront 
these evils in the spirit of our Lord Jesus Christ. We must cleanse our hearts of 
all those tendencies that seek to divide us. Unity is an example of the true love of 
Jesus Christ, God’s “Yes” to the world, demonstrated to us. Prejudices, my 
friends - it is what all of us have - and this is brought by unfounded fear and 
uncertainty. We must understand. We have been gathering here to share our 
experiences and to review the affairs of the church and also to ponder upon the 
problems of the world. Let us do so with courage, the courage that Sir Alan 
Walker, who without fear has preached for many years the gospel of people to 
be freed, and many others have done the same. | also believe in evangelism, 
where we do not compromise and apologize for being Christians, but tell every 
human being that Christ Jesus is Lord and the Prince of Peace. 


Let us say things that must be said, but above all let us do those things that 
must be done. In another form, I repeat, let us stop paying mere lip service to 
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the suffering of millions in the world. Let each one of us go and preach the 
Gospel and win another person for Christ. | have been a bishop for some time, 
and I have found that the difficult persons to preach in the open air are bishops. 
And pastors don’t find it easy because we do not feel it our responsibility to do it. 
I am challenging myself as well as challenging you, if each Methodist could do 
the job of bringing a person to Christ, the Methodist Church membership would 
be different in the next twelve months. (Applause) 


I would pray also with you, world Methodists, if you can agree with me to 
challenge every single Methodist everywhere in the world not to do more than 
two things - only to bring one person, only one person to Christ in these few 
months. It will be a great thing. When I look at the Methodists throughout the 
world, 23 millions of us, | am also asking myself the troubling question, “Why 
has the Council elected me as their leader?” It humbles me and it fills me with 
fear and trembling. I have many excuses to give. I can assure you, I feel small. I 
wonder whether you will be able to understand my accent which is Kenyan 
English, with a Kenyan accent. I am like Moses giving excuses when God asked 
him to face Pharaoh. He gave all sort of excuses. | wonder what they had in 
mind when they said. “We have elected you happily as our leader,” when | 
know among us we have so good and great theologians! I do not come from a 
rich country, but a poor one. In Kenyan standards I would be called rich, but 
poor in your standards. Not a famous preacher, but a very simple man who is 
easily seen by whoever wants to see him. You will be challenged, because 
communication will strain you. You will have time to listen more carefully than 
ever before; otherwise, the chairman will not be able to know what you are 
talking about! 


It will also be good for those whose English is their language to know how 
those who do not know it, how they find it difficult when you speak so quickly. 
(Applause) Then with all this, as you will be listening to these things as we go 
along, it is well we strain in listening, that we hear even clearer. 


Often many world issues are so immediate and so dramatic that we have been 
led to forget our main mission, the basic mission of winning the perishing soul for 
Christ is our call number one. Our ignoring this basic has led to the declining 
membership in the church in the developing countries. It has not assisted in 
solving the problems of the world. I believe if the hearts of the super powers’ 
leaders could be changed by the Gospel, things would be different in the world. I 
know they claim to be, but I hope even all those who are behind them can be 
changed. Our theological institutions and seminaries have not demonstrated to 
the charge how they can best do the job by being filled with a zeal for Christ and 
by going out to reach others who long to be with us. 


Jesus had only twelve disciples, and he did not have many to send out to be 
missionaries, but because it was the word of life, the disciples had all the strength 
and they could go out and preach without fear or expecting reward. Can I do it?. 
Yes. When Moses, as I said, was called by God and was given a task of facing 
Pharaoh, he never accepted it to start with. And God said to Moses, “What do 
you have in your hand?” He replied, “A shepherd’s rod.” “Throw it down on the 
ground,” the Lord told him. So he threw it down and it became a serpent, and 
Moses ran away from it. He gave an excuse, just as the people called Methodist 
will give excuse for not winning members for Christ. These people are difficult! 
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Perhaps they are, but that is not a good reason. He tells us, “What did you 
have?” A Bible, a simple book which contains the word of life. Open it! Speak, 
and see if it can work. It does! 


I remember when I went to preach in Meru, and I asked some of my mem- 
bers, and I said, “Hear the word of God.” They said, “Tell us. From which 
book?” And then I said “from the letter of Paul to Corinthians.” And they said, 
“Na, na, we don’t want the letter from Corinthians. We want to hear the word of 
God written to the people in Meru.” But if it is not so, it is not a good Gospel. We 
know it is difficult, but we know it is the same word that we preached to them 
and they accepted the Lord. I believe if all of us begin to work with a zeal for 
Christ, so that each person take this word of Good News to the people, it will 
change the world. It will change the world! 


The Pharisees did not want others to enter the Kingdom of God. I fear there 
are people in the church who do not want others to enter. Neither do they want 
also to enter, but they want to keep them out. What a bad challenge for me to 
say so. And yet, we claim we know our Lord. It is very true, we know Him and 
we love Him, but when he comes to us we sometimes do not recognize Him. 


When the Methodist Church in Kenya appointed me as the leader of the 
church here, I decided to visit all my churches in different areas incognito. And 
those who have heard this story from me before, forgive me if I repeat it. | went 
to a small church. They had never seen me before, and I| was a visitor. They 
were happy to see a new face. They asked me, “Are you the preacher for 
today?” I said, “No.” “Who are you?” Because | did not want them to know me, 
I said, “Just a visitor.” They gave me a seat and said, “Sit here, sir.” I sat in the 
service. I wanted them to recognize me, and I said to them, “I would like to greet 
the people.” They said, “Wait a minute,” and they went and spoke to the one 
who was making announcements. He spoke to another gentleman, and they 
came back and said, “No, you cannot.” I called him back and said, “Please, | 
would like to greet the people.” He said, “No.” And later on I asked the one 
who was leading, “Can I| greet the people?” He said, “Sir, we would like you to 
do so, but we have received a circular from our presiding bishop, Reverend 
Lawi Imathiu, saying we should not let anybody occupy the pulpit without his 
permission.” (Applause) He came to his own home, but his own people did not 
receive him! That is what Jesus said. He came. He comes to us, but his own 
people do not receive him. But the Gospel does not end there. Those who 
received him, he gave them power to become children of God. 


I hope the Methodist Church will not continue preaching and when Christ 
comes, we say “No, you should not be with us.” 


I remember a little closer to the Gospel, it ends well when it says, when the 
disciples asked Jesus a question in Matthew 16, and Jesus said, “You are good 
at reading the weather signs of the skies. Red skies tonight mean fair weather 
tomorrow. Red skies in the morning mean foul weather all day. But you cannot 
read the obvious signs of the times.” Church - we are one, and we should read 
the signs and say, we are one! One in Christ, and nothing can separate us from 
the love of God, as we are one! 


I was looking to my wife to see if she would allow me to give an illustration 
that I wanted to give you, that we are one in Christ! And I saw her eyes saying, 
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“Yes.” And you will also forgive me if I give you this very personal illustration to 
show that we are one - not only that the Methodists, we are one people 
throughout the world, but also we are one underneath our skins, and I wish 
Botha and others could understand this. And if you have got any prejudices, I 
wish you could hide it. May I tell you, Methodists - I can speak freely now, as the 
father - (Applause) It is not only the white that is prejudiced of color, but also 
black. Have you ever known that? Well, it is both sides. So when we are ac- 
cusing each other, we must know it is our problem, not their problem. I had this 
problem and I never realized it. May I say? She says, yes. One time, I remember 
very well, my wife - this is very personal, I don’t know why I say it, and those 
who have heard me many times, forgive me - but I hope you will understand it 
as I go along. I remember very well my good wife, one time she was sick and she 
had lost blood, and she was told she needed three pints of blood of Group 00, 
and I had to look for friends to give it. And unfortunately, or fortunately, the first 
people | met were my colleagues, great friends and British people - white. They 
asked me about Florence, and | said she is in the hospital, but she needs three 
pints of blood. | am looking for donors who can do it. And these missionary 
friends of mine - British whites - said, “Oh, we would like to go and do it for | 
you.” I said, “Oh, no.” Anyway I had no way but to take them, and when I took 
them to the doctor, I asked them to stay in the waiting room, hoping that when I 
see the doctor he will tell me that their blood is not good. But the doctor said, 
“Blood is blood, as long as there are no foreign bodies in it, as long as it is good, 
blood is blood, and of the same group.” A modern doctor. Okay. I went back 
and I said to them, “Yes, you can donate your blood.” But I was not sure of 
white blood in a black person’s body, how it will work. I remember very well, I 
had to give my pint of blood first, that was okay, but when the second pint of a 
white person’s blood began to drip into my wife’s veins, I was asking her, “Are 
you all right, my dear?” So I sat around, and | feared to say much. And I 
thought even our children who would be born after that would have a different 
color. | remember later on when our child was to come, the one who was 
conceived, for nine months I had a problem...(laughter) Brothers and sisters, I 
want to tell you, most of us although we think we are all right, we have some 
prejudices because of fear, fear of the unknown. But I have come to know it is 
not true. You are my sister and my brother, although you are a different color. 
(Applause) : 


In that spirit we can go, knowing that ours is to go and preach the Gospel and 
to win all souls for Christ. Jesus tells us who are disciples, “Blessed are the poor 
in spirit, for their’s is the Kingdom of Heaven. Blessed are the meek, for they 
shall inherit the earth. Blessed are the merciful, for they shall obtain mercy. 
Blessed are the peacemakers - peacemakers - for they shall be called sons and 
daughters of God!” May we as Methodists strive to be those who are blessed, 
that we shall someday see our God. May he continue blessing this church - the 
Methodist Church - throughout the world, and all churches of Christ in the world 
ae bring peace, so that joy, happiness, all together can live and share God’s 
blessing. 


May He bless you, brothers and sisters. Amen. 
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WORLD METHODIST CONFERENCE 
COUNCIL PRESENTATION TO CONFERENCE 


JULY 25, 1986 


Bishop Earl G. Hunt, Jr., the presiding officer, convened the-session at 4:30 p.m. After singing 
and prayers, the witness entitled “The Word of Life” was brought by Mrs. June Lunn (text appears 
on page 94). Bishop Hunt then recognized Bishop William R. Cannon who introduced the 
ecumenical reports. 


I. WMC DIALOGUE WITH WORLD ALLIANCE 
OF REFORMED CHURCHES 


Bishop Cannon 


As you know, we have been engaged in bilateral conversations with the World Alliance of 
Reformed Churches, with the Lutheran World Federation and with the Roman Catholic Church. 
Our time with the Reformed Churches has been very short. Those conversations with the Lutherans, 
having been engaged in them over a part of two quinquennia. We have been engaged in con- 
versations with the Roman. Catholic Church since the Second Vatican Council. In the point of time, 
the Reformed Churches are the youngest, the Lutheran a bit older, and the Roman Catholic, the 
oldest of all, so we will begin with youth. The report will be given by the Reverend Urs Eschbach of 
Zurich, Switzerland, former district superintendent, a distinguished pastor, and a Methodist member 
of the Reformed dialogue team. 


The Rev. Urs Eschbach 


The international consultation between representatives of the World Alliance of Reformed 
Churches and of the World Methodist Council was a most enriching and inspiring experience. It was 
encouraging to see how many points of agreement and of common views exist. (Report appears in 
Appendix VIII). 

Part one of the written report describes six points of agreement. Nevertheless, a part reflects some 
differences and problems existing within the relations and coexistence of the two confessional bodies 
and their churches on the local level. 

Out of part two of the written report, I want to mention three examples needing more discussion 
and clarification: (1) There is an instant of controversity in our understanding of predestination and 
free grace; (2) Our respective traditions have different starting points in relation to the church; and 
(3) There are misunderstandings of Methodist teaching on Christian perfection. 


It is difficult to imagine that results of a dialogue on a worldwide level could inspire and advance 
the common witness in the local church. As far as the report of 1985 consultation has been taken in 
consideration in my own country in Switzerland, the report is considered as too optimistic. The 
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climax of the report was seen by those people who studied the report, and they questioned, why are 
we still separate? 


For the churches in Switzerland, for instance, this can, at the moment, not be the crucial question, 
but we in Switzerland, for instance, must think and confer about the question of co-existence and 
relations of Reformed folk church with Methodist free church, over large Reformed majority with a 
small Methodist minority. We must discuss the task of evangelism which may be too often misun- 
derstood by a majority church as proselytism. So the proposal to continue the dialogue in 1987 
might be helpful and at the same time challenging for the witness and the ministry of our local 
Methodist churches side by side with the Reformed churches in different parts of the world. Thank 
you. 


Bishop Cannon thanked Mr. Eschbach for his report. 


II. LUTHERAN WORLD FEDERATION 
WORLD METHODIST COUNCIL REPORT 


Bishop Cannon 


A progress report was presented at the Hawaii Conference of the Lutheran/Methodist con- 
versations. Now we have received the final report which will be presented by two distinguished 
scholars. The first part will be given by Dr. Charles Brockwell, of the faculty of the University of © 
Louisville in Kentucky, and also a professor of Methodist studies in the Presbyterian seminary in that 
city. The second part will be presented by Dr. Peter Stephens, an eminent Methodist theologian from 
Great Britain, who has taught in the ecumenical seminary in Birmingham, but has been invited to the 
chair of theology at the University of Aberdeen, a very distinguished professorship. He has written in 
the field of historical theology, his most recent book being The Theology of Ulrich Zwingli. 


Dr. Peter Stephens 


Thank you Mr. Chairman. My main work, as you said, has been in the Reformation with the 
Lutheran, Reformed and Roman Catholic traditions in the 16th Century, so it is a particular joy to 
me to have reports today on our growing rapport with each of those churches, and a privilege to 
present the one on the Lutheran/Methodist conversations. 


I have four points to make: 


First, the need of agreement. In the first decade of the Reformation there was division among the 
reformers and so they met in 1529 at Marburg to try to resolve their differences. At the end of their 
conversations with Luther on one side with his friends and Zwingli on the other side with his, they 
came to an agreed statement. On fourteen major articles they were agreed. On the fifteenth on the 
Lord’s Supper, they agreed in five points and their disagreement was in a subordinate clause, it was 
on the bodily presence of Christ. And yet, because there was disagreement on that one sub-section, 
Luther would not have communion with Zwingli and Bucer and for four centuries after that in most 
parts of the world, Lutherans and Reformed did not have communion between them. That shows 
the need of doctrinal agreement when Lutherans enter into communion with other churches, and 
hence the importance of our conversations. Lutherans, we might say, don’t ask whether Methodists 
have got warm hearts, they ask whether Methodist doctrines are right and they want to examine 
them, and it’s true to say that some Methodists ask the same question. The need of agreement is the 
first thing. 


The second thing is the theme of agreement and that is, as you might expect between Lutherans 
and Methodists, the grace of God in Jesus Christ, for at the center of the hymns of Martin Luther as 
of Charles Wesley is the grace of God in Jesus Christ. And so our theme is “The Church: Com- 
munity of Grace”. Really underlying each section of the report is the grace of God in Jesus Christ. So 
in Section One the scriptures which are the authoritative witness to the grace of God in Jesus Christ, 
as we say in 17, “Christ is the center and content of scripture” and then in Salvation, salvation is “by 
grace through faith”. Third we move to “The Church” and the Church is described as a community 
of grace. It is not an ordinary human community, it is a divine community, called into being by 
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Christ, initiated by the spirit. Then fourth, the means by which the Christian life is lived are means of 
grace. Fifth, the outcome is mission, the outcome of grace, the overflowing of grace, is in mission 
that is in evangelism and in social and political action. The theme of the whole report is the grace of 
_ God in Jesus Christ our Lord. That is something which fundamentally unites Lutherans and 
Methodists throughout their history and throughout the world. 


Then third, the method of agreement. I remember that on my first visit to America I saw the 
amazing notice “Don’t walk on the pavement” and | thought to myself, what are pavements for 
except for walking. But I found that our American friends often mix up their words. | speak as an 
Englishman. They say one thing and they mean another. When they want to speak about a 
pavement, they speak of a sidewalk and when, in this case they wanted to speak about the road, 
they spoke about the pavement. And so when they said to me, “Don’t walk on the pavement” they 
really meant do walk on the pavement! 


We do not always convey our meaning when we use certain words, even the same words. And so 
it is between our Luterhan and Methodist traditions. Some of our differences come because we arise 
out of a different context historically, we have lived different histories and therefore we very often say 
similar things in ways that seem opposed but are not. I give three examples: there are different uses 
of terms. Lutherans and Methodists refer to “experience” and to “reason” but they use the terms in 
different contexts and for different purposes or there are different emphases. Wesley stressed 
sanctification and Luther justification but both of them stressed that justifying faith is active in love in 
both. The other half is to be found and there are different approaches. We both affirm the presence 
of Christ in the Lord’s Supper but Luther refers to that in terms of the Word, Wesley in terms of the 
Holy Spirit. The same reality is being spoken about. There remain differences between us, of that 
there is no doubt. But we do not, for the majority, judge that these differences need divide us. They 
are not differences theologically that need hold us apart. 


So briefly the fourth point. The outcome of agreement is our recommendation that our member 
churches should take steps to declare and establish full fellowship of word and sacrament. Some are 
there already. Others are a long way behind that, but we can all on the strength of this report, that is 
our judgment, we can all take steps now to declare and establish full fellowship of word and 
sacrament. 


Dr. Charles Brockwell 


My responsibility is to lift some of the highlights of our presentation and if you have your copy of 
the final report entitled “The Church: Community of Grace”, I ask you to turn to it and I would like to 
call your attention to some aspects of that. 


If you will turn first to the end of the Report (Appendix IX) you will note that there was a dissent 
from the final statement, a dissent written by one of the Lutheran representatives from Norway. The 
points at which our brother was not able to agree that we ought to move forward now into full 
fellowship of word and sacrament relate still to the basic points of divergence that Peter had reference 
to, understanding of justification and sanctification, the necessity of baptism in every instance, the 
concept of the real presence of Christ in the sacrament. You will find his problems with our statement 
located in paragraphs 24 through 27, paragraph 50, 54. Nevertheless, I think there was great 
progress on the part of this representative of the other communion in growing ecumenically. He 
represented a church which is a state church, a majority church, and in a situation where there has 
not been very much opportunity or need for ecumenical dialogue and he had the great courage to 
say that “at this point this is where I have to take my stand.” 


Peter has called attention to some of the suggestions and recommendations of our report and I 
would just like to highlight a few of those. Paragraphs 83 and 93 are parallel, actually, speaking of 
the use of this document at other levels in the church for the promotion of further dialogue. The use 
of this document and especially its appended bibliography, which is a good beginning bibliography, 
both of interpretive works and of primary sources that get at the meanings of our traditions. 
Paragraphs 87 and 92 call us to common ministry, common service, and paragraph 91, in many 
ways we felt this was the highlight of our work, the call for full fellowship of word and sacrament. As 
Peter indicated this is already the case in many places in the world. | learned today from Bishop 
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Minor of the German Democratic Republic that there have been follow-up conversations there upon 
this work and that full fellowship of word and sacrament seems to be a possibility in the near future in 
the GDR. 


This way of doing theology, if you’ve never done it before, with international groups from different 
traditions and even different traditions within the same family tradition, is often cumbersome. It is a 
time-consuming way of doing theology, and if the goal of the greater visible unity of the body of 
Christ were not so great, you often times feel the effort would not be worth it. 


If you will look at paragraph 14 of our document, however, we make the statement that what we 
have sought to do here is not to write a full theology, but to delineate, to outline the places of 
agreement and of convergence, of consensus, and also the places of divergence, and thus we 
present you with a syllabus, not with a full course, we present you with a road map, not with a 
topographical chart. We acknowledge in paragraph 14 that our two traditions represent two ways of 
being the body of Christ. 


Dr. Stephens pointed out that the structure of our report moves intentionally from the ground of 
our authority to the thrust of our mission. I would like to highlight a few points there. Paragraphs 15 
through 22 of our report speak primarily about scripture. Wesleyans will find there as well very 
familiar notes, not only of scripture, but of traditions, of experience, and of reason, the four great 
guidelines in our tradition, and we might add of the Reformed Catholic tradition, of Anglicanism out 
of which we come. 


Paragraphs 23 through 27 under the general title of “Salvation by Grace Through Faith” — that 
phrase from Ephesians lifts up the great theme, not only of the Reformation, but also of the 
Wesleyan revival, and there we find, especially in paragraph 25, our attempt to try to nuance how 
the two traditions understand the concept of justification by grace through faith. 


In Paragraph 34, at the top of page 14, you will find in the middle of that paragraph a statement 
about the relationship between majority churches and minority churches, where one of our traditions 
is so much the stronger than the other, and you will find the statement of our belief, about what the 
relationship ought to be between churches and the state. We think that is a fruitful statement and we 
ask you to ponder it. 


In the section about mission, we would call your attention in paragraph 57 to our awareness of the 
Great Commission and in paragraph 62 to the imperative to unity that the world may believe. 


Finally, then in paragraph 80, there is our strongest reference to what we might call the in- 
carnational imperative to be involved in the world. I should like to close this by a reference to a word 
spoken by a great Lutheran Christian, the late Dag Hammarksjold, Secretary General of the United 
Nations, who gave his life in the pursuit of peace and who died on this great continent where we are 
meeting. You will recall some words that were discovered after his death that he had written, and I 
think they are words that could have been written by John Wesley, and they are these: “In our era 
the road to holiness necessarily passes through the world of action.” And so, sisters and brothers, we 
speak of this as the final report, because for now the work of your commissioners is done. We hope 
you will look upon it as a beginning and take it as such. We commend it to you for the edification of 
the church, for the building up of the body of Christ, that the world may believe. 


Bishop Cannon thanked both speakers. 


Ill. ROMAN CATHOLIC /WORLD METHODIST 
COUNCIL DIALOGUE 


Bishop Cannon 


Dr. Ira Gallaway (UM, USA), pastor of the First United Methodist Church, Peoria, IL was 
presented: “He has been a district superintendent, he has been the general secretary of the Board of 
Evangelism of the United Methodist Church, he has been on the Roman Catholic/Methodist 
Conversations for two quinquennia, and has rendered inestimable service, having a keen mind but 
also the rich experience of a pastor. He approaches our work from the viewpoint of a pastor. The 
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other is entirely different in his experience and background. Dr. Geoffrey Wainwright has served as a 
missionary teacher and then back to the United Kingdom to teach theology there, and then professor 
of theology at Union Theological Seminary in New York. Currently he is professor of theology at 

_The Divinity School at Duke University. The author of several eminent books, he has written on the 
sacraments, he has published a textbook in theology from the vantage point of worship, ‘Doxology’. 
He is known, admired and respected in ecumenical circles over the world, having been one of the 
chief contributors to the latest Faith and Order document that we all are studying, ‘Baptism, 
Eucharist and Ministry’. He has rendered great service in our bilaterals with the Roman Catholics, 
having served during this past quinquennium.” 


Dr. Geoffrey Wainwright 


In his famous “Letter to a Roman Catholic”, John Wesley expounded the faith of a Protestant in 
terms of the catholic creed that had been professed in Christendom down the centuries, and he 
encouraged Roman Catholics and fledgling Methodists, Protestants as a whole, if you like, to treat 
each other as sisters and brothers in Christ. And yet at many points in his writing, Wesley speaks of 
individual Roman Catholics as though they were Christians in spite of belonging to the Roman 
Catholic Church and not because of it. Until recently, Roman Catholics, when they spoke of 
Protestant Christians, spoke of them as individual believers, but it was almost in spite of our 
belonging to the Protestant churches. 


At Vatican II an important step was taken when in the decree on ecumenism the Roman Catholic 
Church recognized that Protestant churches had meaning and value in the history of salvation. And 
from both sides we have come to see in recent decades that we must treat each other as Christian 
communities. It is important that in this past quinquennium the subject of the dialogue between 
Catholics and Methodists has been precisely the doctrine and reality of the church. And so we have 
our report somewhat modestly entitled, “Toward a Statement on the Church” (Appendix X). We are 
still in progress. What can we say together already about our understanding and practice of the 
church? Three things at least. 


Firstly, we can share a common vision of the church as a koinonia, a strong New Testament word 
which Methodists would incline to translate as fellowship, but which has other nuances also, com- 
munion, community, even participation. This is how we come to a common definition of our vision 
of the church as koinonia. We say that koinonia means participation in God through Christ in the 
spirit by which believers become adopted children of the same father and members of the one body 
of Christ sharing the same spirit. So we have an agreement in principle as to what the church is. 


Secondly, we recognize that such a koinonia, such a fellowship, such a community, such a 
church, must be both spiritual and visible. We need spiritual unity. Without unity of spirit, in- 
stitutional unity would be a mere facade. Yet spiritual unity pushes us towards finding a visible ex- 
pression of our fellowship in institutional forms also. So we declare firmly that the ultimate goal for 
our converging relationship between Catholics and Methodists is nothing less than full communion, 
full communion in faith, order, mission, service, and sacramental life, both spiritual and visible unity 
is being sought. 

Thirdly, we have come to recognize that there is a delicate balance to be found between unity and 
diversity. We need agreement in the basics of belief and of the order of the church but within that 
basic agreement, there is ample room for different styles of worshiping God, doing theology, 
practicing evangelism and serving the world. We need to explore further precisely what it is that 
constitutes the indispensable elements of unity and within that framework how we can be the church 
in different styles. 


We have of course been bound to face in treating the question of the church the place of the 
bishop of Rome. It would be fair to say that here we have made only a beginning and yet we have 
made a beginning. We have come to see that we must look at this difficult and thorny question in 
broader terms. We have to look at it in terms of understanding the whole apostolic faith and the 
whole apostolic tradition. The substance of the faith and the means of teaching it. That will be our 
theme in the next quinquennium. The main theme will be “The Apostolic Faith and the Means of 
Transmitting it”. There we join one of the current study projects of Faith and Order in the World 
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Council of Churches. 

We have come a long way between Catholics and Methodists. When I was an undergraduate 
some 25 years ago, the only religious thing that Catholics and Protestants were officially allowed to 
do together was to recite the Lord’s Prayer, and even then we hesitated as to whether to go on with 
“for thine is the kingdom, the power and the glory...” We have come a long way in 25 years. 
There is still a very long way to go but we are firmly engaged upon it and we are glad that the World 
Methodist Council has commended this report to member churches for serious study and has en- 
dorsed our continuation in dialogue with the Roman Catholic Church. 


Dr. Ira Gallaway 


We have come a long way and we have experienced koinonia in our dialogues. I can look at my 
brother Kevin here and truly say that we are brothers in Christ and that that has come to mean a 
great deal to those of us involved in the dialogues on the international level. Let me share some 
observations about the dialogues. 


Three or four years ago the dialogue group was invited for an audience with Pope John Paul Il. I 
presume this might not mean as much to you as it did to me at that time, but perhaps it could. To 
have the Pope walk into the room where we were, Catholics and Methodists together, where we had 
been in dialogue and conversation and koinonia and fellowship around the table for a number of 
days, and to greet us as a group, “My brothers and sisters in Christ...” and then to greet Bishop 
William Cannon as “My brother bishop...” and then to invite Bishop Cannon to address the group. 
We are very privileged to have someone with the knowledge of historical theology of William 
Cannon. The n‘ght before the Secretariat had given us one of the letters of the Pope that he was 
issuing and Bishop Cannon had stayed up the night before and had read that whole letter. There was 
a particular pertinent paragraph about Christianity in the middle of it, so he began his presentation to 
the Pope by quoting about a half a page of that codicil back to the Pope as a representation of what 
we were about and the Pope’s face just beamed. And then he said, “You may say to the world,” and 
Iam saying to this group now, “...that the Pope has been blessed by a Methodist bishop.” I think that 
means we have come a long way! 


Bishop Cannon was with the dialogue that started in 1967 and he’s been with them ever since. He 
was a representative observer at Vatican II and he was one of ten persons at the recent Extraordinary 
Synod of Bishops invited to a private dinner with the Pope. There is a lot going on between the 
Methodist Church, the Methodist connection, and the Roman Catholic Church. 


I want to say one other thing, as a local pastor. If there’s not something going on around where we 
live, though, with our brothers and sisters in Christ on the local level, perhaps ecumenical dialogues 
do not mean very much. I want to talk about that just a bit. 


A decade ago, we in our church were looking for a halfway house to set up a ministry to returned 
prisoners. As we looked, we could not find a place where we could get the zoning in our city, and the 
Roman Catholic bishop heard about it, Bishop Edmund O’Roark. He called me and said “I un- 
derstand you're looking for a halfway house, a house where you're going to have prisoners.” I said, 
“Yes sir, we are.” He said, “Would you use one of ours? We have a diocesan house right next door 
to the chancery and it’s available to you.” I said, “How much rent will it be, bishop?” He said, “It will 
be a dollar a year, will that be too much?” Just last month on a given Sunday in an Emmaeus prison 
ministry weekend, which is a program of the Board of Discipleship of our church, Bishop Edmund 
O’Roark attended an Emmaeus weekend in one of the prisons of Illinois, led by a Methodist layman 
and accompanied by Judge Jack Newland of our church who had sentenced some of those 
prisoners to prison. As they went inside the prison there to carry the word of Christ to those behind 
the bars, I suspect that it’s being Wesleyan, I suspect it’s being Catholic, I suspect that it’s being 
Christlike. As we do that together, whatever happens in oer dialogue, God will bring unity tothe 
church and I pray that for you where you live. 


Bishop Cannon thanked the persons who made the presentations. 
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IV. ECUMENICAL REPRESENTATIVES 


Bishop Hunt invited the ecumenical delegates representing other churches to come to the platform 
- to be introduced, along with Bishop William M. Smith, Chairperson of the Ecumenical Committee. 


Lutheran World Federation, Bishop Sebastian Kolowa (Tanzania) 


Brother and sisters, I greet you in the name of the Father, the Son and the Holy Spirit, sent by the 
Executive Committee of the Lutheran World Federation which met in Munich at the beginning of this 
month. I want to read a statement from that committee to you: 


“To the General Assembly of the World Methodist Council: Assembled in Munich 4-9 July 1986 
the Executive Committee of the Lutheran World Federation greets in the name of Christ our 
Methodist sisters and brothers soon to assemble in Nairobi. We are mindful of the successful com- 
pletion of the work of the Lutheran/Methodist Joint Commission whose dialogue statement, ‘The 
Church: Community of Grace’ is presently being studied in our member churches. It is our hope that 
this common statement will be instrumental in bringing our communions closer together as in both 
communions we continue to pray for an ever-clearer vision of God’s will for the church and the Holy 
Spirit's power. In your deliberations we pray for wisdom and insight for we are conscious of being 
with you one people in Christ sent into God’s world to be salt and light and servants.” Thank you. 


Anglican Consultative Council, Mrs. Rhoda Lusaka (Kenya) 


In the name of our Lord Jesus Christ, I greet you all. On behalf of the Anglican Consultative 
Council I bring you this message from the Reverend Canon Samuel Van Culin, Secretary General of 
the Anglican Consultative Council. “On behalf of the Anglican Consultative Council, I bring the 
greetings of the Anglican communion to your Conference meeting in Kenya. The World Methodist 
and Anglican churches share a common history and it is our hope that the time may not be long 
delayed when we once again find ourselves walking hand in hand. The world perspective of both our 
churches may help us overcome the difficulties which forced us to part company in very different 
circumstances. Both of us seeks to obey the commands of our Lord Jesus Christ, to preach the 
gospel to all men. We pray for the humility to enable us to hear and to respond to his prayer for the 
unity of all the followers. You are very much in our prayers as you seek to hear his word amid the 
complexities of the world today. Yours sincerely in Christ, The Rev. Canon, Samuel Van Culin, 
Secretary General of the Anglican Consultative Council.” Thank you very much. 


The Christian Church Disciples of Christ, The Rev. Dr. John Payne 
(New York, USA) 


I represent to you and with you, and rejoice with you from The Christian Church Disciples of 
Christ in the United States and Canada, representing our Council on Christian Unity, and from the 
Disciples Ecumenical Council, which represents our sister churches in Australia and in the British 
Isles and in New Zealand. As you may know, our polar star in the Christian Church Disciples of 
Christ is Christian unity. So we rejoice with you and celebrate with you and are grateful for your 
leadership in the cause of the unity of Christian people everywhere. God be with you. 


Friends World Committee for Consultation, Zablon Isaac Malenge 
(Kenya) 

All who are meeting here, I greet you in the name of our Lord Jesus Christ. I am representing the 
world family of Friends. I come from the Friends World Committee for Consultation, the Religious 
Society of Friends, Quakers, and while they are meeting in Mexico they asked me to represent them 
at this Conference. I feel very indebted to all organizers of this Conference. I am happy to be with 
you and I will take your greetings to other Friends all over the world. Thank you for inviting me to be 


with you. 
The Salvation Army, Lt. Col. Wycliffe Angoya (Kenya) 


I greet you all in the name of the Lord Jesus Christ. You know when you meet together as a new 
man, you must sometimes be weak at what you are going to say unless you are instructed properly. 
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My name is Lt. Col. Wycliffe Angoya representing The Salvation Army all over the world. I received 
this invitation direct from the chief of staff. | am working here in Nairobi as the Assistant Chief 
Secretary for East Africa. I bring you greetings from The Salvation Army as a whole. As you know, 
The Salvation Army came from your group. I have just come to join you and go back to my group, 
as you know we share this responsibility as one person in Jesus Christ. I am very grateful to see you. 
I am very grateful to share with you all the activities and especially spiritual matters. I will send your 
greetings to my denomination when I go back, although you haven’t said that, but I am sure you will 
have to give me your greetings to so | send to my leaders here as well as in London. Thank you. (A 
letter from the General of The Salvation Army, Eva Burrows, was presented and appears in Ap- 
pendix VII) 


All Africa Council of Churches, Dr. Maxime Rafransoa (Madagascar) 


My name is Maxime Rafransoa. I come from Madagascar. I am based here in Nairobi as General 
Secretary of All Africa Council of Churches. It is my great pleasure to welcome you all on the 
continent of Africa which is supposed to be the cradle of humankind and therefore you are all 
Africans! Africa, which is also the birthplace of the people of God because Jacob came to Africa as a 
family, the people of God came out as a people. Also as Bishop Imathiu said on the first ‘day, a land 
of refuge of our Lord Jesus Christ when he was a small child persecuted by Herod. 


I would like to greet you on behalf of 170 member churches and 20 associated Christian councils 
of the All Africa Council of Churches from Alexandria to Cape Town, from Dakar to Djibouti, and — 
from the islands we greet you and wish you well in this conference of the Methodist churches all over 
the world. It seems to me to be a Methodist is to be ecumenical. Our brothers Philip Potter and Emilio 
Castro are the living examples. But this is true even in Africa because practically all the Methodist 
churches of Africa are members of the AACC and the current chairman of a major committee is the 
Rev. Harry Henry, President of the Methodist Church in Benin. 


I invite you to consider your stay in Africa as a pilgrimage to a land blessed by God, but also a land 
of a growing physical crisis. Some people believe that Africa is cursed: Econological crisis, that’s 
about drought; economical, that’s about hunger and national debts; political, that’s about war, 
militarization and apartheid. With the support of the African delegates and the black Americans and 
the support of all Africans in this room, and that is all of us, would expect this Conference to make a 
clear stand and not just a simple resolution about South Africa. (Applause) Because what is at stake 
is the imperative of the gospel. 


We thank God that the Methodist Church in Southern Africa does not support apartheid. Brother 
Stanley Mogoba and Brother Peter Storey are here to witness that. But we need to express to the 
world, from this continent of Africa, from Nairobi, at this Conference, the love of God for all his 
children, and for the black South Africans this love means liberation, exactly the same liberation 
promised to his people from Moses at the other end of this continent, liberation accomplished 
already 33 centuries ago. 


We expect also this conference to make a stand with regard to the manmade woes of Africa: 
militarization, violation of human rights bringing about outrages of the world; exploitation and 
ideological rivalry. In Africa we see two kinds of ideologies. Some want us to be material and 
therefore we have to lose our spirit. Others want us to be aesthetic and therefore we have to lose our 
God-given body. And when they come either they will take from us what we have or they will sell to 
us their weapons. Well, Africa is part of the house of God, I told you that, the River Nile of which the 
sources in Burundi where Bishp Alfred Ndoricimpa comes from, or in Lake Victoria just at the other 
end of this country, or in Ethiopia, the river of God, the River Nile who saw Moses born, who saw 
Jesus Christ as a baby, is here in this holy land. And why should this holy land be cursed. It is not 
true. This land is blessed and this is because it is what we wantit to be. 


Finally, | hope you will have a chance to meet us Africans as people, to visit and appreciate the 
beauty of this last corner of heaven, Kenya, and you may even add a flight leg to my own country, 
Madagascar, where you might discover the virtue of remoteness. The headquarters of AACC is here 
in Nairobi. Please find time to visit us. May God guide you in your deliberations. Thank you. 
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Bishop Hunt thanked the ecumenical representatives for coming to the Conference and for 
greeting all assembled. He then asked Bishop Cannon if others were to respond. Bishop Cannon 
said representatives from the bilateral conversations with the Lutherans and Reformed had been 
_ present earlier but were unable to be present for this session. 


The Roman Catholic Church, Father Kevin McDonald (Vatican City) 


Bishop Cannon then introduced the Roman Catholic representative. He said there had been a 
representative from this church ever since the bilaterals began, Msgr. Richard Stewart, and now 
today, Father Kevin McDonald. Bishop Cannon continued, “We also heard an address at the 
Denver Conference from His Eminence Johannes Cardinal Willebrands. Bishop J. Francis Stafford, 
now Archbishop Stafford, who is the co-chairman of these conversations with Roman Catholics and 
Methodists planned to be here, but his translation from Memphis to Denver and his installation as 
Archbishop of Denver prevented his coming. We are delighted that Father Kevin McDonald is here. 
He is an Englishman, a very close friend of Dr. Peter Stephens, a former professor and now a 
distinguished member of the staff of the Secretariat for the Promotion of Christian Unity of the 
Roman Catholic Church, and I am honored and pleased to present him to you to make an ap- 
propriate response this afternoon.” (Ecumenical Address, see page 101) 


V. CONFERENCE VIDEO PRODUCTIONS / AUDIO TAPES 


Dr. Brian Thornton 


Mr. Chairman, members of the Conference. It may be predestined but I believe what I am about to 
say, and I believe what happened this afternoon makes it more important. I have been asked to say a 
word about the video and the audio tapes that we are making of this Conference. The order forms 
are around the hall. If you can’t find any, you can find some at the stall we have at the right hand of 
the corridor as you go out. 


We are making a video of the highlights of the Conference. This will include everything and it is 
meant to convey our experience to our brothers and sisters who were not able to be with us. You will 
see all the details on the form. Please disregard the line on the form, that says the audio tapes are 
only available in the US. In the spirit of reconciliation, the Methodist Publishing House of England 
and Good News Television in America, have got together — they are available worldwide. 


Can I make an apology please. Those of you who know Ervin Dailey will know what a versatile 
individual he is, but he appears twice on page 23 on the production te __, but it is in fact a terrible 
omission of the Rev. Raymond Short who spends a lifetime in religious b. .adcasting with the British 
Broadcasting Corporation, was omitted. I want to apologize to my colle: gue, Ray Short. Last year 
his contribution to religious broadcasting in Britain was recognized by a special Templeton Award. I 
say that because it emphasizes the professionalism of the team we have here. 


I can guarantee the quality of all the products we are presenting. They include not only the overall 
view of Conference on video tape. All sessions of Conference will be available on audio tape, and 
other highlights of the Conference. Dr. English’s Bible Studies will be available both on audio tape 
and video tape. If you look at page 23 you will see that Joe Hale and myself are down as producers. 
I learned that, in fact, that meant we have to come up with the money, and it could be claimed that 
I’ve got a vested interest. 


Yes, I have a vested interest that these cassettes and tapes are sold, but I have, my sisters and 
brothers, a far greater vested interest in spreading the gospel of redemption. You and I have been 
privileged, we have been challenged, we have shared this rich fellowship and there is more to come. 
Christ Jesus, “yes”. Are you going to say “no” to your brothers and sisters who were not able to 
share this experience or are you going to take the record of this assembly back to them that His 
kingdom may come? Amen. 


Editor’s Note: Full-color, 30-minute video features Conference events and characters, the 
worship and fellowship of delegates from 70 countries in Nairobi, and interviews with the four 
speakers making theme addresses. Recapture the highlights of this first large World Methodist 
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Conference to be held in the Southern Hemisphere in 105 years! 


To order from USA: $49.00 plus $2.50 shipping and handling. Indicate VHS or Beta format. 
Make check to, and order from: Good News Television, 2525 Beech Ave., P.O. Box 2637, 
Macon, Georgia 31203. 


To order from most other countries: Send £33.00 plus postage and packing (inside the 
U.K., £ 2.00, elsewhere £ 7.50) Indicate VHS or Beta format. Video tapes from Britain will be 
on PAL standard. Make check to, and order from: Methodist Publishing House, Wellington 
Road, Wimbledon, London, SW19 8EU, U.K. 


Further video productions are expected to be released during the quinquennium and audio 
tapes are available. For information write either Good News Television or Methodist 
Publishing House. (Address above). 


WORLD METHODIST CONFERENCE 
COUNCIL PRESENTATION TO CONFERENCE 


JULY 28, 1986 


Dr. Katheryn Brown, the presiding officer for the afternoon called the Conference to order at 4:30 
p.m. in the plenary hall of the Kenyatta Conference Center. The session began with the Council still 
meeting in the Amphitheatre of the Kenyatta Center to complete Council business. Following 
congregational singing and prayer, Dr. Brown called for the report of the Family Life Committee. 


VI. REPORT OF THE FAMILY LIFE COMMITTEE 


Rev. Paula Niukula 


There is work for men and women, for married couples, for families, to do with God in His world. 
Marriage is God’s idea in which a man and woman become one flesh, that intimate relationship, that 
close intimate community to reflect God’s image. 


They were naked. Men and women were not ashamed. Human sexuality in God’s good creation 
is nothing to be ashamed of. Instead sex is celebrated. In fact, in the Book of Song of Solomon in its 
passages and verses celebrates human love and sexuality. So we praise God for our creation and for 
his intention of marriage and of family life. 


But His intention does not always realize fulfillment as we note in Chapter 3 of Genesis. The fall, 
the result of sinful disobedience to God. So we understand the situation of the fall in human history 
as expressed in all kinds of wrong relationships between men and women so that some have become 
victims of every kind of injustice and discrimination. Both men and women have been in bondage. 
So in the sphere of human sexuality, marriage and family life, there is a lot to sort out. There is our 
need to experience God’s work of redemption before we realize God’s beautiful dream for us. Now 
the good news is that Jesus Christ, the Son of God, has come and as we believe in Him and His work 
and experience salvation, we can thank God for our redemption. 


By taking the form of a human being, a baby born to a family, a son growing up in a human family 
and supporting one for many years, Jesus restores the dignity of family life for us all. By his teaching 
he affirmed again the word of God in the Old Testament about the one flesh dream of God for men 
and women in marriage which is lovingly deep and intimate and enduring for life. 
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He emphasized inner faithfulness, reflecting His image in us. Jesus’ respect for women is seen in 
the place of women in His ministry, to be appreciated in the background and context of our 
patriarchal society where man is up and woman in down. Jesus recorded also, with some hard 

words he said about his own family and those of others, as his response to the concern and the visit 
_ to rescue him of his own mother and sister and brothers who thought Jesus was having some 
problems. He replied: ‘My mother and brothers and sisters? Here are my mother and brother and 
sisters, those who do the will of my father’. He makes clear the point that the claims of the family of 
God are higher than the claims of the human families. Jesus did not run down the human family. He 
places it in perspective. 


Family ties should not get in the way of the demands of the Kingdom of God, the community of 
grace, of faith, which should provide the basis for marriage, for family life, even for single life. His 
teaching on love emphasizes that God’s kind of love goes beyond family circles and relatives and 
friends. It even embraces enemies. When we love those we do not like and those who are unlovely, 
those who do us wrong, we are children of God our father in heaven, and his death demonstrated 
that love and that was His redeeming act, forgiving us, and as he rose again, he gave us this new life. 


However much we have failed in our human sexuality, marriage, and family life, we can come to 
God for renewed relationship with Him, with one another, and receive his peace and renewal. His 
apostles reflected faithfully his teaching and in the Acts of the apostles, they developed or they 
shared the experience of koinonia, the family of God, the fellowship of the Holy Spirit, where Jesus 
Christ is Lord. In Christ there is no Greek, there is no women or men, free or slave. We are all one in 
Christ. 


Finally, of course, we come to Paul’s statement, some of his statements in his letters, which seem 
to place women under men. Some would regard this as a way of respecting the culture which would 
not quickly see and accept the gospel, if sudden and radical changes in men and women relationship 
is demanded, or should we say Paul, at this point, has still to see the full truth of the gospel. 


For us today it is abundantly clear that God wants us to realize his beautiful intention for marriage 
and family life and single life, sharing in the koinonia, the fellowship of the spirit, the extended family 
of God here on earth. These are roots from our Biblical traditions, worth holding onto in the midst of 
change. 


Dr. Orion Hutchinson 


During the last quinquennium, although hampered by meager funds, the Family Life Committee 
has attempted to do networking, to share resources and resource persons across international 
boundaries, to stimulate regional and local Family Life consultations, educational programs. 


We know specifically of three regional Family Life consultations which were held during the 
quinquennium, in part, stimulated by our own committee’s advocacy — one in Europe, one in the 
South Pacific and one in India. 


I'd like to share with you a few of the total number of recommendations which were brought to the 
World Methodist Council from the Family Life Committee. Some of these may be of interest to 
certain ones of you: That the idea of the extended family be affirmed and that this be made a major 
ministry of the church; that there be consistency in the teaching of family life to youth in view of a 
high incidence of teenage pregnancies and that health education and family planning form an in- 
tegral part of the syllabus; that the church emphasize the need for premarital counseling and that 
there should be a core course in seminaries and other relevant training institutions where training and 
counseling can be provided; that greater emphasis be placed on encouraging men to invest them- 
selves in all Aspects of family life as opposed to the traditionally stereotyped male roles in marriage 
and family to which Paula referred; that emphasis be placed on the importance of family devotions, 
making it a worship time, and that we request “The Upper Room” in the light of our meeting here, to 
issue this devotional in the Swahili language. As a result of the protracted struggles in the Central 
American area and civil strife and war, the inhabitiants of this region have been experiencing a new 
development with the influence and presence of American soldiers in the area, whom it is alleged to 
have brought in their train the killer disease AIDS, infecting the people of Central America. We view 
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this with deep concern and hope that appropriate action and understanding will be taken of the 
nature of this problem. 


Just a few minutes ago in the World Methodist Council meeting, the new chairperson for this 
committee was elected. She is Mrs. Navamani Peter of India. She is an ordained minister of the 
Methodist Church in India. She is one of those who, in this quinquennium, has done as much or 
more than almost anyone else in stimulating family life activity in her own country. She brought into 
existence the All-India Family Life Committee. She brought to pass at least one or more area 
consultations and the development of Family Life officers and committees throughout the Methodist 
Church in India. I would like for you to greet her as she speaks to us about some possibilities for the 
future in the area of Family Life activity under the auspices of the World Methodist Council. 


Mrs. Navamani Peter 


Thank you Dr. Hutchinson for your words of welcome. These are a few of the dreams and 
aspirations of the World Family Life Committee that I shall now read: 


We realize that a Christian family is now in the midst of crisis like any other family. We know that 
Christian values and priorities are gradually forgotten. Many have copied the model’s picture in the 
media, by tradition and false values, rather than subjecting them to the life of the Holy Scriptures. 


Because of this situation the following are some of the tensions that arise in the family, not just 
meant in personalities: A relationship within the family, the place and role of each member of the 
family, home discipline, generational gap, fear of new situations, withdrawal from family respon- 
sibilities due to employment, intercaste and interfaith marriages, divorce, problems related to single 
and old people, housing and health. These problems need to be tackled both in the interest of the 
individual, as well as the witness of the church. The church can no longer be a silent spectator when 
families are slipping away from maintaining and promoting Christian values. The Family Life 
Committee needs to be sensitive to the concerns. As we look at the future, the following program 
areas need to be considered: 


(1) A study of changing patterns of family life around the world and whether these conform to the 
ideals of the Christian faith. 


(2) To examine how the church in its preaching and nurturing can involve the families and 
strengthen them. 


(3) To endeavor to meet basic family needs such as housing, health, education, employment, 
medical care, population control, child care, etc. If these are serious concerns, the church in nur- 
turing the families must address itself to these basic issues. 


(4) To have carefully worked out programs for sex education and family responsibility. 


(5) Tap the resources of agencies to organize family life seminars and publish devotional and study 
materials for families. 


(6) As illiteracy in many parts of the world contributes a lot to the discrimination in families and 


exploitation of certain sections of private and public life, the church needs to organize programs for 
literacy and non-formal education. 


(7) To organize a carefully-planned networking program to meet the needs of the families in 
distress and in crisis. 


(8) The programs planned by the World Family Life Committee must reach the people at the grass 
roots level. 


(9) It is hoped that Methodist families around the world will have an opportunity to participate and 
benefit from the programs at the local church level. 


The light of God’s love is to shine forth from our families, and the message of God’s grace must be 
spread. As a result of this, the hope to see a new life, a new hope for families in this broken world, 
where there is jealousy, hatred, oppression, injustice, violence of human rights and dignity and 
sickness of mind and body. The families are ordained of God. Just as God loves one family, He also 
loves others. The families need to acknowledge God’s gift, not as the private property of any in- 
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dividual, but belong to all His children and all His creation. We can be the good stewards of God’s 
graces. A happy community can be created only when families are sensitive to this and are working 
to accept that all are entitled to God’s gift, like water, air, land, food, etc. 


The World Family Life Committee solicits your prayers and support to make its dreams and hopes 
a reality. Thank you very much. 


Dr. Hutchinson 


Dr. Hutchinson then announced that the Reverend Paula Niukula was the newly-elected vice- 
chairperson of the Family Life Committee, and asked the members of the new committee meet the 
following afternoon. 


Dr. Hutchinson reported that Dr. James Doty, of Corpus Christi, TX, in a keynote address to the 
Family Life Consultation, stressed the need for the recapturing of the concept of agape love in family 
relationships. “I think if I were to make one change in our concepts of Christian family life and living, 
it would be to change it from the concept of a destination to the concept of a process. It is a means to 
an end, not the end in itself. The end is that fulfillment of personhood that is found through depth of 
commitment and in which two individuals or the whole family unit is multiplied in value because it as 
an entity commits itself to purposes beyond itself. The Christian styles of relating are the means to 
that end. There is no absolute model out there to which all family units in all parts of the country 
must subscribe, or to which they must adhere. It is rather that sensing of the nature of agape which 
loves for the sake of the other and which in covenant together loves also for the sake of the world’s 
need. The words of Wesley come back to me as an appropriate prayer for Christian familying, if 
there could be such a word in a time such as ours. ‘By nature, gracious Lord, impart, come quickly 
from above, write thy new name upon our family’s hearts, upon our relational heart, thy new best 
name of love.’ Thank you.” 


Dr. Brown thanked the Family Life Committee for the report. She then announced that the youth 
would meet that night. 


VII. YOUTH COMMITTEE REPORT 


Dr. Brown introduced Mr. Charles Boayue and spoke of his many involvements. “He is a native 
of Liberia, and he sought education in the United States because, according to him, it is where he felt 
he could best prepare in order to better serve the people among whom he is going to live. So he 
journeyed into Florida, first at Bethune-Cookman and secondly to Florida Southern for a Master’s 
Degree. I am told that he isn’t quite satisfied with that. Being called by the Spirit of God for 
deliverance of the unsaved among those of us who claim to be saved, and yet not saved, he is going 
to enroll in Duke University beginning in September for the ministry. Will you pray as the President 
of the Youth Committee of the World Methodist Council brings to you the program and in- 
troduction. 


“Before he comes, you should know that the youth member of the Presidium was Miss Marta 
Burke. You heard from the Rev. Miss Marta Burke, and like Charles, when Marta first came to us, 
she was Miss. But somehow something happened in that Youth Committee because the more they 
worked with this Methodist Council, the more they worked with young people, the more they see 
the plight of young people, they then have a tendency to mix it with the ministry of the gospel. And 
so, leaving the Presidium, representing the young people, who came to us as Miss Marta Burke, she 
leaves us the Reverend Marta Burke. (Applause) There’s something in being on this Youth Com- 
mittee. Now I present to you a young man who comes to us as Mr. Charles Boayue, but when he 
shall have left us, he will be the Reverend Charles Boayue. Let’s pray for him.” 


Mr. Charles Boayue 

Dr. Brown, members of the Presidium, brothers and sisters in Christ. I bring you greetings from the 
Youth Committee and all the young people of the World Methodist Council. Young people have 
been involved in the work and the life of the World Methodist Council throughout this quinquen- 
nium. We have sought not only to be confined to matters involving youth, but also to be involved in 
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the total work and life of the World Methodist Council. This, we believe, will bring to this Council the 
richness of a full family, anything short of which will make this Council fall short of its total call to 


ministry to the whole world in this day. 


Before I proceed I would like to introduce the outgoing members of the current Youth Committee. 
In so doing, I would like to invite Mr. Paul Graham to come on stage for this moment with us. Paul is 
the Vice-Chairperson of the Youth Committee from South Africa. (Applause) 


The Secretary of the Youth Committee, from England, Mrs. Debbie Hewitt Kerry. Members: Mr. 
Willie Fleming (CME, USA), Mr. Aristote (the philosopher) Moevi (Benin, West Africa); Ms. Tanya 
Martin (Panama), Mr. Tom Sundar (European Methodist Youth Council, Norway). Tom is going to 
be the next Chairperson of the Youth Committee. Mr. Mark Conarroe (UM, USA), who is not here 
today, and Mr. Thomas Ling (Singapore) who is also not here. Ms. Lola Scott-Gresham Russell 
(AME, USA), Mr. Taylor Thompson, (AME, USA), also not here, and Dr. Maxie Dunnam, Youth 
Committee consultant. Appreciation was expressed to Dr. Dunnam, the Reverend Marta Burke, 
youth Presidium member, and Charles Boayue, Liberia. 


We have a very lovable young person here, Annie, who will come and illustrate the song “Father, 
I Adore You” while the entire congregation will sing. Annie is from the USA, and hopefully one of 
the great leaders in the future of our church. (Musical presentation) 


For the rest of our program, the young people made a commitment two nights ago. The com- 
mitment was — we are going to “turn the 15th Methodist Council and Conference upside down!” 
There is some virtue in turning things upside down, and we will turn it upside down for the better. 
We will have certain members of the Youth Committee to make one-minute statements about 
different aspects of our work this quinquennium. I will name them all and they will come in that 
order: Mr. Tom Sundar (Norway) who will speak about the European Methodist Youth Council; the 
Reverend Marta Burke who will speak about the Third International Christian Youth Conference; 
Mr. Willie Fleming who will give us a selection; followed by Mr. Aristote (the philosopher) Moevi who 
will speak about African Methodist Youth Council; Mrs. Debbie Hewitt Kerry who will speak about 
our version of family life; and Miss Tanya Martin who will speak briefly about youth work as she 
knows it in Latin America. Then we will come back to where hopefully we will “be turned upside 
down”. 


Mr. Tom Sundar 


I am sorry I cannot give you a sermon, the Chairman has only given me 60 seconds. I'll try my 
best. In Europe young people face uncertainty concerning the future due to unemployment, the 
breakup of family life, the materialistic focus on life and the nuclear threat. Young people experience 
hopelessness and lose their sense of value and identity. The European Methodist Youth Council, a 
regional body of the World Methodist Council, encourages young people to participate and convey 
the hope in Jesus Christ to the world through the work of the church and through personal witness. 
The European Methodist Youth Council organizes various seminars, conferences, workshops, and 
youth exchanges both as an opportunity for such participation and as an opportunity to share in the 
fellowship of Christ. The European Methodist Youth Council urges the church to encourage young 
people to develop a Christian understanding of peacemaking and its evangelical, social, and political 
dimensions, and to engage actively in initiatives for global peace and understanding. Thank you. 


Rev. Marta Burke 


From Truro to Nassau, and now to Brisbane, Australia, Methodist traditional churches from 
around the world, that is the youth from around the world in our various churches, will meet 
together for the Third International Christian Youth Conference. If you don’t mind humoring me for 
just a moment, I would like you to play “Marta says”. Marta says take out your pens and pencils. 
Marta says, take out your diaries or your datebooks and accept the following invitation for you and 
for the youth of your church. Mark in your calendars the welcome and the hospitality of the 
Australian Uniting Church for June 30 through July 6, 1987, for an experience of a lifetime. The 
Church wants me to extend that invitation. Write that in for yourself and make that a commitment, 
and as the Australians say, “Goodday”. 
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Mr. Willie Fleming 


I would like to share with you a song, “God Is” and if you know the chorus, please join me. Mr. 
Fleming sang: 
~ God is my protection, Oh, God is my all and all 

God is my joy in time of sorrow, Oh, God, my God, is my all and all 

God today and tomorrow, Oh, God is, Lord, He’s my all and all 

God, my God is, the light in darkness, Lord, God is, He’s my all and all. 


God is the joy and the strength of my life, 

He rules all pain, misery and strife, 

He’s promised to keep me, never to leave me, 
He’s never ever come short of His word, 

I’ve got to fast and pray, stay in His narrow way, 
And keep my life clean every day, 

I want to go with Him when He comes back, 
I’ve come too far and I’ll never turn back, 
Because God is, I know that God is, 

God is, My God is, God is my all and all. 


Don’t you know that God is the joy and strength of my life, 
He moves all pain, misery and strife, 

He promsied to keep me, never to leave me, 
He’s never ever come short of His word, 

I’ve got to fast and pray, stay in His narrow way, 
Keep my life clean every day 

I want to go with Him when He comes back, 
I’ve come too far and I’ll never turn back, 
Because God is, God is, God is, my God is, 
God is my all and all and all 

God is my all and all. 


Mr. Aristote Moevi 


Jambo! I am Aristote, indeed, but not a philosopher. I am a medical student coming from Benin, a 
small French-speaking country of the west of Africa. The African Methodist Youth Council, AMYC, 
is a continental movement of youth departments of member churches of the World Methodist 
Council in Africa. It was organized under the leadership of my friend and brother, Charles Boayue, 
dr., on August 13, 1982, in Zimbabwe where the Methodist and the United Methodist churches were 
our host. Since then one meeting has been held in January, 1984 in Ibadan, Nigeria, with the 
Methodist Church of Nigeria as host. We look forward to continue participation in the work of the 
World Methodist Council. Thank you very much. 


Mrs. Debbie Hewitt Kerry 


With the passing of the last five years, a number of us have found our youth slipping away 
somewhat. As evidence of this, quite a few significant things have happened in a number of our 
personal lives. Tom, who spoke to you earlier from EMYC, he is here in Nairobi with his wife Siv, 
and they’re on their honeymoon. Paul, our representative from South Africa, has had the joy and 
probably mixed blessing of the birth of two children in the last five years, Anna and Benjamin. 
Charles has dashed the hope of young women around the world. He has announced his 
engagement to Elizabeth from Liberia. And as for myself and my husband, Jonathan, we have been 
aging considerably over the last five months. You can see for yourselves, and I know you have heard 
Matthew’s contributions to the Council. His vocabulary at the moment consists of largely rude noises 
and I think his opirtions are forming early of this august establishment. 


Miss Tanya Martin 


In our journey as Christians I guess we will have to intermingle always times of happiness with 
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times of sadness, good news with not so good news. I'll just talk a little bit about the youth in Latin 
America. It’s a Latin America plagued by poverty, unemployment, governmental and social 
corruption and injustice. And in it youth must live out and proclaim their faith. Many of our youth are 
full of needs and questions, and sadly enough, many of them don’t seem to be finding many answers 
or support in the churches. 


The main problem in our churches is the lack of leadership and guidance for the youth. In some 
churches we also struggle with that dichotomy which was mentioned earlier, either we go and have a 
gospel that is too spiritual, or too social, an incomplete gospel that is not applicable to the real world. 


Fortunately this is not the case everywhere. We do have churches in which youth are organizing 
themselves, looking into common interests together, learning how to apply the gospel to life, and 
reaching out to their community. We get a very encouraging example from the church in Chile who 
with the continuing support of their church are overcoming many of the barriers | have mentioned, 
and they are now organized in the national level. It is our prayer that more and more of our churches 
will consider the need for youth leadership and development opportunities, one of our top priorities 
both inside and outside the church. Thank you. 


Mr. Charles Boayue 


Mr. Boayue said the World Methodist Conference would be incomplete if we did not recognize the 
young people who have come here to be a part of this conference. He asked the young people to 
come sing two songs, dedicated to the 15th World Methodist Conference. The first song is from ~ 
Kenya, called “Asanti Sana Yesu Moyani” and the second one is called “Dem Bones”. We speak 
about how the bones of the body are all connected, young and old, high and low. (It was in the 
motions with the song, that the youth turned the Conference upside down!) 


Mr. Boayue then called on all member churches of the World Methodist Council to guarantee 
“that your young people will come next time” and that you will support youth work in your section of 
the world. That is very important. Thank you. 


VIII. UPPER ROOM CITATION 


Ms. Janice Grana 


I am pleased for the opportunity to address you this evening to annouce the recipient of the 1986 
Upper Room Citation. The Upper Room Citation is an award given annually to some one individual 
who demonstrates a clear commitment to the life of prayer and a clear commitment to ministries of 
love and reconciliation among people. Persons are selected whose witness can be a source of hope 
and encouragement to the Christian community worldwide. 


This day the attention of the World Methodist Council has been focused in a dramatic way on 
South Africa. Therefore, I find it particularly appropriate and timely to announce that the 1986 
Upper Room Citation will be awarded to The Reverend Abel Hendricks and Mrs. Freda Hendricks of 
Capetown, South Africa. (Applause) The Citation will be given to the Hendricks this Sunday 
August 3, at the Surrey Estate Methodist Church in Capetown. 


Abel and Freda have shared a unique ministry in Capetown. Twenty years ago the South African 
government created racially segregated living areas through the South African Group Areas Act. 
This caused the dislocation of huge numbers of people. One such relocation area was the Cape Flats 
area near Capetown where more than half a million people were forced to live. Abel Hendricks was 
called as a minister to this area. with these instructions from the Methodist Church of South Africa. 
The instructions came from the church to Abel: ‘You will start with nothing, do what you can for 
these people.’ Abel has done what he could for the people of Cape Flats. He has with gentleness and 
compassion preached a gospel of love and forgiveness and hope. He has stood with the people in 
their pain and in their suffering. He has worked to make their lives better. He has led them as a 
courageous critic of apartheid and as a consistent advocate of human rights and dignity. Today the 
Cape Flats Methodist Mission which Abel has served for twenty years consists of five congregations 
with more than 4,500 members (Applause) and a community outreach that touches the lives of 
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many, many more. 


For Freda, God’s call came in a special way through the children of Cape Flats. As she visited from 
home to home in the early days of their ministry, she found very small children locked up in their 
boxlike dwellings while their parents were away at work. She also saw children climbing hills of 
garbage to search for food and other things that they could sell or exchange. Out of these ex- 
periences, Freda formulated plans for a ministry with young children. Today her dream has become 
eleven pre-school centers in Capetown which provide care for over 2,000 children daily. (Applause) 
At the centers the children are given a full education program and two full meals a day. Representing 
various races and religious faiths, the children live and play in an open and free environment which is 
in stark contrast to the prescribed segregated environment in the country. Freda is caring for children 
but in these interracial centers, she is playing an important role in building a new South Africa, the 
South Africa of the future. 


Following Abel's arrest in 1985, he wrote convincingly of the evils of the apartheid system and 
then he said these words which I offer to you tonight, ‘Nevertheless, for me this is God’s moment; 
our greatest concern at this point is that we do not fail to give God our all, and we do not fail to risk 
our all that God’s purposes might be accomplished through us.’ I offer to you that Abel and Freda 
represent the simplicity of the Christian life, the simplicity of people who are willing to risk all because 
above all they wish to serve God and be faithful. Let us welcome Abel and Freda.” 


Abel and Freda Hendricks then came to the platform. 
Mrs. Freda Hendricks 


Mr. Chairman, Ms. Grana and friends. This is indeed a great moment in our lives as we accept this 
very high honor. We feel humbled and unworthy and on behalf of Abel and myself we want to 
express our sincere thanks and appreciation for the very kind sentiments expressed. I would like to 
give God the honor and glory for allowing me to minister to the displaced, oppressed and poor 
people of the Cape Flats in Capetown, South Africa. The greatest disappointment however is that 
Ms. Grana and Dr. and Mrs. Ezra Earl Jones will not be able to share with us and our people as we 
have planned in Capetown this service next week because they were refused visas. It is on behalf of 
the people, not only the church members, but those with whom we have made contact over the last 
twenty years, that community that Bishop Tutu spoke about this morning, the homeless and the 
hungry and particularly those children within the centers that I represent, black and white, Christian, 
Muslim and Hindu, that I receive this honor. My prayer is that I will be able to continue to serve God 
in obedience which most times in that particular situation is very costly and difficult. Please pray with 
me that I may be faithful. Thank you. 


Rev. Abel Hendricks 


Friends, there are moments in the life of every person that you need to translate in capturing a 
moment in time and turning that moment into moments of eternity and those moments can be 
gathered as a moment such as this. 


Freda and myself come to you and we say through you to The Upper Room on behalf of the 
oppressed, the voiceless, the voteless, the hungry, the poor, the unwanted, the marginalized and the 
discarded, “thank you”. 


But as she has said, we receive this reward on behalf of those people. What do you do on a wintry 
early morning? The rain is falling down as if Noah had a word from God that the flood is about to 
begin. And after your prayer life, you know that in the seclusion of the warmth of your home or your 
study you dare not remain out to Crossroads. The gray skies are lifting and the sun is fighting with the 
darkness of early dawn to break through, the bush and the smoke and the rain that’s falling and as 
you try and gather nearer, nearer to people, you come to a point where there is a big plastic over 
that’s covering some thing, you think. It is covering somebody. A young white policeman at 
Crossroads gave the order, “demolish and take them away”. He rips the plastic off a woman and a 
baby. The rain is no longer just falling, it is mingling with mother and child’s tears. What do you do 
after your prayers? You take that plastic cover out of his hand and you cover the crying woman with 
the weeping child and the rain of heaven mingles with their tears and you look at this white boy and 
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you say, “My son, I wonder what your mother would have thought if she saw this foul deed that 
you’ve performed.” To The Upper Room we say thank you for their sustaining prayer and their love 
and that is how we will continue to pursue our mission to make a nation whole. Thank you. 


WORLD METHODIST CONFERENCE 
COUNCIL PRESENTATION TO CONFERENCE 


JULY 29, 1986 


After a thirty-minute musical presentation involving individuals from many countries, organized by 
Dr. Albin C. Whitworth, Bishop Cannon, World Methodist Council Chairperson, opened the 
meeting with prayer at 4:30 p.m. He explained that the Council had several reports to receive, that 
these reports apply to all of us, so Conference and Council alike are participants. 


The General Secretary called attention to flowers placed on the platform from a small memorial 
service celebrating the life of 99-year-old Sigfred J. Sather, who died in Minnesota, USA, while his 
daughter and son-in-law, LaVonne and Tom Moore were attending the Conference. They were 
unable to return home in time for the funeral. He further indicated the Moores would be pleased for 
the flowers symbolizing the resurrection of our Savior, might also be a memorial for others at the 
Conference who had suffered death of relatives while on the trip to Africa. 


IX. PUBLISHING INTERESTS 


Bishop Cannon recognized Dr. Robert Feaster, United Methodist Publishing House, to bring a 
report on international publishing interests. 


Dr. Robert Feaster 


Mr. Chairman, members of the Conference, | want to report very briefly on the publication of the 
Works of John Wesley. This is a project that goes back over 20 years. Oxford University Press began 
the publication of the Works with four volumes and then in 1984 transferred the publication of the 
remainder of the series to Abindgon Press which is the publishing imprint of the United Methodist 
Church, United Methodist Publishing House in Nashville, Tennessee. 


Since 1984 Abingdon Press has published two additional volumes in the series, “The Sermons” 
and has one more volume of “The Sermons” to be published this November. In addition to that we 
have scheduled eight additional volumes and we have purchased the stock of those four volumes 
published by the Oxford University Press so we can make all the volumes of this marvelous series 
available to our constituency. 


The real message | want to tell you is that although we have eight volumes committed, three 
virtually published, and four from Oxford, the United Methodist Publishing House is making a 
commitment to complete all of the volumes of this projected 33-volume series. We are especially 
appreciative of the Wesley Works Committee, the general editorship of Dr. Frank Baker, and I 
would like to tell you too that we are urging people to subscribe to the entire series. Yesterday in your 
chairs we left a flyer which gives you an opportunity to subscribe to the series. Since Abingdon Press 
has taken over the publication of the Works of John Wesley we have secured over 2,100 series 
subscriptions and sold a great many more individual copies. We hope that all of you will consider 
subscription to this important work. It is a very momentous work. It’s very costly to produce. We 
covet the support of all Methodist people everywhere. 


Bishop Cannon urged the group to subscribe to these books, the definitive work on John Wesley’s 
writings, which will be of inestimable value to all people who call themselves Methodist. 
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X. WORSHIP COMMITTEE REPORT 


Bishop Cannon then invited Professor Geoffrey Wainwright, Chairperson of the Worship and 
Liturgy Committee, to bring that committee’s report. 


Dr. Geoffrey Wainwright 


Mr. Chairman, sisters and brothers. These last few days we have rightly heard a lot on the theme 
of evangelism. Evangelism is one half of a story. To outreach, corresponds ingathering. The Church 
disperses and assembles, breathing out and breathing in. That is the rhythm and life pulse of the 
body of Christ. 


“Membership in the Body of Christ” — that was the theme of the consultation organized just 
before the meeting of the Council and Conference by the Worship and Liturgy Committee of the 
World Methodist Council. Within that broad topic, we concentrated upon baptism and the Lord’s 
Supper. 


We noted that there is ecumenically a growing recognition in which Methodists share, that baptism 
is the basic sacrament to the church. God is not limited to acting through the sacraments but we are 
mandated and commanded to celebrate. And baptism we recognize, ecumenically, is the in- 
dispensable foundation to church membership and it is given once and for all, unrepeated, just as 
Christ died and rose again - once for all. 


Then, too, we noted with joy the increased frequency with which the Lord’s Supper is celebrated 
among us. Methodist churches throughout the world report an increasing rhythm of celebration of 
the Lord’s Supper. On September 10, 1784, when John Wesley wrote to our brethren in America, 
he said, I advise all the elders to administer the supper of the Lord every Lord’s day. How many 
Methodist elders have obeyed that injunction? Happily, the number is increasing and we rejoice in 
that. We have sent by this consultation some interesting questions and themes that the incoming 
Worship and Liturgy Committee may take up. Thank you very much. 


XI. REPORT OF THE OXFORD INSTITUTE 


Bishop Cannon then asked Dr. Brian Beck, Co-Chairperson of the Oxford Institute of Methodist 
Theological Studies Committee, and Secretary of the Methodist Church in Britain, to bring the 
report. : 


Dr. Brian Beck 


Mr. Chairman, the Oxford Institute meets approximately once every five years and its task is to 
explore our theological heritage. Established scholars and up-and-coming scholars and theologians, 
and others, gather together for ten days in the city of Oxford in England where John Wesley himself 
was a scholar. The work is intensive, it is devoted to theology and particularly to the Methodist 
appreciation of theological issues. 


The last Institute was held in 1982 on “The Future of the Methodist Theological Traditions” and 
the report of our work has since been published. 


The next one will take place twelve months from now, from the 27th of July to the 6th of August, 
1987, at Somerville College in Oxford, England, and the theme on this occasion will be “The 
Significance of Methodist Teaching and Practice for Confessing the Apostolic Faith”. Those who are 
familiar with World Council of Churches work will know that this is our Methodist preparation 
together for the World Council of Churches study on the apostolic faith. We hope as Methodists from 
across the world, to make a serious contribution to that theological exploration of the faith. 


The work will be divided into six groups. There will be one on “Current Biblical Research and 
Methodist Teaching”; one on specifically Wesley studies, “What Did John Wesley Teach and How 
Did He Teach It?”; one exploring what happened since Wesley’s day, “Methodist Teaching and 
Social and Economic Issues of the 19th Century”; one on “Methodist Economic and Social 
Teachings and the Challenge of Liberation Theology”; one on “Methodist Evangelism and Doc- 


235 


trine”; one on “Contemporary Methodist Theology and Doctrinal Consensus” in the course of which 
the recently-adopted theological statement taken by the Council yesterday will be one of the items 
under consideration. 


Membership in the Institute is inevitably limited because we can only accommodate about 150 
members and there are quotas for each country and member church. Most, I think, of heads of 
delegations to this Council have already been approached by my colleague, Christopher Wiltsher, 
with details of the Institute, as have heads of seminaries through the gathering of theological teachers 
earlier in the fortnight that we’ve been together. If members of the Council or members of the 
Conference want more information about it, they can get it from me, Brian Beck, Christopher 
Wiltsher, or Dr. Douglas Meeks at Eden Theological Seminary at St. Louis, MO. 


If you’re not able to come to the Institute, it is possible to keep in touch with its work by becoming 
an associate on the payment of the modest sum of $20 or 10 Pounds. Information about the In- 
stitute’s work, copies of the major papers, and a periodical bulletin called “Oxford Notes” will be sent 
to you. And again I or Christopher Wiltsher or Douglas Meeks will be glad to give information about 
associate membership. Thank you. 


XII. WORLD EXCHANGE PROGRAM REPORT 


Bishop Cannon then asked Mrs. Edna Alsdurf, Director of World Exchange, to come to present 
the report. 


Mrs. Edna Alsdurf 


The World Methodist Council, representing the worldwide fellowship of Methodists, each year 
provides a limited number of persons the opportunity to be an ambassador for the advancement of 
the Kingdom of God in a land other than their own; sharing with persons across cultural lines for 
better global understanding; forging links between the Church each represents and the Church 
visited in another country, interpreting the wider Christian Body upon return home. 


The World Methodist Council Exchange Program began with the Ministerial Exchange Program in 
1947, when Dr. Stanley Leyland of England and Dr. Ted Mayer of Ohio exchanged pulpits for a 
period of time. Since that time, Dr. Leyland has served as the exchange officer for the British 
Committee of the Council. In a pre-Conference meeting of the Council, Dr. Leyland was honored 
for his pioneering efforts and 39 years of dedicated service. I would like to ask Dr. Leyland if he will 
come forward now and stand by my side for a moment so that you, too, may recognize and extend a 
hand of appreciation to Dr. Leyland for his great contribution. Dr. Leyland retires this year as 
Associate Director and the Reverend Wilfred Tooley of London has been appointed as his successor. 


Since the 13th World Methodist Conference in Dublin, the Exchange Program has been expanded 
to include The Ministerial Exchange Program; the Volunteer Scheme, and Exchange of Laity. In 
order to facilitate development of exchange possibilities in other countries and implement new areas 


of exchange, a World Exchange Program concept was adopted and a staff Director of Exchange was 
designated. 


In the last five years the number of exchanges has greatly increased with a total of 608 families — 
ministers, youth and laity — participating this quinquennium. 


Ministerial exchanges have included church pastors, district superintendents, district chairmen, 
college and industrial chaplains, campus ministers, probation officers, synod secretaries and 
denominational officers. The number of clergywomen participating has increased and we expect the 
number to more than double during the next quinquennium. A limited number of ecumenical ex- 


changes have also been included in the program with some Lutheran, Presbyterian, and Reformed 
pastors participating. 


Unsynchronized and one-way exchanges have been developed for ministers living in countries 
where language barriers, racial or visa restrictions, cultural differences or financial limitations will not 
allow a regular “swap-type” exchange. 
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The Youth Volunteer Scheme was “designed” by the Reverend Peter Bolt of England and was 
adopted in 1977 as an official program of World Exchange. Since the Program began, youth from 
the United States, England, India and New Zealand have served churches in England, Samoa and 
the United States. 


A “pilot” Lay Exchange Program was initiated in 1981 and has been well received. Program 
expansion is planned this next quinquennium. 


It takes many dedicated persons to make any program successful. Dedicated Exchange Program 
colleagues around the world — Dr. Leyland, Donald Cragg of South Africa, Norman Brookes of 
New Zealand, Bishop Parmar of India, Bishop Sticher of Germany — and many other Conference 
Bishops and Presidents work to make World Exchange a reality. 


Now — more than ever before — there is a great need for world exchange — people to people — 
in dialogue, around the world. We ask your prayers and guidance as we work to broaden the scope 
of exchange during the next quinquennium. Thank you. 


XIII. PROGRAM COMMITTEE FINAL REPORT 


Bishop Cannon then turned to the Program Committee. “At the very outset of this conference we 
praised the Program Committee, but we did it in anticipation. Now we can do it with exuberance 
because I think all of us agree this is one of the finest programs that we’ve ever had at a World 
Methodist conclave. The three leaders have been Dr. Maxie Dunnam, its chairman, from Memphis, 
Tennessee; Bishop Herman Sticher from Germany; and Dr. William K. Quick from Detroit, MI.” 
Bishop Cannon then asked Dr. Dunnam to come for a final word on the Conference. 


Dr. Maxie Dunnam 


My final word is a word of gratitude to you, because you as participants of this Conference have 
made it what it is. It has been a great Conference and I’ve never had a more exciting time in terms of 
coming together with God’s people from around the world. Countless people have been active in the 
Council over the years and have said, as the Bishop has indicated, that this is one of the most 
outstanding conferences we’ve had. I can’t thank all the persons who have been involved in the 
planning and in the initiation of this program, that would be too difficult, but I do want to thank the 
Program Committee who did the initial planning for the Conference, and who shared with us along 
the way in terms of bringing the final reality. 


I especially want to thank Bishop Sticher, the vice-president, who has coordinated each day’s 
program and each day’s worship, Dr. Quick, the secretary who has worked so hard taking care of so 
many details, and ordering our opening worship and the communion service on last Wednesday, 
and my wife Jerry who recruited folk to be responsible for the banners and the procession of the 
Conference as well as our procession of witness. I also want to thank the General Secretary and his 
staff. The truth of the matter is that none of this could have ever taken place without the enormous 
work of Dr. Hale and his colleagues on his staff. (Applause) 


Program participants and speakers have done what we asked them to do with exceeding ex- 
cellence and | don’t believe that we could have chosen better leadership than we’ve had. There is 
one group I believe deserves more praise and thanksgiving than we are able to offer. That is Bishop 
Imathiu and the marvelous people of Kenya. (Applause) These folks have been so gracious, so 
committed, so..willing to serve. They have modeled for us the meaning of Christian love and 
fellowship. I believe it’s because of that modeling, what they demonstrated to us from the very 
beginning, that we very quickly became “family” here in Nairobi. We reiterate that thanks to Bishop 
Imathiu and our brother and sister Christians here in Kenya. 


I closed my introduction of the program to you the other day by saying this, “As witnesses of the 
gospel it is crucial that people around the world know where we are as followers of Christ — that they 
know where we stand. They must be confident that today’s ‘yes’ will not become tomorrow’s ‘no’.” 
The prayer of the Program Committee has been that this Conference offering would further equip 


you to stand firm in the faith, to make your yeas and nays clear and to be that continuing incarnation 
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of God’s ‘yes’ to the world. I believe that we made that offering to you out of an act of love on our 
part so that you might be an ‘amen’ to the glory of God. And I further believe that you received our 
offering and so we have a great sense of fulfillment, a great sense of joy, and we leave this place on 
winged spirits. Thank you so much. 


XIV. PRESENTATION OF DOCTRINAL STATEMENT 


Bishop Cannon in introducing the doctrinal statement said, “In Greek Orthodox theology the 
word ‘revelation’ is called mystery. I have saved to the last a disclosure that we have been working on 
in the Council for the whole week and that is the doctrinal statement that we hope the churches can 
find useful and many adopt as a common statement of Methodism. We are not a confessional 
church, but that does not mean that we have no theology and no beliefs to declare. This statement 
was prepared in draft form in Jerusalem by a group of people representing various parts of the world 
and various attitudes and opinions within our corporate bodies. Dr. Trevor Rowe presented the final 
amended draft yesterday to the Council and it was adopted. And now a very distinguished 
theologian from the Philippines, who happens at the same time to be a bishop, Bishop Emerito P. ~ 
Nacpil, will present the statement to you.” 


Bishop Emerito P. Nacpil 


Mr. Chairman and dear friends of the Council and Conference. You authorized the drafting of a 
document which would say clearly who we are and what we believe as a Methodist family spread 
throughout the world. A group of seven was convened in Jerusalem in January, 1985, to do the 
task. As the group gathered together to consider its assignment, it found itself intrigued by both the 
necessity and the impossibility of the task. The task seemed impossible because Methodism, as 
Bishop Cannon said in his keynote address to the Council last Monday, no longer belongs to the 
Wesleys and the Asburys, to England and to America, but to the whole wide world. 


To say what Methodism is today in its understanding of the Christian faith as it is in process of 
validation and in its capacity to spread throughout the world and affect the lives of peoples and 
nations, as it is being enriched by the religious experience and cultural traditions and forms of life of 
many peoples and communities, and as it begins to assume new ecclesial forms in a variety of ways, 
seemed to us beyond achieving. The knowledge required is not yet available, the expertise not yet 
good enough, and the time of three days, too short, especially for some of us who for the first time 
had the opportunity to walk the streets where Jesus walked. And yet we felt there was an urgent 
need to do the task. It is absolutely necessary to give an account of who we are and what we believe 
and what we are about for the sake of our mission, our ecumenical commitment and our formation 
of churches in our respective settings. Well, what do you do when you are faced with an impossible 
task that, nevertheless, must be done? You enlist others to help you do the job. In the end, we 
decided to engage the whole Methodist community throughout the world in this process of self- 
assessment and self-identification. We thought we could initiate such a process by issuing an in- 
vitation. And so the document was produced entitled precisely for this purpose. 


The Council, as Bishop Cannon has told us, has already amended the document and made it 
much better. It will now go to ‘the people called Methodist’ throughout the world as an initial tool for 
the process of reflecting on who we are today, in what we believe and do. For want of a vision a 
people may perish. The document invites us, first of all, to take a good look again at that vision 
caught by Jesus in Jerusalem, His vision of well being for humankind in the Kingdom of God. Do we 
still have a sense and taste for that vision? John Wesley caught a glimpse of that vision and was 
compelled to share what he saw with his people. It is quite possible ‘the people called Methodist’ may 
catch a glimpse of that same vision and share what they see with their contemporaries, and so pass 
on the Methodist heritage, not as a petrified memory, or a fossilized experience enshrined in 
churches which are neither hot or cold, but as a vital tradition of faith and life capable of shaping and 
empowering the lives of peoples with the memory and the meaning and the future of Jesus Christ. 
Perhaps it is in engaging humankind with a vision of Jesus that our identity as a people of faith is best 
formed. It may well be that a second attempt at indicating who we are and what we believe will be 
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undertaken after we have shared together in this process of self-reflection into which we invite you 
through this document. Thank you. (For full text of “An Invitation”, see page 301). 


_ XV. WORLD FEDERATION OF METHODIST WOMEN 


This report by Mrs. Oknah Kim Lah, 1981-86 President of the World Federation of Methodist 
Women, describes the presidential activities of Mrs. Lah during the quinquennium. 


Mrs. Oknah Kim Lah 


At the conclusion of my term of service as President of the World Federation of Methodist 
Women, and by virtue of that fact, also a member of the Executive Committee of the World 
Methodist Council, I submit the following report. 


The theme for the quinquennium, ‘New Dimensions,’ has been implemented in a number of 
ways. Although the work of the Federation has not all been of a new kind, less-new dimensions have 
received new attention and emphasis, and action has taken place in regard to them. 


Early in the quinquennium it entered our awareness that this organization, which had struggled to 
its feet in World War II, had reached an age at which a history of it should be published. Two 
thousand copies of that history, ‘Methodist Women: A World Sisterhood’, are now available, and the 
Federation is taking on a new dimension in self-realization as an organization. 


By 1981 efforts toward gaining membership in the United Nations as a non-governmental 
organization had been underway for a number of years. In February of 1983 this was accomplished, 
and Mrs. Renate Bloem, Mrs. Ingegerd Nausner, and Mrs. Sook Hahm agreed to serve as volunteer 
representatives at the UN centers in Geneva, Vienna, and New York City, respectively. 


Throughout the quinquennium I have placed emphasis on effective communication, especially 
upon building bridges of love. I myself have put great effort into serving as a ‘bridge builder’, flying 
260,000 miles to attend Methodist, ecumenical, and United Nations non-governmental 
organizations meetings; to keep speaking engagements; and to visit units in ninety cities and towns in 
every area except the Latin American area and some parts of Africa; also, sending out from my 
office by May 1986, 9,361 pieces of mail, including reports and letters, among which were circular 
and Christmas letters. I have carried with me the concept of ‘love dynamics’ under the conviction 
that, as God has created us, love is inherent in us, a power that when used by us with resolve, 
dynamically quickens the force of love in others. 


I am pleased to report that the officers have worked together closely as a team, and that the 
WFMW has benefitted from the help of devoted former officers. The educational and inspirational 
program of the Federation has been carried out under the capable leadership of the area officers: 
each of all nine areas has held an area seminar. 


Our constitution has been revised by the task force of the North America area appointed at the 
Honolulu assembly. The revision, including an amendment requested by the units, was voted on at 
the 1986 assembly. 


I have suggested that another UN program be scheduled in conjunction with a mid-quinquennium 
executive committee meeting, that the bridge building of this quinquennium be completed’in the 
next with visits to Latin America and the remaining parts of Africa not yet covered, and that a task 
force on structure be set up to consider the role of the unit correspondent and the feasibility of 
securing a permanent office and hiring a general secretary.” 
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CLOSING CEREMONIES 


XVI. INSTALLATION OF NEW COUNCIL OFFICERS 


Bishop William R. Cannon, 1981-86 Chairperson of the World Methodist Council, presided over 
the installation of officers and led the service of induction. The outgoing Council officers passed on to 
incoming officers the Badges of Office. The following were installed as the officers of the Council: 


Chairperson, Executive Committee: Bishop Lawi Imathiu 
Vice-Chairperson: Dr. Donald English 
Presidium: Mr. A. B. Archer 
Mr. Charles Boayue, Jr. 
Dr. Phyllis Guthardt 
Bishop Isaias Gutierrez 
Bishop Ben Oliphint 
Bishop William M. Smith 
Dr. Melitta Tenner 
(Because of airline schedules, Mrs. Sinta Sitorus had to leave 
the Conference early. She was installed as a Presidium member 
earlier in the afternoon) 
Treasurer: Mr. John R. Harper 
Assistant Treasurer: Mrs. Edna Alsdurf 
General Secretary: Dr. Joe Hale 
Geneva Secretary: Mr. Ralph C. Young 
Honorary Chairperson: Bishop William R. Cannon 
Past Chairpersons: Dr. Kenneth G. Greet, Bishop Prince A. Taylor, Jr.; President of the World 
Federation of Methodist Women, Mrs. Edith Ming; and the General Secretary Emeritus, Dr. Lee F. 
Tuttle. 
During the closing service an offering was received for the host church, The Methodist Church in 
Kenya. 


XVII. CLOSING ADDRESS BY BISHOP IMATHIU 


The closing sermon of the Conference was brought by the newly-inducted Chairperson of the 
World Methodist Council, Bishop Lawi Imathiu, of Kenya. (For the full text of his address see 
Page 212.) He was introduced by Bishop Cannon. 


XVIII. WESLEYAN COVENANT SERVICE 


On December 25, 1747, John Wesley strongly urged the Methodists to renew their Covenant with 
God. His first Covenant Service was held in the French Church at Spitalfields on August 11, 1755, 
when he recited the words of ‘that blessed man Richard Alleine,’ which he published that year in the 
‘Christian Library.’ Wesley issued this as a pamphlet in 1780, and the form was used without 
alteration for nearly a century. Various modifications were then made, giving the people larger 
participation. The service has now been revised by The Methodist Church of Great Britain and 
Ireland with a deep sense of the importance of a service which has bzen a fruitful source of blessing to 
Methodism ever since 1755. The 15th World Methodist Conference closed with this historic 
Covenant. 

The benediction was pronounced by Dr. Lee F. Tuttle, General Secretary Emeritus of the World 
Methodist Council. 

The Fifteenth Methodist Conference was adjourned. 
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WORLD METHODIST COUNCIL 


NAIROBI, KENYA 
JULY 22, 1986 


Session I 
I. OPENING OF THE COUNCIL SESSION 


Bishop William R. Cannon, Chairperson of the World Methodist Council Executive Committee 
called the World Methodist Council to order in the Amphitheatre of the Kenyatta Conference Center 
and the meeting began with a prayer. 

Bishop Lawi Imathiu, Presiding Bishop of the Methodist Church in Kenya and Vice-Chairperson 
of the Council’s 1981-1986 Executive Committee, welcomed the group to Kenya. 


Dr. Joe Hale, General Secretary of the Council, also welcomed the group to Kenya and com- 
mented on the Council agenda. Dr. Hale then read the following greetings: 


Praying God’s blessings on another great World Methodist Council Conference. Warm greetings to 
you and your beloved Bishop Cannon. 
— Dr. Allan Lee, General Secretary, World Convention of Churches of Christ. 


Please accept my best wishes for a successful Conference in Nairobi. The World Methodist Council 
has demonstrated its commitment to building a better future for us all and I salute you in your efforts 
to promote peace and an end to the nuclear arms race. Your work does much to improve our 


prospects for achieving that shared goal. 
— Dr. David Lange, Prime Minister of New Zealand. 


Other greetings appear in Appendix VII. 


II. ATTENDANCE 

Roll call was registered on a printed form. The following were recorded as present: 
Theodore L. Agnew (USA) Hewlette Andrew (England) 
Jonah Ajonye (Nigeria) Joseph Samuel Annan (Ghana) 
Frances M. Alguire (USA) William L. Apetz (USA) 
Edna Alsdurf (WMC) A. Baltron Archer (Bahamas) 
Herman L. Anderson (USA) Clifford A. Armour, Jr. (USA) 
Ruth R. Anderson (USA) Julia Atkinson (USA) 
Vinton R. Anderson (USA) James Mase Ault (USA) 
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Nkatazo Ernest Baartman (South Africa) 
Stephen F. Babby (USA) 
Georgina Baiden (Ghana) 
Vernie T. Barnett (USA) 

John Barrett (England) 

Charles W. Baughman (USA) 
Jean J. Beard (USA) 

Brian E. Beck (England) 

Keith T. Berry (USA) 

Lorraine J. Bess (USA) 

Joseph B. Bethea (USA) 

Peter J. Bird (England) 

Virgil V. Bjork (USA) 

Geoff Blyth (Australia) 

Charles Boayue, Jr. (Liberia) 
Peter Bolt (England) 

Elsa Richero de Bonilla (Uruguay) 
Inger Borgen (Norway) 

Martha Borgen (Sweden) 

Ole E. Borgen (Sweden) 

Peder Borgen (Norway) 

Sybil Braam (South Africa) 
Daniel S. Brewer (Liberia) 
Carolyn Briscoe (USA) 

Wylene A. Broomfield (USA) 
Katheryn M. Brown (USA) 
Robert R. Brown (USA) 
Thomas Louis Brown (USA) 
Ellen A. Brubaker (USA) 

Monk Bryan (USA) 

Mary Ellen Bullard (USA) 

Marta J. Burke (USA) 

R. Randle Butler (USA) 

Enrique Capo (Spain) 

Mary Cargill (England) 
Alexander C. Carmichael, IV (USA) 
John E. Carrington (USA) 
Nancy M. Carruth (USA) 

Isireli M. Caucau (Fiji) 

Ely Eser B. Cesar (Brazil) 

Paul C. C. Chang (Taiwan, ROC) 
Richard Allen Chappelle, Sr. (USA) 
Samuel Charles (India) 

Martin Chen (Hong Kong) 
Charles Chipman (USA) 

Farai Chirisa (Zimbabwe) 
Richard L. Christopher (USA) 
Henry C. Clay, Jr. (USA) 

Willie B. Clay (USA) 

Thomas H. Cloyd (USA) 
Wayne K. Clymer (USA) 

Theo Coggin (South Africa) 
Elkanah L. Coker (Sierra Leone) 
Alcestis Coleman (USA) 


Margaret Cook (England) 

Cathy Cooper (England) 

Norma Cradock (England) 

D. G. L. Cragg (South Africa) 
Thomas Harold Crowder (USA) 
David Cruise (England) 

Ireneu da Silva Cunha (Portugal) 
Hamilton Mvumelwano Dandala (South Africa) 
John B. Dass (India) 

Frank B. Davies (Sierra Leone) 
Betty Davis (Australia) 

R. Randy Day (USA) 

Din Dayal (India) 

John De Nully (Antigua) 
Norman E. Dewire (USA) 

Jean Dickinson (USA) 

Ilse Dillmann (Fed Rep of Germany) 
Ernest T. Dixon, Jr. (USA) 
Robert T. Dodder (USA) 

James E. Doty (USA) 

Brian Duckworth (USA) 

E. Dale Dunlap (USA) 

Maxie D. Dunnam (USA) 

Grant Dunning (Australia) 
Elisara Mata’ese (Samoa) 
Charles Ellinwood (USA) 

Simon James Ellis (Australia) 
Urs A. Eschbach (Switzerland) 
Patricia G. Evans (USA) 

C. N. Fang (Malaysia) 

I. Carlton Faulk (USA) 

Robert K. Feaster (USA) 

Alicia Ana P. de Fernandez (Argentina) 
Dunstan Fernando (Sri Lanka) 
Harold A. Fernando (Sri Lanka) 
C. Wayne Fesmire (USA) 

Willie C. Fleming (USA) 

David W. Flude (USA) 

Marjorie Foster (Australia) 

Enid Rose Fourie (South Africa) 
H. Eddie Fox (USA) 

Burton L. French (USA) 
Clement W. Fugh (USA) 

Philip K. H. Fung (Taiwan, ROC) 
Ira Gallaway (USA) 

Maijarra Garrawurra (Australia) 
A. Raymond George (England) 
William Gertze (South West Africa) 
Cecil Geyer (Australia) 

Ronald C. Gibbins (England) 
Mahboobalam Gill (Pakistan) 
Nigel L. Gilson (England) 
Gordan C. Goodgame (USA) 
Paul Graham (South Africa) 
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Jeanne B. Gramstorff (USA) 
Paul L. A. Granadosin (Philippines) 
Margarita Grassi (Uruguay) 
_Mai H. Gray (USA) 

Johanna N. Green (USA) 
Phyllis Guthardt (New Zealand) 
Isaias Gutierrez (Chile) 

Joe Hale (WMC) 

Patricia Hammer (USA) 

Daniel D. Hankey (USA) 

Joe Harding (USA) 

John W. Hardt (USA) 

Ruth E. Harper (USA) 

Poppy Harrold (England) 
Sione Amanaki Havea (Tonga) 
Cecil A. Hawley (Australia) 
Ann C. Hearn (USA) 

J. Woodrow Hearn (USA) 
Manoher Hector (India) 

Abel E. Hendricks (South Africa) 
Harry Y. Henry (Benin) 

Eileen Henshall (England) 
Robert B. Hibbard (USA) 
Richard Allen Hildebrand (USA) 
Betty A. Hill (USA) 

Chee-Sin Ho (Singapore) 
Brian R. Hoare (England) 

J. Clinton Hoggard (USA) 
Juan E. Hollemweguer (Peru) 
James W. Holsinger (USA) 
Haviland C. Houston (USA) 
Gladys Howson (USA) 

Ann E. Hunter (USA) : 
George G. Hunter, III (USA) 
Orion N. Hutchinson, Jr. (USA) 
Nelly Ibarra (Peru) 

Florence Imathiu (Kenya) 

Lawi Imathiu (Kenya) 

Roger W. Ireson (USA) 

S. Clifton Ives (USA) 

Mance Jackson (USA) 
Frederick C. James (USA) 

K. C. James (South Africa) 
Leslie Robert James (Guyana) 
G. J. Job (India) 

Ezra Earl Jones (USA) 

Gerald H. Jones (USA) 

L. Bevel Jones (USA) 

J. Ellsworth Kalas (USA) 
Narapareddy Kanakaraj (India) 
Ho-Soon Kang (Singapore) 
Katembo Kainda (Zaire) 
Leontine T. C. Kelly (USA) 
Debbie Hewitt Kerry (England) 


Bong Lok Kim (Korea) 

Chi Kil Kim (Korea) 

Choon Young Kim (Korea) 

David King (England) 

Thomas M. Kingston (Ireland) 

L. Kapel Kirkendoll (USA) 
Charles D. Kirsch (USA) 

Walter Klaiber (Fed Rep of Germany) 
Anne Mary Knighton (England) 
James Lloyd Knox (USA) 

Adam Kuczma (Poland) 

R. Andrew Lady (USA) 

Oknah Kim Lah (Korea) 

Joseph R. Lance (India) 

William A. Lasher (USA) 
Wilhelmina Lawrence (USA) 
David J. Lawson (USA) 

Bok Hee Lee (Korea) 

Chai Eun Lee (Korea) 

Choon Jik Lee (Korea) 

Hae-Suk Lee (Korea) 

Myun Joo Lee (Korea) 

Si G. Lee (USA) 

Nelson Luiz Campos Leite (Brazil) 
Richard Allen Leonard (USA) 
Lincoln Leung (Hong Kong) 

A. Stanley Leyland (England) 
Nathaniel Linsey (USA) 

Edith M. Loane (Ireland) 

Alice W. Lockmiller (USA) 
Dwight E. Loder (USA) 

John L. Love (USA) 

Betty Luginbill (USA) 

June Elizabeth Lunn (England) 
Joao Somane Machado (Mozambique) 
Isac David Mahlalela (Mozambique) 
Caspen C. Makuzwa (Zimbabwe) 
Ronald Mann (England) 

Carolyn M. Marshall (USA) 
Tanya A. Martin (Panama) 

Joel N. Martinez (USA) 

Austen Massey (South Africa) 
James K. Mathews (Zimbabwe) 
Nkele Sarah Matlhare (South Africa) 
Carolyn Maynard (England) 

S. C. Mbang (Nigeria) 

Johana Muriuki Mbogori (Kenya) 
Rosa McCloud-Baxter (USA) 
Kenneth B. McIntosh (USA) 
David L. McKenna (USA) 
Joseph C. McKinney (USA) 
Marvin D. McReynolds (USA) 
Juanita H. S. Mei (Taiwan, ROC) 
Mercio Nilton Meneghetti (Brazil) 
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Donald E. Messer (USA) 

Khoza E. M. Mgojo (South Africa) 
Lene Milo (Western Samoa) 
Taugatia Milo (Western Samoa) 
Donald G. Ming (USA) 

Edith W. Ming (USA) 

Rudiger Minor (German Dem Rep) 
Sam B. Mitchell, Jr. (USA) 
Stanley M. Mogoba (South Africa) 
John V. Moore (USA) 

Leroy W. Moore (USA) 

Thomas P. Moore (USA) 
Secundino Morales (Panama) 
David Morgan (Australia) 
George E. Morris (USA) 

Susan M. Morrison (USA) 

Alvin C. Murray (USA) 

Marie Murray (Bahamas) 
Emerito P. Nacpil (Philippines) 
Nina K. Nailling (USA) 
Jonathan Napiun (Indonesia) 
Olovia Kauroto Nataniela (Fiji) 
Edward R. Naylor (USA) 
Harold E. Nelson (USA) 

D. Ward Nichols (USA) 

Antonio Nina Paco (Bolivia) 
Paula Niukula (Fiji) 

Thirwell M. Nolen (USA) 

Mrs. Thirwell Nolen (USA) 
Zablon Nthamburi (Kenya) 

John Edward Nuessle (USA) 
Elsa O’Keith (Panama) 

Ben Oliphint (USA) 

Onema Fama (Zaire) 

Glenys Outhred (Australia) 
Eduardo B. Panganiban (Philippines) 
Norman W. Parsons (USA) 
John Michael Patison (USA) 

M. Elia Peter (India) 

Kenneth H. Plummer, Sr. (USA) 
Julius Pryor, Jr. (USA) 

William Kellon Quick (USA) 
Walker L. Railey (USA) 

David J. Randolph (USA) 

C. Faith Richardson (USA) 
Delores F. Richardson (USA) 
Terence B. Rose (Jamaica) 
Trevor Rowe (England) 

Mervyn Russell (Canada) 

Mary Saddler (England) 

John Victor Samuel (Pakistan) 
John H. Satterwhite (USA) 
Philip E. M. Saunders (Trinidad) 
William E. Savage (USA) 


Charles A. Sayre (USA) 

Theo W. Schaad (Switzerland) 
W. Franz Schaefer (Switzerland) 
John P. Scholtz (South Africa) 
Paul E. Schrading (USA) 

Harry W. Scoates (USA) 
Woodrow Seals (USA) 

Daniel Jacob Senklane (South Africa) 
Mercurio M. Serina (Philippines) 
Herchel H. Sheets (USA) 

Ralph K. Shunk (USA) 

G. M. Sikazwe (Zambia) 

Celia B. Junker Silva (Brazil) 
David K. Simfukwe (Zambia) 

R. Paul Sims (USA) 

Joseph G. Singh (India) 
Hermanus Sitorus (Indonesia) 
Sinta Sitorus (Indonesia) 

F. Herbert Skeete (USA) 
Leonard D. Slutz (USA) 

Ida M. Smith (USA) 

Jerry Allen Smith (USA) 

Lorna G. Smith (England) 
Matthew S. Smith (USA) 
William E. Smith (USA) 

Wayne H. Smithey (USA) 
Hildegard Sollenberger (USA) 
Lorraine E. Solomon (South Africa) 
Raul Sosa (Uruguay) 

Howard Souster (England) 
Jacob Stephens (Ghana) 

W. P. Stephens (USA) 
Elizabeth Stevens (Chile) 
Mollie’M. Stewart (USA) 
Hermann L. Sticher (Fed Rep of Germany) 
Thomas B. Stockton (USA) 
Peter Storey (South Africa) 
Joan Stott (Australia) 

Plyna Strong (USA) 

Tom B. Sundar (Norway) 
James L, Swenson (USA) 

Jean Syson (England) 

Epeli Tagi (Fiji) 

Melvin G. Talbert (USA) 

lan Bowe Tanner (Australia) 
Edwin L. Taylor (Antigua) 
Melitta Tenner (German Dem Rep) 
Daw Kyin Thein (Burma) 
Wallace E. Thomas (USA) 

Jean Thompson (USA) 

Richard K. Thompson (USA) 
Richard A. Thornburg (USA) 
Sylvia Nobambo Thusi (South Africa) 
Wilfred Tooley (England) 
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David Trickett (USA) 
Felix Trujillo R. (Bolivia) 
James Stuart Udy (Australia) 

. Fern M. Underwood (USA) 
Rogers O. Uwadi (Nigeria) 
Sergio Villalba (Ecuador) 
Geoffrey Wainwright (England) 
Ngoy Kimba Mwenze Wakadilo (Zaire) 
Alan Walker (Australia) 

Davila Walker (Fiji) 

William O. Walker (USA) 

S. Leslie Wallace (Sierra Leone) 
Theodore H. Walter (USA) 
Friedmar Walther (German Dem Rep) 
Roger L. Walton (England) 

H. Alden Welch (USA) 
Kenneth L. Wellman (USA) 
Richard Wilke (USA) 

David M. Wilkins (USA) 

Howell O. Wilkins (USA) 
James E. Will (USA) 

Henry M. Williamson (USA) 


Roy F. Wilson (Canada) 

C. D. Wiltsher (England) 

J. Philip Wogaman (USA) 

Alan K. Woodley (New Zealand) 
DeWayne S. Woodring (USA) 
Betty Myeanwy Yorke (England) 
Harry E. Young (USA) 

Ralph C. Young (Switzerland) 
Rebecca C. Youngblood (USA) 
Charles Yrigoyen, Jr. (USA) 


Visitors to Council: 

Moses Kweku Baiden (Ghana) 
Vicenta Mamani Bernabe (Bolivia) 
Renate Bloem (Switzerland) 

Hilde Sanden (Norway) 

Mary Louise Winton (USA) 
Melbourne L. Winton (USA) 


Ecumenical: 
Kevin McDonald (Vatican City) 


III. ADDRESS BY CHAIRPERSON, WORLD METHODIST 
COUNCIL EXECUTIVE COMMITTEE 


Bishop William R. Cannon, 1981-1986 Chairperson of the World Methodist Council Executive 
Committee, addressed the Council on the topic “World Methodism In Historical Perspective.” (See 
Appendix I.) 


IV. GENERAL SECRETARY’S REPORT 


Dr. Joe Hale, General Secretary of the World Methodist Council, was introduced by Bishop 
Cannon and invited to bring the General Secretary’s report. (See Appendix II.) Along with the oral 
report, a visual program was presented, illustrating the work of the Council. 


V. GENEVA SECRETARY’S REPORT 


Bishop Cannon then invited Mr. Ralph C. Young, Geneva Secretary of the Council, to bring the 
report on his work from the Geneva Office. (See Appendix III.) 


Bishop Cannon thanked Mr. Young for his report, then opened the floor for discussion. 
VI. DISCUSSION OF COUNCIL MATTERS 


It had been mentioned that Aldersgate ’88 would be a major Methodist celebration. It was noted 
that the millennium of the Russian Orthodox Church is also in 1988 and the Council’s Ecumenical 
Committee was asked to send a greeting to them regarding peace and other common concerns. 


Appreciation was expressed for the earlier presentations and it was pointed out that Richard Allen 
should also be resognized as an early pioneer of Methodism in the USA. The work of Alan Walker 
was discussed, including the International Christian Youth Conferences held in Truro, England and 
Nassau, Bahamas, and the one coming in 1987 in Brisbane, Australia. 
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Bishop Uwadi of Nigeria expressed appreciation for Dr. Hale’s challenge given to the Methodist 
Church in Africa. He spoke of the hope that the Methodist Church in Africa would work to discover 
their Methodist heritage and that all would be able to work together. 


Attention was also called to the explosive situation in South Africa and in countries such as the 
Philippines and India, where social and economic problems are evident. 


The importance of the laity being involved in the Council was discussed. Another person asked 
the purpose of the gathering and how concerns would be addressed. Bishop Cannon replied that 
these concerns will be on the agenda. 


Harry Henry (Benin) said it was a great privilege for Africa, along with Kenya, to host the World 
Methodist Conference. He spoke of his concerns that (1) he would like the WMC to have more 
contact with the All Africa Council of Churches; (2) would like Africans to meet as a continent; and 
(3) appreciated the Council’s effort for closer contact with Africa. 


It was stated that some governments had denied delegates visas to attend the Conference and a 
report was requested on any such denials. Bishop Cannon responded that if anyone has this in- 
formation, specifically and precisely, to please give it to the General Secretary. 


An inquiry was made regarding interfaith dialogues and the Chair responded that a number of the 
member churches of the Council have undertaken and maintain such conversations. 


VII. TREASURER’S REPORT 


Mr. John R. Harper, Treasurer of the World Methodist Council, was introduced by Bishop 
Cannon. Mr. Harper explained the written report which was distributed. (WMC Financial Report 
1982-1986, Appendix IV. Report on Member Church Contributions, Appendix V.) He explained 
how funds for the 15th World Methodist Conference were to be distributed. He called attention to 
member church contributions and indicated that blank spaces on the report meant no contribution 
was received for that year. He explained that each church had been provided a suggested amount to 
contribute. Since arriving in Nairobi, he announced that the AMEZ Church had given $4,000; the 
United Church in Canada had contributed approximately $2,000; that the Church in Fiji had sent 
$235; and the Korean Church $2,000. The text of the Treasurer’s Report follows: 


Mr. John R. Harper 


1 am pleased to report to the Council on the health of our finances from January 1, 1982 through 
July 10, 1986. Since almost all of our member churches operate on a calendar year basis, my report 
will follow this pattern. In the acceptance of the report, I would ask the privilege of updating the 
figures to include any receipts or disbursements occurring during the Conference, and further that 
my remarks and report be included in the Book of Proceedings. 


You will note that our five-year budget of $725,000 has been more than doubled owing to 
amounts raised by our various committees to accomplish their programs. When you review the list of 
contributions by member churches and note all the dashes, you can soon visualize what could 
happen to our Council should the dashes be filled with numbers. 


At this point I would again make my usual plea that members try to make their contributions in the 
early months of the year. About sixty percent of our income is received in the last three months of the 
calendar year, often creating cash flow problems, making it necessary for me to borrow from 
committee balances or such other funds as may be available to me. 


The financial reports and books of the Council have been audited each year by Roger M. Knisley 
Associates, Certified Public Accountants, and copies filed with the Chairman, the General Secretary 
and the office files at Lake Junaluska. I have with me at Nairobi photocopies of our ledger for this 


quinquennium should anyone want to check figures in my report at some later time during the 
Conference. 


I greatly appreciate the support of the Finance Committee Chairman, Mr. Hardy McCalman and 
the members of his committee. I am sure he will point out to you in his report the need for additional 
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funds and ask you to return to your respective churches and make a case for annual contributions 
being sent to the treasurer in the early months of the year. I must also express great appreciation to 
Dr. Hale, Mrs. Alsdurf and the staff for their support and encouragement these five years. 


Now to report on additional funds for which I am responsible and which are not made part of the 
printed report. 


(1) Centennial Fund — Created in Honolulu with the understanding such funds were to be ex- 
pended during the quinquennium. Approximately $75,000 was pledged of which more than 
$60,000 was paid. Approximately six hundred and seventy-five persons cooperated in this effort. 
The funds were administered by the officers and General Secretary and were used for scholarships, 
exchanges, youth scholarships, Institute for World Evangelism, Peace Conference, Asia Con- 
sultation, Oxford Institute and the small remaining balance of about $3,000 used to assist the 
Council to bring to Nairobi a few persons who should be here were funds available. 


(2) Layman Trust for Evangelism — In the early part of the quinquennium contributions were 
received and very recently $100,000 was received as the Trust was completely liquidated and funds 
disbursed. This fund totaling $129,400 is held in trust since the principal must be held intact with the 
income designated for our program of evangelism. 


(3) The Institute for World Evangelism Capital Fund held by the Council had a Principal Balance 
of $199,632 as of June 30, 1986. This is strictly an endowment fund with the income available only 
for regional and world seminars of the Institute for World Evangelism. An additional amount of 
$95,000 is also held at Emory University for this work. It is our hope the Capital Fund, now totaling 
$294,632, will eventually reach a principal of $1,000,000 and produce an adequate income to 
finance the seminars of the Institute. This committee will make a full report of its work during these 
sessions. 


(4) Geneva Fund — The World Council of Churches acts as our Treasurer and renders us monthly 
reports. We presently have on hand $9,234 for the funding of the salary of our Geneva Secretary, 
Mr. Ralph Young, and the office rental and associated expenses. 


(5) Epworth Rectory — We have forwarded more than $7,000 each year for the maintenance of 
the Old Rectory which is the property of the World Methodist Council. Of this amount, $3,000 
comes from our regular annual budget, the balance from the American Section and from interested 
friends. The balance in the fund at this time is $3,000, and is in the custody of the Trustees in 
London. 


(6) Honolulu Conference — You will note in our report some final figures from the Honolulu 
Conference. Our loss for the conference was approximately $3,000 which is quite remarkable when 
you consider we did not have to use any of our general funds for travel or program for this great 
conference. Honolulu was indeed self sustaining. It is our hope Nairobi Conference will present the 
same result. 

(7) World Methodist Museum — The Museum funds amount to $21,209, and are administered by 
Mrs. Alsdurf of our Lake Junaluska office. 

Mr, Chairman, I believe this presents a complete picture of our Council finances. It has been a 
pleasure to have done the work as Treasurer on a volunteer basis, but more important to have been 
closely associated with you and the officers of the Council in the years 1982-1986. 


— Respectfully submitted, John R. Harper, Treasurer 


VIII. COORDINATING COMMITTEE 


Miss Margarita Grassi was asked to speak for the Coordinating Committee. She gave names of the 
other committee members: Dr. William K. Quick, Rev. Paula Niukula, Bishop Imathiu, Bishop 
Cannon, Mrs. June Lunn, Bishop C.N. Fang. She then read guidelines for the Coordinating 
Committee. (See Appendix VI.) She noted that the committee had received many resolutions, and 
that they would be meeting to consolidate similar resolutions into a more simple form. 
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She moved that the Council approve the recommendation for Council/Conference relationship, 
it was seconded, VOTED and ADOPTED. 


IX. PROGRAM COMMITTEE 


Dr. Maxie Dunnam, Chairperson of the 15th World Methodist Conference Program Committee, 
mentioned the significance of the theme of the Conference “Christ Jesus: God’s ‘Yes’ for the 
World.” He thanked the Program Committee and especially Bishop Hermann Sticher, Vice- 
Chairperson, and Dr. William K. Quick, Secretary, for help with arranging the program. He ex- 
plained the Council/Conference “interfacing” and listed Council meetings and locations, and 
arrangements for the Council matters which would take place before the entire Conference. 


He then went over the Conference pattern of meeting, group sessions, evening sessions, night 
sessions. 


The question was asked of Bishop Cannon — could a Council Member have an alternate? Bishop 
Cannon responded that those named by their Bishop must be present for Council meetings. Other 
questions about arrangements were answered at this time. 


X. NOTICE OF CHANGE IN CONSTITUTION 


Bishop Lawi Imathiu, Vice-Chairperson of the Executive Committee, was asked to give notice of a 
proposed change in the World Methodist Council Constitution (a Constitutional change requires 24 
hours notice before vote). It was explained that the Constitutional change was simply to bring the 
Constitution up to date and that the nomenclature in Section III pertaining to past presidents be 
modified to read “each Past Chairperson.” 


The revised sentence (with changes in italics) would read: 


“Other officers shall be each Past Chairperson and the President of the World Federation of 
Methodist Women.” 


XI. MEMORIAL SERVICE 


After annoucements, and an outline of the next day’s agenda, the meeting ended with a brief 
memorial service, in which Council officers and staff members who had died since the last meeting of 
the Council were remembered. 


Dr. Kenneth Greet spoke movingly of Dr. Harold Roberts’ life and work with the World Methodist 
Council. 


Bishop Prince A. Taylor, Jr. spoke of Dr. Charles C. Parlin, his work as a layperson, and his many 
contributions to the Council. He said Dr. Parlin was known as “Mr. Methodist,” and recognized Mrs. 
Parlin. 


Bishop Paul L. A. Granadosin spoke of the inspired life of Dr. Patrocinio Ocampo and how in the 
Philippines she was known as “Madame Methodist.” 


Dr. Joe Hale described his warm relationship with Mr. Frank Northam who was the Geneva 
Secretary of the Council, and Dr. Raoul Calkins who worked closely with the Evangelism Committee 
of the Council. It was indicated that Mrs. Inge Northam was present in Nairobi. 


Bishop William R. Cannon spoke on the life of Bishop Fred P. Corson, describing the relationships 
he developed with the Roman Catholic Church which formed the foundation for World Methodist 
Council bilateral dialogues. 


The meeting was closed with a prayer of thanksgiving and remembrance led by Bishop Cannon. 
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WORLD METHODIST COUNCIL 


NAIROBI, KENYA 
JULY 23, 1986 


Session II 


Bishop William R. Cannon, Chairperson of the World Methodist Council Executive Committee, 
called the meeting to order at 9:00 a.m. in the Amphitheatre of the Kenyatta Conference Center. He 
read from Philippines 3:7-11. Referring to the importance of youth, he introduced Mr. Charles 
Boayue (Liberia), Youth Committee Chairperson, to lead the morning prayer. 


XII. GREETING FROM THE VATICAN 


Bishop Cannon read greetings from Cardinal Willebrands, President of the Secretariat for the 
Promotion of Christian Unity of The Roman Catholic Church. 


Dear Bishop Cannon: 

On behalf of the Secretariat for Promoting Christian Unity in Rome I wish to greet you personally 
and, with you, all the delegates for the World Methodist Conference in Nairobi. I recall being present 
myself at the Conference in Denver in 1971 and remember well the great spirit of prayer and of 
Christian love in which it was my privilege to share. Since then we have made good progress on the 
path towards unity and it is my prayer that the meeting in Nairobi at which our Secretariat is 
represented will itself be blessed by a spirit of unity and deep fellowship. May it be a time in which 
participants renew their sense of purpose, deepen their faith and come away strengthened for the 
work of mission and witness. The divisions and crises of the world today constrain us all to work ever 
more fervently for Christian Unity and I pray that the Nairobi Conference may provide new vision 
and new inspiration for this task. 


May our Lord Jesus Christ bless us all and enable us to know the place that each of us must fill in 
His saving purpose. With warm good wishes, I am 
Yours sincerely, 
Johannes Cardinal Willebrands, President 


The Council VOTED that the General Secretary respond appropriately. The Chair also an- 
nounced the staff person from the Secretariat, Father Kevin McDonald, was present for the Con- 
ference and would be introduced later. 


XIII. INTRODUCTION OF THEOLOGICAL STATEMENT 


Dr. Trevor Rowe (England) was asked to present the theological statement, “An Invitation,” on 
behalf of the drafting committee that met in Jerusalem. (A printed copy of the document had been 
circulated to each Council Member for study prior to the Conference.) 


Dr. Rowe: “Dr. Gordon Rupp says, ‘Our religion nowadays has breadth, no question about it, but 2 
it has so little depth . . . Methodism is stretched as wide as the world but it is only an inch deep.’ His 
voice should not be ignored as we try to make some response to the invitation, or the Jerusalem 
statement. It is important not to make too great demands of the statement in itself, but to treat very 
seriously the enterprise it calls for. It is important to recognize that doctrinal differences exist and 
need to be respected. There is a sense in which this statement will wholly satisfy neither those who 
have doctrinal differences or those who would like a statement of unity, but if we can move in the 
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direction in which the statement points, something of great importance will be achieved. He em- 
phasized the importance of the invitation in regard to evangelistic responsibilities. Our witness must 
represent an authentic faith which we each truly possess within us. The witness of small statements 
that are genuinely held carries more conviction than a compendium of statements that we feel we 
ought to believe. 


“Many people are excited by the process of finding a genuine theology they can make their own — 
an understanding of the faith, that forms the basis upon which their discipleship rests and about 
which they can speak with personal authority. The Jerusalem statement is directed to that 
theological house and it has that level of importance.” 


He told of a concert he attended in Jerusalem of a boys choir from Spain, and spoke of their 
discipline and training. They were of an age where perceptions are fresh and he was impressed with 
their ability to give powerful expression to these feelings because they were a part of deep centuries- 
old tradition. 


He told of a 21-year old girl who was a candidate for the ministry of the British Conference. She 
was asked whether she had enough experience to offer for the ministry. She made the remarkable 
reply: “When you are short on experience you must ‘chew’ on your perceptions.” 


“There are many Methodists who are short on learning, but need help to ‘chew’ on the un- 
derstanding they already possess, to be helped to recover a sort of adolescent freshness of ex- 
perience, a simplicity in understanding, and then to enlarge it within the setting of two great 
traditions, Methodist and Catholic. It is precisely this that is a part of the invitation within the 
Jerusalem statement.” 


Bishop Cannon then thanked Dr. Rowe for introducing the document, and asked him to remain 
on the platform during the discussion which followed. 


Dr. Peder Borgen (Norway): “The statement has many merits, it rightly addresses the authority of 
the scriptures, it outlines what is shared with all Christians, and at the same time attempts to revitalize 
our own heritage, and distinctiveness within this body.” He suggested one comment in connection 
with Point 7, regarding the distinctive marks for Methodist heritage, around the doctrines of 
salvation, sanctification and assurance. “The weakness is that the statement does not suggest why 
we need salvation, it only touches it. It is not clear from what we are to be saved . . . The distinctive 
mark of our heritage is that God’s prevenient grace, at work in the conscience of human beings, is 
combined in our taking evil seriously, within and outside us, and only on this basis can we talk in a 
meaningful way about salvation and redemption.” 


He then proposed the following amendment to 7a and’7b. (Changes in italics) 


7a. Grace is behind the whole of God’s works. His grace is active in creation and providence. By 
grace we possess conscience which enables us to discern good and evil. Human beings reject the will 
of God, are estranged from him and themselves, and are entangled in the evil which corrupts the 
world around them. Thus human beings are in need of salvation, and God’s grace gives them the 
capacity to respond to salvation offered us through Jesus Christ. 


7b. The gracious intention of God is that all should be saved. Jesus Christ died on the cross for the 
salvation of the whole world. The grace of God is in its essence, God’s saving love, rooted in the 
atoning death of Jesus Christ. God forgives our sin, removes estrangement and fear and conquers 
evil in and around us, as an anticipation of the full victory to be realized in the eternal world to come. 


He then asked to turn to point 9f. He read this as it stands: 


9f. “The Church is the community that bears the message of salvation and incorporates those who 
are saved into its own body.” 
He pointed out that the church is not its own body, but the body of Christ, and suggested it read: 


9f. The church is the body of Christ, the community that bears the message of salvation and in- 
corporates those who are saved into this body. 
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Bishop Nathaniel Linsey (CME, USA) as a member of the drafting committee, MOVED and it was 
seconded, that the document be approved with necessary correction. 


Bishop Cannon then interrupted to say that Bishop Linsey was a member of the drafting com- 
mittee, but that now the Council itself must now bring its own proposals. He asked that committee 
" members wait and see what the Council wants to do with the amendments. 


The group VOTED and APPROVED the Borgen amendments. 


The Chair then recognized Dr. Geoffrey Wainwright (British Conference). Wainwright read 
Paragraph 9d, “Jesus Christ is the Savior of the world.” He proposed that this read: 


9d. “Jesus Christ, crucified and risen, is the Savior of the world.” 


This amendment was VOTED and APPROVED. 


Dr. Wainwright then called attention to the introductory material in paragraph 9, concerning the 
reference to the person of Christ. The paragraph reads (change in italic): 


“Methodists along with all other major Christian bodies accept the Apostles Creed and the first four 
ecumenical councils of the Church, the teachings of which are set out in the Nicene Creed and the 
Chalcedonian formula. These embody the doctrines of the Trinity; the Person of Christ, the Divine 
Word made flesh fully God and fully human; and the doctrine of redemption. We share with all 
Christians belief that:” 


It was VOTED and APPROVED. 


Rev. Dale Dunlap (UM, USA) in regard to a more inclusive language MOVED the following 
changes: 7a. line 2 to read ““God’s grace”, line 4 to read “God’s grace”, 7e. line 2 to read “God’s 
son”, line 3 to read “God”, 7f. line 2 to read “God”, 7h. line 4 to read “God’s work in them”. 


This was seconded. 


Dr. Philip Wogaman (UM, USA) concurred with motion, but made the theological point that 
cultural values differ across the world, and through time in world history. “When we speak of God 
we use symbols, metaphors, and write from human experience. The kind of symbols we use reflect 
culture and cultural changes. We must be very careful not to use symbols and metaphors that 
suggest that God represents one part of humanity more than other parts. For example, if we were to 
say that God is white, that would be to place people of color in a secondary status. Similarly, in life’s 
contemporary culture in many parts of the world, we refer now to God as male more than female, 
which raises the question whether men are more like God than are women. Theologically we must 
affirm that in Christ and in God there is neither male nor female. God is parent of us all.” 

Dr. Daniel Brewer (UM, Liberia) spoke of Islamic relations in Africa and referred to 9g., that it 
does not come forward with the Christian response. “Can we Methodists categorically affirm or deny 
that persons of other religious traditions who profess faith in God are included among the people of 
God, which is the key phrase in 9g?” He wants to deny that and include, “persons who are saved by 
grace through faith in Jesus Christ” so we do not leave it so open that anyone could claim to be a 
part of that. 

Bishop Cannon called for a vote on the Dunlap motion, changes which would substitute God for 
“his” in the places mentioned. 

Charles Sayre (UM, NJ): “We have the overriding guideline that our church is a scriptural church, 
that this is a very vast implication and before we change scriptural language we need to proceed with 
great caution.” 

The Dunlap amendment was VOTED and APPROVED. 

The amendment from Dr. Brewer, Liberia: 

9g. The people of God are those who are saved by grace through faith in the Lord Jesus Christ, 
live under God’s rule, and are sent out as instruments of His eternal purpose. 


Someone suggested changing people of God to Christians. It was pointed out that this 
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automatically excluded Jews. 
The amendment was VOTED and APPROVED. 


Bishop Ben Oliphint (UM, USA) moved to substitute the word “Church”, as the Church is the 
community. This was AGREED. 


Discussion then moved to paragraph 7g. It was suggested the order of the paragraphs be switched. 
It suggests what holiness is and should do but does not carry with it the force of what Methodist 
people ought to do. Someone asked to rephrase the section to: sentence one would be one, last 
sentence would be two, and sentence two would be three. 


This was moved, and ADOPTED to read: 


7g. Holiness is social as well as personal. The expression of holiness in its social context entails the 
physical and material well-being of all people. It involves the transformation not only of the in- 
dividual, but transformation of the world of which he or she is a part. It envisages a society of saints. 
All people are called to be saints. The expression of holiness in its social context entails the physical 
and material well-being of all people. 


Dr. George Hunter (UM, USA): “The document does not represent persons who are ‘awakened’, 
who merely desire to experience justification and receive assurance of their salvation.” He men- 
tioned the tradition of infant baptism where many people are included into the people of God and 
body of Christ prior to the time they experience their justification. This should not be limited only to 
saved, but part of our apostolic genius is that we include people who are on the way. He moved in 
9f. that the second part read “and incorporates those who are awakened and are saved into its own 
body”. 


Dr. Donald Cragg (South Africa) said he would feel better if all the amendments, which are not 
being seen in writing, and which are being decided on the spur of the moment, be referred to a 
drafting committee appointed by the Council and brought back in a later meeting. He said he felt the 
“inspiration of our gospel is now being amended out of recognition” and that it would be better to see 
a “considered amended document” for further voting. This was seconded. 


Dr. Maxie Dunnam (UM, USA) asked for a point of order, stating the Hunter amendment must be 
voted before moving on to next proposal. 


The Chair called for a VOTE on the Hunter amendment which was APPROVED. 


Rev. Brian Duckworth (England) then suggested to substitute “those in the way of salvation” in 
place of “awakened”. Dr. Hunter agreed to accept this wording, which was then VOTED and 
ACCEPTED. 


Bishop Vinton Anderson (AME, USA) commented that “in the way” sounds like an obstacle. The 
Chair acknowledged this, but ruled that it had already been voted. 


Bishop Joseph Lance (India) spoke in support of the Cragg motion and suggested that some 
procedure for having the material in writing be found. 


Dr. Leonard Slutz (UM, USA) moved to amend the Cragg motion with the provision that the 
committee shall also review the amendments adopted and have the authority to further refine. Dr. 
Cragg accepted this amendment with the suggestion that since the Council has decided on intentions 
the intentions should not be changed. 


Norma Cradock (England) pointed out that many persons were not voting and that amendments 
were being passed by default. 


The Cragg/Slutz amendment was VOTED and APPROVED. 


The Chairmen instructed the Council to put suggestions in writing and submit to Dr. Trevor Rowe 
as soon as possible, so that the redrafting might be done. 


Dr. Phyllis Guthardt (New Zealand) asked that every amendment be re-read before being voted. 
The General Secretary asked that changes be written on the printed sheet, and accepted the 
suggestion that the amendments be written on acetate and projected on a screen as in the earlier 
presentation. 
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XIV. REPORT OF THE FAMILY LIFE COMMITTEE 


Bishop Cannon then asked Dr. James Doty, Chairperson of the Family Life Committee, to bring 
the report. Text of the report follows: 


“Nothing is more important than Christian family life in the world church. As a Christian 
psychotherapist in Corpus Christi, Texas, we see dysfunctional persons in marriage and the family 
40 to 45 hours each week. I see the problems of alcohol and other drugs — one cocaine user said he 
spent $20,000 last year for the support of his habit, the next week revised it upward to $30,000. We 
see problems of infidelity, separation and divorce. I see incest in one out of three women who come 
to see me regardless of the presenting problem. We see wife and husband and child abuse. We see 
problems related to anger, problems with communication and sexual dysfunction. I am not talking 
about getting outside the church, I am talking about me, inside the church. These are a part of the 
world church problems of family life. Thirty-one years ago when I first came to Africa, I came to the 
realization that these problems are related to family life throughout the world church, not exclusively 
to the United States of America. 


“The World Methodist Family Life Committee in the past five years has affirmed the cruciality of 
the family throughout the globe. Through the 12 world regions where Family Life is at work, we 
have been most encouraged by creative committees, especially in Kenya, Korea, the Philippines, 
India, the Caribbean and Fiji. We believe the following six areas of concern need to be faced by the 
world church: (1) Agape love is not a luxury in the Christian family, it is a necessity for the cohesive 
force missing too often in too many families; (2) The pluralistic values of family life need to be openly 
evaluated, studied, syntheticized, prayed over and dialogued about non-dogmatically; (3) A 
psychological theology of family life needs to be articulated and developed by the finest minds in the 
world church applicable to all people; (4) The Methodist Church needs to stop being defensive about 
its Christian witness and family life and become assertive, daring, risk-taking and Christlike in its vital 
study, praying and witnessing; (5) The Christian family with God’s cleansing forgiveness in its heart 
dare not become judgmental toward any person, race, group or nation in God’s creation; and, (6) 
Christian family life needs to follow Jesus Christ without apology and reservation and daily make 
Him the Lord of the family.” 


Dr. Doty then called Dr. Orion Hutchinson, Secretary of the Family Life Committee for the past 
10 years, to report on the Family Life Conference which closed July 22. 


Dr. Hutchinson read a paragraph from an address delivered to the Family Life Conference by Mrs. 
Navamani Peter of India, which set the focus for the conference. “The changing times of family life 
present a challenge to the churches and their ministry with their families. Traditional values and roles 
are often no longer found to be viable. If we are not sensitive to this the relationships are broken and 
people are hurt. All over the world there is an awareness that the Christian family is in the eye of the 
storm. There are many reasons which contribute to this situation. Many churches and interested 
organizations are developing ways to help those who are victims of broken families. In order to 
minister to families in the church and community self-understanding of the changing social contexts 
which influence family life is necessary.” Dr. Hutchinson reported 62 participants from 12 countries 
attended the Family Life Conference which began with an experience to get acquainted and ended 
with communion. 


The group heard addresses by Mrs. Peter; by Dr. Doty; Dr. Masamba Ma M’Polo, who directs the 
office of Family Ministries of the World Council of Churches in Geneva, a native of Zaire; Rev. Sam 
Kobia of Kenya, and also explored areas of concern through panels of representatives from all 
continents and all parts of the world, focusing especially on “what works for us, the nature of our 
dilemmas, where do we go from here,” and crucial issues that need to be explored in depth. 

Dr. Hutchinson continued, “We would still have to record that the most meaningful experience of 
the Conference was traveling from Nairobi to the center of Methodist life in Meru to spend the night 
with Kenyan host families in that area, to worship with them and to speak to them in congregational 
settings on Sunday. This brought us in touch with the grass roots, the realities of the struggles of 
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family life in the cultural setting of a developing country, and brought a tremendous sense of 
identification with these our hosts in this beautiful land. So in these processes, we sought, in a place 
where change is coming so strikingly, so forcefully, to find the roots of Christian family conviction 
that can hold us steady and inform us in our pilgrimage toward family units and family life that has 
value and purpose and a future that is worth pursuing.” 


Dr. Doty then asked Dr. Philip Saunders, Family Life Vice-Chairperson, to bring recom- 
mendations on behalf of the committee. These recommendations are: 


(1) The idea of extended family be affirmed and that this be a major ministry of the church. 


(2) That there be consistency in the teaching of family life to youth in view of the high incidence of 
teenage pregnancies, that health education and family planning form an integral part of the syllabus. 
Further the church emphasize the need for premarital counseling and that this should be a core 
course in seminaries and other training institutions where counseling as a course does not exist or is 
an elective within the curriculum. 


(3) That the process of better understanding of marriages across race and cultural lines be 
developed. 


(4) That the local family life committee in the local church and national church be reactivated and 
that additional resources be provided in order to strengthen the family. 


(5) The church exercise pastoral care through programs of training for the required marketable 
skills and financial support in the interim for women whose marriages have ended in divorce. 


(6) That great efforts be created in encouraging men to invest themselves in all aspects of family life 
as opposed to traditional stereotype male roles in marriage and family. 


(7) Emphasis be placed on the importance of family devotion. Make it a worship time. Develop 
appropriate family worship materials and request “Upper Room” publishers to issue this devotional 
in Swahili. 


(8) A better way of communicaiton be developed in order that even children may participate in 
family affairs. 


(9) The declaration of the purpose of marriage is in trying the fact of mutual companionship, 
helpfulness and care. The World Family Life Committee feels that this must be exercised more by 
those who are marriage officers, preachers, counselors and all the related roles including Christian 
groups and agencies better by furthering the concept of companionship in marriage. 

(10) As a result of the protracted civil war in the Central American area, inhabitants of this region 
have experienced a new development with the influence and presence of armed forces from outside 
the area with whom it has engaged, have brought in the killer disease AIDS, infecting the people of 
Central America. The committee voices deep concern and hopes appropriate action will be taken. 


Dr. Doty MOVED the adoption of the recommendations. 
The Council VOTED to ADOPT. 


XV. REPORT OF THE WORSHIP AND LITURGY COMMITTEE 


Bishop Cannon then asked Dr. Geoffrey Wainwright, Chairperson, for the report of the Worship 
and Liturgy Committee. Dr. Wainwright’s report follows: 


The report from the Worship and Liturgy Committee will take the form of asking the Council and 
its member churches to take note of certain observations and recommendations. I emphasize that no 


strong legislative action is being called for but simply that you take note of what is coming from the 
consultation. 


The Worship and Liturgy Committee organized a consultation here in Nairobi with some 75 
participants on the theme “Liturgy in the Body of Christ”. This consultation asks the World 
Methodist Council and its member churches to take note of the following observations and 
recommendations: 
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(1) There is properly a strong and vital connection between the whole life of the Christian com- 
munity and the sacraments of baptism and the Lord’s Supper by which people are admitted to the 
church of Jesus Christ and find continuing nourishment in Christ’s body. It is important that the 
celebration of these rites of baptism and the Lord’s Supper engage the entire community which it 
itself maintained by them. 


(2) In light with the Lima text on Baptism, Eucharist and Ministry, there is a growing acceptance 
that baptism is the basic sacrament of church membership. Deeper exploration is needed of this fact 
and its relevance to our understanding and practice in such matters as the following: (a) the 
traditional recognition of the necessity and unrepeatability of baptism; (b) the ecumenical dimensions 
of mutual recognition of baptism, membership and communicant status; (c) the question of admitting 
children and indeed infants to communion; (d) the meaning of confirmation and other renewals of 
baptism; (e) the place of the faith that baptism calls for as response to the gospel. The incoming 
Worship and Liturgy Committee might undertake the preparation and publication of a symposium 
on these questions and eventually a simple statement of Methodist and ecumenical basis might be 
drawn up. 


(3) The Lord’s Supper is being celebrated with increasing frequency in many Methodist churches 
which are thus recovering the eucharistic emphasis of the Wesleys. Careful attention is needed to 
several aspects of the Lord’s Supper and the relations among them; (a) evangelistic; (b) liturgical; (c) 
devotional; (d) disciplinary; and (e) communitarian. 


(4) The general cultural crisis of our times affects also the rights by which the church and the 
churches express Christian values and transmit the Christian vision. The rich symbolic resources of 
the Christian tradition need to be rediscovered and revitalized in the contemporary context. 


(5) The concerns of evangelism, liturgy, Christian education, and spiritual nurture are often 
handled separately. There is need to bring them together. Christian formation unites Methodism’s 
traditional vocations of saving souls and making saints. 


These, then are essential observations that the Consultation on Membership in the Body of Christ 
came to and the kind of recommendations that they will make for consideration by the Council and 
the member churches. It is, if you like, a program of work that we ask the incoming Committee on 
Liturgy and Worship to make a start on and that we commend to each one of you in your various 
churches. 


Bishop Cannon thanked: Dr. Wainwright and noted that it asked for no action other than it be 
received and that we encourage the churches to follow the suggestion as the spirit directs them. The 
group VOTED to RECEIVE the report. 


XVI. REPORT OF THE WMC YOUTH COMMITTEE 


Bishop Cannon recognized Mr. Charles Boayue (Liberia), Chairman of the WMC Youth Com- 
mittee who asked the young people in the meeting to stand. He said Council member churches will 
need to work hard toward making the presence of youth visible in Council meetings. 


He then introduced current members of the Youth Committee: Vice-Chairperson, Mr. Paul 
Graham (South Africa), Secrtary Ms. Debbie Hewitt-Kerry (England), Mr. Aristote Moevi (Benin), 
Mr. Willie Fleming (CME, USA), Mr. Tom Sundar (EMYC, Norway), Miss Tanya Martin (Panama), 
youth Presidium member, the Rev. Marta Burke; Consultants, Dr. Maxie Dunnam and the Rev. 
Taylor Thompson. He then asked the Rev. Marta Burke to present the report which follows: 


As the Youth Committee reports on its activities, it is aware that the worldwide situation of youth 
seems more desperate and less hopeful than at the beginning of the quinquennium. Unemployment, 
poverty, the nuclear threat and countless violent conflicts have drained the resources and faith of 
many young persons: The need to build up the self esteem and faith of many young people has 
never been greater. 


In the midst of this, the Youth Committee has met in conjunction with the Executive Committee 
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meetings and members have also participated in the various other committees of the Council. A 
measure of continuity between meetings has been achieved and the Youth Committee members 
have grown together in love and service. While at meetings, we have attempted to be aware and 
sensitive to the fact that our business is church business and our motivation is the concern for the well 
being of others. Thus, when we give our report we do so collectively and creatively. We take pride in 
the traditions of the past yet we realize that we are part of the church today and should serve as active 
role models for the Methodist youth of the world. 


We have worked with the World Evangelism Committee in the planning anf executing of the 
Second International Christian Youth Conference in Nassau, Bahamas in 1983. Reaching more 
than 1,000 young people from 47 nations, new commitments were made, witnesses were raised to 
Christ and a statement of faith was made to the world. Much has been added to the ministry of the 
church universal as these young persons now bring the Good News of Christ to a broken world. 


We look forward to joining in the Third International Christian Youth Conference in Brisbane, 
Australia June 30 to July 6, 1987. We trust that many young people will be able to share in this 
unique opportunity. 

Another task of the Youth Committee has been to exchange ideas and share the experience of 
youth around the world. We recognize that “World Parish” can be a means of sharing these 
ministries and opportunities of the worldwide fellowship of youth. ; 


During the past quinquennium we have been glad to join hands with the European Methodist 
Youth Council, through the cooperation of a representative of that body to our committee. 


As the work of the present Youth Committee draws to a close two long-term goals remain as our 
agenda: 


1. To form a federation of World Methodist Youth comprising all youth organizations of member 
churches of the World Methodist Council. 


2. To encourage the formation of regional youth councils as the European Methodist Youth 
Council and the African Methodist Youth Council and to work with these bodies. 


3. Finally as a Youth Committee, all would like to urge the members of the World Methodist 
Council to place a special emphasis on the role of the youth as active, educated laypersons of the 
church. The committee is aware of the need to address the issue of youth attendance at the local 
level and ways in which we can encourage youth to stay and take an active role in the church. 


The words of Lana Fowler captures the reflection of five years of the Youth Committee task: 


“And is our middle-time, of wondering and waiting, hurrying and hesitating, regretting and 
revising, we who have begun many things . . . and seen but few completed — we who are becoming 
more . . . and less — through the evidence of God’s middle-times have a stabilizing hint that we are 
not mistakes, that we are irreplacable, and that our being is of interest and our doing is of purpose, 
that our being and doing are surrounded by Amen. Jesus Christ is the completer of unfinished 
people with unfinished work in unfinished times.” 


We have worked, lived and played and prayed together. Together we have felt the presence of 
the Holy Spirit as we each pledged to be God’s instruments of peace and serve as God’s yes in the 
world, We have grown closer to one another, across the barriers of language and culture, 
acknowledging that sometimes it is hard to celebrate unity in diversity. In our struggles we rejoice, we 
rejoice that we attest that we are truly one in the Spirit. 


The Council VOTED to RECEIVE the report. 


XVII. SOCIAL AFFIRMATION 


Bishop Cannon then asked Dr. Norman E. Dewire, Chairperson of the Social and International 
Affairs Committee, to report on the Social Affirmation, which had been previously sent to all persons 
registered. 
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In introducing the Social Affirmation, Dr. Dewire said, “As Methodist people we believe in a 
concept of holiness, which has something to do with one’s personal relationship with God and upon 
social responsibility as a faithful disciple. The gospel is written for those who live in community not 

‘those who live in isolation. As Methodist people we believe that everyone in all the earth is created in 
the image of God. We are called as disciples to be good stewards of that creation. As Methodist 
people we gave formulation in 1908 to the first social creed to be adopted in the United States and as 
a result of that a number of ecumenical bodies and a number of ecumenical creeds were written and 
came into being as a result of the pioneer work done by the Methodists. 


The Social and International Affairs Committee decided during its quinquennium to ask the 
member churches to submit copies of their social creeds or social principles or statements on social 
issues. We gathered quite a collection of those documents, went through them, and invited a 
number of participants representing each region of the globe to a consultation in Bossey in July 
1984. During that consultation those persons reviewed all statements of social issues and social 
principles and social creeds by the member churches, developed a list of six significant issues which 
we felt cut across all of Methodist and Methodist-related bodies, developed a Biblical basis for a social 
affirmation and gave formulation to the first draft of the social affirmation. The first draft of that 
consultation has gone through three additional steps. The Social and International Affairs Com- 
mittee received the work of that consultation in Bossey, presented it to the Executive when we met in 
Frankfurt. The Executive discussed the draft of the affirmation, made several revisions and then sent 
it to every member church. We also sent it to the members of the Worship and Liturgy Committee. 
Then we received a number of comments from those consultations and from that draft being used in 
a variety of settings. In October of last year, all the comments were received and reviewed and 
further discussions held and finally the draft of the Social Affirmation was developed which was 
printed by Dr. Hale and sent to all members of the Council. 


The Social and International Affairs Committee presents one amendment to the printed form: In 
the section on confession, the SIAC proposal asks the word “through” at the end of the section, be 
deleted and moved to the beginning of each of the five following phrases. Dr. Dewire then read this 
section as it would read if amended, and concluded, “We believe this affirmation gives expression to 
our belief, our experience, our tradition, and our hope as Methodist people.” He then MOVED to 
adopt as amended. 


Discussion included comments from Dr. Daniel Brewer (Liberia) that the affirmation should state 
that Jesus is Savior, his dying cleanses us from our debt, and his rising guarantees our resurrection. 
Bishop Cannon asked that Dr. Cragg’s motion (which came during the theological statement 
discussion) prevail on this too, and that suggestions be made in writing to Dr. Dewire. Bishop Lance 
(India) questioned how to put the Affirmation into practice. 


The group then VOTED and ADOPTED. 


Dr. Dewire indicated that the Social and International Affairs Committee would bring recom- 
mendations on Saturday which would speak to Bishop Lance’s concern. The text of the affirmation 
as approved, follows: 


World Methodist Social Affirmation 
We believe in God, Creator of the world and of all people; 
and in Jesus Christ, incarnate among us, who died and rose again; 
and in the Holy Spirit, present with us to guide, strengthen and comfort. 
WE BELIEVE; GOD, HELP OUR UNBELIEF. * 


We rejoice in every sign of God’s Kingdom: 
—in the upholding of human dignity and community 
—in every expression of love, justice and reconciliation; 
—in each act of self-giving on behalf of others; 
—in the abundance of God’s gifts entrusted to us that all may have enough; 
—in all responsible use of the earth’s resources. 
GLORY BE TO GOD ON HIGH; AND ON EARTH, PEACE. * 
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We confess our sin, individual and collective, by silence or action: 
—through the violation of human dignity based on race, class, age, sex, nation or faith; 
—through the exploitation of people through greed and indifference; 
—through the misuse of power in personal, communal, national and international life; 
—through the search for security by military and economic forces that threaten human 
existence; 
—through the abuse of technology which endangers the earth and all life upon it. 
LORD HAVE MERCY; CHRIST HAVE MERCY; LORD HAVE MERCY.” 


We commit ourselves individually and as a community to the way of Christ: 
—to take up the cross; 
—to seek abundant life for all humanity; 
—to struggle for peace with justice and freedom; 
—to risk ourselves in faith, hope and love, 
praying that God’s Kingdom may come. 
THY KINGDOM COME ON EARTH ASIT IS IN HEAVEN. * AMEN 


* These responses may be used in a worship setting. 


XVIII. CHANGE IN CONSTITUTION 


Bishop Cannon introduced the recommended change in the World Methodist Council Con- 
stitution substituting “each past chairperson” for “each past president”. The Chair indicated that 
although 24 hours had not fully elapsed the Council would not reconvene until Saturday and he 
would entertain a motion to deal with the change now if the body felt the spirit of the 24 hours had 
been observed, so the Nominating Committee work might be brought to the Council. 


Dr. Orion Hutchinson (UM, USA) MOVED, and it was seconded, that the rule be suspended so 
the Constitutional amendment might be considered at the present time. 


This was VOTED and AGREED. 


Brian Duckworth (England) asked for clarification — Cannon had said “Executive”, and he un- 
derstood this relates to “Officers”. 


Bishop Cannon agreed that this referred to Officers. 


Dr. Duckworth then expressed his concern that, “The work of the Council is becoming more 
participatory and is gaining in integrity. After the past 20 years, after the Denver reforms, etc., we 
have been able more and more to exert proper influence, and I think that the way in which that has 
happened has been through the grappling by the Executive Committee of many of these difficult 
issues. Now, the enemies of the Greeks say ‘fear the Greeks when they bring gifts’ and I have certain 
nervousness when the membership or number of officers is being augmented.” He acknowledged 
this was a substitution of one for another, but he expressed concern about the role and authority of 
the Executive Committee. He said he realized the change had been tabled at the Executive, but it 
had not been thoroughly discussed by the Executive. What he has in mind is an increase in the in- 
fluence and powers of the Executive and not by rule or de facto an increase in the influence and 
powers of the Officers. He spoke out of deep respect for the Officers, but he does not believe that 
their task and influence should be increased, either by the number of times they meet, or the number 
of people who are members of officers. He continued, “I believe our future lies in increasing the 
number of times that the Executive Committee meets, and I hope the passing of this amendment will 
not act against that tendency.” 


Bishop Cannon thanked Dr. Duckworth then recognized Prof. A. Raymond George (England). 
Dr. George did not recall the Executive discussion but went on to disagree with Dr. Duckworth. Dr. 
George suggested that the increase in the number of the officers meeting might make them of more 
value to the Executive. On that ground, he saw no harm in increasing, and therefore supported the 
motion. 


The Council then VOTED to ADOPT the Constitutional change. Section VIII of the Constitution 
now reads: 
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“The officers of the World Methodist Council shall be not more than eight (8) Presidents, no two 
(2) of which shall come from the same member church, and who collectively shall constitute a 
Presidium which shall include at least one laywoman, one layman and one youth. There shall be a 
Chairperson and a Vice-Chairperson that shall not come from the same church. There shall be a 


~ Treasurer of the Council. 


“The Chairperson of the Executive Committee shall be responsible for the oversight of the ad- 
ministration of the World Methodist Council between sessions of the Executive Committee, and shall 
have the right from time to time to delegate authorities to a Vice-Chairperson of the Executive 
Committee. There shall be a Secretary or Secretaries and one or more Associate Secretaries, an 
Honorary President, if desired, all elected by the Council on nomination of the Executive Committee 
or by nomination from the membership of the Council. Other officers shall be each Past Chairperson 
and the President of the World Federation of Methodist Women.” 


XIX. NOMINATING COMMITTEE REPORT - OFFICERS 


Bishop Cannon then asked Bishop Imathiu, Chairman of the Nominating Committee, to bring the 
committee’s first report. Printed sheets were distributed. 


Bishop Imathiu was reluctant to read his own name. Bishop Cannon read the proposal that 
Bishop Lawi Imathiu (Kenya) be nominated as Chairperson of the WMC Executive Committee, and 
asked if there were nominations from the floor. There were none. 

Bishop Imathiu was VOTED and ELECTED. The Council stood and applauded. 


Bishop Imathiu then resumed the report, Dr. Donald English, London, England, was nominated 
as Vice-Chairperson. (In each case the Chairperson asked for nominations from the floor) 


Dr. English was VOTED and ELECTED. 

Mr. John R. Harper, Philadelphia, USA, was nominated as Treasurer. 

Mr. Harper was VOTED and ELECTED. 

Mrs. Edna Alsdurf, WMC, Lake Junaluska, was nominated as Assistant Treasurer. 

Mrs. Alsdurf was VOTED and ELECTED. 

Dr. Joe Hale was nominated General Secretary. 

Dr. Hale was VOTED and ELECTED. (The group stood and applauded in appreciation) 
Mr. Ralph C. Young was nominated Geneva Secretary. 

Mr. Young was VOTED and ELECTED. 


Bishop Imathiu then read the names of Presidium members nominated: Bishop Isaias Gutierrez 
(Chile); Rev. Alan K. Woodley (New Zealand); Bishop William M. Smith (AMEZ Church, USA); 
Mrs. Sinta Sitorus (Indonesia); Bishop Ole E. Borgen (Stockholm, Sweden); Mr. A. B. Archer 
(Bahamas); Bishop Ben Oliphint (UM, USA); Mr. Charles Boayue — Youth (Monrovia, Liberia) . 

Bishop Cannon asked each Presidium nominee to stand, then asked them to come forward to the 
platform so everyone could see them. He then noted that if anyone wanted to make a nomination it 
would have to be a substitute for one of these, and from a similar category, then asked if any 
nominations were proposed. 


Bishop Cannon then called for the vote. 


Mrs. June Lunn (England) speaking from the floor: “I regret the reducing of the number of women 
on the Presidium. The people who stand before us are seven men, one woman. | am a little 
disturbed about that. As I look at the Presidium who served us very well the last quinquennium, | 
would like to feel we are a company, we are a body, we are in partnership and if you bring the 
representation of women down to one, then I feel the voice of women of the church won’t be heard 
and we will not be represented as we ought to be.” 

Bishop Cannon said, “I take that to be a precautionary statement and a word of wisdom, but not a 
proposal for a substitute name.” 


Mrs. Lunn replied, “I feel we are the body who decides. I think if we don’t decide now to set the 
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balance right then for the next five years we will be continuing in a situation where more than half of 
Methodism around the world is very inadequately represented.” 


Bishop Cannon: “The General Secretary informs me, and I will let him say the number and who 
they are, that may be in contradiction to this statement that’s been made.” 


Dr. Hale, General Secretary of the WMC: “The Council charter provides for the President of our 
sister organization, the World Federation of Methodist Women, to be a full officer. The Presidium is a 
geographically representative group. The President of the World Federation of Methodist Women, 
whose name comes next on the list, brings the thinking of the World Federation of Methodist 
Women into this arena in a very splendid way. Last quinquennium, the youth Presidium member, 
the counterpart of Mr. Charles Boayue, was Rev. Marta Burke, so that made four. In trying to 
achieve an international balance and a geographical balance, it happened this time that there are 
three women rather than four.” 


Dr. Brian Beck (England) “It is perfectly true that the president of the World Federation of 
Methodist Women does represent women worldwide. I cannot think the member churches of this 
Council, geographically represented, do not have amongst their membership some eligible women, 
and I would like to test the mind of this Council that we refer this group of nominations, the 
presidium, back to the Nominating Committee.” This was seconded. 


Mrs. Thirwell Nolen (Alabama, USA) “I think one woman from our section is enough. I think 
women speak their minds very plainly, and I don’t think we are degraded or lessened because we 
have three women representatives. Here I am for the first time, and I am speaking my mind. The 
women I know will tell what they think. I don’t think we should send the Nominating Committee 
back when they have come up with able representatives.” 


Mrs. Anne Knighton (England) vice-president of the British Conference. “I feel neither degraded 
nor weakened, but I feel the Presidium could be strengthened by putting more women upon it.” 


Bishop Imathiu reminded the group of the predicament we are in. . . “It is not only women we 
should be thinking of, but people of different colors, also race. If the question will come in, so we 
shall not be thinking the word women alone, we should also be thinking of the races within the 
presidium and it becomes a very difficult job, once we start with the one, is to lead to another one 
. . . So you are not actually helping the Nominating Committee at all, but you are increasing the 
problem. The next questions will come, how many different races in Presidium, and that will cause 
more problem.” He then asked the group to “please accept the nominations of the Nominating 
Committee this time and next time we shall be sure that the women and all other people are con- 
sidered. I plead with this Council if it can let this go this time.” 


Bishop Cannon asked for any further discussion. 


Dr. Dale Dunlap (UM, USA) With all due respect to Bishop Imathiu’s point, “I would remind us 
that there are women of color and of race, so that now would be the time for us to redress this 
regrettable imbalance, and surely there are women who could ably represent the various con- 
stituencies of color or race or what have you. I hope we will take this occasion and not wait five more 
years.” 


The Chairman asked again for discussion. 
Dr. Dan Hankey (UM, USA) asked clarification of three women on Presidium. 
The Chair: They are not on Presidium, they are on Officers. 


The General Secretary, at Bishop Cannon’s request, read the names of Sinta Sitorus, Edna 
Alsdurf, Edith Ming. 


Ms. Eileen Henshall (Great Britain) “I feel that five years is too long to wait. I am concerned not 
only about representation of women, but the representation of different nationalities and races. 
There does seem to be a preponderance of the whites of the USA, if I might say so, and I would take 
a whole re-look, an examination of nominations that have come forward would be the appropriate 
thing to do. I quite accept, not only concerning women, but also race and particularly in the 
worldwide turmoil about race relations of the present time.” 


Bishop Cannon then called for a vote to send back Presidium list to the Nominating Committee, 


requesting more women be put on in place of some of those on the list. The group VOTED to send 
the list back to the committee. 
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Dr. Walker Railey (UM, USA) asked if the instruction was just to look at balance of women, or 
other guidance concerning other ways of representation. 


Bishop Cannon responded that this had to do with women because the other guidelines were 
followed. “We have to take people from different regions of the world.” 


Bishop Imathiu then read the name of the President of World Federation of Methodist Women (on 
which the Council does not vote) Mrs. Edith Ming. The group ACCEPTED with applause. Bishop 
Cannon asked Mrs. Ming to stand. 


He then read the names of the other officers: Honorary Chairperson, Bishop William R. Cannon; 
Past Chairpersons, Bishop Prince A. Taylor, Jr., Dr. Kenneth G. Greet; General Secretary 
Emeritus, Dr. Lee F. Tuttle. The group stood as sign of acceptance. 


Bishop Cannon was asked that these persons also come to the platform so they could be seen by 
the group, so this group was also recognized. 


XX. REPORT ON THE LUTHERAN / METHODIST DIALOGUE 


Bishop Cannon then moved to the report on the Lutheran/Methodist Dialogue and asked Dr. 
Peder Borgen (Trondheim, Norway), a member of the group, to speak. 


Dr. Borgen: “The Lutheran World Federation and World Methodist Council organized a com- 
mission that has been meeting since 1979 and ended its work in 1984. We had several meetings and 
dealt with various aspects. As you can see the booklet presents the history and experience of the 
dialogue; how we both exchanged viewpoints and discussed doctrinal matters and that we also 
experienced an increasing fellowship with one another. We discussed: The Authority of Scriptures; 
Salvation by Grace Through Faith; The Church, Means of Grace; The Mission of the Church. We 
then made suggestions for the future and we prepared the recommendations. I believe all who took 
part in this work discovered how we could formulate both agreements and disagreements at the 
same time. We were very honest with regard to the various emphases, points of view and doctrinal 
approaches. In our concluding statement we reached the following recommendations almost 
unanimously, with one dissent as you can see on page 27 and 28 of the Report: 


489. From the beginning one purpose of the dialogue has been to assist Methodist and 
Lutheran churches to move towards greater fellowship in faith, witness and service. Such 
fellowship finds visible expression in full sacramental communion. 


490. We gratefully acknowledge that our dialogue has led us a significant way toward this 
because we were able to discover a great amount of agreement and convergence between us. 
We regard this theological discussion to have achieved sufficient agreement to make the 
following recommendations: 

491. 1. We recommend that our churches take steps to declare and establish full fellowship 
of Word and sacrament; we recommend that as a first and important step our churches of- 
ficially provide for pulpit exchanges and mutual hospitality at the table of the Lord. We rejoice 
that full fellowship of Word and sacrament is currently practiced in some of our churches. 


492. 2. We recommend that in every place our churches work together to manifest their 
unity in common efforts of witness and service in the world. 


493. 3. We recommend that our churches receive and use the results of this theological 
dialogue in seeking the visible unity of all Christians. 


494. Finally, we hope that our churches may find common mission and life together by the 
sharing of our lives with the world for which Christ died. We covet for our people that in 
mind, heart, and service they may grow together in experiencing the reality of THE 
CHURCH: COMMUNITY OF GRACE. We trust the Holy Spirit to lead Lutherans and 
Methodists in forms of witness, service and fellowship that will demonstrate our obedience 
and love for the same Lord Christ. 


From the viewpoint of the Lutheran friends there was almost complete agreement on doctrinal 
statements with regard to the eucharist, but the Lutheran representative from Norway, Lars Ostnor, 
thought the degree of agreement needed further perfecting and therefore dissented. 
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Dr. Borgen then MOVED that the report be received, that the recommendations be brought to the 
various church bodies and that the booklet be used for further study and action in the various 
churches. He added that the list of participants is found at the end of the Report. (For the text of the 
full report, “The Church, Community of Grace”, see Appendix IX.) 


The Council VOTED to RECEIVE. 


Dr. Mervyn Russell (United Church of Canada) asked, “Do we simply receive the document, 
based on reception that it gets within the World Methodist Council, then decide whether it is wor- 
thwhile pursuing the dialogue?” He mentioned in paragraph Il .. . “we hope that these will be 
pursued in appropriate settings”. He asked Dr. Borgen to tell where the dialogue goes from here. 


Dr. Borgen said it is for the Council to decide. No plans have been made for further discussion. 


Bishop Cannon explained, “Both Lutherans and we felt that after the sessions and preparation of 
the report that further conversations between the two world bodies could rest for a period of time. 
They may be resumed. Financing the next phase of dialogue with the World Alliance of Reformed 
Churches, and the pending agreed-upon conversations with the Orthodox are all considerations. 
The fact there is no proposal for conversations with the Lutherans to continue at the world level does 
not mean they are permanently concluded.” 


Bishop Cannon recognized Dr. Mance Jackson. Dr. Jackson asked if the committee was a 
continuing one. Bishop Cannon responded that the Nominating Committee report will include 
recommendations for the Ecumenical Committee and as bilateral dialogues are a part of this com-. 
mittee, in one form or another, they will be continued. 


During this general discussion, Dr. Geoffrey Wainwright called attention to an action of the 
Council taken in Dublin (1976) regarding dialogue with the Orthodox Churches, and urged that this 
initiative continue to be pursued. 


Ms. Tanya Martin (Panama) asked if the reports were available in other languages. It was ex- 
plained that reports are available in other languages. 


Rev. Raoul Sosa (Uruguay) expressed concern that third world participants be included and 
suggested should the commission meet again the concern for mission be included. 


XXI. REPORT ON ROMAN CATHOLIC / METHODIST 
CONVERSATIONS 


Bishop Cannon then invited Prof. A. Raymond George to present the report of the dialogue 
between the Roman Catholic Church and the World Methodist Council. 


Prof. George introduced “Toward A Statement on the Church,” the report of the Joint Com- 
mission between the Roman Catholic Church and the World Methodist Council, the fourth series of 
such conversations. 


“Bishop Cannon has been the Methodist Chairperson of these conversations during this last 
quinquennium, as indeed during the second and third quinquennia, and has led us with his 
customary ability. The Chairperson on the Roman Catholic side has been Bishop J. Francis Stafford, 
Bishop of Memphis, Tennessee. We had hoped to have him with us in our Council and Conference, 
but he cannot be here as within the next few days he is to be inducted as Archbishop of Denver. We 
are glad that we have with us, however, as the Roman Catholic representative, the Rev. Kevin 
McDonald, of the Vatican Secretariat for Promoting Christian Unity, Rome. We greet him and will 
hear him later in the Conference.” (The Chair moved a letter of congratulations and good wishes be 
sent to Bishop Stafford. The motion was seconded and it was AGREED that the Council send a 
message of congratulation to Bishop Stafford on his installation as Archbishop.) 


Mr. George continued: “I will indicate briefly just a few of the main points in the report. I will give 
the section numbers in case you wish to look them up. 


“First, Christ wills a communion which is expressed visibly (Sections 21 and 22). I believe that 
you, Mr. Chairman, have in personal conversation with the Pope taken up the problem that we are 
not able at present to receive communion together. 


“Secondly, we suggest some possible models for organic unity which will not imply uniformity or 
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suppress the gifts which God has given to us. One such possible model is the religious orders such as 
the Benedictine (Sections 21 and 24). 


“Thirdly, we all believe that episcope, pastoral oversight, is a God-given function; and whatever 
account we give of the origin of episcopacy, oversight by bishops, most of our churches either have it 
or are willing to accept it for the sake of unity (Section 29). 


“Fourthly, the New Testament uses various images about Peter, showing both his leadership and 
his weakness (Section 47). 


“Fifthly, the primacy of the bishop of Rome cannot be established from scripture in isolation from 
tradition and in our view must be considered on its intrinsic merits (Section 55). 


“Sixthly, a communion can belong to the Church of God without being in communion with the 
bishop of Rome, for example, the Orthodox churches (Section 56). 


“Seventhly, if a universal primary would help the unity of the church, it must be God’s will 
(Section 58). 


“Eighthly, such a primary of the bishop of Rome would not involve all the functions which he 
performs now (Section 59). 


“Ninthly, it is conceivable that in due course Roman and Methodist bishops and perhaps others 
might be linked in a body, an episcopal ‘college’, which would recognize the Pope’s leadership 
(Section 62). 


“Lastly, while we are by no means agreed about infallibility the assurance which we have about 
redemption may imply an assurance about the Church’s grasp about the fundamental doctrines of 
the fact (Section 75). 

“In conclusion, I would not go so far as to say that we have made a breakthrough, but when I look 
back at the relationship between our two churches in my work, I would say that we have made 
immense progress, and we hope to go much further. The report itself indicates (Section 76) a 
number of topics which should now be pursued under the general heading ‘The Apostolic 
Tradition’.” 

“I MOVE that the Council receives the report, commends it to the member churches for study, 
and directs the Officers and the Executive to arrange for the continuance of the conversations.” (For 
full text see Appendix X.) 


Dr. Mance Jackson (US) asked what is meant by “study”. 


Dr. Peter Stephens (England) asked about making changes, and also if we might send the report 
tocouncils of churches. — 


It was explained on the first point that this was a report to be commented upon and received but it 
was not being presented for change as it had been written bilaterally. (It is made widely available to 
interested councils and groups.) 

The group VOTED to ADOPT. 

It was then asked how The Pope views these discussions. 


Dr. George responded that the Roman Catholic representatives in the dialogue represent The 
Pope, so his views as those of the Roman Catholic Church are fully represented. 


XXII. WORLD EXCHANGE REPORT 


Bishop Cannon then introduced Mrs. Edna Alsdurf, Director of the WMC Exchange Program to 
bring her report. The text of the report follows: 


lam happy to report that in the last five years — 1982 through 1986 — the number of exchanges 
has greatly increased with a total of 608 families — Ministers, Laity and Youth — participating this 
quinquennium. 

In addition to the record number of exchanges between persons in the U.S. and Great Britain, 
other countries are becoming more involved with an increase in the number of exchanges each year. 
Represented in the program this quinquennium — some countries for the first time — are India, 
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Canada, Australia, Korea, New Zealand, South Africa, Norway, Germany, Jamaica, the Virgin 
Islands, Spain, Samoa, England, Scotland, Wales, Northern Ireland, Eire, Channel Islands and the 


Isle of Man. 
Clergywomen participation in the Ministerial Exchange program is increasing and all reports are 
most enthusiastic. 


Work on development of alternate exchange styles for ministers unable to participate in the 
traditional synchronized “swap” type exchange is progressing. 


Unsynchronized exchanges developed between ministers of India and the U.S. have been very 
successful and are now a regular part of our annual program. 


A one-way exchange concept has also been introduced this quinquennium to enable ministers to 
participate from countries where a two-way exchange (either synchronized or unsynchronized ) is 
not possible or practical. We have learned that there are areas where language barriers, racial or visa 
restrictions, cultural differences or financial limitations simply will not allow a regular exchange. 


I am especially pleased to report that a one-way exchange has been arranged this summer for the 
Reverend Timothy Joseph Khoza of Thembisa, South Africa. Mr. Khoza began his duties at The 
Master’s United Methodist Church of Euclid, Ohio, on June 8. Following a two-week orientation 
period, serving with the Reverend Robert Airhart, and attending the East Ohio Annual Conference, 
Mr. Khoza will serve as minister of the Church until August 17 while Mr. Airhart is on renewal leave. 
A letter last week from Dr. Shepherd Harkness, Superintendent of the Painesville District, reports 
that the exchange is going very well and we are most grateful to Dr. Harkness, Bishop James S. 
Thomas and Robert Airhart for making this significant exchange possible. I would also like to express 
appreciation to Dr. Donald Cragg, my exchange colleague in South Africa, for his part in working 
out the exchange arrangements there. 


Interest in program participation among our black pastors continues a priority and we anticipate 
significant involvement during the next quinquennium. An exchange last summer between the 
Reverend Clyde Henry of Camphor Memorial United Methodist Church, Philadelphia, Penn- 
sylvania, and the Reverend Alan Stafford, Superintendent Minister of the Watford Circuit, Bushey, 
England, was very successful. Dr. Henry was the first black pastor from the United Methodist Church 
to participate in an exchange and we hope he will be only the first of many. 


The Youth Volunteer Scheme continues to be an important segment of the World Exchange 
Program, with increased participation by ministerial candidates. A new brochure is to be printed 
which we feel will generate even greater interest. 

As many of you know, the World Exchange program began with a single pulpit exchange in 1947 
between Dr. A. Stanley Leyland of England and Dr. Theodore C. Mayer of Ohio. Dr. Leyland has 
served as the British Secretary for Exchanges since that time and has been an inspiration to all who 
have worked with him. Dr. Leyland retired this year as Associate Director and is to be recognized this 
morning by the Council for his significant contribution to the Program and Council. I want to take this 
opportunity to publicly express my personal appreciation for the privilege of being associated with 
him for eight years. | have learned from him, shared with him, and I shall miss our regular contacts. 

In closing, I would also like to record appreciation to members of the Executive Committee for 
their continued encouragement and support; to Mrs. Charles Parlin and the late Dr. Parlin for their 
significant contribtuion to the program; and to those of you who contributed so generously to the 
Centennial Fund, thereby enabling us to broaden the scope of exchange during this quinquennium. 


This report is respectfully submitted to the Council for endorsement. 


The report was VOTED and RECEIVED. 


XXIII. PRESENTATION TO DR. A. STANLEY LEYLAND 


Bishop Cannon then called Dr. A. Stanley Leyland (England), Associate Director of the WMC 
Exchange Program, to the platform for a special presentation. 


Bishop Cannon: “On the occasion of the 15th World Methodist Council, the Council meeting in 
Nairobi, Kenya, hereby recognizes the long and distinguished career of Dr. A. Stanley Leyland. 


“Dr. A. Stanley Leyland, having been alive and in active ministry for most of the 20th century, 
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was born in 1901 in Shropshire, England. Accepted for the ministry in the Primitive Methodist 
Church in 1922, he received his theological training and served circuits throughout the Kingdom 
until 1945, when he came to the London area where he has lived and served since. Dr. Leyland has 
occupied many important positions in British Methodism and in the World Methodist Council. 


“On this day, July 23, 1986, in Nairobi, the World Methodist Council recognizes the pioneer 
efforts of Dr. A. Stanley Leyland in conceiving the Ministerial Fxchange Program and in insuring its 
incorporation into the life of the World Methodist Council. When the Seventh Ecumenical Methodist 
Conference met in Springfield, Massachusetts, in 1947, under Dr. Leyland’s recommendation a 
Committee on the Exchange of Ministers was authorized to be co-chaired by Dr. Leyland and Dr. 
Karl Quimby. From that beginning until now he has served as Chairman of the British Committee on 
Ministerial Exchange and through the years continued as Co-Chairman of the Exchange Com- 
mitttee until the 1981 Conference when he was made Associate Director of the World Exchange 
Program which came under the direction of the Council’s Executive Committee at that time. 


“The World Methodist Council hereby salutes the distinguished service of Dr. A. Stanley Leyland, 
recognizing with gratitude his 39 years of service and visionary leadership in ministerial and lay 
exchange. Along with this recognition is a tangible expression of the Council’s abiding appreciation 
which is our pleasure to present.” 


Bishop Cannon went on to say, “This is a really great man, the friend and confidant of Bishop 
Corson, the associate and close friend of Bishop Ivan Lee Holt, one who walked side by side with 
Dr. Elmer Clark, so that he has been able to span the Atlantic, being a part of this exchange program, 
which was at first just a British and American enterprise, which has expanded now to reach these 
other churches, as Mrs. Alsdurf has indicated, and here standing before us is a creative genius in the 
true sense of the word.” 


The group stood and applauded. 


Dr. Leyland responded: “Bishop Cannon and my dear friends of the World Methodist Council. I 
am overwhelmed by the graciousness and generosity with which you have greeted that which I have 
been privileged to have done in the name of the World Methodist Council. I know I am old but I 
don’t go back to the stone age. I do go back to the day when the exchange preacher used the great 
ocean liners, The Queen Mary, The Queen Elizabeth, and my reports show that the exchange 
preacher took opportunity to preach the gospel to the people in the crowded lounges of those great 
liners. I claim no credit for what I have tried to do. I take the Methodist phrase ‘What hath God 
wrought.’ This Council owes an immense debt to the late Dr. Karl Quimby, Dr. T. Otto Nall, before 
he was elevated to the bench of bishop, Dr. Lee F. Tuttle, Russell L. Young, and latterly, my dear 
friend and colleague, Edna Alsdurf. I can’t put into words my own gratitude to her for the most 
helpful cooperation she has given me at all times. 


“I would like to say that the exchange is not a holiday. It gives insights which no tourist could ever 
get. It provides opportunity for a man to enter the homes and hospitals and groups in the com- 
munity. It gives him a chance from his new location to look back and assess his own ministry at 
home. It provides for some men such a relief from routine administration that they can concentrate 
on that for which they were ordained, the preaching and the pastoral ministry. More than one man 
has found a complete renewal of ministry as he has served on the Exchange Program. I hope that the 
Exchange Program will continue to be a main feature of the work of the World Methodist Council. I 
hope it may be possible to expand it as we have not been able to do hitherto. I wish for my successor 
in cooperation with Edna Alsdurf a most successful period of service. 


“I would just like to conclude with the fact that when in 1947, because of the influence of Bishop 
Ivan Lee Holt and Dr. Oscar Thomas Olson the first exchange became possible, the man who came 
was a brilliant example of the American ministry, Dr. Ted Mayer of Ohio, at the time. The war was 
just over. He wanted to speak in admiration of the people in London and in England. He came to 
that London pulpit and before he had commenced his sermon, he said that he admired the. way we 
had faced up to the war, especially when we stood alone, and he admired the way we had com- 
posed ourselves. ‘Why, on the train coming from Southhampton to London, right there in the 
middle of a field I saw the words “Take Courage”. ’ What he failed to know was that Courage was 
the name of a popular beer. I say, in light of the experience of the years, take courage, think what 
God has wrought, attempt great things for God, and be sure that God will reward you with great 


things.” 
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XXIV. REPORT OF THE WORLD FEDERATION OF 
METHODIST WOMEN 


Bishop Cannon then asked Mrs. Oknah Kim Lah (Korea), the outgoing president of the World 
Federation of Methodist Women, to bring the WFMW report. The text of Mrs. Lah’s report follows: 


Bishop Cannon, Members of the Council: It gives me a great joy to present to you a brief report on 
our assembly which was held last week. 

To the joyful singing of rich voices of Africa, and warm hospitality of women of Kenya who 
planned and organized for many months, the Historic 7th Assembly of the World Federation of 
Methodist Women met in Nairobi, Kenya, from the 13-20 July sharing the theme: KUKUA KATIKA 
KRISTO — GROWING IN CHRIST. 

Six hundred representatives (officers, delegates and visitors) from 50 countries gathered in Taifa 
Hall, the University of Nairobi. 

Mrs. Sarah Matlahare from South Africa who delivered the keynote address on the theme 
“Growing in Christ” and Mrs. Oknah Kim Lah who made her presidential address emphasized social 
evils, sexism, racism, and all other forms of oppression over powerless persons, which could be 
cured by love and in so doing recreate this world. Other speakers were Dr. Leah Marangu on 
“Maturing in Christ as Women” and Dr. Wangari Maathai, on “Developing in Christ as Women.” 


Bible studies which increased and deepened the theological thinking as the themes ‘Men and 
Women in God’s Creation; The God of the Hebrews and Building up a sharing and caring Com- 
munity,’ by Dr. Joon S. Park, were explored. : 


One of the high moments of the Assembly was the launching of the History of the WFMW - 
Methodist Women - A World Sisterhood. This invaluable well documented book encapsulates the 
legacy of dedicated and spirit-filled women who projected Dr. Helen Kim’s dream of a worldwide 
sisterhood to the current 7 million women around the world. 


Another highlight was the Celebration of the WFMW having gained Consultative Status Category 
II with the Economic and Social Council as a member of the Non Governmental Organizations body 
of the United Nations. 


Mrs. Elizabeth Lovatt Dolan made a valuable contribution to the Assembly by advising the im- 
portance of our UN NGO Status and the reciprocal exchange of meaningful information and action 
which could be derived therefrom. Our three representatives to UN, Renate Bloem, Sook Hahm and 
Ingegerd Nausner, presented their reports and projected their planning for the next quinquennium. 


A dedicated task force chaired by Mrs. Wilhelmina Lawrence presented a Revised Constitution 
and By-Laws to the Assembly, which were discussed and unanimously adopted. Workshops formed 
the basis of intense discussion on issues such as Education for Peace, Political Consciousness, 
Racism, Women and Economic Development, Exploitation of Women, Women and Health, 
Migrant Women, Poverty and Hunger, Employment and Unemployment and Bible Study. The 
threat of nuclear fallout and testing, child abuse were matters of serious concern. Resolutions dealing 
largely with the current violent situation and continued State of Emergency in South Africa have 
been submitted to this 15th Conference of the World Methodist Council for discussion and action. 


The Assembly recognized the strong and enthusiastic leadership qualities of Mrs. Edith Ming 
(USA) in electing her to lead the women of Methodism for the next quinquennium. Assisted by Mrs. 
Navamani Peter (India) Vice President; Mrs. Lorraine Solomon (South Africa) Secretary, and Mrs 
Emmy Lou John (USA) Treasurer. 


Talented capable women of vision, who served the WFMW with dedication and trust have just 
completed their five year term, and the whole of Methodism is indebted to them. 


We affirm our Motto “To Know Christ and Make Him Known” as we seek a new awaking and 
facilitate a common witness in unity, as we Grow in Christ. 


The Chairperson expressed gratitude for the report on the WEMW Assembly. 
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XXV. REPORT OF THE WORLD ALLIANCE OF REFORMED 
CHURCHES /WORLD METHODIST COUNCIL DIALOGUE 


Bishop Cannon then called for the report on the dialogue between the World Alliance of Refor- 
med Churches and the World Methodist Council, which was given by the Reverend Brian Beck, 
Secretary of the British Methodist Conference. Dr. Beck called attention to the copy of the printed 
report which was mailed earlier. (See Appendix VIII.) Dr. Beck’s summary of the dialogue follows: 


This is a more modest enterprise and only the beginning. There are at least 46 countries where 
Methodist churches and churches in the Reformed tradition are working side by side. There are at 
least 10 churches in which Methodists and churches of the Reformed tradition have entered into 
union and there are another seven such unions under discussion. By Reformed churches, I include 
Congregational and Presbyterian traditions, all of which in one way or another look back to John 
Calvin and other reformers of that period. 


Two things are surprising: Most Methodists were brought up to believe that Calvinism and 
predestination were a bad thing. It is surprising then that Methodists and those in the Reformed 
tradition have not apparently in practice found that view of predestination an insuperable difficulty in 
coming together, for as I have said there are 10 churches in which Methodists and Reformed 
Christians united. 


The other thing that is surprising is that we have not explored this matter before. With so many 
countries where we are in contact, it is surprising that our two world bodies have not had formal 
discussions in the past. It was to try to remedy that that a small and informal conversation was set up, 
taking the opportunity provided by the World Methodist Peace Conference in London in July of last 
year and that a smallish group was gathered as representative as possible under the circumstances to 
explore what might be done in the future. In two days we succeeded in producing the document 
which is before you. It is in four parts. 


The first speaks of the gospel to be confessed today. There are all sorts of ways in which you can 
put the gospel into words and they will vary according to the emphasis placed, according to the idea 
you start from as the central organizing concept. There is nothing final or definitive about part one of 
this report. As the report says just before the heading of part one, it is a sign of what can be done 
when representatives of two world communions sit down together and as a group of Christians try to 
say together what gospel is. Nothing increases confidence in one another in different churches more 
than actually bearing witness to the gospel together. 


Part Two looks at ourselves, what we have in common, and it’s amazing how much there is that 
we might not have expected to find there, and the second paragraph goes on to acknowledge that 
both Methodists and Reformed Christians have often strayed from our own traditions, distorted 
them, misunderstood them, and in consequence, misunderstood one another. Our exercise is 
evidence of a lot of that misunderstanding can be cleared up. We feel there are still some issues that 
need further discussion, further explanation, but we are optimistic about the outcome. 


Other issues in part two include freedom and predestination, free grace and predestination, ways 
of looking at the church, ways of understanding God’s covenant, the relations of church and state, 
and understanding Christian perfection. 

Part three draws the conclusion we need to proclaim the gospel together, not just because it so 
happens that Methodists and Reformed Christians agree on certain aspects of the gospel, but that we 
need to proclaim the gospel together because it is about reconciliation. If we cannot proclaim it 
together, we are not reconciled and we deny what we proclaim. 

The final part is headed “The Future”. If there is so much in common, why is it the Methodists and 
the Reformed are still separate? That is a question each church has to answer for itself. There are 
various reasons in each situation. 

The question is also what shall be the relationship within the World Methodist Council and the 
World Alliance of Reformed Churches. The suggestion is that in the light of what we have explored 
so far, a further and more fully representative consultation be held in 1987. 
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Mr. Beck MOVED that the Council welcome the report, and if the World Alliance agreed, that we 
authorize a further dialogue to be held in 1987. 


The Council VOTED and ADOPTED the Beck motion. 
XXVI. REPORT FROM THE COORDINATING COMMITTEE 


Miss Margarita Grassi, Chairperson of the Coordinating Committee, was asked to bring a report 
from the Coordinating Committee, as follows: 


1. Worship and Liturgy 


The Worship and Liturgy Consultation presented a list of observations and recommendations to 
be referred to the new committee on Worship and Liturgy for study and action. 


2. Bicentennial of the African Methodist Episcopal Church (1987) 


“Whereas the African Methodist Episcopal Church had its origin in November 1787, when 
Richard Allen and other African-Americans sounded a trumpet for religious freedom when they 
refused to accept segregation in God’s house, and so demonstrated by peaceful protest. 

“And whereas 1987 is 200 years since that initial act took place, leading to the flowering of a 1.5 
million world-wide communion, ; 

“And whereas the African Methodist Episcopal Church, a member of the World Methodist 
Council, will be celebrating its Bicentennial under the theme: “A Liberating and Reconciling People,” 

“Be it resolved that the World Methodist Council hail this milestone, and do so by participating and 
sharing as completely as possible, 

“And be it further resolved, that the World Methodist Council in all parts of the world, will pray for 
the A.M.E. Church in its quest to be a witnessing, caring member of the body of Christ as it seeks to 
do ministry according to our resurrected Savior.” 


This was VOTED and ADOPTED. 
3. Letter from Methodist Church, Nigeria 


A letter was received from the laity, Methodist Church, Nigeria. We were glad to receive this 
information and it will be passed on to the General Secretary. 


This was VOTED and RECEIVED. 
4. Distribution of Bibles 


The recommendation (from members and pastor, Calhoun, GA, UM Church) that all local 
Methodist churches be urged to “secure (either by donation or purchase) Bibles and distribute to their 
own local prisons, jails and correctional institutions to further the evangelistic program of the 
Methodist Churches for Jesus Christ,” as a special ministry be referred to the new Evangelism 
Committee. 


This was VOTED and AGREED. 


XXVII. ALDERSGATE’88 


Dr. Brian Beck, Secretary of Conference of The Methodist Church, Great Britain, described plans 
that are being formulated for the celebration of the 250th anniversary of John Wesley’s Aldersgate 
experience in May, 1988 (Aldersgate ’88). Dr. Beck called attention to an attractive Aldersgate ’88 


brochure that has been placed on every desk, and invited all Council members to come to London 
for the celebration. 


XXVIII. BENEDICTION 


Following announcements, Bishop Cannon pronounced the benediction. 
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WORLD METHODIST COUNCIL 


COUNCIL / CONFERENCE PRESENTATION 
JULY 26, 1986 


Session III 


XXIX. HOLY COMMUNION 


Holy communion, coordinated by the Worship and Liturgy Committee of the World Methodist 
Council, was celebrated in each of the hotels at 7:00 a.m. Excellent attendance was reported and 
participants expressed appreciation for these early celebrations. 


XXX. DAY’S AGENDA OUTLINED 


The Saturday Conference session began with the singing of “Holy, Holy, Holy”. Following an 
opening prayer, Dr. Donald English, the presiding officer for the session, called attention to the 
program of the morning: A major address by Dr. Alan Walker; the Report of the World Evangelism 
Program, including the work of the Institute for World Evangelism; two resolutions to be presented 
from World Evangelism taking in both World Evangelism and the Institute; followed by a time for 
discussion. 


Following the morning break, a composite resolution on South Africa would come before the 
Conference and the presentation on Social and International Affairs Committee work spanning the 
past five years. Dr. English explained that while Council business was under discussion, Bishop 
Cannon would be presiding. 


XXXI. ADDRESS BY SIR ALAN WALKER 


Dr. English in introducing Sir Alan Walker, said: “Since the time Sir Alan Walker has been the 
Director of Evangelism, there has been a tremendous flowering of evangelistic activity all round the 
world in Methodist circles with which he has been connected and we thank God for the very many 
people who are now part of His Kingdom through the evangelistic activity He has done through Alan 
Walker. We thank God for his work and I now very gladly ask him to address the Conference.” For 
the full text of Dr. Walker’s address, “The Divine ‘Yes’ to Gobal Evangelism”, see page 115. 


XXXII. ALDERSGATE ’88 


After a song, “Freely, Freely,” led by Dr. Peter Bolt, Dr. English spoke briefly on the plans for the 
Aldersgate Celebration in 1988, the 250th anniversary of the conversion of John Wesley. The 
British Committee working on arrangements expects many will travel to London in May, 1988. “We 
are aware that we don’t possess John Wesley. We wouldn’t be here had it not been for his ministry.” 
He called attention to a sheet of “logos” made available to delegates and described a larger book 
“The Logo Type Library”, available for 5 Pounds Sterling, which gives suggestions as to how the 
Aldersgate ’88 logos may be used. (The copyright is free to member churches of the World 
Methodist Council.) Those wishing a more permanent memorial may order: (1) a bronze replica of 
the memorial flame which is now at Aldersgate Street with the words of Wesley describing his ex- 
perience; (2) a bronze which contains the text of Wesley’s Journal entry, May 24, 1738; and (3) a 
bronze bust of John Wesley, fashioned after the famous original by Enoch Wood. For further in- 
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formation, contact Mr. Brian Thornton, of the British Methodist Publishing House; Dr. Brian Beck, 
Secretary of the British Methodist Conference; or Dr. English. It is hoped the Aldersgte ’88 
Celebration will be a launching pad for Christian mission. 


XXXII. WORLD EVANGELISM COMMITTEE REPORT 


Dr. English invited Bishop Dwight E. Loder, Chairperson of the World Evangelism Committee, to 
introduce the report. 


Introduction: Bishop Dwight E. Loder 


The Committee on Evangelism for the World Methodist Council has been an active part of the life 
of the Council for some 15 years. As a matter of fact, the Council went beyond a “fork in the roads” 
and took what we believe to be a very wise direction when it began to become active in the life of the 
church in the world in more than just speeches. We undertook a program of evangelism that has 
indeed been inspired by the leadership of Alan Walker. We will be hearing from him again in a few 
moments. We are deeply indebted to him in his work as the Director of World Evangelism. 

Along the way, during these 15 years, the Institute for World Evangelism was born and it has its 
center in Atlanta, Georgia, under the direction and leadership of Dr. George Morris, assisted by Dr. 
Dan Hankey and others who work with him, in this process of indigenization. 


I have only one question for each of us to deal with as we go into this report this morning. I have 
been inspired by the message that was brought to us by Sir Alan. I have been inspired with how the 
Spirit is moving across the earth and what is happening to people. I find myself giving intellectual 
assent to it without allowing it to pass through me. I must continue to ask myself the single question: 
“What does this actually mean to me and in my life?” 


I come back to the place where Jesus began and announced his program of evangelism, by 
reading in the synagogue from Isaiah. It begins, “The Spirit of the Lord is upon you,” or someone 
else. It’s happening out there. No, Isaiah said and Jesus repeated and I think I must repeat, “The 
Spirit of the Lord is upon me,” and he has anointed someone else to do it. No. What does anoint- 
ment mean? Does it mean a happy little ceremony where the activity of the Spirit is going to be free 
to move in others, or is it moving in me? Can it move through me? Or have I short-circuited it 
somewhere along the way? Am I answering with Samuel, “Yes, Lord, here am”, but send someone 
else. I don’t want to do it. I’ve been annointed but I’ve been left in charge. It’s a gross inconsistency 
unless such a message as we’ve heard this morning begins with us. 


As a matter of fact, evangelism comes authentically from the evangelized. Unless evangelism 
begins in the pulpit and the pew it won’t go very far. Outreach only becomes effective after “inreach” 
and commitment. The Spirit of the Lord is upon me, or the Spirit of the Lord is upon the world and 
others, and I want the the world to straighten out so that I may keep on playing my own little game. 
As the unrepentant thief said, “Get me down off the cross”. It wasn’t that something had happened 
to him, he wanted to go on going on the same old way. For me that often speaks of my inner spirit. 
Let it happen to others, Lord, but don’t bother me with it. I want to do it my way. 


I think of the sea captain sailing his vessel through the night; seeing oncoming lights he told his 
signalman to send out the signal to the oncoming lights to “Adjust your course 10 degrees to the 
south”. The signal came back, “Adjust your course 10 degrees to the north”. His signal went back, “I 
am a captain, Adjust your course 10 degrees to the south.” The signal came back, “I’m a seaman 
first class, you adjust your course 10 degrees to the north!” The signal went back, “I’m a battleship, 


adjust your course 10 degrees to the south.” The signal came back, “I’m a lighthouse, adjust your 
course 10 degrees to the north.” 


How often I want to keep it for myself and do it my way and tell the Lord what to do until at last 
I've run the ship aground. My own life. Am I committed in this process? That’s my question of us this 
morning. As I call our attention to World Evangelism, | like to be a part of the activities without 
allowing them to pass through me. But when we become active, and we United Methodists in 
America are activists, and I find a great deal of it across the world, willing to be active without the 
Spirit passing through me, so the activities soon become my own. 
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Knute Rockne was a great football coach in America. Some of you won’t understand what football 
is, you think it’s soccer, but anyway, Knute Rockne used to have winning teams and he allowed 
them to practice in the fall when it was still too hot to put on an American football uniform. The 
uniform was similar to the armour that Saul tried to put on David - very heavy and very hot. So he 
‘used soccer, or what many of you properly call football in your place of abode, and he noticed that 
this one particular year the fellows became increasingly intense in attacking one another and kicking 
one another and batting one another about mercilessly. He went into the locker room and said, 
“Fellows, we’re going to have to give up the game. I’ve lost the ball.” To which one of the fellows 
responded immediately, “Forget the ball, let’s start the game.” 


There’s a lot of that in me. When the Spirit isn’t passing through me, I’ll do it my way. I will take 
my pleasure in having my own say, but let the Spirit be active in the world and let the world 
straighten its affairs out and leave me alone. I must ask myself over and over again, “What is hap- 
pening in me?”, lest I become a part of the hyena mentality that one finds from place to place 
beginning in Paul’s letters to the church in Corinth. I’m told here that hyenas are not predators, 
they’re scavengers. They do not attack and kill other animals. They do travel in packs and they 
attack and kill each other. There’s a kind of hyena mentality in the church at times where we forget 
the sin in the world and begin to have at each other, because we’re not open to the Spirit. The Lord 
has annointed me, so the Spirit of the Lord is upon me, not my own Spirit. This is my appeal this 
morning, that as we hear the rest of this report, we be certain that the Spirit is free to move through 
us. We can’t take Christ anywhere. Many of us feel we must possess Christ. That’s fatal. We must be 
possessed by Christ, the Risen Lord and Master of us all. When we are, then evangelism moves 
through us and God has another channel that God wants so much, and it has its effect in our lives. 


I remember preaching in Mozambique some years ago. Bishop Zunguze was interpreting what I 
had to say. Then they had an offering. People came up to the table and brought their offering. 
Bishop Zunguze would lean over to me and say “That person is giving half of what he has earned this 
last month... that person is giving two-thirds... that person is giving one-third...” Finally, I said to 
him, “Bishop, how can these people possibly afford to give that much?” He said, “It’s very simple. 
It’s because what they believe is far more important to them than what they have. The claim of the 
Lord on them is far greater than the claim of material things.” I thought to myself, “Oh God, open 
my life that you may be a channel through me that I may be willing to give of myself and of all | 
have.” That is our prayer as a committee on evangelism for you in this Conference: do not let that 
which is happening in the world simply be thrilling; do not ask the world to straighten out its life 
unless first of all you are able to say with Isaiah, yes with Jesus, “It’s the spirit of the Lord that’s upon 


” 


me. 


Report of the Director: Sir Alan Walker 


Since the Hawaiian Conference the World Evangelism Program of this Council has shown a 
gathering momentum. The five-year plan adopted in Hawaii has been faithfully and steadily im- 
plemented. We are grateful to God and to the people called Methodist for all that has happened. Ina 
special Nairobi issue of our Journal “Flame” the story of the years has been told in some detail. 
Therefore there is no need for me to do other than just underline some aspects of it. 


There are many phases of world Evangelism. The basic unit for the mission of Jesus, in our view, 
is the local church. By offering ideas and resources, World Evangelism has tried to assist the quarter 
of a million local churches of Wesleyan tradition around the world. 


Three special events have been widely taken up by local churches. They were the “Making 
Disciples” program, “Prayer for the World”, and “Simultaneous Evangelistic Missions”. 


Three large-scale international happenings have taken place: the Second International Christian 
Youth Conference was held in the Bahamas with 1,200 young people coming from 47 nations; the 
World Methodist Camp Meeting became a prominent feature in the Bicentennial Celebrations of 
Methodism in the United States; the World Christian Peace Conference was held in London, 
organized in conjunction with the Social and International Affairs Committee of the World Methodist 
Council. All showed the tremedous value of Christians coming together and being exposed to each 
other. 
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As Director of Evangelism I have tried to visit as many countries, often accompanied by my wife, 
where there are churches affiliated with the Council. In almost nine years, I have visited 75 of the 90 
countries. Three tasks have been attempted: the holding of evangelistic missions; the meeting with 
ministers and laypeople in conferences on evangelism; and where possible entering the theological 
colleges. There is no way of carrying on this kind of world program save by personal encounter and 
witness. 


Under the leadership of Dr. Eddie Fox the “New World Missioner” concept has been expanded. 
Teams of missioners have been in many nations and from the many nations have visited the United 
States, Hong Kong, Korea, Fiji, England, and Australia. 


World Evangelism has tried to express a social conscience. The essential authentic message of 
Methodism which is both personal and social. As Director | have spoken on both national and world 
issues, seeking to create a Christian social conscience on three critical issues of our time: poverty, 
racism, and war. 


The World Christian Peace Conference was a notable event, drawing delegates from Eastern 
Socialist states as well as the West. 


Resources have been created and distributed to advance the cause of World Evangelism. Nine 
“Pass-It-On” books have been produced. Bible studies have been written and translated into many 
languages, hundreds of thousands have been published. The World Evangelism library was 
inaugurated by a notable book by George Morris, the best book on conversion for 25 years, “The . 
Mystery and Meaning of Christian Conversion”. 


History was made in the launching in 1982 of the Institute for World Evangelism. Two in- 
ternational seminars have been held in Atlanta and other regional seminars of which you will hear 
presently. 


What has been the impact of World Evangelism? It’s a difficult question to answer. The world is 
large, the response has been varied, and results are hard to tabulate when scattered across the world. 
However, there are two claims which I dare make: First, observable evidence can be presented. In 
evangelistic missions thousands of people have made an open commitment to Jesus Christ. For 
example, in Tonga, 6,500 people and in Fiji, over 6,000 people, responded in the respective 
missions that were held to open commitment. From the two international youth conferences, many 
young people returned to their home countries to enter the full-time ministries of their home 
churches. Some national churches have moved from stagnation and decline to advance. Church 
leaders in Indonesia, Papua, New Guinea, Fiji, Hungary, Zambia, Haiti have stated that World 
Evangelism has significantly contributed to the growth of their churches. Second, I believe there has 
been a marked change of mood across large areas of Methodism. The church today is vastly different 
from the 60s and 70s, a new confidence has been born. The church is moving to outreach. We’ve 
seen in Britain the splendid mission, mission alongside the poor. In the United States, the General 
Conference has called for a doubling of church membership in the years ahead. In Korea, the church 
has reached its goal of a million members. All this means we have entered a new evangelistic age. 


Many factors have contributed to these happenings. I am convinced that World Evangelism is one of 
the instruments that God has used. 


Let us look briefly at the future. From a consultation on Evangelism held last September at Lake 
Junaluska has come a further five-year plan for World Evangelism. (See Appendix XI.) It is offered 
today for general endorsement by the Council. The program proposes to continue the proven 
features of the past ten years and to add significant new forms of witness. With Pentecost Day 
designated by this whole Council as “Making Disciples Sunday” the “Making Disciples” program will 
continue. There will be a third International Christian Youth Conference in Brisbane, Australia, in 
July next year. A strong committee of the Australian Uniting Church is preparing for this event and 
the program is being decided here by the World Evangelism Committee and the Youth Committee. 
Please invite and encourage and help your young people to come to Brisbane. “New World 
Missioners” will continue their invaluable witness. New resources are being created. Regional in- 
ternational seminars of the Institute will be held. 


New features in this program are as follows: there will be a world conference of full-time Wesleyan 
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evangelists and leaders in evangelism; house groups and Wesley house groups will be promoted as 
agents for evangelism; the possibility of a world conference on physical poverty and spiritual poverty 
will be explored; World Evangelism will seek to hold up the significance in conjunction with the 
British Conference of the year 1988 in the story of Wesley; and there will be a focus over the next 
five years on the doctrine and the experience of the Holy Spirit. It is hoped regional, national, and 
perhaps a world conference on the Holy Spirit will be organized. 


Presently, at the end of the presentation of the Institute, I will present two resolutions drawing 
together these matters. 


Institute for World Evangelism 


Bishop Loder referring to the birth of the Institute said: “I cannot say enough about the support 
Emory University and the Candler School of Theology have provided. Dr. George Morris is a full 
member of the faculty of the Candler School of Theology and yet Dean Waits has made it possible 
for him to give a large block of his time to the Institute for World Evangelism. It has been a part of the 
program of World Evangelism and will so continue. It is a unique program, different, I believe, than 
most anything that is happening presently in our world in evangelization.” He turned to Dr. George 
Morris and Dr. Dan Hankey, a medical doctor who has taken an early retirement to give almost full- 
time to the Institute in its early stages. 


Dr. George Morris 


Someone told me once that the three most difficult things in the world are the following: one is to 
climb a fence leaning toward you; another is to kiss a girl leaning away from you; and the third is to 
make a speech of appreciation. In all candor, I admit I have tried all three of these, and I tell you, I 
have the greatest amount of difficulty with the latter. I never seem to get it done to my own 
satisfaction. I would be remiss if I did not take this opportunity to express my appreciation to this 
Council for giving me the high privilege of leading the Institute for World Evangelism through its first 
quinquennium. I would especially like to thank Bishop Loder and the members of the Institute 
Committee for their wisdom, their leadership and their constant support. And, as has already been 
said, the ministry of the Institute would not have been possible had it not been for the commitment of 
Dean Jim L. Waits, Dean of Candler School of Theology, and the generous financial support of 
Emory University. 


In its last meeting in Honolulu, this Council gave me the task of implementing a form of training for 
evangelism which includes the following: an evangelization which is Biblically based; one that is 
theologically grounded; one that is Wesleyan oriented; one that is academically sound; and one that 
is especially sensitive to contextual factors and to indigenous leadership. Now the question is, “How 
does one convert all that rhetoric to reality?” I believe that the report that you will see in a few 
moments will enable you to understand our attempt at doing this. 


Let me share with you a brief parable that, to my mind, expresses both the theology, the strategy 
and the mission of the Institute. A ship is at sea and a man is overboard, going down for the third and 
final time. All you can see is a hand sticking up above the surface of the water. There are differenct 
individuals standing along the railing of the ship giving this poor drowning man advice. There is a 
man there called a moralist. He sees the man about to drown, reaches into his case, pulls out a book 

_on “How to be a Good Swimmer in 10 Easy Lessons”. He tosses the book to the man with the in- 
struction, “Read the book and you'll get out of it all right.” There is another man who is from the 
school of positive thought. He sees this poor man about to drown, his heart aches with compassion, 
he yells out, “But sir, you’re not really drowning at all, it’s just in your head. Think dry thoughts.” 
There is another individual who is an institutional bureaucrat. He sees this poor man about to drown 
and he calls out, “Just hold on, brother, we’ll call a committee meeting and dialogue your dilemma 
and if funds are sufficient, and your situation merits top priority attention, we will appoint another 
committee and they will engage in the act of rescuing you.” There’s a man standing there I would call 
a sociologist. He sees the poor man about to drown and he enters into an elaborate demographic 
study. He studies the composition of the water, the rise and fall of the tide. After this extensive study, 
he decided to leap into the water only to discover at the last moment that he, himself, cannot swim. 
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There is another person I would call a traditional revivalist. He is bound to stereotyped ideas and 
patterns and these cause him to change his whole demeanor. His voice will take on a kind of sacred 
shakiness, a kind of holy quiver. He looks out and sees this hand sticking up above the surface of the 
water, and immediately goes into his act and says in sanctimonous intonations, “Oh, yes, my 
brother, I see that hand. Are there others?” There is finally, and fortunately for the drowing man, a 
realist on board that ship. The realist sees the man about to drown. He knows that there’s danger 
involved here, fully cognizant of that, that does not deter the realist. The realist rips off his outer 
garments, kicks off his shoes, grabs a lifesaving tube or buoy, leaps into the icy water, and engages in 
the act of rescuing the drowning man at the risk of his own life. 


The Institute has spent the past five years leaping into icy water, trying to convert rhetoric to 
reality. You can judge from our report as to whether or not we have succeeded in this task. 
Countless people have been involved in assisting this task, but three colleagues I must mention. One 
is Patricia Lewis, the first part-time assistant to the director, who is now in her parish ministry in the 
Western North Carolina Conference. The second is the Reverend Julia D’Andrea who is the full-time 
assistant to the director and she is giving outstanding leadership in every way. Last is Dr. Daniel 
Hankey, the financial secretary of the Institute Committee. Dr. Hankey is a prominent physician in 
Atlanta, who along with his wife Lillian, have given enormous support and hard work to this 
worldwide ministry. 


Audio/Visual Report: Dr. Daniel Hankey 


The Institute report was presented in an audio-visual format, with Dr. Daniel Hankey introducing 
the report: 


“It’s been an exciting experience to work-with the Institute for World Evangelism during the past five 
years. The World Methodist Council and Candler School of Theology of Emory University have 
given strong on-going support to the Institute. The Institute is governed and supported by an Institute 
Committee the chairman of which is Bishop Loder. This committee is made up of many people you 
know and have seen on the stage here, there are 10 in all: Bishop Lawi Imathiu, Dr. Joe Hale, Sir 
Alan Walker, Dr. Donald English, Dr. Nalla Tan (Singapore), Dr. Jim Waits (Emory University), Dr. 
Earl Brewer, and Luther Smith. This extremely strong committee assured the success of the Institute 
from its beginning.” 
The text of the audio-visual presentation may be found in Appendix XII. 


At the conclusion of the presentation, Bishop Loder asked Bishop Cannon to take the chair to 
preside during the presentation of the resolutions to be brought before the Council by the World 
Evangelism Committee. Bishop Loder asked the group to ponder the question, “How do you 
respond to the love of God?” 


Evangelism Resolutions 


Sir Alan Walker presented the resolutions: 


Resolution 1 


“The World Methodist Council gives thanks to God for the witness of World Evangelism over the 
past five years. It gives general endorsement, in principle, to the 17-point plan proposed by the 
World Evangelism Committee for the years 1987-1991 as part of the plan for the future of World 
Evangelism.” We ask your general endorsement, these are giving the direction of the future. It will be 
not only what happens, but it shows the thinking and the direction and the discoveries of the World 
Evangelism Committee. I propose this resolution. 


Bishop Cannon recognized Bishop Nathaniel Linsey (CME, USA) who spoke of his excitement 
about what is happening in world Methodism. He mentioned the Conference in Dublin, Ireland, and 
the song that was used there “All over the world the Spirit is moving...” He spoke of his appreciation 
for Sir Alan Walker, who has given a new global strategy for evangelism; Dr. Lee Tuttle, Bishop 
Gerald Ensley, who called the meeting in Frankfurt, Germany, and of Dr. Davies of Great Britain. 
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Since that time the flame has been carried all over the world. He spoke of Dr. Raoul Calkins and 
others who had worked with evangelism. He MOVED to endorse the resolution. 


The group VOTED unanimously to SUPPORT the resolution. 
Resolution 2 


“The World Methodist Council encourages the World Evangelism Committee to seek a con- 
sultation with other communions concerning parallel global witness in evangelism. The concept is 
that we might explore the possibility of sitting around a table with people from perhaps the Baptist, 
Lutheran, and other churches and talk about the vision of world evangelism as to how they ina 
parallel sense may go about world evangelism. I MOVE it sir.” 


Bishop Cannon asked for discussion, the group VOTED and ADOPTED. 


“We thought one session of Council business in the presence of the Conference would be a 
blessing both to the Conference and to the Council. There is no discrimination to the Conference in 
voting. The Council is a representative body voted in by the various denominations, therefore, it has 
to, under its constitution, discharge the business. The Conference is a great supportive agency that 
comes and gives inspiration and help and direction.” Bishop Cannon thanked the Evangelism 
Committee, Bishop Loder, Sir Alan Walker, Dr. George Morris and Dr. Hankey. Bishop Cannon 
also recognized Dean Jim Waits, thanking him for the outstanding support given the Institute. 


After the morning break, and a hymn, “Blessed Assurance”, announcements included: 
XXXIV. VISITS INLOCAL CHURCHES 


The Nairobi churches had invited persons to visit in the local churches. Bishop Imathiu had asked 
that this be announced in Conference sessions. Mr. Ralph Young indicated that 120 persons had 
signed up to go on this visit and that arrangements had been made for all participants to go to Meru, 
where the largest number of Methodists and Methodist churches are located. The group was to leave 
the Inter-Continental Hotel at 6:30 a.m. and would spend the entire day on this visit. 


XXXV. AFRICAN FAIR 


Bishop Imathiu stated-all should have received an invitation to the African Fair at the University of 
Nairobi, and a map indicating the location. He extended the invitation for all to join in the African 
dinner, African dancing and program scheduled to begin at 6:00 and end at 9:00. He warmly 
welcomed all to participate, suggesting casual clothes be worn. The location of the African Fair was 
about a mile from the Conference Center. Bus transportation was provided to and from the 
University of Nairobi venue. 


XXXVI. SOUTH AFRICAN RESOLUTION 


Dr. English asked Ms. Margarita Grassi and Dr. William K. Quick of the Coordinating Committee, 
to come to present the South African resolution. 


Bishop Cannon, the Council Chairperson, then called the Council into session to consider the 
South African Resolution and asked the Coordinating Chairperson, Ms. Grassi, to read the 
resolution to the group. Printed copies were distributed to Council Members. 


Ms. Grassi explained that the Coordinating Committee had received input from the World 
Federation of Methodist Women, Methodist youth and students participating at the Harare in- 
ternational meeting sponsored by the World Council of Churches and the South African Council of 
Churches, and from the committee on Social and International Affairs of the World Methodist 
Council. She said the committee had tried to cever all the points, that the resolution had been shown 
to representatives from the three groups, and this is what is being presented to the Council. She 
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indicated it would be good to state that at the time of the vote South African delegates may abstain 
from the voting. 


Ms. Margarita Grassi read the first part of the resolution: 


“Aware of the intensity of suffering in South Africa, we express our deep concern about the critical 
situation there. We ask that the World Methodist Council take steps to insure action, to insure the 
widest circulation throughout our world constituency of information about the Southern African 
situation and how it can be changed for the better. We call for the following steps to be taken to bring 
about a positive change, and to establish a free and just society in South Africa. 


1. We urge the prayerful concern of all Methodists for those suffering and working for change 
in South Africa, for an end to unjust rule, and for a change of heart, mind and conduct on the 
part of the oppressors. 


2. We call on all Methodist churches around the globe to divest their funds immediately from 
corporations and banks that have direct or indirect ties to South Africa. 


3. We ask our member churches to advocate to their governments a policy of mandatory 
economic sanctions, in order to make more possible a less violent resolution: of the South 
African tragedy. 


4. We request all Methodist churches to give priority to education about apartheid and to the 
study of the Harare Declaration and the Kairos Document. 


5. We call on all Methodist Churches to provide aid in the form of food, clothing, housing, 
education, scholarship and counselling to refugees within the region of Southern Africa.” 


Dr. William K. Quick, explained that in the formulation of this document the committee had tried, 
first of all, to give the call to Methodists around the world in these five resolutions and then in an 
attempt on behalf of the 52 million Methodists in the world, represented through the Conference, to 
speak to the government of South Africa. 


“As delegates to the 15th World Methodist Conference in Nairobi, we request the government of 
South Africa to: 


A. Unconditionally release Nelson Mandela and other political prisoners and detainees. We 
call for all those South Africans who are in exile to be allowed to return home immediately. 


B. Lift immediately the State of Emergency, withdraw the South Afrizan Defense Force, and 
end violence in townships. 


C. Plan for equal educational opportunities for all children in South Africa, regardless of race 
or color under one department of education. 


D. Abolish immediately the apartheid system with its divisive and unjust laws and to repeal 
the Population Registration Act. 


E. Begin negotiations by representatives of all South African peoples for a political and 
economic future in which all participate with equal rights. 


We further request that the World Methodist Council send a delegation to South Africa to express 
our pastoral solidarity with those suffering in the present turmoil, to convey the content of this policy 
statement and Methodist concern to all concerned parties, and to report to ihe Officers of the World 
Methodist Council.” 


Dr. Quick presented this, on behalf of the Coordinating Committee, for discussion and action. 


Discussion 


Bishop Cannon opened the floor for discussion, beginning with Dr. Kenneth G. Greet (England). 
Dr. Greet offered to step aside for the moment so Dr. Mogoba who comes from South Africa might 
be first to speak. 


276 


Dr. Stanley Mogoba (Secretary of Conference, Methodist Church of 
Southern Africa) 


We would like to respond to this resolution as a way of giving factual background which may be 
required by this assembly, before the asembly makes up its mind. Many speakers throughout this 
Conference have made reference to the South African situation. Some have even made com- 
parisons between the South African situation and the situation in places like Holland. Many people in 
our land recognize that change is long overdue, that change must come, because it is only a question 
of when and how. 


It has already been noted that South Africa is already living in a very, very violent situation, a 
situation where violence manifests itself in the form of deaths that arise from poverty diseases, 
violence that is indemnic in the South African situation and that is institutionalized, and that comes in 
the form of direct violence, even civil war with an average of something like four deaths a day. The 
question before the people of South Africa and the world is, “How can violence be stopped? Is there 
another way?” 


We feel that the choice that is before us is the choice between violence or some other method like 
sanctions. We as Christians, particularly after the very clear comments that Dr. Walker made earlier 
this morning, we have no difficulty in making up our mind as to where we stand in the violence 
debate. 


I want to point out that although sanctions have been debated very widely, nobody in South Africa 
would willingly opt for sanctions. We believe that sanctions will bring suffering in South Africa. But 
even with that, we think that the people of South Africa will say “no” to sanctions but we suspect that 
the government is saying “yes” to sanctions. We want to believe that in South Africa there must be 
real and immediate change that will diffuse the situation and therefore bring in a climate of peace and 
negotiation. We suspect that the choice before us is the choice between change and non-change, 
those who are opting for change and those who are opting for non-change, and that comes very, 
very clearly to this whole idea of whether you want sanctions or not. 


Our church in South Africa is a multi-racial church like the rest of South Africa, and therefore 
mirrors, or reflects, the problems that we find in South Africa. The whole question of sanctions is 
going to be discussed at our conference this year. It has been discussed since last conference, it has 
gone to the synod, and it is coming now to the annual conference meeting in October. We suspect 
that the debates will be very lively, even divisive, at conference. 


There will be those who will say, “We do not want sanctions at all.” There will be those who will 
say, “We want targeted sanctions.” There will also be those who will say “We want comprehensive 
sanctions here and now.” Already the leadership of our church joins leaders of other churches from 
South Africa and the world in Harare and agreed to the recommendations that came from Harare. 
After the Harare Declaration the Executive of the South African Council of Churches met and en- 
dorsed the Harare Declaration. We think that at this stage perhaps this Conference will have to pause 
and think about several things... 


Some people have said sanctions will bring suffering to South Africa. (thers will say, “There is 
already suffering, in fact, there is already death in South Africa.” We are .ot talking about suffering 
in an academic sense, we are talking about a situation where people are already dying. We as 
Christians suspect that the only suffering that can be, perhaps, tolerated or that is bearable is the 
suffering that raises hope for a change in a situation of suffering, not a suffering that has no hope in it, 
suffering that almost says, you continue suffering the way you are suffering. We suspect that the 
suffering that can be tolerated by the church and the people of the world is a suffering that raises 
hope in the change in this situation of suffering. The decision, however, will not be made by the 
people of South Africa on the question of sanctions. 

We think the entire world is involved in South Africa. We think the entire world has invested in 
South Africa. Therefore, we think of the decision for sanctions or not would have to come from this 
Conference and we are not going to shift the responsibility from this Conference to possibly a few 
participants from South Africa. 
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It has already been said that for us from South Africa the law already forbids free debate on this 
matter. That is why my presentation has been historical, a statement of facts as they are in South 
Africa today. This assembly will have to make its decision on behalf of all the Methodists, all the 
Methodists of South Africa who are looking forward to Nairobi to come up with some sort of help. 
Any decision taken bears consequences. The church in South Africa has to minister under very 
difficult circumstances. It is a question of obedience to God rather than obedience to man, at all 
times. 


Is the World Methodist Council and the entire world family prepared to stand by us as a church in 
South Africa and the people of South Africa in our ministry? Is this assembly as well as world family 
of Methodists prepared to continue praying for us, to support us in our ministry whatever it costs, 
and support the people of South Africa during these dark days and even in the darker days that lie 
ahead? (Applause) 


Bishop Cannon then recognized the Honorary President of the World Methodist Council, Dr. 
Kenneth Greet: 


Dr. Kenneth Greet 


Mr. Chairman, it seemed right to me that early in this debate a British voice should be heard. 
Recently my wife and I have returned from nearly five weeks in the troubled country of South Africa. 
We went to every part of that land and into the distant place of Namibia at the invitation of the 
Methodist Church in Southern Africa. 1 want to take this public opportunity to express our deep - 
gratitude to the leaders of that great church for untold kindness and to say as I am sure I may on 
behalf of all of us with what deep joy we see them here among us in strength at this time. 


Men and women, the leaders of our Methodist Church in that part of the world desperately need 
more than anything else, our prayers and our understanding. I am in support of every clause of the 
resolution before the house, but I want to say a brief word about apartheid and about sanctions, 
which is perhaps the most controversial matter before us. 


Three things quickly about apartheid: 


It is evil. It matters not that many of its architects and advocates call themselves Christian as they 
do. It is an evil supported by evil means, a system of state thuggery which is thorough and merciless 
and appalled me wherever I went in that country. 


Secondly, and this is not so often recognized, it is a uniquely successful form of government. One 
of its primary precepts is divide and rule. In pursuit of its own nefarious ends, it has been un- 
believably successful. It has produced a map of South Africa which is a monstrous geographical 
madness. 


The last, the church is not exempt from this devilish divisiveness. Divisions which disfigure the 
body of Christ the world around are open bleeding wounds in the church of South Africa. These 
men and women who sit among us this morning and many others whom they represent preside over 
a divided church and over divided congregations and | plead for your understanding and support as 
they seek to exercise a pastoral ministry in a community which, like the church of God the world 
around is divided, but at this time is divided in peculiar fashion. 


Thirdly, apartheid has produced a desperately dangerous situation. The friends who invited me to 
South Africa said, “You must talk about-many social issues, in particular, you must talk about the 
nuclear bomb, for we know you’ve been much involved in the debate on that in Britain.” I failed. I 
tried, but in most places the reaction was. “That’s nothing to do with us.” But I said, “Are you 
unaware that your country may become the next nuclear state? Do you suppose that if the nuclear 
winter comes some strange providence will keep the sun shining over South Africa when all the rest 
of the world is dark?” They said, “Let’s look at the problems of South Africa.” I went back home and 
I tried to get a hearing in many places and sometimes succeeded and sometimes failed, because my 
people said, “South Africa is far away. We have pressing problems here at home.” Both those views 
are wrong. If South Africa, which God forbid, should be overtaken by catastrophic and final 
violence, does anyone here suppose that the superpowers would not pursue their meddlesome 
interventions which have made life so difficult in many parts of this great continent already? It could 
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be that that troubled area would become the conflict point for a world conflagration. 


Finally, a word about sanctions. It is right that I should speak with a British voice at this point. I 
want to make it quite clear that the British churches and notably the Methodist Church, have 
dissociated themselves from the foot-dragging attitude of Mrs. Margaret Thatcher and her govern- 
ment. (Applause) We confess with shame that Britain by her enormous economic involvement in 
South Africa bolsters the evil apartheid system and makes profit out of that evil. We have not come 
to this conclusion easily. We cherish no illusion that the imposition of mandatory sanctions will 
produce some rapid and miraculous solution of the South African problem. It will not. 


Before I sit down, let me point up all that my dear friend Stanley Mogoba has said by referring to 
just one incident, the memory of which will never leave us. We were taken to Amvervat (the name 
means “We never expected to be here.”) It is one of the so-called resettlement areas in South Africa. 
Three thousand people forcibly removed from their homes, dumped in an intolerable dust bowl, 
living in hovels. The minister, brave and gracious man said, “Before you leave, will you come with 
me to the cemetery?”... a far-stretching piece of land on a barren hillside - one-half of it the children’s 
cemetery, thousands of little graves, babies who’ve died before their second birthday. He pointed to 
one. The headstone was a bit of metal rescued from the roadside. It had the baby’s name and the 
date of birth and death tragically close together. He said, “Come round the back”, and when we did 
sO, we saw it was a piece of an old road sign and the arrow that had pointed to Blomfontein was 
pointing to heaven. Mr. Chairman, we wept, as Jesus did. There were tears of sorrow, and of shame 
and of anger, for this was the evil face of an evil system. I believe, sir, that those who oppose sanc- 
tions have failed to recognize or to recognize adequately the stubborn nature of the Afrikaner in- 
sistence that “Come what may, white supremacy must be maintained.” And so, sir, on that particular 
and controversial issue, | am pleading for a sad, but considered and convinced support of the 
resolution before you.” (Applause) 


Bishop Cannon then recognized Bishop Joseph Lance (India) 


Bishop Joseph Lance 


Bishop Joseph Lance (India) said that he was permitted to travel with the permission of his country 
to all countries in the world except South Africa. He spoke of the father of his nation, Mahatma 
Ghandi, who suffered in South Africa because of the color of his skin. He also said his prime minister 
in no uncertain terms has refuted and has condemned the policy of apartheid in South Africa. 


He mentioned the anger, even by Jesus Christ himself, for the evils he saw in his own society. He 
expressed surprise at the mild language in the resolution. He spoke of his appreciation of Dr. Greet’s 
address, for his straightforward statement, and the way he expressed the solidarity of the Church in 
Great Britain against the policies of the Prime Minister Margaret Thatcher, and of the British 
government, and that the interest of that nation is economic. “If a nation is willing to sacrifice human 
lives and advocate the kind of division which is so repugnant in the Christian faith, he is very proud 
of a church that will stand up and be known that it does not support the cause the government of 
Great Britain is advocating.” 


He also spoke of hearing President Reagan of the USA on a television program giving his opinion 
on what had been accomplished, and losing sight of the tremendous injustice that is done to the 
people of that nation by a minority that is annihilating those people who rightfully belong to that 
nation. “Therefore I would certainly advocate that the delegation from India, even though I do not 
have their permission nor do I have the permission of my church to state what I am stating, that we as 
a church of India as a nation deplore and condemn the policy of the South African government 
which completely ignores human dignity, violates the conscience of the moral law by which the 
nations of the world are to be governed. It ignores the facts of history where we have walked far 
ahead of time and while we recognize that injustice is prevailing, yet at the same time, this great body 
will rise as one ynit to say that what is done even in a corner of the world as South Africa is certainly 
not acceptable to this body.” 


Bishop Cannon then noted that the group had heard three great addresses in support of the 
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resolution. He then asked that if persons had one or two constructive points regarding the 
resolutions, or if anyone wishes to speak against them, he was giving opportunity for these persons 
to speak. 


Dr. Brian Duckworth 


Dr. Duckworth asked to bring three “words of reassurance ” about the resolution. First, “The 
theological authority for the resolution that you have before you is actually to be found in the 
statement in the report of the Social and International Affairs Committee and if members of the 
Council have copies of that report, they will find it on page 7. It is there the kind of undergirding that 
Bishop Lance was looking for is to be found.” Dr. Duckworth then read the last two sentences of the 
third paragraph: “ ‘Racial superiority and the equal love of God cannot be acknowledged at one and 
the same time. We therefore unite with all who have condemned apartheid as heresy, and racism as 
sin.’ I very much hope that as this resolution is ciriculated this theological undergirding can be 
associated with it.” 


The second word of reassurance: “The resolution is not born of secular humanism. It is not born of 
a false ideology. It is born of God’s twofold work of creation and of redemption. It is driven by the 
very heart of the evangel that all men and women are dignified in their creation and their potential 
redemption. 


My third word of reassurance is about the strategy that is advocated in the resolution, this so legal 
wording of ‘sanction’ and ‘mandate’. Sir, after the German confessing church had asserted the 
primacy of the love of God over against its exclusiveness of Naziism, the ideology which excluded 
Jews, the handicapped, the gypsies, from a place in the people of God, for we have been this way 
before in some respects. Bonhoeffer wrote Barth, those two great giants, he wrote in relief that his 
friends at Barmen, formulating the confession, had in those dangerous times asserted the all- 
inclusiveness of God. But he wrote in agony as well, an agony that we all feel and I know how white 
South Africans and blacks feel too. There can be no doubt that the confessional word has been 
uttered. What we are by no means clear about is how the confession is most appropriately expressed 
today. 


Mr. Chairman, we have to see in this resolution, the appropriate expression in law, the restraining, 
pressing flat hand of God as against his cupped and comforting hand. We have to see in the wording 
of this resolution our conviction that mandatory sanctions have a chance of resolving this situation 
relatively less violently. Nothing less will do. Selected measures will not do, financial measures on 
their own will not do, they will merely enable the economy and the regime to adjust, to repair to its 
lair for worst to come. But I believe a chain reaction could be set up working through the financial 
and commercial community. 


When the international community summons up its courage and adopts mandatory sanctions that 
could have the effect we all hope for, and it need not necessarily be long drawn out. The pace over 
20 days last summer brought on by a possible collapse of the rand, the pace was dramatic. And that 
is the way I believe it could come, on one condition: that the moral forces claim on those politicans, 
on those businessmen, on those industrial civil servants who will be in the front line of applied 
sanctions, that those moral forces are so strong that for very shame those sanctions will be effective, 
sir, and not be a sin as they were in Rhodesia to the infamous suffering of those Rhodesians and not 
be a sin through which more kinds of pain and suffering flows. 


I quickly conclude. Justice in South Africa begins in many different places. It begins in your 
correspondence with your kith and kin in South Africa who have so greviously misled us all. It begins 
in Brixton and in Washington, DC, with awakened black British and black Americans. It begins in the 
teeming streets of Soweto and it has to begin there for some tragic, unbelievably tragic reason, it 
cannot begin in the seats of political and military power in South Africa, but it begins also here. It 
begins in your hand as you raise it in, | do hope, unanimous support of each one of these 
resolutions.” 


Bishop Cannon thanked Dr. Duckworth and then gave opportunity for a speech on the other side, 
contrary to what has been said. 
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Judge Woodrow Seals 


Judge Woodrow Seals (UM, USA) called a point of order asking if he could present an amen- 
dement. Bishop Cannon responded that he could. 


“I move that there be an amendment made at the conclusion of the last paragraph which will read 
as follows: 


“We also call on the United Nations to organize a special impartial committee of prosecution to 
present to the Security Council of the United Nations a bill of indictment and if the Security Council 
agrees that the alleged facts are true, then to try the present leaders of the government of South 
Africa in the General Assembly of the United Nations for the violations of international law of crimes 
against humanity as announced in the judgment of the Nurenberg Court at the conclusion of World 
War II, thereby having there alleged complaints decided by the world political body and if the 
leaders, or some of them, are found guilty, then for the General Assembly of the United Nations to 
pronounce an appropriate judgment.” 


The amendment was seconded. 
Bishop Cannon called for discussion, the amendment was VOTED and APPROVED to add. 


Dr. James Will (USA) requested information from the committee, do we recommend to ourselves 
or do we decide. He suggested to amend the action verbs. In the first line, we don’t “wish to” we 
express. He suggested drop “with so”. 


Bishop Cannon interrupted to say “we want the essence of the matter” because of the pressure of 
time and urgency of the matter. 


Rev. Randy Day (USA) moved an amendment that the secretary of the Council immediately cable 
the content of point number 3 of mandatory economic sanctions to Prime Minister Margaret 
Thatcher, Foreign Secretary Sir Geoffrey Howe, President Ronald Reagan, Secretary of State 
George Shultz. The motion was seconded. 


Mr. Day continued, “Dr. Greet, a few months ago I, too, walked through the cemetery and 
although I had protested with many others with demonstrations in the United States, I was deeply 
moved there. We found that the cemetery was full of children because the apartheid government has 
put these thousands upon thousands of people in this so-called relocation camp which is really a 
concentration camp, miles and miles from nowhere, no hospital. We have on our team from the 
New York Annual Conference, medical doctors who went to the very small clinic and found that 
there is no doctor there for the thousands of people and there is very little medicine. The children 
there are dying because of the policy of genocide of the apartheid government. As an American | 
should say it’s time for the administration to get behind the House of Representatives and the 
movement we see coming in the Senate, and for this administration to give up on the policy of 
constructive engagement which is a demonic policy as is any policy of any nation that is in bed with 
apartheid.” 


Bishop cannon thanked Mr. Day and asked for any opposition. The group VOTED and the 
amendment was ADOPTED. 


Pursuant to this, the following telegram was sent to Mrs. Margaret Thatcher, Sir Geoffrey Howe, 
The Honorable Ronald Reagan and The Honorable George Shultz: 


“The 15th World Methodist Council meeting in Nairobi, Kenya has voted near unanimously ‘to 
advocate to their governments a policy of monitored mandatory comprehensive economic sanc- 
tions, in order to, make more possible a less violent resolution on the South African tragedy and to 
make provision for economic aid to nations bordering South Africa.’ The body respectfully and 
prayerfully sends this message from the Conference representing 50 million Methodist constitutents 
from 90 countries.” The telegram was signed by Bishop William R. Cannon, Chairperson, World 
Methodist Council, and Dr. Joe Hale, General Secretary, World Methodist Council. 


Bishop Cannon then asked Dr. William K. Quick to speak on behalf of the Coordinating Com- 
mittee. 
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Dr. Quick explained that the resolution comes from the Coordinating Committee as a recom- 
mendation to the Council. When the Council adopts it, it becomes the action of the Council. He also 
said. “We have tried to be faithful to those who have brought resolutions here. We did not bring 
resolutions with inflamatory language, neither did the committee try to water down anything which 
the various groups had to say in their proposals. We were straightforward, we tried to be faithful to 
the resolutions, we tried to present them to you as simply and succinctly and faithfully as we could.” 


Bishop Cannon asked for a vote on the resolution, item by item, with time for discussion on each 
item,then adopting the paper as a whole. It was moved, seconded and AGREED to vote on the 
resolution. 


Item 1. VOTED and APPROVED 

Item 2. VOTED and APPROVED 

Item 3. An amendment was suggested that after the word “of” add “monitored mandatory 
comprehensive”. It also is necessary to add “and to make provision for additional quantities of aid for 
states neighboring South Africa.” This is something my own government has put in place, which | 
am very glad they have put in place, and I think it is all well and good to advocate sanctions which 
are going to hurt other people. We have to share in the burden of the person. 


Bishop Cannon then explained that this would read “monitored mandatory comprehensive 
economic sanctions, in order to make more possible a less violent resolution of the South African 
tragedy, and to make provison for economic aid to nations neighboring on South Africa.” 


The group VOTED to ADOPT the amendment 

Item 3. was then VOTED to ADOPT as amended. 

Item 4. VOTED and APPROVED 

Item 5. Bishop Jesse DeWitt (USA) asked Bishop Cannon to indicate what the situation was with 
the proposal for support of the Free South Africa movement by the World Methodist Council, and 
appeal to the Council for special consideration - will that come before the Council? 


Bishop Cannon indicated that the proposal must go to the Coordinating Committee, and if they so 
direct, it would come before the Council. 


Because of this indication, Bishop DeWitt suggested the following recommended amendment: 
“We further request that the Methodist family through its judicatories establish a financial call upon its 
respective Conferences to assist the Methodist Church of Southern Africa in its ministry to those who 
will be displaced, whose jobs will be lost, whose economic income will disappear and whose needs 
for basic survival will be in serious jeopardy if we provide sanctions.” 


Bishop DeWitt went on to say, “I heard very seriously the request that we give support to South 
Africa and that we pray for that community, that we become educated in our concerns, be literate in 
our needs to express toward people, but personally it seems to me that one of the ways that we 
ought to and very definitely need to assist South Africa is that any such time as independence comes, 
which it will, and at any such time when we eliminate apartheid, which we will, that there will be the 
necessity in that period of adjustment for economic support beyond that which will be given by any 
governments outside of South Africa and it seems to me that the Methodist family, if we take the 
actions that we have taken already and will continue to take in this resolution, need to provide a 
financial resource by which we show our commitment and make our sacrifice on behalf of the people 
who are struggling for freedom on our behalf.” 


Bishop Cannon thanked Bishop DeWitt, then called for a vote on the amendment. It was VOTED 
to ADOPT the amendment to become a part of Item 5. 


A point of order was called by Mrs. Sarah Matlhare (AME Church South Africa) who pointed out 
that there are different churches represented in South Africa, African Methodist Church, Methodist 
Church, United Methodist Church, etc. Bishop Cannon pointed out that this was a world meeting 
and that the resolution meant all Methodist churches that are members of the Council. 


Another point of order. “The presenter said something to the effect that persons who are part of 
the South African delegation may choose not to vote. At no point in our voting has there been 
opportunity for abstentions to be expressed or for the South Africans who are here to choose to 
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abstain. Some of the things we have adopted are treasonous and punishable by jail and this body 
ought to provide the means for us to take appropriate action, but at the same time to allow our 
brothers and sisters to have our support.” 


Bishop Cannon said after the five points, he would return to each point and ask the South African 
delegation if it wishes to abstain, 


% 
A spokesperson for the South African delegation said the South African delegation “...is perfectly 
happy with the procedure.” 


Item 5. was VOTED and ADOPTED. 

Bishop Cannon indicated that we had finished and called for a vote on the total. 

The Chairperson called a vote on “A”. It was VOTED and ADOPTED. 

The Chair then moved to point “B”. 

Bishop Uwadi (Nigeria) The whole South Africa struggle is a matter of life and death. He would 
like to see a call on the loss of life in South Africa, and he would like to ask South Africa to “stop the 
loss of life”. The problem is caused by the support of the British and American government. Here we 


call upon the governments of the United Kingdom and United States of America to stop their 
support of the government of South Africa and thereby stop their insurgency. 


Dr. William K. Quick, member of the Coordinating Committee, was asked to respond. He replied 
that the committee believes the word violence is talking about what has just been addressed, the 
taking of life in violence, and we wish that to end. 


Bishop Rogers Uwadi (Nigeria) wants “loss of life” to be added because “violence” might be less 
than that. 


The committee agreed to add “loss of life”. 
The group VOTED and ADOPTED as amended. 


Bishop Emilio Carvalho (Angola) asked that an addition be made, that the South African 
government withdraw force and the raids of its forces into neighboring countries. 

Dr. Quick responded that this addition is acceptable. 

The group VOTED on “B” as amended twice and this was ADOPTED. 

Attention moved to “C”. 

Dr. Phyllis Guthardt (New Zealand) asked to propose “plan for and provide” education op- 
portunities. 

Dr. Joseph McKinney (AMEZ, USA) expressed concern about “educational opportunities for all 
children” and asked that it be replaced by “educational opportunities for all people”. 

The committee agreed to do this. 

Mrs. Anne Knighton (England) expressed concern for the children of South Africa. She felt it was 
important that this plea begin with the children of South Africa. 

Dr. Quick responded on behalf of the committee that the committee feels this should read, 
“children, youth and adults in South Africa.” Mrs. Knighton agreed this would be acceptable. 

Another person spoke on behalf of the South African delegation that “C” end with the word color, 
and delete “under one department of education”. 

The committee agreed to comply with their wishes. 

Dr. Quick then read “C” as it now stands: “To plan for and provide equal educational op- 
portunities for all children, youth, and adults in South Africa regardless of race or color.” 


It was VOTED and ADOPTED. 

It was then asked that the word “integrated” be added. 

This was reconsidered by the Coordinating Committee and accepted, the group then VOTED to 
ACCEPT as amended. 

Bishop Cannon moved to “D”. 
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This was VOTED and ADOPTED. 

He then moved to “E”, which was VOTED and ADOPTED. 

Dr. Quick then read the last part: 

“We further request that the World Methodist Council send a delegation to South Africa to express 
our pastoral solidarity with those suffering in the present turmoil, to convey the content of this policy 
statement and Methodist concern to all concerned parties, and to report to the officers of the World 
Methodist Council.” 


It was discussed whether the Seals paragraph could be separated from this paragraph. 
It was VOTED and APPROVED that the paragraphs could be separated. 


The first paragraph regarding sending a delegation to South Africa was VOTED and APPROVED. 
Bishop Cannon in referring to the delegation, “I hope it gets in, and then once it gets in, I hope it gets 
out, and I hope it can be done in time to make the report to you.” 


Bishop Cannon called for a VOTE and the paragraph was ADOPTED. 
The Seals amendment was then read: 


“Also, we call on the United Nations to organize a special impartial committee of prosecution to 
present to the Security Council of the United Nations a bill of indictment and if the Security Council 
agrees that the alleged facts are true, then to try the present leaders of the government of South 
Africa in the General Assembly of the United Nations for the violations of international law of crimes 
against humanity as announced in the judgment of the Nurenberg Court at the conclusion of World 
War II, thereby having there alleged complaints decided by the world politcal body, and if the 
leaders, or some of them, are found guilty, then for the General Assembly of the United Nations to 
pronounce an appropriate judgment.” 


Dr. Charles Baughman (UM, USA) spoke in opposition to this paragraph, stating that we should 
“confess our sins and seek reconciliation with South Africa.” 


Bishop Leontine Kelly (UM, USA) spoke in support of the paragraph. 
After lively discussion, the Seals addition was VOTED and DEFEATED. 


Dr. Quick on behalf of the Coordinating Committee thanked the Council for strengthening the 
resolution. 
The South African resolution was then VOTED and APPROVED in its entirety. 


It was noted when the 13th World Methodist Conference met in Dublin, the conflict in Northern 
Ireland was too important a matter to be governed by time. In Ireland the World Methodist Council 
met and marched but didn’t follow through. We point the finger toward other countries but fail to see 
evil in our own country. 


Dr. Sherwood Treadwell asked if all delegates could have a copy of the revised copy of the 
resolution. (The next day 3,000 copies of the South African resolution was printed.) 


Bishop Cannon asked for any opposition to the resolution or any who wished to abstain. There 
were none. 


Bishop Cannon then gave the full Conference the opportunity to vote on the resolution. 


The Conference VOTED and APPROVED. There were a few who voted against, and a few 
abstentions. 


Bishop D. Ward Nichols (AME, USA) stood to say he “has never been more proud to be a 
Methodist”. 


Note: Some members of the South African delegation abstained from voting on items two and 
three. 


Resolution of the World Methodist Conference on South Africa 


Aware of the intensity of suffering in South Africa, we express our deep concern about the critical 
situation there. We ask that the World Methodist Council take steps to ensure the widest circulation 
throughout our world constituency of information about the Southern African Situation and how it 
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can be changed for the better. We call for the following steps to be taken to bring about a positive 
change, and to establish a free and just society in South Africa. 


1. We urge the prayerful concern of all Methodists for those suffering and working for change in 
South Africa, for an end to unjust rule, and for a change of heart, mind and conduct on the 
part of the oppressors. 

2. We call on all Methodist churches around the globe to divest their funds immediately from 
corporations and banks that have direct or indirect ties to South Africa. 

3. We ask our member churches to advocate to their governments a policy of monitored man- 
datory comprehensive economic sanctions, in order to make more possible a less violent 
resolution of the South African tragedy and to make provision for economic aid to nations 
bordering South Africa. 

4. We request all Methodist Churches to give priority to education about apartheid and to the 
study of the Harare Declaration and the Kairos Document. 

5. We call on all Methodist Churches to provide aid in the form of food, clothing, medicine, 
housing, education, scholarships and counselling to refugees within the region of Southern 
Africa. We further request that the Methodist family through its judicatories etablish a “financial 
call” upon its respective Conferences to assist the Methodist churches of South Africa in its 
ministry to those who will be displaced and homeless, whose jobs will be lost, whose economic 
income will disappear and whose needs for basic survival will continue to be in serious 
jeopardy. 

As delegates to the 15th World Methodist Conference in Nairobi, we request the government of 

South Africa to. 

A. Unconditionally release Nelson Mandela and other political prisoners and detainees. We call for 
all those South Africans who are in exile to be allowed to return home unconditionally. 

B. Lift immediately the State of Emergency, the withdrawal of the South African Defense Force, 
and an end to violence and loss of life in townships, as well as the occupation of or raids into 
neighboring countries. 

C. Plan for and provide integrated educational opportunities for all children, youth, and adults in 
South Africa, regardless of race or color. 

D. Abolish immediately the apartheid system with its divisive and unjust laws and to repeal the 
Population Registration Act. 

E. Begin negotiations by representatives of all South African peoples for a political and economic 
future in which all participate with equal rights. 


AND 

We further request that the World Methodist Council send a delegation to South Africa to express 
our pastoral solidarity with those suffering in the present turmoil, to convey the content of this policy 
statement and Methodist concern to all concerned parties, and to report to the officers of the World 
Methodist Council. 


XXXVII. SOCIAL AND INTERNATIONAL AFFAIRS 
COMMITTEE REPORT 


Dr. English, the presiding officer, invited Dr. Norman E. Dewire, Chairperson of the Social and 
International Affairs Committee, to come to the podium for his report. Dr. English suggested Social 
and International Affairs should have more time and it was decided the session would be extended 
and that the Council would also meet an hour earlier than scheduled on Monday. 


Introduction: Dr. Norman E. Dewire 


Dr. Dewire reported that the Social and International Affairs Committee had met four times: 
Hawaii, at two Executive Committee meetings and on the past Sunday. He listed Social and In- 
ternational Affairs materials available. (Reports appear in Appendices XIII, XIV, XV.) 


Dr. Dewire then explained the format for the Social and International Affairs report and that two 
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members would bring each segment. Dr. Brian Duckworth spoke on the social affirmation. He said 
they had spent three days working on the social affirmation and that they had confronted the 
frontiers of culture, language and tradition. He noted that this had been presented to the World 
Methodist Council and that it was adopted with the one change. He asked all members with printed 
copies of the social affirmation to change the part in the third section as follows: to delete the word 
“through” at the first paragraph and add “through” at the beginning of each line that followed. 


Ms. Virginia Gcabashe spoke in support of the statement. 


The next segment of the report was on the South/North and Solidarity with the Poor. Dr. 
Haviland Houston and Dr. Edwin L. Taylor were asked to present the report. Dr. Houston noted 
participation from developing nations. Dr. Houston and Dr. Taylor read from the printed five-year 
report of the Social and International Affairs Committee an exchange entitled “Two World Ver- 
sions.” Dr. Houston read on behalf of the developed nations (the North) and Dr. Taylor read on 
behalf of the undeveloped nations (the South). 


Next Dr. Lorine Tevi and Bishop Rudiger Minor spoke on the Peace Conference. They mentioned 
the major points, as printed in the official report. 


Dr. Sam Kobia of Kenya and Mr. Victor Vaca of Ecuador, reported on the “Consultation on 
Global Survival”. They reported there were 143 persons present, 77 from developing nations and 
66 from developed nations. é 


Dr. Kobia mentioned three threats to survival: hunger, refugees, and South Africa. He mentioned 
in connection with South Africa the harassment of South Africa Council of Churches by followers of 
apartheid; and the situation in Namibia and he urged the group to recognize the suffering there. 


Mr. Vaca said that “hunger can and should be overcome”. He called on Methodist churches 
around the world to give attention to the following: address hunger, simultaneously; emergency aid; 
and realize that the worsening economy must be revised. 


Dr. Dewire then concluded this part of the report, and announced that resolutions rising out of the 
report would be brought at the 2:00 meeting on Monday. 


XXXVIII. NOMINATIONS FOR EXECUTIVE COMMITTEE 


Bishop Cannon then called on the Nominating Committee Chairperson, Bishop Imathiu, to 
present the names of persons nominated for the Council Executive Committee, indicating these 
names are submitted by the member churches as persons the member churches desire to represent 
them on the Executive. 


Someone moved to substitute Bishop Leontine Kelly for Bishop Talbert in the United Methodist 
section of the Executive. 


Bishop Kelly thanked the person for this support, but explained that the bishops of the jurisdiction 
chose the president of the Western Jurisdiction as their representative. 


The nomination was withdrawn. 


Dr. James Will asked if the vote could be postponed until Monday. It was stated Nominating 
Committee work on committees necessitated the vote being taken in this session. 


The adoption of the Executive Committee was moved and seconded. 
The Council VOTED and APPROVED the Executive Committee for 1986-1991 as follows: 


WORLD METHODIST COUNCIL 
EXECUTIVE COMMITTEE 
1986-1991 
AFRICA CENTRAL CONFERENCE 


(Angola, Burundi, Mozambique, Zaire, Zimbabwe) 
Bishop Emilio Carvalho 
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AFRICAN METHODIST EPISCOPAL CHURCH 


Bishop Vinton Anderson Dr. Katheryn M. Brown 

Bishop Richard Hildebrand Mr. Louis Smith 

Dr. Joseph C. McKinney Bishop D. Ward Nichols (Honorary) 
-Bishop Donald Ming 

AFRICAN METHODIST EPISCOPAL ZION CHURCH 

Bishop William M. Smith Bishop J. Clinton Hoggard 

Bishop Cecil Bishop Bishop Charles H. Foggie 


Bishop Ruben L. Speaks 


ARGENTINA, THE EVANGELICAL METHODIST CHURCH 
Rev. Julio Sabanes 


AUSTRALIA, THE UNITING CHURCH 
Mrs. Betty Davis 

Rev. Geoffrey Blyth 

Dr. James Udy 

BELGIUM, PROTESTANT CHURCH IN 
Dr. Martin J. Beukenhorst 


BENIN AND TOGO, PROTESTANT METHODIST CHURCH 
Rev. Dr. Harry Y. Henry 


BOLIVIA, EVANGELICAL METHODIST CHURCH 
Prof. Antonio Nina Paco 


BRAZIL, METHODIST CHURCH IN 
Dr. Ely Eser Cesar 


BURMA, METHODIST CHURCH, UPPER BURMA 
President of Conference, Rev. Vulchuka 


BURMA, METHODIST CHURCH, LOWER BURMA 
Presiding Bishop, Bishop U Pan Doke 


CANADA, UNITED CHURCH OF 
Dr. Roy Wilson 


CARIBBEAN AND THE AMERICAS, METHODIST CHURCH 
Rev. Bruce B. Swapp 
CENTRAL AND SOUTHERN EUROPE 
(Algeria, Austria, Bulgaria, Czechoslovakia, Hungary, Poland, Switzerland, Yugoslavia) 
Bishop Franz Schaefer 


CHILE, THE METHODIST CHURCH 
Bishop Isaias Gutierrez 


CHRISTIAN METHODIST EPISCOPAL CHURCH 
Bishop Nathaniel Linsey 

Attorney Bertina E. Lampkin 

Dr. W. C. Larkin 


CHINA, CHURCH OF CHRIST IN 

Dr. Arnold Yeung 

COSTA RICA, EVANGELICAL METHODIST CHURCH 
Bishop Roberto Diaz 


CUBA, METHODIST CHURCH 
Bishop Armando Rodriguez 


ECUADOR, EVANGELICAL UNITED CHURCH 
Rev. Victor Vaca 


ESTONIA, METHODIST CHURCH IN 
Rev. Olav Parnamets 
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FIJI, METHODIST CHURCH IN 
Rev. Paula Niukula 


FREE METHODIST CHURCH (Fraternal Relationship) 

Dr. David L. McKenna 

GERMAN DEMOCRATIC REPUBLIC, METHODIST CHURCH 
Dr. Melitta Tenner 

GERMAN FEDERAL REPUBLIC, METHODIST CHURCH 
Bishop Hermann L. Sticher 

GHANA, THE METHODIST CHURCH OF 

Rev. Dr. Jacob Stephens 

GREAT BRITAIN, THE METHODIST CHURCH 


Rev. John Barrett Rev. Dr. Brian Duckworth 
Rev. Dr. Brian Beck Rev. Chris Wiltshire 

Mr. Phillip Capper Mrs. June Lunn 

Miss Cathy Cooper Miss Lorna Smith 

Mrs. Norma Craddock Rev. Wilford Tooley 

Rev. David Cruise Rev. Dr. Geoffrey Wainwright 


HONG KONG, The Methodist Church 
President of Conference, Rev. Lincoln Leung Lam-Hoi 


INDIA, METHODIST CHURCH IN 

Bishop E. D. Clive 

INDONESIA, THE METHODIST CHURCH OF 

Rev. Jonathan Napiun 

IRELAND, THE METHODIST CHURCH IN 

Rev. Tom Kingston (provisionally) 

ITALY, THE METHODIST CHURCH IN 

President, Pastore Paolo Sbaffi 

IVORY COAST. PROTESTANT METHODIST CHURCH 
President of Conterence, Rev. Emmanuel Yando 


KENYA, THE METHODIST CHURCH 
Dr. Zablon Nthamburi 


KOREA, THE METHODIST CHURCH IN 

Bishop Bong Lok Kim Rev. Hae Suk Lee 
Dr. Choon Young Kim Miss Mary Um 
Rev. Jae Eun Lee 


LIBERIA CONFERENCE (West Africa Central Conference) 
Bishop Arthur F. Kulah 

MALAYSIA, METHODIST CHURCH OF 
Bishop C.N. Fang 

MEXICO, THE METHODIST CHURCH IN 
Sra. Bertha S. De Coronado 

NEW ZEALAND, METHODIST CHURCH IN 
Rev. Alan Woodley 

NIGERIA, METHODIST CHURCH OF 

His Pre-Eminence Mbang 

NORTH INDIA, CHURCH OF 

Bishop Din Dayal 


NORTHERN EUROPE CENTRAL CONFERENCE 
(Denmark, Finland, Norway, Sweden) 
Bishop Ole E. Borgen 
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PAKISTAN, THE CHURCH OF 
Bishop John Victor Samuel 


PANAMA, EVANGELICAL METHODIST CHURCH IN 
Bishop Secundino Morales 


PERU, THE METHODIST CHURCH OF 
Ms. Nelly Ibarra 


PHILIPPINES, EVANGELICAL METHODIST CHURCH 
Bishop George F. Castro 


PHILIPPINES, UNITED CHURCH OF CHRIST IN 
Bishop Mercurio Serina 


PHILIPPINES, UNITED METHODIST CENTRAL CONFERENCE 
Bishop Emerito Nacpil 

PORTUGAL, EVANGELICAL METHODIST CHURCH OF 

Supt. Ireneu da Silva Cunha 


REPUBLIC OF CHINA, METHODIST CHURCH OF 
Bishop Enoch C. H. Kuey 


SAMOA, THE METHODIST CHURCH OF 
Rev. Lene Milo 


SIERRA LEONE, THE METHODIST CHURCH 
Rev. S. Leslie Wallace 


SIERRA LEONE, THE UNITED METHODIST CHURCH 
Bishop T. S. Bangura 


SINGAPORE, METHODIST CHURCH OF 


Bishop Ho Chee Sin 

SOUTHERN AFRICA, THE METHODIST CHURCH OF 

Rev. M. S. Mogoba Rev. J. P. Scholtz 
Rev. Dr. D. G. L. Cragg Mrs. Lorraine Solomon 


SPAIN, EVANGELICAL CHURCH OF 

Dr. Enrique Capo 

SRI LANKA, METHODIST CHURCH OF 
President of Conference, Rev. Harold A. Fernando 
TONGA, FREE WESLEYAN CHURCH OF 
President of Conference, Dr. Sione Havea 


UNITED METHODIST CHURCH, UNITED STATES OF AMERICA 


Mrs. Fran Alguire Bishop Earl G. Hunt (Thru 8/88) 
Mrs. Julia Atkinson Bishop C. P. Minnick (Begin 9/88) 
Bishop James Ault (Thru 8/88) Dr. Orion N. Hutchinson 
Bishop Neil Irons (Begin 9/88) Bishop Bevel Jones III 
Dr. Joseph Bethea Dr. Ezra Earl Jones (Agency) 
Rev. Marta Burke Dr. Ellsworth Kalas 
Dr. Nancy Carruth Mrs. Alice Lockmiller 
- Dr. Norman E. Dewire (Agency) Bishop David J. Lawson 
Bishop Ernest Dixon Mr. Hardy McCalman 
Dr. Maxie D. Dunnam Dr. Alvin Murray 
Dr. Spurgeon M. Dunnam III Bishop Ben Oliphint 
Dr. Robert K. Feaster (Agency) Dr. Ray Owen 
Dr. Ira Gallaway Mrs. Kaye Parlin 
Mrs. Pat Hammer Dr. William K. Quick 
Dr. Dan Hankey Mrs. Faith Richardson 
Dr. Joe Harding Mr. Bill Savage 
Mr. John R. Harper Rev. Ralph Shunk 
Dr. James Holsinger Bishop Herbert Skeete 
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Miss Patricia Ann Trumble (Youth) Dr. Jim Waits (Agency) 


Dr. William E. Smith Dr. Ewing Werlein 

Bishop Melvin Talbert Dr. DeWayne Woodring 
Bishop James Thomas (Thru 8/88) Dr. Charles Yrigoyen (Agency) 
Bishop Woodie White (Begin 9/88) Mr. Sean O’Neal (Youth) 

Dr. Richard Thornburg Mr. Terry Lasher (Youth) 
URUGUAY, EVANGELICAL METHODIST CHURCH OF 

Miss Margarita Grassi 

WESLEYAN CHURCH, THE 

Dr. J. D. Abbott 


ZAMBIA, UNITED CHURCH OF 
Rev. G. M. Sikazwe 


ZIMBABWE, THE METHODIST CHURCH IN 
President of Conference, Dr. Farai J. Chirisa 


ZIMBABWE, AFRICAN METHODIST CHURCH 
President of Church, Dr. E. T. J. Nemapare 


AT LARGE YOUTH 

Mr. Tom Sundar - Norway 

Miss Alka Edwards - India 

Miss Carol Ann Green - South Africa 
Mr. Ciro Fabres Neto - Brazil 


Dr. English invited the Council and Conference to pause for a moment of silent prayer to 
remember those suffering in South Africa, and led in a closing prayer. 


WORLD METHODIST COUNCIL 


NAIROBI, KENYA 
JULY 28, 1986 


SESSION IV 


Bishop William R. Cannon convened the meeting at 2:00 p.m., in the amphitheatre of the 
Kenyatta Conference Center. The opening prayer was led by Mrs. Oknah Kim Lah. 


XXXIX. SOCIAL AND INTERNATIONAL AFFAIRS RESOLUTIONS 


Bishop Cannon called on Dr. Norman E. Dewire, Chairperson of the Social and International 
Affairs Committee to bring the resolutions related to the committee report made before the full 
Council and Conference on Saturday, July 26. Dr. Dewire began by calling attention to: 
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XL. World Methodist Social Affirmation 


The text of the World Methodist Social Affirmation, VOTED by the Council as amended, follows: 


World Methodist Social Affirmation 
We believe in God, Creator of the world and of all people; 
and in Jesus Christ, incarnate among us, who died and rose 
again; 
and in the Holy Spirit, present with us to guide, strengthen and 
comfort. 


WE BELIEVE: GOD, HELP OUR UNBELIEF* 


We rejoice in every sign of God’s Kingdom: 
—in the upholding of human dignity and community 
—in every expression of love, justice and reconciliation; 
—in each act of self-giving on behalf of others; 
—in the abundance of God’s gifts entrusted to us that all may have enough; 
—in all responsible use of the earth’s resources. 


GLORY BE TO GOD ON HIGH; AND ON EARTH, PEACE. * 


We confess our sin, individual and collective, by silence or action: 
—through the violation of human dignity based on race, class, age, sex, nation or faith; 
—through the exploitation of people through greed and indifference; 
—through the misuse of power in personal, communal, national and international life; 
—through the search for security by military and economic forces that threaten human 
existence; 
—through the abuse of technology which endangers the earth and all life upon it. 


LORD HAVE MERCY; CHRIST HAVE MERCY; LORD HAVE MERCY. * 


We commit ourselves individually and as a community to the way of Christ: 
—to take up the cross; 
—to seek abundant life for all humanity; 
—to struggle for peace with justice and freedom; 
—to risk ourselves in faith, hope and love, praying that God’s Kingdom may come. 
THY KINGDOM COME ON EARTH AS IT IS IN HEAVEN.* AMEN 
*These responses may be used in a worship setting. 


The Social and International Affairs Committee further made the following recommendations, 
which were VOTED: 


A. Commend this World Methodist Social Affirmation to the member churches for inclusion in 
hymnals and books of worship, to be printed as leaflets for use in congregations during worship 
services; and to be used in Methodist schools during worship. 


B. Encourage the member churches to organize a study, during the next quinquennium, around 
one or more of the issues which arose in the July 1984 Bossey consultation when the Af- 
firmation was first drafted. 


C. Request the member churches, at the next Executive, to share experiences about ways the 
Affirmation was/is used, as a means of evaluating its use. 


XLI. Solidarity with the Poor. 


The following recommendations from the Social and International Affairs Committee were 
VOTED: 
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A. A column periodically be instituted in “World Parish” which will feature stories of how 
Methodist and Methodist-related people are in “solidarity WITH the poor” as they witness to 
the Gospel through their local churches. 


B. The Social and International Affairs Committee, in consultation with the Theological Education 
Committee, conduct a consultation among theological teachers, youth workers, and church 
school teachers concerning a biblical/theological interpretation of the South/North dialogue 
and the appropriate adaptation of church education materials. 


C. The Social and International Affairs Committee conduct a follow-up Consultation on World 
Economic Structures which would assist towards developing a new international economic 
order. Such consultation would bring together “church specialists” in this field to debate with 
“technical persons” from commerce, industry, and organizations such as the United Nations, 
the United Nations Conference on Trade and Development, and the Food and Agriculture 
Organization of the United Nations. 


D. To further south-north dialogue on critical issues, the Council requests the Officers to organize 
and arrange at least 3 south-north exchange visits during the next quinquennium. These visits 
are to be carefully planned to involve participants representing a cross-section of leadership (to 
be multi-racial and inclusive of women and youth) and not be dependent on the personal 
financial resources of the participants. These exchange visits would be in consultation with the 
Social and International Affairs Committee with regard to funding. 


E. The Council commends the report on The South-North Dialogue and Solidarity with the Poor 
to the member churches for study and action. (See Apperidix XIII.) 


XLII. Independent and Nuclear Free Pacific 


The Council VOTED to reaffirm its 1981 Resolution 29 calling for an independent and nuclear 
free Pacific. It recognizes the significance of New Zealand’s stand and supports it and calls on France 
to end all nuclear testing and other nations to end nuclear dumping in the Pacific. 


XLIII. Recommendations From Peace Conference 


A. The Council commended to the churches a local peace and justice education program for use in 
local churches — the following points in particular to be considered for inclusion: 


— Study of Scripture, and prayer and fasting in the cause of peace. 

— Communication of the facts and global implications of the arms race. 

— Education of parents and children in peace, justice and conflict resolution. 

— The linking of parishes, especially across the East/West and North/South divides. _ 

— Education of the commerical, industrial and scientific communities to standards of greater 
respect for people and the environment. 

— Recognition of the role of women in peacemaking and their place in the churches and 
political structures. 

— Encouragement of local members to be more politically committed and to recognize that 
the great issues of our time require a political response. The churches as a whole need to 
develop the appropriate political strategies for peace and justice. 

— Encouragement of ecumenical and interfaith cooperation in the cause of conflict 
resolution and peacemaking within the local community. 

— Provision for a day of fasting and prayer for peace at the Nairobi Assembly. 


B. The Council adopted a reviewed Paragraph 9.1 in “Actions for Peace” on the freeze of nuclear 
weapons which appears in the text “Peace for One and All”. 


9.1 We oppose the further deployment of nuclear weapsons, particularly by the Soviet Union and 
the United States, but including China, France, Great Britain and India. We further oppose the 
continued deployment of conventional weapons by all the nations of the world. 
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C. The full text of the statement Peace for One and All from the London Peace Conference, co- 
sponsored by the World Evangelism and Social and International Affairs Committees was 
presented by Dr. Ned Dewire and addressed by Dr. Alan Walker. The text as VOTED follows: 


Peace for One and All 


1. We invite people everywhere to join us in a new commitment to peacemaking and to Jesus 
Christ as the Prince of Peace. 


2. Peace is rooted in nature and purposes of God. The divine will is for all people to live together in 
enduring peace. Peace is more than personal tranquility or absence of war. In its fullness, peace is 
the product of the Gospel of personal salvation and social redemption. Jesus Christ lived, died and 
rose again to reconcile the world to God, persons to persons and nation to nation. Righteousness 
and peace belong together, for peace comes through the gates of justice. 


3. The challenge to Christians is to see that conversion to God includes conversion to 
peacemaking and social transformation. Personal conversion and social change must go hand-in- 
hand. Peace in its fullness requires new structures of society and renewed people to operate them. A 
just society requires men and women of justice. Unless people are free within, freedom can become 
bondage and one person’s justice becomes another’s exploitation. World peace requires people who 
are at peace with themselves, their neighbors and their God. Peace is built upon Jesus Christ as 
Savior, Lord and Liberator. 


4. World peace is a gift of God. So great a goal cannot be achieved by human effort alone, but is 
effected by God through men and women. The struggle for peace must be grounded in prayer. 


5. The quest for peace begins in repentance. It requires constant dependence on the grace and 
inspiration of God. It is not by might or worldly power but by the strength of the Spirit that peace will 
come. We believe that, despite the dangers of the present arms race, this promise of peace from God 
is already being realized among us. 


The Threat From Weapons of Mass Destruction 


6. The scale of the nuclear threat is beyond imagination. The conference was made aware of the 
scale of the catastrophe which could overtake us by speakers from many regions of the world as they 
reported the testing and deployment of nuclear weapons and the making of preparations for war in 
outer space. Many of the methods adopted by states in their pursuit of “security” are more 
threatening than reassuring. We pledge ourselves to work for the control and elimination of nulcear 
weapons and other weapons of mass destruction. 


World Poverty and Injustice 


7. Poverty kills more people than armed conflict. In the countries of the South millions are dying 
now. The international arms traffic which creates and aggravates conflict should be brought under 
effective control. It is a crime against God that the work of 500,000 scientists and technologists is 
diverted from the struggle against poverty, hunger and disease for military use, since inflicted poverty 
is blasphemy. The fact that two-thirds of humanity lives in a chronic state of acute basic need is a sign 
of our spiritual crisis, and of our need for the Gospel. We have allowed our institutions to sin for us. 


Hope and Non-Violence 


8. In spite of much conflict, there are signs of hope. The very threats have made people more 
aware that our world is one world. We are conscious of a great company in the ecumenical family, in 
different religions, with different ideologies, which is united in commitment to peacemaking. We are 
encouraged by the growing role of women in the church, political and international affairs. We 
recognize the United Nations and the current disarmament negotiations as signs of hope. We look 
forward to the day when people accept non-violence as the only way for states to resolve their 
conflicts. Already people are increasingly paying the price for peace. Our genius for technology and 
its application has outstripped our ethical capacity to control armaments and nuclear power. The 
common will to survive, with its origin in God’s purpose for creation, can save us. 


The world needs urgently to discover and accept an alternative to war if it is to survive. In the non- 
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violence of Jesus lies a Christian alternative to war. 


Non-violence is not non-resistance to evil; it represents new ways of releasing the power to 
struggle for justice, freedom and peace. By working for non-violent solutions, Christians could lead 
the world from terrorism and war to peace. 


Actions for Peace 


9. The Peace Conference has demonstrated the power of a Gospel, at once personal and social, 
which makes demands on all Christians. We call on evangelical Christians to take a larger part in the 
search for world peace and justice. We call on social activist Christians to realize that all need 
redemption. Only the whole Gospel makes possible changed lives and a changed society. 


The conference was concerned to hear of a number of internatonal, national and regional issues, 
and makes the following decisions: 


9.1 


2:2 


973 


9.4 


O15 


9.6 


Chl 


9.8 


OE, 


9.10 


9.11 


We oppose the further deployment of nuclear weapons, particularly by the Soviet 
Union and the United States, but including China, France, Great Britain and India. 
We further oppose the continued deployment of conventional weapons by all the 
nations of the world. 


We support the call for an independent and nuclear free Pacific and recognize the 
significance of New Zealand’s support for this. We call on France to end all nuclear 
testing and on other nations to end nuclear dumping in the area. ‘ 


We call upon the Australian government and people to grant land rights to aboriginal 
peoples. 


We recognize Southern Africa as a particular cause of anxiety amongst current threats 
to world peace, and we urge the Government of South Africa to begin negotiations 
with recognized leaders of the people to dismantle apartheid and replace it with a 
system which offers justice, liberation and fulfillment to all the people of the nation. 


We pray for peace in Northern Ireland. We gratefully recognize those initiatives which 
have been taken to resolve the problems there, and further request the governments 
of Great Britain and the Republic of Ireland to continue seeking a solution sensitive to 
the people of Northern Ireland. 


We record our distress at the continued suffering in Israel, Lebanon and the Middle 
East. We pray most earnestly that reconciliation and peace may come in this birthplace 
of our faith. 


In view of the suffering inflicted on the people of many Latin American, African and 
other countries by the conditions demanded for further loans, we urge that the existing 
foreign debts of the most seriously affected countries be either remitted or renegotiated 
on more just terms. 


We condemn the intervention of all states in the affairs of other states, including such 
nations as Afghanistan and Nicaragua. 


We call on our churches everywhere to be consistent in opposing all forms of 
terrorism, whether practiced by oppressors or oppressed. 


We urge our churches and the World Methodist Council to participate imaginatively in 
the International Year of Peace called by the United Nations for 1986. 


We urge our churches and the World Methodist Council to institute programs for 
education in peacemaking and conflict resolution, and to encourage among their 
membership a personal lifestyle of restraint and temperance appropriate to challenge 
the current world situation. 


XLIV. Acceptance Speeches of Sir Alan and Lady Winifred Walker 


It was proposed by Norma Cradock (Britain) and recommended by the Coordinating Committee, 
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that this 15th World Methodist Conference, meeting in Nairobi, Kenya, sends to President Reagan, 
Mr. Gorbachev, Ms. Thatcher, President Mitterand, and all those heads of state whose nations have 
a nuclear weapons capacity, copies of the acceptance speeches of Sir Alan and Lady Walker to the 
presentation of the World Methodist Peace Award. Furthermore, that we tell those same Heads of 

~ State that the people called Methodists throughout the world will not rest until God’s whole earth is a 
Nuclear Free Zone. VOTED. (See pages 64-68 for text.) 


XLV. Situations of Conflict and Communal Strife 


Churches with Methodist tradition are deeply involved in situations of grave conflict and com- 
munal strife around the world — for example in Ireland, Sri Lanka, Southern Africa, and Chile, 


The Council therefore VOTED to instruct the Social and International Affairs Committee to enable 
Methodism as a world family 
a) toreflect upon the nature and purposes of its involvement and 


b) to contribute through prayer and the sharing of resources and experience to greater justice and 
reconciliation to such situations. 


XLVI. World Hunger, Emergency Aid, Agricultural Training 


The Council adopted the following recommendations: 

A. To encourage local churches to study the Biblical concept of Jubilee Year as expressed in 
Leviticus 25 as a model for addressing and redressing the problems of international debts, land 
distribution, and world hunger. (This in reference to the keynote address of Dr. Harry de Lange 
to the Social and International Affairs Consultation.) 

B. Member churches are asked to reassess their programs of emergency aid and their stances on 
public policy issues in order to determine what new directions in those areas and towards more 
self-reliant and participatory development should be taken. 

C. To encourage Council member churches to facilitate ecumenical training programs, especially 
in Africa, related to all aspects of development, particularly agriculture. Such training should 
make use of the expertise of local farmers. (The Asian Rural Institute in Japan is an example of 
an effective regional training program.) 


XLVII. Refugees 


The Council VOTED: 


A. That wherever possible Methodist-related churches provide direct, personal, pastoral care and 
counseling to refugees in their vicinity, assist in minimizing delays and bureaucratic difficulties, 
seek to facilitate communication with their families. Wherever there is need for Sanctuary we 
urge our churches to participate in that movement or support existing Sanctuaries. 


B. That all Methodists in every possible way participate in efforts to overcome the causes that lead 
persons to become refugees, and to persuade their various governments more adequately to 
meet their humanitarian responsibilities. 


C. That Methodist-related churches be encouraged to support the aims of the UN International 
Year of Shelter for the Homeless (1987). 


XLVIII. The text “Tragedy and Hope in Southern Africa” was moved as material to be appended 
to the Council Resolution on South Africa. 


Tragedy and Hope in Southern Africa * 
The World Methodist Council meeting on African soil this week, has been deeply moved by the 
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tragedy of the developing situation in South Africa. 


We wish to address those who suffer from the oppressive weight of apartheid with a message of 
solidarity in their suffering and struggle. We wish to address their churches, all the peoples of South 
Africa, the government and even the agents of its repressive policies with a message of hope and the 
possibility of new life. This message is based upon the faith we profess. 


We do not speak in judgment. Judgment belongs to God. And yet, we recognize that the root of 
the tragedy of South Africa lies in distinctions between people based upon racial characteristics which 
have no standing before God. All alike are made in the image of God. All alike are persons for whom 
Christ has died. All alike are members of the human family, God’s community of love and justice. 
When any human beings are treated as inferior or are subjected to indignity because of their skin 
color or ancestry, God’s dual works of creation and grace both denied. When significiance is given to 
physical attributes, inevitably less significance is given to spiritual attributes. Above all, we forget that 
God loves each of us in our inner being. Racial superiority and the equal love of God cannot be 
acknowledged at one and the same time. We therefore unite with all who have condemned apar- 
theid as heresy, and racism as sin. 


We Methodists are of many races and lands and languages. We have experienced here on African 
soil the unity of Christ whereof we speak. The bonds of love transcend all barriers and all artificial 
definitions. Trusting God, we find the grace to trust persons of different backgrounds. In the 
presence of God, we are together. In Christ, all dividing walls have been broken down. (Ephesians 
2:13-22) 


In regard to the future, the power of God gives us ground for hope. The tragedy of South Africa is 
that the system of apartheid denies the possibility of that change upon which the future can and must 
be built. But God has so constituted us that institutions of oppression cannot last forever. God is in 
the stirring of the oppressed. Oppressed people must end and will act to break their bonds. They 
minister thereby not only for their own release, but also to the distorted, troubled spirits of their 
oppressors. They bear witness thereby to the reign of the Shalom of God — justice with peace. 


When the stirring breaks into a great movement for change, the effort to stop that movement can 
only lead to deeper suffering and tragedy for all. The vast majority of the people and churches of 
South Africa, the world community of nations, and many commercial and industrial organizations 
recognize that the system of apartheid must end. The questions are now, how quickly, and at what 
cost? We have concluded that mandatory sanctions are now necessary. Such pressure will be 
painful. We do not advocate it lightly. Nonviolent sanctions would be less painful, less destructive, 
and more creative than the present system in South’Africa. Their imposition would put the South 
African government in a different context from the one in which it has been able to prevent real 
change for so long. South Africa may be spared, through the application of sanctions, long drawn 
out suffering and catastrophic violence. 


The Consultation on Threats to Global Survival which preceded the Council was addressed by a 
son and daughter of South Africa. They spoke with compassion, urgency and personal knowledge 
of the tragedy of the oppression resulting from apartheid in its death throes. They spoke of the 
realities of the situation and passionately convinced that a multi-racial South Africa, in which all 
could enjoy full human rights, could emerge from the present turmoil. 


They spoke of the havoc wreaked upon African life by the apartheid system - how black has been 
set upon black, how neighbouring states have been drawn into the conflict, and how the so-called 
reform programme has merely emphasized the profound rejection imposed by apartheid upon the 
African - and in his and her own country. 


They spoke of the role being played by South Africa’s youth in the struggle against apartheid, of 
the anger of the young with an unequal educational system, and of their impatience with the 
patience of their elders. They spoke of the ever-expanding military budget, and the never-ending 
violence of life in the townships and homelands. We heard of the young men and women murdered 
or detained in the night and of the mothers who placed themselves between their children and the 
guns of the soldiers. We also heard of the dangers facing whites as they attempt to stand alongside 
their black and coloured and Asian co-South Africans. 
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We were told of the highly ambiguous role of commerce and industry and their failure to challenge 
the authorities with the need for urgent change in the central system of apartheid. 


We heard of the stands taken in United States and British Methodism about their investment policy 
__ and their advocacy of sanctions, of the need for more information to be more widely circulated, of 
the importance of the theological study going on in South Africa at the moment, represented in such 
publications as the Kairos Document and the Harare Declaration, and of the need for Christians 
throughout the world to give high priority to the resolution of the South African situation. 


We heard here of the serious harassment of theological colleges and then students and teachers. 
Homes and dormitories and other buildings have been invaded and searched. Students and faculty 
members have been detained. 


We urge the government of South Africa to move quickly to accept the equal humanity and 
political and economic rights of all the people of South Africa. All, regardless of ancestry, belong 
together in the same political covenant. It is time for the government of South Africa to dismantle 
apartheid and to participate with all South Africans in building a society based on their common 
humanity. It is time now to release the political prisoners and detainees and to enter into serious 
discussions with them and other representatives of all South African people. 


We look for the time when we can move beyond the negative pressure of sanctions and into the 
positive support for the efforts of all the people of South Africa to build a new society. We will then 
do all in our power to help secure international, political and economic support for the period of 
transition and thereafter. 


The people of South Africa — all of its people — are present in our prayers. 


*Southern Africa. This phrase is used because the crisis in South Africa has major implications for 
the whole of the sub-continent and especially Namibia and the front-line States — Angola, Bot- 
swana, Zambia, Zimbabwe, Lesotho, Swaziland and Mozambique. 


This text was then VOTED to be attached to the Resolution on South Africa (adopted on 
Saturday, July 26), thus becoming a part of the total witness on this subject, and that appropriate 
editorial changes be authorized to reflect its adopted status. 


XLIX. Appeal to Support the Defeat of Apartheid in South Africa 


The Coordinating Committee brought a revision of the paper “An Appeal to the Council for 
Special Consideration” which had been distributed to Council members on Saturday, July 26. Dr. 
Mance C. Jackson (CME, Georgia, USA) asked the Council to reject the Coordinating Committee 
recommendation and instead adopt the original concept which asked member churches to consider 
an annual march for a free South Africa and to consider special offerings for the South African 
Council of Churches. 


After discussion of whether there should be a “call to Prayer” or a march (originally proposed) and 
the appropriate date for an offering, Council VOTED to invite the 64 Methodist bodies of the World 
Methodist Council to join collective forces with the other religious and moral forces of the world and 
of the universe to defeat Apartheid in South Africa in the following ways: 


On the first Saturday in March each year of this quinquennium, until apartheid is defeated, 
Methodist denominations will mobilize Methodist people all over the world and jointly hold marches 
for a free South Africa in every city where there are Methodist churches. On the Sunday nearest July 
16 in each year of this quinquennium until apartheid is defeated, each Methodist congregation in the 
world will be asked to take a special offering for the South Africa Council of Churches to support 
their struggle against apartheid. Denominations are asked to channel contributions through the 
World Methodist Council. All funds received will be duly reported and forwarded in one check to the 
South Africa Council of Churches. The appeal suggested a minimum goal of $150,000 to be raised 
each year during this quinquennium for the South Africa Council of Churches until majority rule is 
established in South Africa. 
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(Later in the afternoon proceedings) 


Dr. Brian Duckworth (Britain) suggested the Council should look once again at the financial 
arrangements proposed in the Appeal to Support the Defeat of Apartheid in South Africa, saying the 
financial arrangements in the original proposal would prove very difficult. With the agreement of the 
proposer of the resolution and South African friends attending the Conference, Dr. Duckworth 
indicated the desirability of remitting the financial element in that resolution to the Council officers 
and the officers of The Methodist Church in Southern Africa, in order that they may devise a scheme 
for the management of that appeal. Mr. Duckworth moved: 


“That the Officers of the Council, in consultation with the Officers of the Methodist Church of 
Southern Africa, consider the best way to manage the finanical arrangements of the “Appeal to 
Support” and inform the member churches of the Council accordingly.” 


L. Global 2000 Project 


It was VOTED that: 

A. The Social and International Affairs Committee undertake the Global 2000 Project: the 
Churches’ Social Witness to the 21st Century study during the 1986-1991 quinquennium; 

B. The Social and International Affairs Committee name an advisory committee to have oversight 
of the project; 

C. The composition of the advisory committee be fully inclusive of women, men and young adults 
as well as geographic spread, with a major number from developing nations; 

D. Reports on the project be provided to the Executive Committee by the Steering Committee of 
the Social and International Affairs Committee; 


E. The Social and International Affairs Committee be prepared to present its report on the project 
at the next meeting of the World Methodist Council. 


LI. Support for Peace in Central America 


During the Consultation on Global Survival, the Contadora Group was also meeting. In view of 
such strategic timing, the Consultation sent to the foreign ministries of the five nations of the Con- 
tadora Group a message expressing support for their efforts to bring peace to the troubled Latin 
America area. The Social and International Affairs Committee requests that the World Methodist 
Council affirm that action expressing its own support and its dismay regarding military intervention in 
Nicaragua was approved. 


LII. The Traffic in Narcotics and Alcohol 


In view of the increasing traffic in narcotics and alcohol and the serious social, economic and 
political consequence across the world, the World Methodist Council voted to: 


A. Request member churches to intensify educational programs to equip Christians by personal 
example and political action to prevent further escalation of narcotic and alcohol consumption. 


B. Encourage the governments of South-East Asia, Latin America, North America and Africa in 


their programs to re-educate for prevention those engaged in the production and distribution of 
narcotics. 


C. Support in every way possible international efforts being made by the United Nations Com- 
mission on Narcotic and Drugs to curb narcotic and alcohol usage and trade. 


Bishop Cannon thanked the Social and International Affairs Committee for its work. 
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LIII. Safe Return Home of Conference Delegates 


Dr. Gordon Goodgame (UM, TN, USA) placed before the Council a request from the small group 
of which he was a part: 


“That the return of our delegates from South Africa be closely watched and if any are 
detained the World Methodist Council office be instructed to advise the Council Members 
immediately so that we may take appropriate actions.” 


The motion was ADOPTED. 


LIV. STUDY OF WORLD METHODISM AND WORLD ISSUES 


Dr. Earl D. C. Brewer and Dr. Mance C. Jackson were invited to the podium to present the 
report. Dr. Brewer, introducing the study, distributed progress reports to all members of the Council. 


WORLD METHODISM AND WORLD ISSUES 
A PROGRESS REPORT ON THE STUDY PROJECT 


(What follows is a brief report on the progress of this study project. It is in the form of an outline of 
chapters proposed for the final report as a book to be completed in 1987. You are invited to offer 
criticisms and suggestions about the project. Also, feel free to mail to us or bring to us here in Nairobi 
any completed questionnaries, ideas or materials from your denomination which would strengthen 
the report. We can use any information received by September 15, 1986. Thanks for your help in 
this project.) 

Proposed Title: WESLEYAN TRANSFORMATIONS 
1. Toward a World Parish 
This introductory chapter will include four sections. 


1. Although Wesley’s declaration, “The World is my parish”, was made over two centuries ago 
and under very different circumstances, it has relevance today and tomorrow in the struggles of 
peoples toward local/global community in the midst of critical church and world issues. 


2. The parable of the sower (Mark 4:3-20) will be used as an interpretative motif in telling the 
stories of Methodism during the past centuries with options for the future. 


2.1 The sower represents the preachers and people called Methodist engaged in mission and 
ministries. 

2.2 The seeds become the Good News of the life, death, and resurrection of Jesus and the work 
of the Holy Spirit as interpreted by Wesleyan sowers. 


2.3 The four soils are linked to the various ways the seeds are sown and received: “along the 
path,” “on rocky ground,” “among thorns,” “into good soil.” These soil conditions may be thought 
of as referring to persons, societies, cultures, churches, and the physical earth on local and global 


levels. They include various world issues and problems. 


2.4 Harvest. The good sowers, good seeds, and good soil combine to produce a good harvest: 
“thirtyfold and sixtyfold and a hundredfold.” This has been and still is the joyous experience of 
Methodists in various places around the world. In other places and times the harvests have not been 
so abundant. 

Although the focus in this study is on Wesleyan bodies, involvements in ecumenical endeavors 
and uniting churches will be reviewed. Also, the theme of critical world issues and strategies for 
coping with them will underlie the chapters. 

3. The original purpose of Methodism as stated by Wesley in 1744 was “To reform the nation, 
more particularly the church; and to spread scriptural holiness over the land.” Is this useful today in 
exploring personal and social tranformations on local/global levels? What does it say about com- 
mitments to the poor in today’s world? 
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2. Seeds and Roots from the Past 


The second chapter will be based on historical materials primarily during Wesley’s time, the 
eighteenth century. It will focus on the beginnings of Methodism in Great Britain and the United 
States, together with the social, political, and economic conditions. 


3. Branching and Flowering 


This section will trace the missionary work of Methodism mostly in the nineteenth and twentieth 
centuries. The relationships to the spread and break-up of colonialism will be explored. It will furnish 
the historical background of the present church and world conditions. 


4. Plants Ready for Harvest 


The fourth chapter will describe the present situations of world Methodism and world issues. It will 
be based largely on material collected in the study project. So far, we have received Form 3 with 
statistics from 40 Methodist bodies. We hope to have statistics from every denomination for the final 
report. The membership and other data will be divided into appropriate world regions and related to 
United Nations population information. A copy of Form 3 is available if needed. 


5. Local/Global Harvest 


This section will contain a description and interpretation of the present-day situations of world 
Methodism and world issues. (The tables in Appendix XV, present a picture of the 2,333 responses 
received to date on Form 1. These data will be presented in more detail in the final report. A copy of 
Form 1 may be seen in the Appendix and may be duplicated or translated.) 


6. Seeds for the Future 


The final chapter will contain optional scenarios for the future of world Methodism and world 
issues. The results of the study will be used to vision possible futures and holy transformations far 
individuals, churches, and societies on local and global levels. 


Dr. Brewer invited further participation in the study inviting Council Members to stop by the Issues 
Study table in the conference hall to discuss participation in the project. Dr. Brewer told of a PhD 
student from Emory University writing his dissertation on “The Role of Religion in the Development 
of Kenya Since Independence”, as an indication of how churches in the past had played a significant 
role in national development. He is concerned that this increasingly happen. 


Dr. Mance C. Jackson then spoke, thanking the officers of the Council for their support of the 
study as well as other bodies that have participated in helping resource the project. Dr. Jackson 
expressed hope the study the Council had commissioned and the book published at its conclusion 
would have pertinent statistical data for all 64 bodies that are related to World Methodism. He invited 
the 18 denominations that have not yet shared in the study to do so, pointing to the goal of all 
Methodist-related people having access to basic information so that in local churches through the 
study, members might become aware of all the bodies in the world related family. He indicated it was 
the directors’ hope that every Methodist person in the world might have a copy of the final result 
which will be written so that ordinary people may understand it. He called on representatives from 
the following nations and churches to please check with the study directors: Angola, Ivory Coast, 
Zaire, Hong Kong, Evangelical Church, Philippines, Philippines United Methodist, Cuba, Austria, 
Estonia, France, Italy, Spain, Mexico, Free Methodist Church of North America, Primitive 
Methodist, New Caledonia, New Guinea, Solomon Islands and Ireland. 


An important part of the study, Dr. Jackson continued, is geared toward trying to determine 
“whether modern-day Wesleyan disciples are anywhere near understanding the mission of the 
church and the ministry of the church as John Wesley understood it.” He expressed the hope that 
clues about the impact we are making and if what the churches are doing affect growth or decline will 
be forthcoming. He also asked every denomination to send resolutions it has in print to the directors 
so that they may be studied and at the conclusion of the study made available for use in the Council’s 
international library at Lake Junaluska. 


The Chair urged those churches that have not responded to do so quickly. 
Rev. Marta Burke (UM, USA) expressed the hope that the material might be introduced in a 
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positive way that would not raise a negative connotation of the gap between the laity and clergy, and 
that this simply be taken note of. 


LV. THEOLOGICAL STATEMENT 


The next item of business was the completion of work on the Council’s theological statement: “An 
Invitation to Discover...Reaffirm”. 


The Chairman called on Dr. Trevor Rowe to present the textual material voted in the Council 
Meeting on July 23 and other modifications and editorial changes made in the draft to catch up 
concerns expressed in the preliminary discussion of the document. Dr. Rowe, with the aid of 
overhead projection slides, presented the changes in “An Invitation for Christians in the Methodist 
tradition to claim and reaffirm the essential, apostolic, and universal teachings of the historic 
Christian faith.” In response to the question if any of the substance agreed upon in the earlier session 
had been modified, Dr. Rowe indicated it had not and that changes were stylistic only. 


The document, as amended, and presented by Dr. Rowe, was ADOPTED by the Council and 
commended for use in the member churches in interpreting, understanding, and affirming the basic 
teachings of the Christian faith. 


The statement, as adopted, reads: 


An Invitation 


for Christians in the Methodist 
tradition to claim and reaffirm 
the essential Apostolic and 
universal teachings of the historic 
Christian Faith. 


1. Since Methodists form a Christian community, scattered in mission throughout the world, they 
are compelled to give an account of who they are by declaring what they believe and hope. The 
good they do appears to some as more obvious than the faith they profess, and yet they proclaim 
that the good they do proceeds out of the faith they profess. Many are confused. Methodism appears 
to them as a collection of various opinions where a person is free to believe almost anything that 
person chooses. What is needed is a clear, fresh and vital vision of the saving truth, which is Jesus 
Christ, who transforms human life and gives meaning and hope to human existence. 


2. How can we describe the vision we see so that we enable others to see it with us? How do we 
express what we believe so that we pass it on to others as the truth we have also received? It will not 
be enough to reproduce the words of others. Somehow, our answer must point clearly to the vision 
of Jesus Christ for human life and all creation in the Kingdom of God. It must be deeply grounded in 
the Scriptures that attest to that vision. 

Our vision must not contradict what Christians of all ages have experienced and known. To carry 
conviction our answer must arise from a genuine experience of that vision. That vision can happen 
anywhere, anytime, and is capable of making sense of the full range of human experience. We 
should give our answer in a way that helps not only the ‘wise men’ but also the ‘lowly shepherds’ to 
see that vision and commit themselves unreservedly to it. And yet our answer must not be so 
complete as to prevent our growth in understanding the Christian Faith. 

3. The authority upon which all Christians base their understanding and their doctrinal for- 
mulations is, first and foremost, the Holy Bible. Taken as a whole, it is sufficient for our knowledge of 
God and of his self-disclosure in Jesus Christ. 

4. We therefore invite Methodists throughout the world to seek to discover and reaffirm the 
essentials of the Christian Faith. This would include an appreciation of our Methodist tradition as well 
as a deeper understanding and love for the catholic heritage that lies behind it. They will then be able 
and ready to “give an account of the hope that is in them.” 
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Coming to understand the Faith will make sense of, at least, three things: our experience, how we 
think, and the responsibilities that we have in life. This understanding will give wholeness, strength 
and courage to our lives. It will enable us to claim our identity as part of the Christian family. It will 
give us things to say and do in our mission in the world. It will provide us critical norms for evaluating 
and transforming the values and ways of life that shape people. It will sensitize us to the evil struc- 
tures of our world, such as racism, injustice, oppression, violence and terrorism, and inspire us with 
courage to overcome them and work for peace. It will give us freedom to participate with all those 
who work for making a better home for humankind. It will motivate us to be more faithful servants of 
the Lord who, by the power of the Holy Spirit working through people, continues to make the 
Kingdom come. 


This is no light option. For it to succeed, commitment, effort and resources must be given to this 
task. 


II 


5. What we are inviting Methodists to discover and do began in Jerusalem. At Pentecost the Holy 
Spirit came with power upon the apostles, and the other disciples, and made them realize that God 
had been at work in Jesus to bring salvation to the world. Suddenly, as a result, they found words to 
tell others of what they had seen and heard! This that happened in Jerusalem began to happen in 
“Judea, Samaria and the uttermost parts of the earth.” 


God brought peoples in all ages and from various cultures and civilizations into the same ex- 
perience and formed them into a fellowship across the world. They came to belong to the same 
family. This process has been happening ever since and we aré a part of it. 


6. Similarly something very special and remarkable happened to John Wesley. His life was 
transformed by the grace of God, who used him to light a flame that spread throughout the world. 
He offered to all who would listen the Good News that they could receive salvation through Jesus 
Christ. Doing so he gave them a vision of the ‘new creatures’ they could become. The churches that 
have arisen from this movement throughout the world are not identical, but there is a strong family 
likeness among them. The Methodists are still one people. 


7. Central to Wesley’s work was the proclamation of salvation and out of this emerged what is 
distinctive in Methodism: 


a. Grace is behind the whole of God’s works. God’s grace is active in creation and 
providence. By grace we possess conscience which enables us to discern good and evil. 
Human beings reject the will of God, are estranged from the divine life and themselves, and 
are entangled in the evil which corrupts the world around them. Thus human beings are in 
need of salvation, and God’s grace gives them the capacity to respond to salvation offered us 
through Jesus Christ. 


b. The grace of God is, in its essence, God’s saving love, rooted in the atoning death of 
Jesus Christ. God forgives our sin, removes estrangement and fear and conquers evil in and 
around us, as an anticipation of the full victory to be realized in the eternal world to come. 


c. The benefits of Christ's atonement must be appropriated by each and every person. 
Though God’s saving grace is intended for everyone, it is not irresistible. God created human 
beings with freedom of choice. He will not violate their nature, even to save them. 


d. Salvation is neither inevitable or self-achieved. People cannot save themselves, but 
neither can they be saved without themselves. God alone is the giver of salvation, but a 
person may refuse to accept the gift when it is offered. 


e. God not only works for us in the death of Jesus Christ on the cross for our redemption, 
but also works in us by transforming our lives through the power of the Holy Spirit. 


f. Sanctification. As we live with God, the divine life is shaped within us. The goal is perfect 
love which is attainable in this life. The Christian life is one of growing maturity in grace. 


g. Holiness is social as well as personal. It involves the transformation not only of the in- 
dividual, but transformation of the world of which he or she is a part. It envisages a society of 
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saints. All people are called to be saints. The expression of holiness in its social context entails 
the physical and material well-being of all people. 


h. The feature of Methodist thought which brings joy, comfort and strength to people is the 
assurance that God has done and continues to work in them. “His Spirit bears witness with 
our spirit that we are the children of God.” (Romans 8:16) The believer knows that the abode 
of the Holy Spirit is human hearts and communities. 


8. Since proclamation of the Gospel of salvation is central to Methodism, its theology is best ex- 
pressed through preaching that contains the offer of salvation and calls for a response to it. Its 
theology is enshrined in hymns that are both a vehicle for teaching and an expression of the joy and 
praise of salvation. It is not insignificant that Methodists have often been dubbed ‘a singing people.’ 
The beauty of this theology is that it finds concrete expression in the holiness of the lives of the 
people shaped by it; and in the renewing of the world in righteousness, justice and peace according 
to the vision of the Kingdom. Theology in the Methodist tradition joins ‘knowledge and vital piety’; it 
is inclusive in its scope and seeks to speak ‘plain truth for plain people.’ These distinctive features of 
Methodism are meaningless unless they are set within the whole Christian tradition. 


Ill 
9. Methodists along with all other major Christian bodies accept the Apostles Creed and the first 
four ecumenical councils of the Church, the teachings of which are set out in the Nicene Creed and 
the Chalcedonian formula. These embody the doctrine of the Trinity; the Person of Christ, the divine 
Word made flesh, fully God and fully human; and the doctrine of redemption. We share with all 
Christians belief that: 


a. Salvation is the work of the Triune God. 


b. Scriptures reveal God’s plan of salvation. 

c. All people need salvation since all are sinners and cannot save themselves. 

d. Jesus Christ, crucified and risen, is the Saviour of the world. 

e. The Holy Spirit is God present and active in the world for its salvation. 

f. |The Church is the body of Christ; the community that bears the message of salvation and in- 


corporates those who are in the way of salvation into its own body. 


g. The Church is the community of those who are being saved by grace through faith in Christ, 
living under God’s rule, and are sent out as instruments of God’s eternal purpose. 


h. The Church is a fellowship of worship and praise in which the Word of God is preached and the 
sacraments are celebrated. 


i. Christ came preaching the kingly rule of God for all life. Salvation, under God’s rule, is 
available now but looks forward to its consummation when every form of evil will be destroyed 
and the last enemy, which is death, will be no more. The victory of God’s love will gloriously 
triumph in the ‘resurrection of the body and the life everlasting.’ 

10. Methodists gladly affirm their commitment to the ecumenical movement, and are invited to 

commit themselves afresh to work and pray for the visible unity of the one Church. 

11. This invitation summons the family of Methodists around the globe to prayer, that what 

happened in Jerusalem and at Aldersgate through the moving power of the Holy Spirit will happen 

again in us. 

Methodists are asked to reflect on what they already believe, but perhaps do not find easy to 
express, and to open themselves to the Bible and the insights of other Christians across the centuries. 
Thus, they may enter into a deeper and more meaningful experience of faith itself and receive a 
greater motivation to share the Good News with others. 


Then, our vision, our hopes, and our dreams of a new awakening may be fulfilled. 


§§§ 
It was also VOTED that suggestions and recommendations arising from use in Council-related 
churches be sent to the office of the General Secretary, compiled and considered at the next meeting 


of the Council. 
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LVI. FURTHER REPORT OF THE NOMINATING COMMITTEE: 
1986-1991 PRESIDIUM NOMINATIONS 


Bishop Cannon introduced Bishop Lawi Imathiu, Chair of the Nominating Committee, for the 
presentation. Bishop Imathiu, in introducing the results of further work the committee had done, 
invited Dr. Kenneth Greet to speak to the concerns raised by the Council in preamble to presenting 
the Nominating Committee recommendations. 


Dr. Kenneth G. Greet 


Mr. Chairman, I was co-opted onto the Nominating Committee because of the unavoidable late 
arrival of Dr. Donald English. Had I known that I was going to be asked on behalf of that committee 
to present this report, I would have asked the royal couple in England if they would be good enough 
to postpone their nuptials until a more convenient date. 


You will recall, sir, that the Council directed us to reconsider the nominations for the Presidium 
and to bring back a list which more fully recognizes the place of women in the church. We were 
entirely in sympathy with that desire and we have worked hard and late to see how this could be 
accomplished. I want, however, sir, to share with the Council the ineluctable difficulties we faced, 
and by “we” I do not just mean the Nominating Committee, but this whole body. 


Let me first, however, say a word about the Presidium. When we introduced this as part of our 
structure, one of its main purposes was to give visible expression to the worldwide span of our 
fellowship. We sought out representatives of eight broad geographical areas and from time to time 
we look to different churches within those areas to provide one of the presidents. With the exception 
of the youth representative, who must of necessity be young in experience, we have looked for able 
people, representative of their church, committed to the World Methodist Council, and able to 
further its interests within their area. And we have, of course, always tried to consult the churches 
concerned. 


Now to the two main difficulties which face us, of which one is major and the other comparatively 
minor, though still important. The first difficulty springs from the nature of the leadership in the 
churches we represent. The fact is, sir, that though women play an enormous part in the life of the 
church and in its leadership at various levels, in the top echelons of leadership, men predominate. 
This is a deeply regrettable fact. The situation is changing but too slowly. 


If then the leadership of this council seems too heavily weighted in favor of men, it is only a 
reflection of the Church as it is. The vast majority of the bishops in the United States of America are 
men, they can’t help it, it’s the way God made them. That’s the way the Church is in that country. In 
my own country we have not yet seated a man, in John Wesley’s chair — a woman, I mean! 
(laughter) Well, we have a woman vice-president and we have had many women in the past in that 
important office. In Britain we have thirty-two district chairmen who are outstanding leaders in our 
church, not one of them is a woman. Sir, sex discrimination is evil, whether it be inside the Church or 
outside of it. I believe Jesus is the answer to that evil. 


Yesterday afternoon our preacher mentioned a number of evils in the world and claimed that 
Jesus is the answer. He was right. He invited us to shout that phrase with a triumphalist loudness that 
would enable the whole of Nairobi to hear. I have to confess, sir, that | wonder whether we have any 
right to shout so loudly. There is a related theological facet. The Methodist doctrine of ministry states 
that in choosing ministers we exercise the principle of representative selection. That is, the ordained 
minister is, in a special sense, easy to recognize, though perhaps hard to define, the church’s 
representative. It is still the case. 


The problem we face is not one which the Nominating Committee has created. By default it is 


indemic in the life of the Church and I felt it right on behalf of that committee to say so as clearly as 
we could. 


But it will be asked, and this was implied in the reference back, should not this Council set an 
example to the Church? Could we not do better than we have done? And I'm sure the answer must 
be “yes”, but not, I think, by some ad hoc reordering the names on our list, replacing in a rather 
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haphazard fashion the names of women by those of men. 


We went with meticulous and timely care through the list of those names that had been presented 
to you. We examined the various reasons put forward why each name had found a place on the list. 
As you know, Mr. Chairman, we found two places where we thought we could recommend change, 
namely the representative from the continent of Europe and from New Zealand. We are aware that 
some would expect the change in the American representation on the Presidium. We cannot escape 
the fact that the great size of American Methodism nor the fact that it is not just one church, but 
several. There are the great black churches as well as the white manifestations of the Methodist 
churchmanship in the USA. It is essential that those great segments of world Methodism be 
represented by persons who can mobilize the support without which this Council would be in a poor 
way. And we have been assured by those who have advised us on these matters that the persons 
named are the best qualified in that respect. 


Now, sir, | ask you to look at the second difficulty. The persons nominated were called to the 
platform so that we might see those for whom we were being asked to vote. It was at this point that 
the issue of sexual balance was raised. In this Council we are mostly concerned with principles but we 
also care about persons. And I am bound to say this, I do not think we can make changes now 
without some hurt and embarrassment, that having happened. An embarrassment not just to in- 
dividuals but also to the churches from which those individuals come. We have consulted fully with 
those immediately concerned. 


In the case of Europe, we are grateful to Bishop Ole Borgen. He has entered into our problem and 
will support our proposal that the name of Dr. Melitta Tenner of East Germany shall be presented to 
you for election to the Presidium instead of his own. In the case of New Zealand we deeply ap- 
preciate the loving courtesy of the response to our proposal that instead of the Rev. Alan Woodley, 
you should be asked to elect Dr. Phyllis Guthardt. But you must understand how difficult they find 
this. Mr. Woodley, by common consent, has done more than any other Methodist in New Zealand to 
advance the interests of this Council. With absolute propriety, when he was asked to stand for the 
Presidium, he consulted the General Purposes Committee of the Church and they fully support him. 
The New Zealand Church believes he is the person best suited to serve in this office and that is the 
view of the church who has itself elected a woman to be president of the conference. If now, he is not 
elected, this will have to be explained back home, and we are sure that this will be very difficult. Now 
Dr. Guthardt is the president of the New Zealand Conference. She is an entirely appropriate person 
to be one of our eight presidents, but you will understand her deep reluctance to be elected in place 
of one whose name comes.to us with such strong support from her own church as well as from 
herself and all of this, sir, the Council will want to bear in mind when presently it votes. 


Mr. Chairman, | am fully grateful for the careful attention which I believe members of Council have 
given to what on behalf of the commitee I have tried to say. If the explanation seems to you to be 
excessively long for what some may feel to be a trivial matter, it is because we wanted to deal 
faithfully with your request, but also to expose the very real difficulties with you which face that 
committee. 


So now, sir, I propose, on behalf of the Nominating Committee, the election of the eight members 
of the Presidium as previously presented with substitution of Dr. Melitta Tenner in place of Bishop 
Ole Borgen, and with Dr. Phyllis Guthardt in place of the Rev. Alan Woodley, and it may be sir, it 
would be your wisdom to take these names one ata time. 


The Chairman asked the revised nominations list to be read, and started presenting the names in 
order... 


Rev. Ruth R. Harper (UM, North Carolina, USA) asked to speak: “I nominate Bishop Leontine 
Kelly to replace Bishop Benjamin R. Oliphint.” The Rev. Harper gave the rationale that it was not 
fair to ask the smaller churches to take the sole burden to replace persons on the Presidium and that 
it would be an act of Christian humility if the USA would share the burden of this realignment and 
should Bishop Kelly be elected, “I or other members of the Council would be prepared to further 
nominate to replace one of the males recommended to be taken off by the Nominating Committee.” 
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The Chairman took the substitute nomination to replace Bishop Oliphint with Bishop Kelly. 


A question raised from the floor: “Can two persons be added to the two previously nominated 
from New Zealand and Europe?” The Chair responded that there are limitations on the number of 
persons serving on the Presidium and that persons cannot simply be added. 


Bishop Imathiu, Chairman of the Nominating Committee, called the attention of the Council to 
the fact that there are a number of churches in the United States that must be represented, not just 
one church. 


Bishop James M. Ault (UM, Pennsylvania, USA) asked the question if Bishop Kelly could be . 
elected since she would be retiring in 1988. The Chairman answered: “The United Methodist 
Church in selecting people to its Executive Committee, as a matter of policy, instigated in Dr. Tuttle’s 
time as General Secretary and Bishop Corson’s time as President, decided clergypersons who retire 
also retire from the Council at the meeting which follows their retirement from their annual con- 
ference. However, if one is elected as a world officer, even those persons would hold that office 
through the quinquennium and that there is nothing to prevent this in the constitution. He ruled that 
the nomination was in order. 


Judge Woodrow Seals (UM, TX, USA) through the chair asked if the person who made the 
nomination had consulted with Bishop Kelly. 


The Chairman directed the question to Rev. Harper. 
Rev. Ruth Harper: “Yes, I have, and she has agreed to serve if elected.” 


Judge Seals then asked to speak against the motion. “I don’t know why Bishop Oliphint was 
selected to be the bishop to be sacrificed in this way. It is most unbecoming. Bishop Oliphint has by 
far been the best bishop I have ever had. I personally resent this type of action by people who are 
ambitious. I have nothing against Bishop Kelly. In fact, I am one of her most active supporters and I 
support her now. But I just don’t think it is right and I cannot articulate how I feel because I did not 
expect anything like this...” At this point there was a voice from the floor... 


Rev. Betty Luginbill (UM, OR, USA) “When I look at statistics... we need to make the change, 
painful though it is, and I would certainly support Bishop Kelly. 


Dr. John Barrett (Britain) “I rise, with hesitation, to express a concern about the way we are 
handling this business... I say this, | must confess, with some ignorance of the qualifications of both 
Bishop Oliphint and Bishop Kelly. All the Conference is aware, particulary of the gifts and graces 
possessed by Bishop Kelly following her sermon to us yesterday, but what we are about to do now is 
to elect members of the Presidium who will have the ability to represent the constituent area men- 
tioned. In the debate so far no indication has been made that I have heard why one or the other 
should have our vote except that overall consideration that Bishop Kelly is a female. I accept that 
along with others, but I am anxious that in voting we should all be helped to see the particular 
contribution that either of these may be able to make in the work of the Presidium, in particular, their 
ability to represent the North American churches and I would welcome some help in that matter.” 


The Chairperson, Bishop Cannon, asked if there was further discussion. 


Dr. Orion N. Hutchinson (UM, NC, USA) indicated he wished to offer a motion and asked the 
Chair to rule if it was in order. Dr. Hutchinson moved “...that Bishop Kelly be elected to serve until 
the time of her retirement, to be succeeded by Bishop Oliphint.” 


In commenting on the motion, the Chairperson said, here we are operating as 64 denominations, 
and have parliamentary rules. The Executive is chosen by a nominating committee put up by people 
from the member denominations, “Please follow me carefully here, so that you will see that I am 
trying, under God, to be as fair and just as | know how. Some people we elected Saturday will go off 
the Executive Committee in two years when they retire because a member denomination (like the 
United Methodist Church) can follow its own rules in its Executive Committee nominations. But the 
world office goes beyond the denominational rules and there have been persons who have served 
beyond the retirement as world officers. I have to be fair. | am answerable to my conscience and, 
through my conscience, to God. This is a five-year election. If Bishop Kelly were elected it would be 
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for five years. I have to, in all honesty, say that under the Constitution and the laws of the in- 
ternational body, she is eligible to serve for the five years. 


Dr. Maxie Dunnam (UM, TN, USA) asked if it would be more appropriate to put the Hutchinson 
motion after the election. 


The Chair asked to consult with the Chairman of the Nominating Committee, Bishop Imathiu, and 
his two predecessor chairpersons, Dr. Greet and Bishop Taylor. 


Someone asked as a point of information: “How many officers are now retired?” 


The Chairman responded, “Bishop Dwight Loder, who serves on the Presidium has been retired 
for two years and | retired also two years ago, so that you see I am trying to be fair. What's good for 
the goose is good for the gander!” 


Ms. Johnnie Marie Grimes (UM, TX, USA) “I would ask the Council to get off this retirement issue 
and get to younger leaders in this Council!” 


Dr. George Hunter (UM, FL, USA) “I think the Hutchinson amendment, well motivated as it is, 
should not be considered in that Bishop Kelly, if elected, could serve the entire five years, in which 
case, no time would be left for Bishop Oliphint to serve the remaining part of the term. I submit, 
knowing both of these people well, we have two exceptional possibilities to consider here, and the 
best way to resolve this would be to have an honest election.” 


Dr. Kenneth Greet (Britain) “In one way | think the issue before the Council is perfectly simple and 
straightforward. It would be entirely in order, with the provision of our Constitution for this body, to 
elect Bishop Kelly. You must not suppose we did not linger long on the name of Bishop Oliphint and 
the reason why the Nominating Committee brings his name and not any other name, is that those 
who seemed best qualified to speak, that is to say those who advised us on behalf of the United 
Methodist Church, said, ‘this is the best name for the purposes for which members of the Presidium 
are elected’. Now, it seems to me you must take those two facts into consideration. You may vote for 
either of these friends. It is only those who come from the United Methodist Church, I suggest with 
respect, who can provide us with the guidance we need. We’ve heard some of it, we may need to 
hear more. But I've given you the guidance that came from the United States of America to the 
Nominating Committee. The Nominating Committee has not brought any alternative name in the 
place of Bishop Oliphint, though in the place of two other names, it has. 


The Chair, Bishop Cannon reported on his consultation with Taylor and Greet who supported his 
position that the motion to nominate Bishop Kelly is in order, is legal, and if Bishop Kelly is elected 
she will serve her five years. He suggested we stop talking and take the vote. 


Dr. Theodore L. Agnew (UM, OK, USA) “It would be relevant to know that Bishop Ben Oliphint 
is the present chairperson of the Commission on Christian Unity and International Religious Con- 
cerns of the United Methodist Church.” 


Here there was a call for a point of order. 


Dr. Leonard D. Slutz (UM, OH, USA) asked for the floor as to question the legal procedure. “Dr. 
Hutchinson did make a valid motion. We have nothing in our constitution that says a term must be 
five years.” Dr. Slutz felt the motion should be put and either passed or rejected. 


Bishop Imathiu, Chair of the Nominating Committee, asked if it would be fair to the Council if one 
- were elected to the Presidium for two years and another for three years? 


Dr. Greet responded: “When we elect anyone for a quinquennium, we expect them, whatever 
their office, to serve for five years, unless the Lord has other ideas about them and removes them to 


a higher court!” 
Bishop Cannon once again affirmed this ruling from the Chair. 


At this point the previous question on both the amendment and the original motion was MOVED. 
The Chairman conferred and agreed not to put the amendment. 
The motion to elect Bishop Kelly for the Presidium was put. The motion was LOST. The Chair 


then: 
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Moved, Bishop Ben Oliphint, UM Church, USA, as Presidium member. ELECTED. 
Dr. Donald Messer (UM, CO, USA) asked for a count vote. 


The Chairman indicated a simple majority was needed for a count vote. The call for a count vote 
was overwhelmingly LOST. 

Remaining Presidium nominations were presented, name by name, the Chairperson at every 
point inviting additional nominations: 

Moved, Bishop Isaias Gutierrez, Santiago, Chile as Presidium member. ELECTED. 


Moved, Dr. Phyllis Guthardt, Christchurch, New Zealand, as Presidium member. ELECTED. 
Moved, Bishop William M. Smith, AMEZ Church, USA, as Presidium member. ELECTED. 
Moved, Mrs. Sinta Sitorus, Indonesia, as Presidium member. ELECTED. 

Moved, Dr. Melitta Tenner, German Democratic Republic, as Presidium member. ELECTED. 
Moved, Mr. A. Baltron Archer, Bahamas, as Presidium member. ELECTED. 

Moved, Mr. Charles Boayue, youth member, Liberia, as Presidium member and ELECTED. 


The election of the Council Presidium was completed. 
Dr. Dale Dunlap (UM, KS, USA) rose to move the following resolution: 
“1 move that the Council and all of its committees and agencies use 
inclusive language in their publications, and that all nominating 
committees be instructed to pay careful attention to appropriately 
equitable representation with regard to race and sex within the framework 
of the constitutional provisions for balance of such memberships (such as denominations and 
geographical areas).” This was seconded and VOTED. 
It was further requested that the rules of debate and constitution of the World Methodist Council in 
the future be provided all members of the Council in advance of the Council meetings. 


Bishop Cannon indicated the Council Handbook of Information is printed only once in the 
quinquennium and sent to Council Members in the beginning of the quinquennium, that the supply 
had been exhausted, but suggested the Constitution, and Council procedures such as the rules of 
debate, be printed in a separate pamphlet and put in the hands of every delegate prior to the next 
meeting of the Council. This was AGREED. 


LVII. NOMINATING COMMITTEE REPORT - WMC COMMITTEES 


The Nominating Committee report concerning committee membership was introduced. 


Bishop Lawi Imathiu prefaced his report indicating the number of the Executive Committee places 
allocated to the member churches may need to be reviewed in the future due to a number of growing 
churches where larger representation is important. 


The list of names proposed for the various Council committees was distributed. Bishop Imathiu 
moved election of the committees as presented. 


A general discussion followed: It was asked if committee members must be members of the 
Council and this was answered in the affirmative for the Council standing committees. It was further 
stated that most committee members are to be drawn from the Executive Committee membership. 
Several comments were made indicating persons named to committees were not members of the 
Council and specific denominations requested necessary adjustments be made on those persons 
representing their churches on committees. Clarification was asked on the precise number of persons 
or committees. It was stated that each committee has the right to co-opt persons who are not 
members to meet with the committee, but that membership is limited to fifteen persons, plus 
committee officers. Specific names were suggested and numerous recommendations offered from 
the floor for the Nominating Committee to consider in further revising the committee lists. After 
extended discussion, it was agreed all such recommendations should come, in writing, to the 
chairperson of the Nominating Committee, Bishop Imathiu, who would reconvene the Nominating 
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Committee and make adjustments that are possible within the limitations of committee membership 
and in the light of international and interdenominational representation. 


A motion that these written suggestions be received so that all committees might be placed in order 
before adjournment was offered. 


Bishop Dwight E. Loder (member of the Presidium) offered a substitute, moving “the election of 
the slate before the body with the empowering of the Nominating Committee to make such 
corrections as will bring the list into representative order, meaning those persons named be members 
of the Council”. The substitute motion was ADOPTED. 


The suggestion was further made that nomination lists in the future indicate who are clergy and 
who are laypersons. 


The amended Council committees are listed below: 


World Methodist Council Committee Membership 


Ecumenics and Dialogue 

Chairperson: Dr. Geoffrey Wainwright 

Vice-Chairpersons: Dr. Ira Gallaway 
Rev. Antonia Wladar 


Bishop Vinton R. Anderson 
Bishop William R. Cannon 
The Rev. Urs A. Eschbach 


Dr. Brian E. Beck 
Mrs. Norma Cradock 
Bishop J. Clinton Hoggard 


Dr. J. Ellsworth Kalas Dr. Walter Klaiber 
Bishop David J. Lawson Dr. Zablon Nthamburi 
The Rev. Julio Sabanes Bishop John V. Samuel 
Mr. Louis N. Smith The Rev. lan B. Tanner 


Dr. Melitta Tenner 


Evangelism 


Chairpersons: Dr. Maxie D. Dunnam 
Vice-Chairpersons: Dr. Donald English 
Mrs. Kenris L. Carey 


The Rev. Geoffrey H. Blyth The Rev. Hamilton Dandala 


Mrs. Jean Dickinson Dr. H. Eddie Fox 

Bishop Isaias Gutierrez - Dr. Daniel D. Hankey 
Bishop Frederick C. James The Rev. Roy Johansen 
Bishop L. Bevel Jones Bishop Nathaniel Linsey 
Mrs. Alice Lockmiller The Rev. Won Yon Na 
Dr. William K. Quick Bishop Ruben Lee Speaks 


Bishop Hermann L. Sticher 

Director, World Evangelism 

Director, Institute for World Evangelism 
Family Life 


Chairperson: Mrs, Navamani Peter 
Vice-Chairpersor: The Rev. Paula Niukula 


Mrs. Vivienne L. Anderson Dr. Nancy M. Carruth 
Bishop Emilio J. M. de Carvalho Sra. Bertha S. de Coronado 
Dr. Orion N. Hutchinson, Jr. Bishop Neil L. Irons 

Dr. Ezra Earl Jones Mrs. Oknah Kim Lah 

The Rev. Caspen C. Makuzwa Mrs. Sinta Sitorus 

The Rev. Philip E. M. Saunders Mrs. Sylvia N. Thusi 


Mrs. Betty V. Stith 
Bishop Richard B. Wilke 
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Social and International Affairs 
Chairperson: Dr. Norman E. Dewire 


Vice-Chairpersons: The Rev. M. Stanley Mogoba 
The Rev. Alan K. Woodley 


The Rev. Ireneu da Silva Cunha The Rev. Brian Duckworth 
Mrs. Thelma J. Dudley Bishop Charles H. Foggie 
Dr. Haviland C. Houston Dr. Choon Young Kim 
The Rev. Austen Massey Bishop Donald G. Ming 
Bishop M. Elia Peter Dr. Terence B. Rose 
Bishop Mercurio M. Serina Mrs. Lorna G. Smith 
Bishop James S. Thomas Mr. Victor Hugo Vaca 


Mrs. Davila Walker 


Worship and Liturgy 


Chairperson: Dr. Katheryn M. Brown 
Vice-Chairperson: The Rt. Rev. S. C. Mbang 


The Rev. John Barrett Bishop Elliot D. Clive 
Mrs. Betty Davis Dr. I. Carlton Faulk 

The Rev. Harold A. Fernando Dr. Ronald C. Gibbins 
Miss Margarita Grassi Dr. Phyllis Guthardt 

The Rev. Lene Milo Mrs. Edith W. Ming 
Bishop D. Ward Nichols Mrs. Lorraine E. Solomon 
Mr. Epeli Tagi Bishop Melvin G. Talbert 
Youth Committee 


Chairperson: Mr. Tom B. Sundar 
Vice-Chairperson: Ms. Tanya Martin 


Mr. Peter Bird Mr. Charles Boayue, dr. 
Miss Catherine Cooper Miss Alka Edwards 

Miss Carol Ann Green Mr. Tarrence L. Lasher 
Ms. Glenell M. Lee The Rev. Myun Joo Lee 
The Rev. George E. McKain II Mr. Sean O’Neal 

Mr. Ciro Fabres Neto Ms. Eleanor Warren 


Ms. Patricia Ann Trumble 
Consultant to the Youth Committee: The Rev. Forrest R. Wells 


Theological Education 


Chairperson: Bishop Emerito P. Nacpil 
Vice-Chairpersons: Dr. Daniel Brewer 
Dr. Jim Waits 


Dr. J. D. Abbott Dr. David McKenna 

Bishop Ole E. Borgen Bishop Rudigor Minor 

Rev. Marta Burke Dr. Keith Rowe 

Dr. Ely Eser Cesar Dr. Trevor Rowe 

Mrs. Pat Hammer Dr. John H. Satterwhite 
Bishop Richard A. Hildebrand Bishop Herbert Skeete 

Bishop Earl G. Hunt The Rev. Bruce B. Swapp 

Dr. William C. Larkin Board of Higher Education and 
Rev. Hae Suk Lee Ministry Representative 
Finance 


Chairperson: Mr. Hardy McCalman 
Mrs. Frances M. Alguire Bishop Ben Oliphint 
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Mr. A. B. Archer Mrs. Kaye Parlin 


Mr. Phillip Capper Bishop Hermann Sticher 
Miss Margarita Grassi Mr. Ewing Werlein 
Bishop Ho Chee Sin Mr. John R. Harper, Treasurer 


- Bishop Lawi Imathiu 
Dr. Joseph McKinney 


International Publishing 


Chairperson: Dr. Gerhard Roegner 
Vice-Chairpersons: Dr. Robert Feaster 
Mr. Brian Thornton 


Dr. Spurgeon Dunnam (International Publishers 
Dr. Robert Reid, Jr. list in process from Africa, 
Dr. Walter Siering Asia, Pacific, Latin America) 


Designated Council Liaison to World Methodist Historical Society 
Dr. Charles Yrigoyen, Jr. 
Epworth Old Rectory Trustees (World Section) Elected in Nairobi 


Mrs. Charles Cochran, Jr. 
Mrs. Alice Lockmiller 
Mr. Ralph C. Young 


Epworth Old Rectory Trustees (Currently serving) 


(World Section) 

Dr. Joe Hale Bishop Franz Schaefer 

Mr. John R. Harper Dr. Lee F. Tuttle 

Mrs. Kaye Parlin Bishop Frederich Wunderlich 
Bishop Alejandro Ruiz 

(British Section) 

The Rev. John C. A. Barrett Mr. Godfrey C. Hurst 

Mr. Phillip N. Capper The Rev. Peter A. Kerridge 
Mrs. Mary Cargill Mrs. June Lunn 

The Rev. Alan J. Davies ~ Mrs. Polly Marshall 

Miss Barbara Dickinson The Rev. George W. Sails 
The Rev. Gordon J. Gatward The Rev. W. Russell Shearer 
Dr. Kenneth G. Greet Mr. Herbert Whitton 

(FOR INFORMATION) 


Oxford Institute of Methodist Theological Studies (Currently serving) 


Co-Chairpersons: Rev. Brian E. Beck 
Dr. M. Douglas Meeks 
Secretaries: Rev. Christopher Wiltsher 


Rev. Don Pickard Bishop Rudiger Minor 
Dr. Colin B. Archer The Rev. Kingsley Muttiah 
Prof. Paul M. Bassett Ms. Mercy Amba Oduyoye 
The Rev. Hyacinth Boothe Dr. Reginald Ponder 
Ms. Nora Quirogia Boots Prof. Theodore Runyon 
Prof. Peder Borgen Dr. James Shopshire 
Mr. Ted Campbell Prof. Elsa Tamez 
Bishop William R. Cannon Dr. Alan Walker 
Prof. James Fowler Prof. David Watson 
The Rev. Anibal Guzman The Rev. Antonio Wladar 
Dr. Joe Hale Consultant: Dr. Donald H. Treese 
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World Federation of Methodist Women 


President: Mrs. Edith W. Ming 
Vice-President: Mrs. Navamani Peter 
Secretary: Mrs. Lorraine E. Solomon 
Treasurer: Mrs. Emmy Lou John 
President Emeritus: Mrs. Oknah Kim Lah 
Editor: Mrs. Marion Logan 
United Nations Representatives: Mrs. Renata Bloem 
Mrs. Ingegerd Nausner 
Mrs. Sook (Byoung Daitlahm) Hahm 
Area Presidents and Area Vice-Presidents 
Africa South and East: Mrs. Grace Baquete 
Africa West: The Rev. Mutombo Ilunga Kimba 
America Latin: Mrs. Ercilia Palomino Casilla 
Mrs. Celia Silva 
America North: Mrs. Ethel W. Born 
Mrs. Wilhelmina Lawrence 
Europe: Mrs. Hanni Handschin 
Mrs. Susanne Brose 
Great Britain and Ireland: Mrs. Gertrude McNamara 
East Asia: Mrs. Betty Teng 
West Asia: Mrs. Khusnud Azariah 
South Pacific: Mrs. Margaret Gordon 
Mrs. Susana Setae 


World Methodist Historical Society 


President: Dr. James Udy 
Vice-Presidents 
Asia: Dr. Takeo Kega 
Europe: Bishop Rudiger Minor 
Americas: Dr. Mortimer Arias 
Africa: Bishop Arthur Kulah 
Oceania: The Rev. Wesley Chambers 
Designated Council Liaison to WMHS: Dr. Charles Yrigoyen, Jr. 
Past President: Dr. Glenn Lucas 
Executive Secretary: Dr. John H. Ness 
Treasurer: Dr. Leon Hynson 
Editor: Dr. Theodore L. Agnew 
Director, World Catalog of Archival Holdings: Dr. Homer Calkin 
Executive Committee Members-at-Large: 
Dr. Frank Baker 
Dr. Frederick E. Maser 
Mr. John Vickers 
Members Representing Major Methodist Agencies on Executive Committee: 
AME: Dr. Henderson Davis 
AMEZ: Dr. John Satterwhite 
British Conference: Dr. Joan Anderson 
CME: Bishop Othel H. Lakey 
Free Methodist: Mrs. Evelyn Mottweiler 
Wesleyan: Dr. Lee Haines 
Research Officer and Assistant to President: Mr. Simon James Ellis 
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LVIII. COORDINATING COMMITTEE REPORT 


The Chair called on Ms. Margarita Grassi, who brought two resolutions from the Coordinating 
Committee: 


Worship in the Life of the World Methodist Council 


“The Council gives thanks to God for the inspirational worship in this 15th World Methodist 
Conference and expresses deep appreciation to those who planned and led the times of worship. It 
requests the Executive to insure that future conferences reflect more closely the languages, cultures, 
practices and hymnology of all member churches.” 


The Coordinating Committee proposed this be passed on to the new program committee for the 
next Conference. The proposal was ADOPTED. 


Resolution on World Methodist Historical Society 


The following motion was carried unanimously by the meeting of the World Methodist Historical 
Society and passed on to the Council through the Coordinating Committee, with the recom- 
mendation that it be passed on to the Council Officers. 


“In view of the fact that the World Methodist Historical Society is attempting, through research into 
Methodist history throughout the world, and conducting regular regional conferences in different 
countries, to assess the insights that can be used in shaping the present and future mission of the 
member churches of the World Methodist Council, we request that the World Methodist Council, 
during the next quinquennium, explore the possibility of closer ties between the World Methodist 
Historical Society and the World Methodist Council, and specifically including the possibility of the 
World Methodist Historical Society becoming a full affiliate body of the World Methodist Council”. 


The motion to refer to the Officers for consideration was ADOPTED. 
LIX. ANNOUNCEMENTS FROM THE TREASURER. 


The Chair recognized Mr. Harper, the Council Treasurer, who addressed the need to make sure 
all checks written in the appeal for South African refugees be written in order that they might be 
cashed and the money passed on for the purpose intended. Mr. Harper indicated the amount 
received in the offering for South African refugees amounted to $6,300. 

The Treasurer also announced that a number of churches had brought their annual contributions 
for the Central Fund to Nairobi. He acknowledged a $6,500 check from the African Methodist 
Episcopal Church, just handed him for the Council’s regular budget. 


LX. ADJOURNMENT 


The Chair, having ascertained there was no other business before the Council, pronounced the 
benediction. 
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WORLD METHODIST COUNCIL 
EXECUTIVE COMMITTEE 
NAIROBI, KENYA 
JULY 22, 1986 


The 1981-1986 Executive Committee of the World Methodist Council met in the Ballroom of the 
Inter-Continental Hotel on Tuesday, July 22 at 9:00 a.m. with Bishop William R. Cannon, 
Chairperson, presiding. The opening prayer was led by Dr. Kenneth Greet. 


I. OPENING REMARKS 


Bishop Cannon began with a scripture reading. He then spoke of the great influence of the 
Council and praised Dr. Lee F. Tuttle for his efforts, particularly at the meeting of the World Council 
of Churches in New Delhi, to widen the influence of the Christian World Communions. He 
reminded the committee that the Council is one of these world bodies, composed of 64 churches in 
90 countries, and that it reaches 50 million people. Saying that “we are here to share with one 
another and to seek God’s guidance,” he closed the act of worship with a prayer. 


II. APPRECIATION 


Praising all who had worked so diligently, Bishop Cannon offered a special word of appreciation 
to Bishop Lawi Imathiu, Vice-Chairperson, for hosting the Fifteenth World Methodist Conference 
and for making it possible for such a significant gathering to be in Kenya; to Dr. Joe Hale for his 
planning and creativity; to the Program Committee led by Dr. Maxie Dunnam, Bishop Hermann 
Sticher, and Dr. William K. Quick; and to the local Kenya Host Committee for their fine work. 


Ill. ATTENDANCE 


Cards were then distributed for roll call with the following members present: 


Theodore Agnew (USA) Ole E. Borgen (Sweden) 
Frances M. Alguire (USA) Katheryn M. Brown (USA) 

Edna Alsdurf (WMC) Marta J. Burke (USA) 

Vinton R. Anderson (USA) William R. Cannon (USA) 
James Mase Ault (USA) Enrique Capo (Spain) 

John Barrett (England) Norma Cradock (England) 

Brian E. Beck (England) Ireneu da Silva Cunha (Portugal) 
Joseph B. Bethea (USA) Norman E. Dewire (USA) 
Charles S. G. Boayue (Liberia) Maxie D. Dunnam (USA) 

Peter Bolt (England) Urs A. Eschbach (Switzerland) 
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C. N. Fang (Malaysia) 
Harold A. Fernando (Sri Lanka) 
Willie C. Fleming (USA) 
Philip K. H. Fung (Taiwan) 

Tra Gallaway (USA) 
A. Raymond George (England) 
Ronald C. Gibbins (England) 
Paul Graham (South Africa) 
Margarita Grassi (Uruguay) 
Mai H. Gray (USA) 
Kenneth G. Greet (England) 
Joe Hale (WMC) 
Patricia Hammer (USA) 
John R. Harper (USA) 
Abel E. Hendricks (South Africa) 
Harry Y. Henry (Benin) 
Richard Allen Hildebrand (USA) 
Earl G. Hunt, Jr. (USA) 
Orion N. Hutchinson, Jr. (USA) 
Lawi Imathiu (Kenya) 
Debbie Hewitt Kerry (England) 
Bevel Jones (USA) 
Ezra Earl Jones (USA) 
Chi Kil Kim (Korea) 
Choon Young Kim (Korea) 
Thomas M. Kingston (Ireland) 
Joseph R. Lance (India) 
Oknah Kim Lah (Korea) 
Hae Suk Lee (Korea) 
Lincoln Leung (Hong Kong) 
Nathaniel Linsey (USA) 
Alice W, Lockmiller (USA) 
Dwight E. Loder (USA) 
June Elizabeth Lunn (England) 
Caspen C. Makuzwa (Zimbabwe) 
Tanya Martin (Panama) 
James K. Mathews (Zimbabwe) 


His Pre-Eminence Mbang (Nigeria) 


Hardy McCalman (USA) 
Donald G. Ming (USA) 


Alvin C. Murray (USA) 
Jonathan Napiun (Indonesia) 
Paula Niukula (Fiji) 

Ben Oliphint (USA) 

Eduardo B. Panganiban (Philippines) 
Kaye Parlin (USA) 

M. Elia Peter (India) 

William Kellon Quick (USA) 
John V. Samuel (Pakistan) 
William E. Savage (USA) 

F. Herbert Skeete (USA) 
Leonard D. Slutz (USA) 

L.N. Smith (USA) 

William E. Smith (USA) 
William M. Smith (USA) 
Howard Souster (England) 
Hermann L. Sticher (Fed Rep of Germany) 
Tom B. Sundar (Norway) 

Epeli Tagi (Fiji) 

Melvin G. Talbert (USA) 

Prince A. Taylor, Jr. (USA) 
Richard A. Thornburg (USA) 
Lee F. Tuttle (USA) 

James Stuart Udy (Australia) 
Geoffrey Wainwright (England) 
Alan Walker (Australia) 

S. Leslie Wallace (Sierra Leone) 
Roy Wilson (Canada) 

Alan K. Woodley (New Zealand) 
Harry E. Young (USA) 

Ralph C. Young (Switzerland) 


Vistors included: 


Freda M. Hendricks (South Africa) 
Bong Lok Kim (Korea) 

Jih Chung Kao (Singapore) 

Joao Somane Machado (Mozambique) 
Edith W. Ming (USA) 

G. M. Sikazwe (Zambia) 

Marlene N. Smith (USA) 


IV. COUNCIL-CONFERENCE RELATIONSHIP 


Miss Margarita Grassi, Chairperson, Coordinating Committee, outlined procedures for Council- 
Conference relationship, reading a statement adopted by the Executive Committee in Frankfurt: 
(See Appendix VI.) She noted that there would be space at the Monday morning meeting with 
opportunity to decide on issues the Council deems necessary. 


V. TREASURER’S ANNOUNCEMENT 
The Chairperson introduced the Treasurer, John Harper, expressing appreciation to Mr. Harper 


and Mr. Hardy McCalman, Chairman of the Finance Committee. 
Mr. Harper outlined procedures for distribution of monies for Executive Committee member 
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expenses, advising that everyone was required to have a $10.00 (US) bill to depart Kenya and the 
Kenyan shillings could not be taken out of the country. 


The Reverend Peter Bolt suggested that participants be asked to give all extra shillings to the 
Kenya Church and that persons be designated to collect the shillings at the airport. The suggestion 
was unanimously approved. 


VI. PROGRAM COMMITTEE REPORT 


Dr. Maxie D. Dunnam, Program Committee Chairperson, was introduced by Bishop Cannon. Dr. 
Dunnam presented an advance report of the Program Committee saying that the committee had 
sought to be faithful to the needs of Executive in arranging the program. He expressed appreciation 
to Bishop Sticher, Dr. Quick and the General Secretary, Dr. Hale, and asked for the Executive 
Committee’s assistance in interpretation of the program. 


VII. FINANCE COMMITTEE REPORT 


Mr. Hardy McCalman, Chairperson of the Finance Committee, reported that the committee had 
met on Monday afternoon, July 21. In consideration of the Joint Committee proposal brought to the 
Executive Committee and Finance Committee in Frankfurt, Germany, a recommendation regarding 
additional funding of committees during the 1986-1991 quinquennium was approved to be 
presented to the Executive Committee for adoption. : 


In consideration of the Joint Committee proposal regarding additional funding of committees, the 
following recommendation is presented to the Executive Committee for approval: 


1. Inflation, during the past five years specifically, necessitates attention being given to the basic 
underwriting of the Council as an additional $50,000 per annum is now needed for Council 
operation. 


2. Contributions from the Central Fund to committees are intended to give added impetus to the 
areas of Worship, Family Life, Social and International Affairs, Evangelism and Youth — but the 
amount available for distribution is not adequate to set up sub-council organization or to fund 
programs. The idea in setting aside designated amounts originally was to provide funds for the 
committee’s quinquennial convocation or consultation. 


3. Committees requiring additional funds are encouraged to develop programs of self-funding for 
special projects, as several of the committees do already. 


4. Committees carrying general agency concerns (e.g. International Publications and Theological 
Education), function without charge to the Council in that their on-going work is furthered by 
WMC participation. 

The level of resources available for specific committee needs may be continued at about the same 
level as 1981-1986 quinquennium, with some possible redistribution of the total, provided ad- 


ditional funds can be generated for Council operation. Any redistribution will be made after Officers 
are elected and a new Budget adopted. 


The encouragement of Council committees to do their basic work at the time of the Executive 
Committee (avoiding separate meetings with high travel costs, unless otherwise funded). can make 
committee resources stretch much further. A plan is being devised for committees to meet at the time 
of the Executive, and for all committee members who require travel funding to come from the 
membership of the Executive Committee. 


Hardy McCalman, Chairperson, WMC Finance Committee 


Mr. McCalman then called on Mrs. Edna Alsdurf, who presented the recommendation to the 
Executive. Upon motion duly made and seconded, the recommendation was ADOPTED. 
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VIII. NOMINATING COMMITTEE 


Bishop Lawi Imathiu, Chairperson of the Nominating Committee, announced that the 
Nominating Committee would meet at 9:00 p.m. to complete the list of nominations. Stating that 
some nominations from member churches for the Executive Committee were not in, he stressed that 
all nominations must be turned in immediately. 


Dr. Hale further reminded Executive Committee members it was most important to receive these 


names, so they would be available for consideration by the Nominating Committee for other possible 
assignments. 


IX. KENYAN CHURCH INVITATIONS 


The General Secretary, Dr. Joe Hale, presented an invitation from the Kenyan Host Committee 
for 40 preachers and spouses to go out and visit with the people in their villages, homes and chur- 
ches, on Sunday, July 27. Noting that the invitation was being extended to the Executive first, Dr. 
Hale asked that interested persons inform him or Mr. Ralph C. Young. Mr. Young gave oversight to 
the final arrangements. 


X. INTRODUCTION OF WFMW PRESIDENT 


Bishop Cannon called on Mrs. Oknah Kim Lah, 1981-86 President of the World Federation of 
Methodist Women, who then introduced the newly-elected WFMW President, Mrs. Edith Ming. 
Expressing appreciation to Mrs. Lah, Mrs. Ming addressed the group, asking their prayers that she 
might never flag in zeal and love. 


XI. FURTHER BUSINESS 


The Chairperson then called for further business. The Reverend Brian Beck was recognized and 
expressed concern regarding a precise agenda for the Council. In response to his query, Dr. Hale 
indicated the items scheduled for discussion would be announced. 


Bishop Cannon reminded all officers that they should wear their insignia of office. 
XII. ADJOURNMENT 


Bishop Cannon called on Bishop Elia Peter to dismiss the meeting with a prayer. The Executive 
Committee adjourned at 10:40 a.m. 


WORLD METHODIST COUNCIL 
EXECUTIVE COMMITTEE 
NAIROBI, KENYA 
JULY 29, 1986 


The organizational meeting of the 1986-1991 World Methodist Council Executive Committee was 
held in the Inter-Continental Hotel after the adjournment of the 15th World Methodist Conference. 
The meeting began with singing led by Mrs. Louis Smith. 
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I. INFORMAL DISCUSSION 


Bishop Lawi Imathiu, newly-installed Chairperson of the World Methodist Council Executive 
Committee, called the meeting to order and recognized Dr. Joe Hale, General Secretary, who in- 
vited initial comments on the 15th World Methodist Conference which had just ended. Informal 
discussion followed. Several members expressed appreciation for the translation into German, 
French, Spanish, Korean, and Swahili. Others told of how the sharing in the group “tents of 
meeting” was a strengthening influence. 


II. ATTENDANCE 


Roll call was by cards with the following received: 


Frances Alguire (USA) 

Edna Alsdurf (WMC) 

Vinton R. Anderson (USA) 

A. Baltron Archer (Bahamas) 
James Mase Ault (USA) 

John C. A. Barrett (England) 
Brian E. Beck (England) 

Joseph B. Bethea (USA) 
Geoffrey H. Blyth (Australia) 
Charles Boayue, Jr. (Liberia) 
Ole E. Borgen (Sweden) 
Katheryn M. Brown (USA) 
Marta J. Burke (USA) 

William R. Cannon (USA) 
Enrique Capo (Spain) 

Nancy M. Carruth (USA) 

Emilio J. M. de Carvalho (Angola) 
Ely Eser Barreto Cesar (Brazil) 
Elliot D. Clive (India) 

Catherine Cooper (England) 
Norma Cradock (England) 
Donald G. L. Cragg (South Africa) 
David Cruise (England) 

Ireneu da Silva Cunha (Portugal) 
Betty Davis (Australia) 

Norman E. Dewire (USA) 
Ernest T. Dixon, Jr. (USA) 
Brian Duckworth (England) 
Spurgeon M. Dunnam, III (USA) 
C.N. Fang (Malaysia) 

Harold A. Fernando (Sri Lanka) 
Charles H. Foggie (USA) 

Ira Gallaway (USA) 

Margarita Grassi (Uruguay) 
Kenneth Greet (England) 
Phyllis Guthardt (New Zealand) 
Isaias Gutierrez (Chile) 

Joe Hale (WMC) 

Patricia Hammer (USA) 

John R. Harper (USA) 
Chee-Sin Ho (Singapore) 
James W. Holsinger (USA) 


Earl G. Hunt, Jr. (USA) 

Orion N. Hutchinson, Jr. (USA) 
Nelly Ibarra (Peru) 

Lawi Imathiu (Kenya) 

Neil L. Irons (USA) 

Ezra Earl Jones (USA) 

L. Bevel Jones (USA) 

J. Ellsworth Kalas (USA) 

Bong Lok Kim (Korea) 

Choon Young Kim (Korea) 
Thomas M. Kingston (Ireland) 
Arthur F. Kulah (Liberia) 
Bertina Lampkin (USA) 
William C. Larkin (USA) 
Tarrence Lasher (USA) 

David J. Lawson (USA) 

Chai Eun Lee (USA) 

Glenell Marie Lee (USA) 
Hae-Suk Lee (Korea) 

Lincoln Leung (Hong Kong) 
Nathaniel Linsey (USA) 

Alice W. Lockmiller (USA) 
June Elizabeth Lunn (England) 
Caspen C. Makuzwa (Zimbabwe) 
Tanya Martin (Panama) 

His Pre-Eminence Mbang (Nigeria) 
Hardy McCalman (USA) 
David Loren McKenna (USA) 
Joseph C. McKinney (USA) 
Lene Milo (Western Samoa) 
Donald G. Ming (USA) 

Edith W. Ming (USA) 

Alvin C. Murray (USA) 
Emerito P. Nacpil (Philippines) 
D. Ward Nichols (USA) 

Ben Oliphint (USA) 

Sean O’Neal (USA) 

Ray Owen (USA) 

Navamani Peter (India) 
William Kellon Quick (USA) 
C. Faith Richardson (USA) 
John V. Samuel (Pakistan) 
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William E. Savage (USA) James S. Thomas (USA) 


John P. Scholtz (South Africa) Richard A. Thornburg (USA) 
Mercurio M. Serina (Philippines) Wilfred Tooley (England) 

Ralph K. Shunk (USA) Patricia Trumble (USA) 

F. Herbert Skeete (USA) James S. Udy (Australia) 

Lorna Geneva Smith (England) Mary Um (Korea) 

Louis N. Smith (USA) Geoffrey Wainwright (England) 
William E. Smith (USA) Jim L. Waits (USA) 

William M. Smith (USA) Eleanor Levora Warren (USA) 
Lorraine E. Solomon (South Africa) Woodie W. White (USA) 

Jacob Stephens (Ghana) Christopher D. Wiltsher (England) 
Hermann L. Sticher (Fed Rep of Germany) Alan K. Woodley (New Zealand) 
Tom Berner Sundar (Norway) Arnold M. K. Yeung (Hong Kong) 
Bruce B. Swapp (Antigua) Ralph C. Young (Switzerland) 
Melvin G. Talbert (USA) Marlene N. Smith (USA) (Vistor) 


Melitta Tenner (German Dem Rep) 


III. DATE OF FIRST EXECUTIVE MEETING 


It was asked when the time for Executive Committee meetings would be set. Mr. Hale was asked 
by the Chairperson to respond. Dr. Hale replied that in the past the meetings had been held in the 
last full week in September. The week of September 20 (Tuesday-Friday) 1987 was recommended, 
with the time and place to be decided. 

Dr. William K. Quick (USA) moved that the General Secretary be given the okay to plan the 
meeting in cooperation with the officers in this time period. 

Dr. Kenneth G. Greet (England) pointed out that this week was when the European Methodist 
Youth Council would be meeting and since there was a conflict, could the meeting be moved to the 
first week in October. 

Bishop Nathaniel Linsey (USA) also spoke in favor of moving the dates to the first week in Oc- 
tober. 


Dr. Ira Gallaway (USA) suggested that the date be set for the week in which there is less conflict. 
By a show of hands, it was VOTED and AGREED the week of September 20, 1987, would be the 
week of the first Executive Committee meeting. 


IV. AUTHORIZATION FOR ACCOUNTS 


Mr. John R. Harper, World Methodist Council Treasurer, MOVED that the Treasurer and 
Assistant Treasurer be given authority to open accounts in Philadelphia, North Carolina, and other 
places as to properly operate the World Methodist Council, and to authorize signatures of the 
Treasurer, Assistant Treasurer, and General Secretary for these accounts. This motion was 
seconded VOTED and APPROVED. 


V. FUTURE MEETING DATES 


It was suggested future meeting dates be projected for the quinquennium. 


Mr. Harper spoke to the matter of projecting future dates and places for Executive meetings and 
said that the officers must meet to determine the number of meetings, which is affected by the funds 
available. 


The following dates were projected for future Officers and Executive Committee meetings: 


1987 Executive Committee (week of September 20-25) 
1988 Officers (week surrounding Aldersgate), (May 22-27, 1988) 
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1989 Executive Committee (week of September 24-October 1) 

1990 Executive Committee (week of September 23-30) tentative and contingent on funds 
being available 

1991 World Conference - Same period as 1986 (last half of July, 1991) 

Dr. James Udy (Australia) spoke regarding the Conference in 1991 and suggested the Conference 
meet in Sydney. He mentioned the Seventh Assembly of the World Council of Churches is already 
invited to Australia, and questioned if the World Methodist Council should meet the same year as the 
WCC. 

Bishop Cannon responded that he appreciated the concern about the conflict but pointed out that 
the months are so far apart. Also he mentioned that the Oslo World Methodist Conference and the 
WCC meeting in New Delhi were in the same year. 

Bishop Imathiu summarized the discussion by affirming the Council and Conference would next 
meet in 1991. 


Dr. Brian Beck (England) referred to the Constitutional provision that the Conference should meet 
every five years. 


VI. FUTURE MEETING SITES 


Dr. Spurgeon Dunnam (USA) suggested and then MOVED that as a matter of general principle 
the Council consider meeting in a developing country either in Asia or South America. 


Bishop Imathiu responded that where we go is in part determined by invitations received from 
member churches. 


The Dunnam motion was seconded. 

Dr. Ira Gallaway (USA) amended the motion by suggesting that we should ask the officers to 
investigate this principle to meet in a developing country. 

Dr. Gallaway then MOVED to refer this matter to the officers. This was VOTED and AGREED. 


VII. INVITATION TO KOREA 


Dr. Choon Young Kim (Korea) extended the invitation for the World Methodist Conference to 
meet in Korea in 1991. 


VIII. INVITATION TO PHILIPPINES OR SINGAPORE 


Bishop Emerito Nacpil (Philippines) stated that he was authorized to speak for both the United 
Methodist Church in the Philippines and the United Church of Christ in the Philippines and invited 
the Council to consider Manila. Bishop Ho Chee-Sin (Singapore), bringing an invitation for the 
group to consider an Asian setting, extended the invitation for the Conference to be held in 
Singapore. 


IX. CONDUCTING OF COUNCIL BUSINESS 


Dr. Brian Beck (England) then addressed the group and MOVED that the officers give serious 
thought to the way business is conducted. “We made hasty decisions... did not have resolutions in 
writing... new Council did not have Constitution and rules of debate...” Appreciation was ex- 
pressed for the way Council and Conference affairs were conducted in Nairobi. It was suggested 
more time might be allocated for the Council to meet, with a definite slot each day for Council 
business. 


The Beck motion was VOTED and APPROVED. 
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X. CLARIFICATION ON COUNCIL COMMITTEES 


Dr. Orion Hutchinson (USA) asked for clarification on who are members of committees. 


_ Dr. Donald English (England) explained that when the Nominating Committee went back 
regarding committee nominations, although the Constitution does not require that every committee 
member be a Council member, this guideline has been accepted for the standing committees. 

Dr. Norman E. Dewire (USA) asked if the 15-plus committee membership was restricted to the 
Executive Committee members so their way would be paid. He asked how the way would be paid of 
those committee members from developing countries. Also he asked if committees can count on the 
time of the Executive as a time for committees to meet. In response, it was affirmed that most 
committee members come from the Executive. 


(It was asked where the next meeting would be held and the response was that this had not yet 
been determined.) 


Bishop Carvalho (Angola) asked that we consider all members of the Council simply be con- 
sidered “Council members” and not “members from developing countries”. 


XI. ADJOURNMENT 


The motion was made and seconded to adjourn and this was VOTED. 


The meeting adjourned with prayer led by Mrs. June Lunn (England). 


SS 


SECTION MEETINGS 


During the period the World Methodist Council and Conference were meeting in Nairobi, the 
North American Section met on Sunday evening, July 27, and elected its officers. Section officers 
elected were: President: Mrs. Frances M. Alguire; First Vice-President: Bishop Vinton R. Anderson 
(AME Church); Vice Presidents: Bishop Herman L. Anderson (AMEZ Church); Sra. Bertha S. de 
Coronado (Methodist Church in Mexico); Dr. Roy L. Wilson (The United Church of Canada); Dr. 
David L. McKenna (Free Methodist Church of North America - Fraternal); Dr. Thelma Dudley (CME 
Church); Bishop L. Bevel Jones III (United Methodist Church); Dr. J. D. Abbott (The Wesleyan 
Church); Treasurer: Mr. John R. Harper; and Assistant Treasurer: Mrs. Edna Alsdurf. 


The General Secretary of the World Methodist Council serves as Secretary of the North American 
Section. Designated World Officers residing in North America are also officers of the Section. 


Ed. Note: Other Sections may have met during the period, but information was not available at 
press time. 
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Appendix I 


WORLD METHODISM IN HISTORICAL PERSPECTIVE 
By Bishop William R. Cannon 


It is legendary among Methodists to attribute to John Wesley the vision that his movement would 
become world-wide in scope and to credit him with a plan the maturation of which has brought about 
this vast communion of sixty-four denominations in ninety countries of the world which are gathered 
here in Nairobi for their fifteenth international conference. In justification of this attribution to Father 
John, we cite his glorious assertion, “I look upon all the world as my parish.” Indeed, this is the 
inscription on the Wesley memorial in Westminster Abbey, and it no doubt reveals the secret source 
of his ministry as an itinerating evangelist. It is, therefore, correct to find in it the justification of that 
freedom which he always exercised wherever he was to proclaim the gospel to whomever he pleased 
and under whatever circumstances he found prevailing at the time. But it is not correct to assume 
that on the basis of it he conceived a global movement, and that this statement, magnificent as it is in 
itself, is the core of a missionary philosophy and strategy, which has brought about the World 
Methodist Communion we are participating in now. The sentence, “I look upon the world as my 
parish”, did not occur in Wesley's conversation with the Bishop of Bristol in defense of his preaching, 
over the Bishop’s objection, in his diocese of Bristol, as so many Methodists erroneously assume, 
though the purpose which led Wesley to make this statement was indentical with what he had in 
mind in his conversation with the Bishop. 


The statement occurs in a letter Wesley wrote to the Rev. James Hervey on March 20, 1739, in 
response to a letter from Hervey criticizing him on the manner of his ministry and advising him to 
settle in a college and stop his roving evangelization. Unfortunately, Hervey’s letter to Wesley has 
not been preserved, but it is easy to infer its contents from Wesley’s reply. Mr. Hervey had been a 
member of the Holy Club at Oxford and had become a priest in the Anglican church. He felt it the 
duty of an Anglican clergyman to limit his ministrations to the parish to which he had been assigned 
and scrupulously to avoid labor in another’s vineyard. To this Wesley replies: “God in scripture 
commands me, according to my power, to instruct the ignorant, reform the wicked and confirm the 
virtuous. Man forbids me to do this in another’s parish: that is, in effect, to do it at all; seeing I have 
now no parish of my own, nor probably ever shall. Whom, then, shall | hear, God or man? - -- A 
dispensation of the gospel is committed to me - - - but where shall I preach it? Upon the principle you 
mentioned? Why not in Europe, Asia, Africa, or America; not in any of the Christian parts, at least, 
of the habitable earth; for all these are, after a sort, divided into parishes. If it be said, ‘Go back, then, 
to the heathen from whence you came’, nay but neither could I now (as on your principles) preach to ~ 
them; for all the heathen in Georgia belong to the parish either of Savannah or Frederica. 
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“Suffer me now to tell you my principles in this matter. I look upon all the world as my parish; thus 
far | mean, that in whatever part of it | am I judge it meet, right, and my bounden duty to declare 
unto all that are willing to hear the glad tidings of salvation. This is the work I know God has called 
me to do; and sure I am that his blessing attends it.’””! 


Oddly enough, this same sentence, “The world is my parish”, occurs in a letter written eight 
months later, November 10, 1739, by George Whitefield to a dissenting minister Obviously 
Whitefield borrowed it from Wesley. Perhaps Wesley had shown him the letter he had written 
Hervey when he and Whitefield were together in Bristol, or it could be this had been a slogan of the 
Holy Club with which Whitefield and Hervey were both familiar, since Wesley had used it often in his 
conversations and speeches in those early days with them at Oxford. 


But there is no historical evidence that the sentiment expressed therein was a part of Wesley’s 
purpose in prosecuting the revival and engendering thereby the Evangelical Reformation, which was 
a British religious phenomenon in the beginning and arose in other lands independently of Wesley’s 
initiative. Barbara Heck and Philip Embury in New York and Robert Strawbridge in Maryland as well 
as Captain Thomas Webb himself, though all Wesley’s converts, had not been commissioned by him 
to launch his movement in America and did what they did unbeknowingly to him and on their own 
God-inspired initiative. It was they who later issued to him the Macedonian call, “Come over and 
help us”, which led him to send his first official missionaries. 


Indeed, Wesleyan missionary expansion bears a strange resemblance to the expansion of 
Christianity itself in the New Testament. The evangelization of Jesus and the disciples during our 
Lord’s lifetime on earth was restricted to the land of our Lord’s nativity. It was only after his death 
and resurrection on the Day of Pentecost that the Church by the power of the Holy Spirit was born. 
Jesus did not himself essay the role of world evangelist. He delimited his mission to the house of 
Israel. He commissioned the apostles to carry his gospel to the uttermost part of the world. The first 
and greatest missionary of Christianity was not Jesus but the Apostle Paul. 


Likewise, the first great missionary of Methodism was Dr. Thomas Coke. Indeed, he is perhaps 
the greatest missionary statesman of the Methodist world communion, for he was both the architect 
who drew the blueprint and also the contractor who constructed the edifice of world Methodism. 
When Coke was expelled from the Anglican parish in South Petherton in Somerset, it is said that he 
consulted John Wesley and asked him in desperation what he was to do. Wesley, we are told, took 
both Coke’s hands in his and said, “Why, go and preach the gospel to all the world.”? The Reverend 
John Vickers, Dr. Coke’s latest and most thorough biographer, makes this comment on this con- 
versation: “No words were ever taken more to heart. Wesley had refused to be confined to a single 
parish: Coke found even the nation too narrow a sphere. Despite his other multifarious activities of 
not least his important role in American Methodism, it is as founder of the overseas missions of 
British Methodism that Coke is chiefly remembered. Nor is this emphasis unjustified, for Coke so 
wholeheartedly took to himself Wesley’s world parish that he must have overstepped more national 
barriers than any other man of his time.”$ In very truth, Dr. Thomas Coke is the Apostle Paul of 
Methodism. 


John Wesley, in contrast to Coke, had been less concerned with overseas missions after Alders- 
gate than he had been before. Perhaps the memory of his dismal failure in Georgia, the fact that he 
had gone to convert the American Indians, and so far as we know had not won a single one of them 
to Christ played too heavily on him for him even to think about that task again. Asbury’s fervent 
invitation to him to pay a visit to his spiritual offspring in the new world, to which he responded that 
he was too old for such an undertaking, seems to have given him no incentive to plan for missionary 
expansion. After his return home from Georgia, he did not again set foot outside the British Isles. 


With the single exception of America, where Wesley did respond through his British Conference 
to native appeal, the missionary outreach of Methodism had to await the genius and enthusiasm, the 
utter dedication to the needs of the whole world, of Dr. Thomas Coke to find fulfillment. This 


1John Telford, The Letters of the Rev. John Wesley, Epworth Press, London, 1931, Vol. I, pp. 
285-286. 

2Wesleyan Methodist Magazine, 1824, p. 568. T. Coke and H. Moore, London, 1792, II, 3p10. 
8John Vickers, Thomas Coke, Apostle of Methodism, Abingdon, New York and Nashville, 1969, p. 
1SIe 
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neglected opportunity of Methodism was redeemed toward the end of the year 1783 when Dr. 
Thomas Coke issued his Plan of the Society for the Establishment of Missions among the Heathen. 
This document was circulated by Dr. Coke among the Methodists of Britain without the en- 
dorsement and therefore the explicit support of Mr. Wesley. Vickers thinks that perhaps Mr. Wesley 
was not even aware of it. But to me this is improbable for nothing ever happened in the Methodist 
movement of which Mr. Wesley was unaware. He was at the time concerned with other matters such 
as plans for the continuance of his movement after his demise and the organization of Methodism 
into a church in America. Coke no doubt had his permission to test his plan on the connection, to see 
what sort of response it got. If it worked, then it would have been of the Lord. The grand im- 
provisation of the New Testament characterized Wesley and his Methodism, a healthy pragmatism 
~ whatever works to accomplish the purpose at hand must be of God. Wesley generally said of all 
his activities that they were God’s as well. 


Dr. Coke, in his appeal, associated himself with a prominent barrister, Thomas Parker, who was 
also a local Methodist preacher. The people who pledged two guineas annually to missions became 
members of the society. When the first meeting was held, John Wesley was conspicuous by his 
absence. He could not afford to lend his presence to an enterprise that might not succeed. Indeed, 
the society did not in its initial stages survive Coke’s absence in America. That would lead Wesley to 
assume it was not of the Lord. 


But, when Coke issued his second appeal in 1786, Wesley seemingly was willing to lend it at least 
his qualified support. Only under his all empowering name could anything really succeed in the 
Methodist Connection. The appeal was for missionaries only to the highlands of Scotland (as if 
Presbyterians were a heathen land), the Channel Islands, and Newfoundland, Nova Scotia, and 
Quebec. Coke’s eye wandered wistfully as far away as India, but always it was brought back to target 
by the practical sagacity of Wesley, who recognized Coke’s impulsiveness and at times hasty and ill- 
considered decisions, saying of him: “The Doctor is often too hasty. He does not maturely consider 
all circumstances - - - | creep like a louse, and the ground I get I keep; but the Doctor leaps like a flea, 
and is sometimes obliged to leap back again.””* 


Coke made his second appeal for missions in what he entitled, Address to the Pious and 
Benevolent. He wrote, “Oceans are nothing to God, and they should be no obstruction to his people 
in respect to the love they should bear one toward another.” To be sure, they were no obstruction to 
him. He made nine visits to America, crossing the Atlantic eighteen times, often under precarious 
conditions and life-threatening storms. Once in northern waters during winter, it looked as if his ship 
would be destroyed by a storm. Coke engaged almost without interruption in intercessory prayer. 
But the more he prayed, the worse the weather got until the Captain became convinced that Dr. 
Coke was a jinx. He thought that the only way he could save his ship with its passengers and crew 
would be to throw Dr. Coke overboard. He did go so far as to throw into the sea all his belongings 
including his books and papers. Finally the Captain came to the Doctor’s cabin and told Coke he was 
prepared to throw him overboard. Indeed, he had thrown him across his shoulders and was trying to 
make his way out of the cabin to the deck of the ship, with the little Doctor kicking and screaming, 
and clinging desperately to a post in his cabin, when the storm suddenly abated and the sea became 
calm again. The sudden change in the weather was all that saved the Doctor’s life. 


Missions in Methodism was almost entirely a one-man operation between the death of Wesley in 
1791 and the voyage of Coke to India in December, 1813. To be sure, there was now a Missionary 
Society with a Missionary Committee set up by Conference. But both were entirely dependent upon 
Coke to raise the money for the various missionary projects. Consequently for the better part of 
twenty years the little Doctor went from door to door in London begging for subscriptions to 
missions. He sacrificed his preaching, his writing and publication, and everything else he liked to do 
for this inordinately difficult and to him exceedingly unpleasant task of asking people face to face for 
money to carry on the work of missions overseas. Many refused to contribute. One man was so 
incensed by his visit that he sicked his big yard dog on the Doctor. At the age of fifty-seven this life- 
long bachelor reluctantly consented to get married simply to replenish his dwindling fortune, so that 
he would have more money to contribute to missions. The wealthy spinster who accepted his 
proposal was willing to meet his requirement of giving what she had away to further the missionary 


“Wesleyan Historical Society Proceedings, XVIII, 26. 
Vickers, op. cit., p. 148. 
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enterprise. The good Doctor had waited a long time to get married. But before he finished his course 

he had worn out two wives and was about to embark on a third marriage when it was discovered that 

this last woman, less than one-third his age, was marrying him only for his money. She was reputed 

to be both a prostitute and a thief, hardly a suitable companion for a Methodist bishop and a past 
’ president of the British Conference. 


It was really Dr. Thomas Coke’s death that brought to life the Methodist Missionary Society. What 
had been until now left to the efforts and also the personal generosity of one man (Dr. Coke always 
contributed as much money to missions as he raised from others) now became the responsibility of 
the British Methodist Connection. “The death of Dr. Coke”, writes C. J. Stevenson, “instead of 
proving the ruin of the mission, seems to have been overruled greatly for the furtherance of it.” 


Before Coke had sailed to India, the first public meeting of British Methodism in behalf of missions 
had been held October 6, 1813, in Leeds at the Old Chapel. The suggestion for such a meeting had 
come from George Morley, superintendent of the Leeds Circuit, so naturally it was held at one of his 
churches. Jabez Bunting at the time was stationed in Leeds, and he was the right man at the right 
place at the right time. Providence had destined him to take up where Coke left off, but his manner 
of operation was to be entirely different from that of the little Doctor. He was to enlist the entire 
connection in support of missions, drawing from the thrift and modest life style of Methodist people 
the financial means for the development and expansion of missions. A lay chairman was chosen. 
That chairman was a member of the House of Commons in Parliament. He was “Brother Thomp- 
son”, whose reputation stood so high that few people would dare risk collision with him. As a result 
of the Leeds meeting, missionary societies were organized in the districts and Jabez Bunting initiated 
a missionary secretaryship in the Wesleyan Connection and became himself senior secretary of the 
Wesleyan Missionary Society. 

The establishment of the Missionary Society of the Methodist Episcopal Church in the United 
States came approximately six years after the establishment of the British Society of the post Coke 
era. Coke’s own efforts of course started as early as 1783, thirty years in advance of the Leeds 
Missionary meeting and thirty-six years ahead of the American organization. But Dr. Coke was 
unable to generate a successful connectional entity; and though he is truly the Father of Methodist 
Missions, his offspring had difficulty surviving until it was supplied with connectional nourishment by 
Jabez Bunting. A one-man operation is seldom durable, though often it is the impetus given by a 
single person of genius that produces an agency that requires the cooperative effort of many to 
maintain itself and expand. 


Here on the American scene, a man of mixed racial stock, predominately black, by the name of 
John Stewart sparked the missionary movement through his mission to the American Indians, the 
Wyandot tribe of Ohio, in 1815. Up until he began his work no concerted efforts had been made by 
Methodists to bring Christ by the white colonists to the native American red-skins. Quite the contrary. 
The Methodists, like most of the others, had sought to extirpate the Indians rather than incorporate 
them into the church. Asbury never bothered to preach to them. A posse of armed men, most of 
them preachers, journeyed with the old bishop through hostile Indian territory in Tennessee and 
Kentucky, to protect him from the Indians. The bishop himself refused to join his posse in shooting 
the Indians. He scrupulously kept himself unarmed. 


The American counterpart to Jabez Bunting was Nathan Bangs, who was the organizing genius of 
the Missionary Society of Methodists in the United States, which was organized on a voluntary basis 
in New York in 1819 and which sponsored the first foreign mission of the Methodist Episcopal 
Church in 1832. Melville Cox, pastor of the Methodist Church in Raleigh, North Carolina, though 
already dying with tuberculosis, volunteered to go to Liberia, where he lived and worked only four 
months, yet whose dying testimony rings through the ages challenging generation after generation to 
the mission field: “Let a thousand fall before Africa be given up.” At the time of the great division of 
the Methodist Episcopal Church in 1844, there was only one lone and struggling foreign mission of 
American Methodism, and that was the mission to Liberia, which Melville Cox had begun. America 
itself was a constantly expanding frontier which exhausted the evangelistic energies of the church 
and made it look on this ever-widening territory as its primary mission field. It was, therefore, after 
the division of the church, and, to a degree, under the impetus of competition between the Northern 
and Southern brands of Methodism, that the foreign missionary enterprise began to flourish with 


6C. J. Stevenson, City Road Chapel, London, 1872, p. 182. 
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both churches operating simultaneously and independently in China and the Northern Church 
tackling India and the Southern Church beginning work in Japan. It was after the War between the 
States that foreign missions enlisted full denominational strength in American Methodism through 
the organization of boards of missions, big and influential Women’s Missionary Societies, and 
representing all branches of Methodism including the large autonomous black denominations as well 
as the smaller churches of the Wesleyan family and the rapidly growing Methodist Church in 
Canada, itself the product of both British and American Methodism. 


The mission field was divided between British and American Methodism, the intrepid disciples of 
John Wesley raising the Christian banner on the continents of Asia and Africa, down under in 
Australia and New Zealand, among the islands of the South Pacific, in the countries of South 
America, and even on the continent of Europe, nominally Christian since the days of Constantine in 
the fourth century and the home land of the very civilization in which John Wesley was born. 
Nonetheless, his offspring felt that continental Europe needed what their forebear John Wesley had 
given England and Coke and Asbury brought to America, despite at least six centuries of Roman 
Catholicism and more than two centuries of the Protestantism of Luther, Zwingli, Calvin, and the 
radical reformers. The Resorgimento opened the way for a Methodist invasion of Italy, so after the 
unification of that country in 1870 with its capital at Rome, the British Methodists had the audacity to 
beard the Roman Catholic lion in his own den, establishing a church in Rome itself, where American 
Methodists also came cooperating with their English brethren. The missionary offspring of John 
Wesley adopted the same attitude as their sire, quoting his words as a justification of their effort at 
evangelization and in defense of their missionary zeal: “I no otherwise assume the Apostolate of 
England (if you choose to use the phrase) than I assume the Apostolate of all Europe, or, rather of all 
the world; that is, in plain terms, wherever I see one or a thousand men running into hell, be it in 
England, Ireland, or France, yea, in Europe, Asia, Africa, or America, | will stop them if I can; asa 
minister of Christ, | will beseech them in his name to turn back and be reconciled to God. Were I to 
do otherwise - - - 1am not satisfied God would accept my plea, ‘Lord, he was not of my parish’.”” 


After the rejection in 1806 by the annual conferences of the Methodist Episcopal Church of Dr. 
Coke’s offer to reside permanently in America and serve on an equal footing with Francis Asbury in 
the episcopacy, the two great branches of Methodism — the British and American — went their 
separate ways, each oblivious of the aims and activities of the other. They were on the mission field, 
like two great ships, passing in the night with no intercourse between them yet managing always to 
avoid a collision. That was the situation until 1820 when the Methodist Episcopal Church sent John 
Emory as a fraternal delegate to the Wesleyan Methodist Conference in Great Britain. Emory was 
enthusiastically welcomed, and this led to the exchange of fraternal delegates at the respective 
conferences of the two Methodist denominations. The conference of the Wesleyan Methodist 
Church in Great Britain passed unanimously a resolution asserting that the Methodists are one body 
throughout the world, that friendly intercourse between British and American Methodism must 
always be maintained, and that each shall keep informed of the work of the other by exchange of 
books, periodicals, and reports. 


This led in 1881 to the first meeting of all bodies of world Methodism in the Methodist Ecumenical 
Conference at Wesley’s Chapel, City Road, London, in the month of September. Bishop Matthew 
Simpson of the Methodist Episcopal Church was chosen as chairman of the Western Section and Dr. 
George Osborn, President of the Wesleyan Methodist Conference, of the Eastern Section. At the 
opening service, Bishop Simpson preached the sermon, and Dr. Osborn served as liturgist. 
Messages of welcome and good wishes were received by mail and by telegram from the Queen of 
England and both the Archbishop of Canterbury and the Bishop of London, though no personal 
representation from either the government or the Anglican establishment was sent to the Con- 
ference. This was in marked contrast to what happened ten years later when the second Methodist 
Ecumenical Conference was held in Washington, D.C., when the President of the United States 
honored the Conference with his presence and even gave a major address to the body and the First 
Lady entertained all five hundred delegates at the White House. Not until the reopening of Wesley’s 
Chapel and the unveiling of the Aldersgate monument in our time did church and state reciprocate in 
a comparable manner in England. The opening of Wesley’s Chapel was the first time a British 
sovereign had ever attended a Methodist service of worship, and the Church of England in its 


"Telford, op. cit., p. 137. 
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heirarchy as well as the Roman Catholic Church was personally represented among the visitors; 
while at the opening of Wesley's house at its refurbishing the Prime Minister was present and made a 
major address. 


The reason for such a great difference in governmental response to this international Methodist 
conclave between Great Britain and America in the nineteenth century was twofold: first, England 
had, and still has, an established national church, and Methodism in England is one among several 
dissenting denominations, though in 1881 it was by far the largest of the dissenting churches. 
Nonetheless, Methodism was very small in size compared to Anglicanism and its national influence, 
though far greater than its size, was not deemed sufficient to commend attendance at its conference 
by either the government or the Anglican establishment. In America, however, there was, and is, no 
established Church. The Methodist Episcopal Church and the Methodist Episcopal Church, South, 
were the two largest Protestant denominations in the country, and the national influence of 
Methodism at that time was greater than that of all the other denominations combined. It was politic 
to take notice of this great international conference. 


Secondly, Queen Victoria was not a Methodist, while President Benjamin Harrison was, and his 
wife was the president of the Women’s Missionary Society of the Methodist Episcopal Church. She 
would not allow any alcoholic beverages to be served in the White House during her husband’s term 
in office. Hence the French ambassador dreaded to attend her parties and nicknamed her 
“Lemonade Lucy”. 


With two exceptions, these World Methodist Conferences alternated between England and the 
United States. The fourth Conference in 1911 was held in Toronto, Canada, and the tenth one in 
1961 was held in Oslo, Norway. Our last one in 1981 took place, as you know, in Honolulu, 
Hawaii, but let me remind you that Hawaii is a state within the United States. 


This Conference in Nairobi is the second one outside the domain of either the British Methodist 
Church or the American Methodist Church, for Scandinavia is an episcopal area of the Methodist, 
now the United Methodist Church, which was organized in the United States in 1784. The first one 
outside the domain of either British or American Methodism (I mean by American Methodism, 
within the United States) was the one in Canada, though the Methodist denominations in the United 
States joined with the Canadian Methodist Church in serving as host to the Conference. The fif- 
teenth Conference in Nairobi is the first one where our host is the autonomous and independent 
Methodist Church of Kenya, an offspring of British Methodism in one of the developing African 
nations. We are proud both of this church and of its nation. 

This means that World Methodism has now reached maturity. There are no longer sponsoring 
churches and missionary outposts. We are all on an equality. Methodism is an indigenous 
movement in all the ninety nations where it is proclaiming the gospel of our Lord and Savior Jesus 
Christ and where it is providing spiritual nourishment to his people. Each of our sixty-four par- 
ticipating denominations is on a parity with all the rest. I would like to see the World Methodist 
Conference become an itinerant like our Methodist preachers. I would like to see it move from 
continent to continent, from Africa to Asia, from Asia to Australia to South America. Methodism 
does not belong to Britain and the United States. Methodism belongs to the whole wide world. 


Appendix II 


REPORT OF THE GENERAL SECRETARY 
TO THE WORLD METHODIST COUNCIL 


After months of correspondence, I now can personally greet you here in Nairobi. 


We come to Africa, fulfilling the hope expressed in Hawaii in 1981 that the next world Conference 
and Council be held in the Southern Hemisphere. For the first time since the Council was born 105 
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years ago, we meet in a non-western, non-European, British or American venue. 


We meet in a continent torn by great stress. Just to the north, there is gnawing want, poverty and 
hunger; and to the south the struggle for justice and freedom rages. On the other hand, 
demographic specialists say that by the end of this century Africa wil be the population center of the 
Christian world. We come to listen, to learn from one another, to empathize, but more, to stand 
shoulder to shoulder with each other as brothers and sisters in Christ. This is a fulness of time — a 
Kairos moment! 


Thirty years ago the Council met in the United States, at Lake Junaluska, NC. At that time a great 
struggle was gaining momentum in America to bring social practice regarding race into line with 
constitutional law. A New York Times editorial stated the Ninth World Methodist Conference had 
“made a sound contribution to the cause of racial justice when it stated ‘the problem of discrimination 
and race bias’ ” to be “essentially a moral and religious problem”. The Council, at a timely moment, 
lent the weight of its worldwide constituency and its conviction regarding the truth of God to that 
struggle. Perhaps our presence on this continent will be an influence weighed in the balance for 
freedom and dignity and against apartheid; to put our weight in the balance for sharing and caring, in 
order to alleviate the spectre of poverty and hunger. 


Just this word about the World Methodist Council as an organization. The Council is self- 
governing and derives its advisory and administrative authority from the 64 Methodist and related 
united churches that constitute it. You have been duly named by your churches to serve as members 
of the Council for the 1986-1991 quinquennium. You represent your church to the Council and are 
key persons in representing the Council to your churches. 


Our Purpose 
Stated purposes from the Council Constitution guide our life and inform our perspective. 


The World Methodist Council is an “association of the churches in the Methodist tradition 
throughout the world” — an association that provides a useful framework for its member churches 
without legislating for them or invading their autonomy. The Council serves the churches as a vehicle 
for unity in their witness. 


Particular aims include: deepening the worldwide fellowship that crosses barriers of nation, race, 
culture and language, thus affirming the words of John Wesley that “the Methodists are one people 
in all the world, and it is their full determination so to continue.” 


The Council, however, looks beyond itself and seeks to foster Methodist participation in the 
ecumenical movement, promoting the unity of Methodist witness and service in the wider arena of 
the whole church. 


The Council is concerned with the advance of theological and moral standards and the promotion 
of the most effective use of Methodist resources in Christian mission. At times it suggests priorities in 
Methodist activity. 


It encourages “evangelism in every land . . . promotes Christian education and ministry with 
youth. . . and seeks to uphold and relieve pamecuted or needy minorities.” 


It consults with other Christian World Communions, seeks to be a partner in the ecumenical 
councils of the world, and encourages Christian unity, evidenced by the presence of eight united 
churches in Council membership. 


The Council sponsors the international exchange of both clergy and lay persons, encourages the 
study of liturgy and worship and assists in furthering the interests of world Methodist publishing. 


From these stated purposes, related programs and events are conceived and undertaken. 


This afternoon I wish to present an overview of Council matters that will come to you in this 
Council meeting under four headings: 


Ie Theological and Historical Foundations 
Il. Christian Outreach, Growth, and Experience 
Ill. International Concerns 


IV. — Consultation and Cooperation with Other Christian World Communions 
What then, will we be dealing with in this quinquennial meeting of the World Methodist Council? 
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IL Theological and Historical Foundations 


In the area of our theological and historical foundations, 
A. We shall consider the document you have received “An Invitation to discover. . . reaffirm”, 


which invites our constituency throughout the world to discover and reaffirm the essentials of the 
Christian faith. 


B. Preparations now underway will be announced for the Eighth Oxford Institute of Methodist 
Theological Studies with the theme “The Significance of Methodist Teaching and Practice for 
Confessing the Apostolic Faith” for this time next year in Oxford, England. The committee chairman 
will explain procedures for involvement. 


C. We shall hear from the Theological Convocation just concluded here in Nairobi. 


D. The Council will consider strategic ways it may be involved in the massive promotion and use of 
the new edition of Wesley Works (ultimately a 34-volume library) designed to be the definitive 
theological and historical reference for world Methodists for generations to come. 


E. Sister organizations, the World Federation of Methodist Women and the World Methodist 
Historical Society will report to the Council. The Federation was organized in 1939 and affiliated with 
the World Methodist Council in 1956. Its Assembly last week at the University of Nairobi centered on 
the theme, “Kukua Katika Kristo” — Growing Into Christ. The World Methodist Historical Society 
which pursues important research in the area of Methodist history also met in Nairobi and will report. 


F. We call special attention to the description in the Program Book of the renovation, interior 
redesign and enlargement of the World Methodist Museum at Lake Junaluska. The Museum oc- 
cupies 4,000 square feet in the Council headquarters building and has an important ministry to some 
40,000 visitors annually. A FRIENDS of the Museum auxiliary and lecture series was launched in 
1984. 


G. Historical sites of early Methodism, often visited by member church representatives, are of 
Council interest: the Old Rectory at Epworth, which was purchased and restored by the World 
Methodist Council in 1956 receives continuing support for upkeep through the world body and the 
British Committee of the Council; other sites include the New Room, the first Methodist chapel 
organized in 1739 in Bristol, and Wesley’s Chapel and House, London. 


Il. Christian Outreach, Growth, and Experience 


This comprehensive heading gathers some of the most important Council activity. 


A. Dr. David Barrett, editor of the World Christian Encyclopedia, has called the Council’s World 
Evangelism program “the most significant evangelical thrust of any world denomination”. 
Evangelism is integral to the life of the Council and is mandated by the Council’s constitution. The 
report of World Evangelism will include the “Mission to the Eighties” which began on the first Sunday 
of this decade; and the formation in 1982 and subsequent development of the Institute for World 
Evangelism. 


B. Methodist publishing is an important part of Christian outreach: 

Last year an eight-volume, year-long study of “Jesus Christ’ was unveiled in one Council 
denomination. Now it is widely used in Sunday School classes with great effectiveness, with 
membership virtually doubling in some classes. Could such outstanding study resources be made 
available to other Methodist and related united churches? Methodist publishers are here seeking 
ways to join efforts internationally. 


C. Important work in the area of worship and liturgy is ongoing in the Council. The Fourth 
Consultation on Liturgy and Worship will report on its pre-Council Convocation, “Membership in 
the Body of Christ”. New worship resources are being developed in several member churches. We 
would extend congratulations to The Methodist Publishing House in Britain on publication of the 
outstanding/Aymnal “Hymns ard Psalms”; the African Methodist Episcopal Church for their AMEC 
Bicentennial Hymnal; and send good wishes to the hymnal committee of the United Methodist 
Church as editorial work nears completion on what is thought will be the finest hymnal ever brought 
to that denomination’s General Conference. 


D. The Family Life Conference has consistently been one of the most popular events held in 
relation to Council meetings. Its work on “The Christian Family - Finding Roots Amidst Change”, 
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will include recommendations to the Council. 


E. The development of a triennial International Christian Youth Conference is a new reality in 
world Methodism. In the past, small pre-Conference youth events have been scheduled at or near 
the site of the World Methodist Conference to accommodate youth attending the Conference. In 
1980 the Youth Committee and World Evangelism Committee combined forces to sponsor the first 
International Christian Youth Conference. It was held in Cornwall, England, and attracted 1,000 
young people from 45 countries of the world. Fifteen hundred youth attended the second In- 
ternational Youth Conference in the Bahamas, and a Third International Christian Youth Con- 
ference is scheduled for July, 1987, in Brisbane, Australia. Increasingly, we are drawing youth into 
relationship with the Council through this triennial ICYC. 


An outstanding delegation of youth here present will be full participants in the Council and 
Conference. Our present Youth Committee is providing opportunities for young persons to gather 
around those concerns that particularly relate to the challenges youth face in living the Christian life 
today. 


Ill. International Concerns 


The Council is fully and firmly committed to address and challenge those barriers that separate 
people whether they arise through nationalism, classism, racism. We stand for basic human rights, 
freedom or justice. 


A. Ten years ago the Council inaugurated its international Peace Award. Here the eighth World 
Methodist Peace Award will be conferred. Although the amount of the award check is modest, the 
selection and recognition of the recipients is of worldwide significance and is a serious attempt by the 
Council to contribute to the furtherance of peace and reconciliation in our world. 


B. A number of Council member churches have officially, clearly and unconditionally said “no” to 
nuclear war and to the use of nuclear weapons. Resolutions brought to the Council will seek the 
mind of this body regarding the use of nuclear weapons and the desirability of nuclear-free zones. 


C. Two Council committees sponsored the World Methodist Peace Conference last year in 
London. The Social and International Affairs and Evangelism Committees thus led the way by 
conducting the first World Conference on this theme by a single Christian World Communion. The 
World Council of Churches is now planning such a conference. 


D. The Social and International Affairs Committee will be reporting on its Consultation on South 
and North Dialogue and Solidarity with the Poor; the pre-Conference Consultation on Global 
Survival with its focus on Africa; and will bring recommendations for Council deliberation. 


E. The World Methodist Social Affirmation, also developed by Social and International Affairs, has 
passed through the Council Executive Committee and now comes directly to you for consideration 
and adoption. Other related recommendations regarding use of the Affirmation will be brought 
during the report of the Committee. 


F. Many of you and your churches have participated in the study project on World Methodism and 
World Issues. The directors will bring a progress statement on the 2,000 responses received to date 
from 40 church bodies. The final report is expected to be issued in book form in 1987. 


G. World Exchange incarnates a number of the Council’s international concerns. The exchange 
begun 39 years ago as the Council’s Ministerial Exchange Program, over the years has been 
broadened to include laity. World exchange facilitates the physical movement of persons across 
national and cultural lines and helps participants understand, identify with and relate to persons and 
ideas belonging to different cultures in an intentional way. The Exchange is at the heart of World 
Methodist Council activity and provides exchangees the opportunity to communicate Council in- 
sights and ideas generated in world Methodism. 


In closing, let me speak of: 
IV. Consultation and Cooperation with Other Christian World 
Communions 


A. The Geneva Secretary, Ralph Young, will report on the formal and informal relationships he 
maintains in the Ecumenical Centre with the World Council of Churches and the Christian World 
Communions based in Geneva. 
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The Council undertakes official international bilateral conversations with families of Christian 
churches. | call attention to the following: 


B. The report of the Joint Commission between the Roman Catholic Church and the World 
Methodist Council for the period 1982-1986 is in your hands. It is a culmination of 20 years of 
dialogue. This quinquennial theme, “Toward a Statement on the Church,” will be followed by the 
new commission taking up “The Apostolic Tradition” for the 1987-1991 period. 


C. The Joint Commission between the Lutheran World Federation and the World Methodist 
Council began in 1979 and concluded in 1984. This Bilateral is now completed. Its final report, “The 
Church, Community of Grace” recommends that Council churches receive and use its results in 
seeking the visible unity of all Christians, and especially in building bridges between our two traditions 
in local communities. 


D. Representatives from the World Alliance of Reformed Churches and the Council met last year 
to reflect on the gospel which binds us together and the issues on which we have been separated. 
Out of this preliminary conversation, a further consultation suggested for 1987 will be decided. 


E. Orthodoxy embraces the second largest Christian constituency in the world. An action taken in 
1976 in Dublin, Ireland, for the Council to “seek to enter into conversations with the Orthodox 
churches” hopefully will be achieved in the 1986-1991 period, even if the preliminary discussion is 
with a single branch of the Orthodox family, and not on a Pan-Orthodox scale as originally en- 
visioned. Members of the Ecumenical Committee, and especially our chairperson, Bishop William R. 
Cannon, have earnestly sought this result over many years. 


In Conclusion: | have attempted under the four headings of (1) Our Theological and Historical 
Foundations; (2) Christian Outreach, Growth and Experience; (3) International Concerns; and (4) 
Consultation and Cooperation with other Christian World Communions, to survey reports in which 
your judgment will be sought. 


In Hawaii we celebrated the Centennial of the World Methodist Council. Council members and 
delegates to the Conference did a very generous thing. A Centennial Fund was opened to provide 
for investment in persons throughout the five-year period and many members of the Council and 
Conference delegates from across the world contributed more than $60,000 in many currencies. 
Our report on page 32 of the Program Book indicates how these funds were used. One hundred and 
thirty-five persons from the developing world were involved in various Council experiences as a 
result of the Centennial Fund program. The Fund was a one-time asking. We now face a new 
quinquennium. We need to undergird the Council’s central budget so that sufficient funds will be 
available year by year to support the ongoing work of the Council and at the same time have suf- 
ficient resources to create those experiences that make for an effective global forum, in which all may 
share. 


We need your creative insight, your wise guidance, and your prayers as we seek here in Nairobi to 
be faithful to that trust committed to us, both historically and as individuals. The destiny of the World 
Methodist Council for the next five years is in your hands. 

— Joe Hale 


Appendix III 


REPORT OF THE GENEVA SECRETARY 
TO THE WORLD METHODIST COUNCIL 


During the 1983 meeting of the Officers in Seoul, Korea, I was installed as your Geneva 
Secretary. This report will therefore deal mainly with the assignments given to me at that time, and 
with what I have been doing on your behalf. 

First of all, however, I want to pay tribute to my predecessor, the late Frank Northam, who served 
so effectively from the time of his appointment in 1976 to his untimely death in September, 1982. 
We knew each other well as close colleagues on the staff of the World Council of Churches for many 
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years. | am also grateful to Inge Northam who introduced me to office routine before she completed 
her interim service in September 1983. 


Duties and activities of the Geneva Secretary 


1. Because the first in the list of my duties is to “—assist in the implementation of the total 
program of the World Methodist Council —” | did not travel outside Switzerland for six months after 
the meeting in Seoul. I felt | should read some of the records of the work of the WMC since its first 
World Conference in 1881. I also studied, with appreciation, the reports of those who served in the 
Geneva office since it was opened in December, 1968: the late Bishop Garber, Bishops Borgen and 
Wunderlich, Dr. Hugh Sherlock, and the late Frank Northam. I got acquainted with the files which 
contain much valuable information about member churches, as well as reports of various recent 
activities of the WMC and of its several committees and related organizations. That was time well 
spent because almost every day visitors as well as staff members of other organizations at the 
Ecumenical Centre have questions about Methodism somewhere in the world. Now I have some 
idea where to look, or whom to ‘phone, for answers to a great variety of inquiries. 


I must report to you that I have been profoundly impressed by what is being accomplished by the 
WMC and by its many related committees and organizations, most of which will report in detail to 
this meeting of the Council. The extent of voluntary service and the relatively small number of staff 
people is astonishing. One dramatic example is that literally hundreds of people have been involved 
in the preparation of the series of meetings being held this month, here in Nairobi. --- I wonder how 
many Council members know that our General Secretary has only three full-time staff colleagues at 
our World Headquarters, Lake Junaluska? 


2. “—provide — linkage with Methodist churches in - Africa and in Europe -” While that is a large 
territory for a part-time staff person, it has nevertheless been exciting to try to discover what is 
possible and to begin getting acquainted, both personally and by correspondence, with some of the 
leaders in our member churches. 


According to available statistics 74 churches with roots in the Wesleyan tradition are in touch with 
4,800,000 people in 24 countries of Africa; and in Europe 35 churches reach about 1,800,000 
Methodists in 22 countries. Some regional structures have developed in Europe: — In addition to 
the British Committee of the WMC which meets twice a year there are two other organizations that 
arrange occasional meetings for Methodists. They are The Consultative Council of European 
Central Conferences of the United Methodist Church which arranges an impressive series of con- 
sultations on a variety of contemporary issues and concerns. The work of ECOM - European 
Commission on Mission - is one example. ECOM provides an opportunity once a year for in- 
formation-sharing and some joint planning between officials of mission agencies of the four Central 
Conferences of the UMC, The British Methodist Church, and the Board of Global Ministries of the 
UMC. The modest financial needs of these various cooperative bodies are built into the budgets of 
the member churches. 


So far as I know the only organized points of meeting between Methodists from various countries 
of Africa are the regular exchange of visitors between Annual Conferences, the two Central Con- 
ferences of the UMC, the African Church Growth Committee which is related to the UMC and, of 
course, a wide range of Christian Councils in which Methodists are deeply involved. This is no doubt 
an inadequate picture. I need help to complete it. 


This Nairobi Conference has brought together representatives of most WMC member churches at 
work in at least 11 African countries. Should something be done here to search for closer 
collaboration between them? Should there also be discussion of relationships with the large number 
of Methodist Churches in Africa which are not members of the WMC? Would something like the 
Singapore, 1985, conference for Asian Methodists be worth planning? Could the WMC be helpful? 


3. “--- a Methodist presence at the World Council of Churches ---” The location of our office 
facilitates daily contact with members of staff and committees of the WCC, and we try to become 
informed about what is happening in the three major program units, an extensive General 
Secretariat and nearly twenty Departments and Commissions. 


Following the Vancouver Assembly three major program emphases have emerged, as follows: 
— Gospel and Culture 


— Justice, Peace, and the Integrity of Creation 
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— Spirituality 

Several world conferences are being planned, all to be held before the Seventh Assembly, 1991: 
Inter-Church Aid, World Mission and Evangelism, Faith and Order, Ecumenical Sharing of 
Resources, and Justice, Peace, and the Integrity of Creation. The March, 1986 Executive Com- 
mittee proposed, however, that the Commissions on Faith and Order and on World Mission and 
Evangelism plan together for one conference; and that the JPIC emphasis be related to the 
Assembly. Decisions re. specific-planning and various dates will be made by the Executive in Sep- 
tember. The location of the Seventh Assembly will also be decided then. I hope our member 
churches will be represented in all of these, both before and during the events. 


Two-way sharing is very important for the health of both the WCC and of its member churches. 
Examples: Eleven Methodist Churches were among the first 101 to send to the WCC official 
responses to the Lima document BEM. — About 13% of the members of the WCC Central 
Committee are from churches that are also members of this Council, and the proportion of 
Methodist delegations at the Vancouver Assembly was almost the same. 


I am not the only “Methodist presence” at the Ecumenical Centre in Geneva! There are twenty 
staff members from churches with roots in the Methodist tradition. They come from churches in all 
continents and they include the WCC General Secretary, the heads of five major program depart- 
ments of the WCC and one who serves with the Conference of European Churches. 


3b. and 6. “— shall relate with other Christian World Communions —” We have regular exchange 
of information with representatives of other Christian World Communions, some of which also have 
offices at the Ecumenical Centre: The Lutheran World Federation, The World Alliance of Reformed 
Churches, The Ecumenical Patriarchate, The Russian Orthodox Church. A representative of the 
Secretariat for Promoting Christian Unity of the Roman Catholic Church also visits the Centre at 
regular intervals, as does a staff member of the Anglican Consultative Council. Information sharing 
often leads to collaboration. One example: The LWF published both English and German language 
editions of the final report of the LWF/WMC Dialogue. Their office on Interconfessional Dialogue 
gladly responded to orders from Methodists for hundreds of copies of the German edition as well as 
for a large number of the one in English. Another example: The WARC has shared with us the 
report of their 1985 consultation on “Unity and Union as a Challenge to the Reformed Family”. The 
Consultation dealt with three main concerns: a) the place and role of united churches within the 
Reformed family; b) major issues which need to be rethought in the light of dialogues with other 
world communions; c) the state of division within the Reformed family itself. From my brief ex- 
perience with the WMC I believe these are concerns with which we also need to grapple, possibly in a 
meeting similar to the WARC event. Perhaps our committee on Ecumenics and Dialogue could 
explore these questions during the coming quinquennium? 


While you will receive separate reports on interconfessional dialogues, I would like to share my 
conviction that follow-up at the local level will be extremely important in the years immediately 
ahead. There is no longer suspicion of bilateral dialogues in WCC circles, as clearly shown by action 
of the Vancouver Assembly, and by Emilio Castro’s report to the Central Committee in Buenos Aires 
when he referred to them as “an important line of work in the ecumenical movement —”. 


4. “.-- to meet with official representatives and Methodist visitors coming to the Ecumenical Centre 
---” - | have been present, on your behalf, during visits to the WCC of such people as the following: 
Pope John Paul II, Canon VanCullin and twelve members of the Anglican Consultative Council, 
Ministers of Religious and Cultural Affairs of a number of countries, including Cuba when Bishop 
Rodriguez was an official member of the delegation. There have been scores of Methodist visitors, 
including a number of heads of churches. It was a joy to welcome thirty WCC Central Committee 
Methodist participants for a buffet dinner in our home one evening - to welcome newly elected 
General Secretary Emilio Castro, - and to discuss with Joe Hale some of the activities and plans of 
the WMC. We welcomed the SIAC Committee during one of its meetings in Geneva and we met a 
delegation from the Board of Global Ministries of the UMC when they were exploring further 
collaboration with the WCC. A special joy is meeting Methodist students who attend the Graduate 
School of Ecumenical Studies at Bossey. There have been busloads of visitors from the USA, one 
from the UK, and a group of pastors and their wives from the Berne District of Switzerland. We 
greeted several Methodists who participated in the recent 450th Anniversary of the Reformation in 
Geneva, including Rupert Davies who was the official representative of the WMC. 
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5. “--- representation at conferences, committees, assemblies ---” Such representation has in- 
cluded: Annual Conferences of the UMC in Switzerland and Norway (1984), the German 
Democratic Republic (1985), two Central Conferences: in the Federal Republic of Germany and 
West Berlin (1984) and Central and Southern Europe (1985); two meetings of the LWF Executive 
Committee in Geneva, and the Seventh LWF Assembly in Budapest; Central Committee meetings 
of the WCC in Geneva (1984) and Buenos Aires (1985); Rome in April 1985 for a meeting of 
representatives of National Ecumenical Commissions of the Roman Catholic Church from 60 
countries; the Reformation Forum and a special luncheon arranged by the WARC in May, 1986. 
These are a few examples of representation, - important for us, and perhaps also for our ecumenical 
partners. 


6. “--- evaluate the work of the WMC in his fields of work ---” This I have tried to do in written 
reports to the Officers, to the Executive Committee, and now to the Council, as well as by regular 
correspondence with the General Secretary. 


8. “-- regular correspondence, creative writing and publication, distribution of printed resources --” 
Some of my many weak points show up here, though I do try to let no visitor escape from our office 
without a descriptive folder, a copy of World Parish, a suggestion about other recent publications. 
Correspondence requires quite a bit of time, partly because I do my own stenographic work and I am 
not the world’s most efficient typist. As for creative writing, - others are much better than !!! 


9. “-- manage his own budget and report quarterly --” This I do. Until this year we have been able 
to keep within the amount budgeted for the Geneva Office. It has been impossible so far this year 
because there has been a drop of 27% in the value of the US dollar in relation to the Swiss Franc. 
Our income is in dollars and our bills must be paid in Swiss Francs! I trust the Finance Committee will 
be looking at this question, among others, as they prepare budgets for the coming years. Meantime I 
have reduced spending, mainly by traveling less than I did during the first two years of my service. 


Following the list of duties of the Geneva Secretary there is a concluding paragraph: “Both the 
General Secretary and the Geneva Secretary are committed to the service of the World Methodist 
Council in deepening the fellowship of Methodist peoples over the barriers of race, nationality, sex, 
and language”. This is a true statement, and I know that I find great joy in serving, with all of you, 
our common Lord. 

— Ralph C. Young 
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Appendix IV 


WORLD METHODIST COUNCIL 
FINANCIAL REPORT 1-1-82 — 7-10-86 


Balances’ Income Incl. Total Balances 
Account 1-1-82 Balances Expenses 7-25-86 
From Member Churches 628,070 --- 
Interest 30,138 --- 
Nairobi Conference 333,730 266,068 67,662 
Honolulu Conference (Final) 1,212 27,172 32,127 
Evangelism Comm. 66,825 460,285 458,418 1,867 
Soc-Intl. Affairs Comm. 3,790 106,688 83,710 22,978 
Worship-Liturgy Comm. 1,603 14,409 8,443 5,966 
Family Life Comm. 6,750 6,000 750 
Youth Comm. 2,096 10,366 7,180 3,186 
Oxford Institute 5,985 20,734 9,484 11,250 
Exchange Program --- 6,252 
Geneva Office Account --- 98,307 
Epworth Rectory 36,476 36,476 
Peace Awards --- 6,256 
Travel of Chairman 2,293 15,019 
Travel General Secretary 38,031 72,185 
Travel Offs-Members 61,007 180,746 
Mscl. Handbooks, Brochures 3,271 29,381 
World Parish 25 106,664 
Consultations 5,862 44,427 
Shared Exp. Lake Junaluska --- 76,000 
Center Religious Research 2413: YO} 
Unrestricted Funds 86,715 123,505 
TOTAL: 168,226 1,787,420 1,550,256 237,164 
Cash 146,301 
Savings Account 50,000 
Nairobi Account 25,000 
Certif. of Deposit 10,000 
Acct. Rec. 5,863 
237,164 


John R. Harper, 
Treasurer 
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Appendix V 


WORLD METHODIST COUNCIL - CENTRAL FUND 
CONTRIBUTIONS BY MEMBER CHURCHES 


MEMBER CHURCH 
Africa Central Conference 
Angola 
Mozambique 
Zaire 
Zimbabwe 
African Methodist Episcopal 
African Methodist 
Episcopal Zion 
Argentina Evangelical 
Methodist 
Australia Uniting Church 
Belgium United Protestant 
Benin & Togo Protestant 
Methodist 
Bolivia Evangelical 
Methodist 
Brazil Methodist Church 
Burma, Methodist Ch., 
Lower Burma 
Burma, Methodist Ch., 
Upper Burma 
Canada United Church 
Caribbean and Americas 
Central/Southern Europe 
Cent. Conf. 
(Algeria, Austria, 
Bulgaria, Czechoslovakia, 
Hungary, Poland, 
Switzerland, Yugoslavia) 
Chile Methodist Church 
China, Church of Christ 
Christian Methodist 
Episcopal 
Costa Rica Evangelical 
Methodist 
Cuba Methodist Church 
Ecuador Evangelical United 
Church 
Estonia Methodist Church 
Fiji Methodist Church 
France Methodist Church 
German Dem. Rep. Cent. 
Conf. 
German Fed. Rep. Cent. 
Conf. 
Ghana Methodist Church 
Great Britain Methodist 
Church 


Revised 7-25-86 
1982 1983 
--- 1,350 
--- 600 
4,000 5,000 
5,000 3,000 
400 400 
4,465 3,671 
105 89 
350 --- 
--- 330 
--- 100 
1,932 1,920 
400 400 
375 600. 
200 an 
100 100 
2,000 --- 
200 =< 
--- 242 
205 205 
1,500 1,500 
15,054 9,735 


1984 


1985 


400 
500 


3,000 
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1,500 
1,000 


12,444 


Hong Kong Methodist Ch. 

India Methodist Church 

Indonesia Methodist Ch. 

Ireland Methodist Church 

Italy Methodist Church 

Ivory Coast Protestant 
Methodist 

Kenya Methodist Church 

Korea Methodist Church 

Liberia Central Conference 

Malaysia Methodist Church 

Mexico Methodist Church 

New Zealand Methodist 
Church 

Nigeria Methodist Church 

North India, Church of 

Northern Europe Cent. 
Conf. 
(Denmark, Finland, 
Norway, Sweden) 

Pakistan, Church of 

Panama, Evangelical 
Methodist 

Peru, Methodist Church 

Philippines, United 
Methodist 

Philippines, Evangelical 
Methodist 

Philippines, United Ch. of 
Christ 

Portugal, Evangelical 
Methodist 

Republic of China, 
Methodist 

Samoa Methodist Church 

Sierra Leone Methodist 
Church 

Sierra Leone, United 
Methodist 

Singapore Methodist Ch. 

Southern Africa Methodist 
Church 

Spain Evangelical Church 

Sri Lanka Methodist Ch. 

Tonga Free Wesleyan 
Church 

United Methodist Church 

Uruguay Evangelical 
Methodist 

Wesleyan Church, The 

Zambia, United Church 

Zimbabwe, Methodist 
Church 

Zimbabwe, African 
Methodist Church 


TOTAL: 





400 400 400 400 400 
800 300 = 600 400 
600 200 me ow ee 
209 175 as: 387 240 
132 108 103 a 280 
400 200 a 300 ie 
1,000 ee 900 ax 2,000 
500 te 500 oe 500 
500 500 500 500 co 
-- ses 400 400 =" 
146 es 428 me 462 
-- -- ie 1,410 753 
BS Ee: ca ty 500 
600 600 600 600 650 
200 _ tee 300 wii 
se ae oe 300 a: 
246 se 100 100 100 
100 ps ce = z 
150 150 2 100 we 
a 200 be ges 800 
26 3 avr 1,000 bie 
275 151 156 3 106 
500 Be he 1,000 ss 
#8 200 200 400 a 
1,753 2,430 i 3,124 ys 
239 169 at 350 270 
sis 300 300 “2 
500 288 wes 500 bes 
95,000 90,000 90,000 90,000 55,000 
1,000 500 400 400 400 
" 300 a 200 bd 
200 re ” “z sa 
se sa 200 es ? 
138 ae =e si “ 
141,900 126,413 128,006 133,460 98,291 
= 628,070 
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Appendix VI 


COUNCIL-CONFERENCE RELATIONSHIP 


1. All resolutions from the Committees should, as far as possible, be prepared before the first 
meeting of the Council. 


2. In the light of the responsibility of the Council “to determine the policies and activities of the 
WMC”, a coordinating committee appointed by the Officers will recommend to the Council: 


a) | Which business should be dealt with by the Council alone. 


b) | Which business should be brought to Conference for discussion but not decision: the 
decision being the responsibility of the Council. 


c) Whether any business would best be dealt with by a vote at the Conference, though 
bearing in mind that the Conference is not formally representative nor answerable in 
World Methodist terms. 


3. Major issues which are raised during the Conference should come to the Coordinating 
Committee, which will recommend where they should be dealt with, using the three categories 
set out above as guidelines, though including the possibility of referral to one of the World 
Methodist Committees for further work during the Quinquennium. 


4. Space should be made for a meeting of the Council towards the end of the Conference time to 
provide opportunities to decide, among other things, on issues on which Conference 
discussion has been deemed necessary. 

(adopted by Exec. Committee) 


Appendix VII 


GREETINGS 
The Salvation Army 


Dear Bishop Cannon, 


Within a few days of assuming office as international leader of The Salvation Army I have been 
made aware of the fact that the World Methodist Conference is to take place this very month. Our 
common roots and evangelical commitment assure you of the most cordial greetings and prayerful 
support of salvationists throughout the world. 


The theme of your Fifteenth World Conference, “CHRIST JESUS: GOD’S ‘YES’ FOR THE 
WORLD”, with its emphasis on personal salvation, scriptural holiness, God-centered righteousness 
and Christ-motivated evangelism as the basis for world renewal, finds a ringing echo in the 
salvationist heart. We are happy, therefore, to join you in spirit during your conference and ask you 
please to convey this message of Christian love and unity from your sisters and brothers who march 
in the same direction behind the flag of The Salvation Army. 


May the Holy Spirit guide, direct, inspire and empower the conference and bring renewed vitality 
to the Church. 
Yours sincerely, 
Eva Burrows, General 


The Church of Pakistan 


I, the Rt. Rev. Alexander John Malik, Bishop of Lahore and Moderator, Church of Pakistan, do 
hereby send greetings and good wishes on behalf of myself and the Church of Pakistan on the happy 
occasion of the Fifteenth World Methodist Conference at Nairobi. Friends and brothers in Christ we 
greet you in precious name of our Lord and Saviour Jesus Christ, and assure you of our prayers as 
you discuss the different concerns faced by the Churches in this divided and disillusioned world. May 
God the Holy Spirit guide and direct all your discussions and deliberations and help all of you to re- 
discover a new Lordship of Jesus Christ and the Churches responsibility. 


The Rt. Rev. Alexander John Malik 
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The Methodist Church, Lower Burma 


Greetings to 15 World Methodist Conference. Deeply regret absence. Passports not issued to all 
religious delegates. Currently letter follows. 


Bishop U Pan Doke 


Appendix VIII 


REPORT OF THE INTERNATIONAL CONSULTATION BETWEEN 
THE WORLD ALLIANCE OF REFORMED CHURCHES 
AND THE WORLD METHODIST COUNCIL 


London Colney, July 20-23, 1985 


Introduction 


The first International Consultation of the World Alliance of Reformed Churches and the World 
Methodist Council was held at London Colney near St. Albans, England, July 20-23, 1985. We 
reviewed the way in which many of our member churches are already related in different parts of the 
world, reflected on the gospel which binds us together and in the light of it surveyed the issues on 
which we have been separated. We very quickly found that it was possible to set down a statement of 
our common faith to which we are called to bear witness today. We offer it to our respective world 
communions as a sign of what can be done to further common understanding if our proposals are 
adopted. 


PART I: THE GOSPEL TO BE CONFESSED TODAY 


As Methodist and Reformed churches we give thanks to God and rejoice in our common witness 
to the gospel. The gospel is the love of God who so loved the world that he gave his only begotten 
Son. As true God, Christ shows us the Father’s mind and heart — full of grace and truth. As true 
man, he takes to himself our fallen broken humanity and redeems it, for as man he delighted to do 
the Father’s will. He alone fulfills the two commandments of the law, for in going to the cross he 
loved his Father to the uttermost, and on the cross he loved his enemies to the uttermost, taking to 
himself the worst consequence of sin — separation from the Father. He not only forgives our sin but 
in love unites us to himself. So, as we abide in Christ, our broken humanity is restored and we grow 
into the image of God, for through him we are led to the Father. This is the work of the spirit who 
takes all the things of Christ and makes him present to us in word and sacrament, and enables us to 
participate in his life. 

Christ came preaching the kingly rule of God for every area of life: liberty for the captives, good 
news to the poor, sight to the blind. As he proclaimed the kingdom the Church rightly proclaims 
Christ, for in him is the kingdom embodied. 


In his love God has given humankind two wonderful gifts: participating in the discovery of the 
beauty and mystery of nature and living in community rather than in lonely isolation. Sin distorts the 
delight of this discovery, repudiates responsibility for nature and disrupts the peace, the shalom of 
the community. The ecological crisis, fragmentation of community, spoilt personal lives, broken 
social relationships, hunger due to greed, injustice and racism are the result. Because God loves us 
he does not right these evils by mere command, but in his love has entrusted to us the ministry of 
reconciliation in Christ. This is the supreme work of the Church: to reflect in word and life this saving 
work in Christ and so to point the way to hope and freedom. 


The Church having received this gift has often failed to live by it and so shares in the world’s 
prejudice and greed, exploitation and strife. Indeed it has often been a cause of these. God calls us to 
repudiate these failures. So, for example: 
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— Against the background of a threatened creation we must witness to God’s love for the universe 
he has made, conserve its resources and resist its exploitation. 

— Faced with the threat of nuclear warfare we bear witness to God’s purpose of peace and work for 
the removal of the means of mass destruction. 

— Faced with the evil and injustices of racism, in the light of Christ’s redeeming all humankind and 
embracing all people in his love, we must declare racism a sin and its theological justification a 
heresy. Accordingly we can do no other than denounce apartheid in South Africa. 


This understanding of the grace of God gives the gospel its total scope. Worship, mission, com- 
passion, unity — all flow from this and should not be seen as separable interests. As we abide in 
Christ and live by faith in his finished work of redemption, so we more and more share in his concern 
for the outcast, the imprisoned, the unforgiven and despairing. We join our weak intercessions for 
their needs with the perfect prayer of Christ who in our humanity is our great high priest. As he has 
accepted us by grace alone we are bound together with our fellow Christians who are also accepted 
in him. As we have received unmerited grace and new hope we share these with a despairing world, 
so that together we may join in joyfully praising God and serving him, delighting to do his will. 


PART II: REFLECTION ON OUR HERITAGE 


We have been able to make this statement because our respective heritages have led us to place 
common emphasis on a number of aspects of the catholic faith. Among these are a primary em- 
phasis on the sheer grace of God manifested in Jesus Christ, and mediated through the Holy Spirit to 
the lives of individual Christians, the Christian community and the world. Together we recognize the 
centrality of justification by grace through faith and its essential relation to obedience to the will of 
God. In consequence we acknowledge commitment to a faithful proclamation and service of the 
Gospel in and for the world and recognize its ethical and social implications in all areas of life. The 
foundation of these affirmations is our common acceptance of the unique authority of the Holy 
Scriptures for Christian faith and life. 


As we reflect upon our respective heritages in the light of the Gospel we proclaim, we recognize 
that we have to be critical of our past as well as grateful for it. For example, some Reformed people 
have accorded undue prominence to subordinate standards. Some Methodists, taking Wesley out of 
his context, have idealized him. Again, we have each to reckon with our history of internal divisions, 
and the fact that in some regions members of the same world body live side by side with differences 
unperceived and unresolved. Furthermore, member churches on both sides can all too easily regard 
as normative the form of the tradition as they have received it in a particular place, and can be 
oblivious to alternative forms of the same tradition existing elsewhere. 


All too often Christian communions, out of loyalty to the faith as they perceived it at the time, have 
formally condemned one another. Happily, this has not been the case between us. Consequently, in 
this respect, no obstacles require to be surmounted. However, sometimes acrimonious debate has 
raged between us in earlier times on matters central to the Gospel. There are other points too at 
which differences of perspective can lead to misunderstanding. Our present relationships would 
benefit from the clarification of these issues in the light of our current understanding of the Gospel, 
and we are confident that this can be done. We list some of the most important examples. 


A primary instance of controversy has concerned predestination and free grace. This matter is by 
no means of antiquarian interest only, for distorted teaching on these points still adversely and 
directly affects the lives of people in some parts of the world. It is our conviction that now, on the 
basis of our common understanding of God’s sovereign grace for all, we have an opportunity of 
reviewing this issue afresh, and of affirming the positive aspects of the Gospel which both sides were 
seeking to defend, and of avoiding the distortions to which each side was prone. We believe that the 
key to this enterprise must be the doctrine of Christ as God’s Elect One in whom we receive our 
standing. 


Our respective traditions have different starting points in relation to the Church. The Reformed 
tradition began with an attempt to reform the Church according to the word of God. The ecclesial 
situation which developed: Reformed, Presbyterian and Congregational, was complex. The concept 
of the Church as God’s convenant people, for example, was prominent but variously applied. The 
fact remains, however, that over against Methodist origins the Reformed point of departure con- 


340 


cerned the true nature of the church. The Methodist movement began from a mission to the 
unevangelized, and saw itself at first as a society within the Church as it then was. For Methodism, 
the experience of conversion assumed greater prominence than baptism — which could frequently 
be taken for granted having been administered in infancy. 


For Methodists, covenant was a personal compact between the believer and God, although it was 
entered into in an act of corporate worship. Since Methodism has moved from understanding itself 
as a society to understanding itself as a Church, and since some branches of Methodism have always 
regarded themselves in the latter way, there has been a degree of Methodist/Reformed convergence 
on this point, though differences of emphasis remain which require further investigation. 


Although we both affirm that the Church is called to witness to the whole society in which it is set, 
and that Christ alone is head of the Church, what this implies for formal church/state relations is 
variously perceived within our families. In some Reformed contexts the question of establishment is 
raised and in some Reformed and Methodist areas there is the question of a folk church. These issues 
need further exploration. 


There are misunderstandings of the Methodist teaching on Christian perfection which derive in 
part from Wesley’s own exposition of it and which need to be dispelled. The centre of his teaching 
was that holiness means perfect love although it must be admitted that Methodism has not always 
been true to this conviction. Similarly, distorted emphases in Reformed teaching have led to an- 
tinomianism on the one hand and to legalism on the other and this has obscured the priority of grace. 


PART III: PROCLAIMING THE GOSPEL TOGETHER 


In the light of the gospel we confess, and of all that we have in common, we affirm the necessity of 
proclaiming the gospel together. By its very nature the gospel is the “good news” and the purpose of 
the Church is to proclaim it. Evangelization is fundamental to our existence. The obligation of the 
Church to challenge and influence structures and institutions of society is also inherent in our un- 
derstanding of the gospel. 


The gospel calls for one people. Because the “good news” is the message of reconciliation, 
division in the Church contradicts the very nature of the gospel; for how can we consistently preach 
the good news of reconciliation unless we strive to manifest ever more fully God’s reconciling love 
amongst ourselves? 


PARTICIPANTS 


World Alliance of Reformed Churches 


The Rev. Dr. John Huxtable, East Ogwell, Devon, England 
The Rev. Prof. William Klempa, Canada 

The Rev. Jong-Wha Park, Seoul, Korea 

The Rev. Prof. George S.S. Yule, Australia and Scotland 
The Rev. Dr. Lukas Vischer, Bern, Switzerland 

The Rev. Dr. Robert Lodwick, Geneva, Switzerland 

The Rev. Dr. Alan Sell, Geneva, Switzerland 


World Methodist Council 


Bishop William R. Cannon, Atlanta, Georgia, USA 

Dr. Brian E. Beck, London, England 

The Rev. Urs Eschbach, Zurich, Switzerland 

The Rev. Dr. Manfred Marquardt, Reutlingen, Federal Republic of Germany 
The Rev. Dr. Abel E. Hendricks, Bonteheuwel Cape, South Africa 

Mrs. Freda Hendricks, Bonteheuwel Cape, South Africa 

Dr. Joe Hale, Lake Junaluska, NC, USA 
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THE FUTURE. .. 


As Methodist and Reformed Christians, we have affirmed our basic understanding of the gospel 
message. We recognize each other’s baptism, we share the eucharist with an open table for all who 
love Christ, and we recognize each other’s ministry. With so much in common, the question 
inevitably arises, “Why are we still separate?” 

Member churches of our communions will have to give their own answers to this question,in the 
light of their own situations. What steps need to be taken by WARC and WMC for the common 
witness of our two world communions? In what ways can these bodies facilitate common witness on 
the local, regional and international levels? 

We respectfully propose that WARC and WMC, after due consideration of our report, agree to 
appoint soon a panel of consultants to prepare for a further consultation in 1987 which would take 
the study of these issues further. 


Appendix IX 


FINAL REPORT OF THE JOINT COMMISSION 
BETWEEN THE LUTHERAN WORLD FEDERATION 
AND WORLD METHODIST COUNCIL 


1979-1984 
“THE CHURCH: COMMUNITY OF GRACE” 


PREFACE 


It is with deep gratitude and joy that we are able to present the results of the dialogue between the 
Lutheran World Federation and the World Methodist Council to the decison-making bodies and 
member churches of our two communions. 


During five well-prepared meetings between 1979 and 1984, our Joint Commission has been able 
to discuss a wide range of questions which are central to our faith and Christian life as individuals and 
churches. Our report witnesses to important agreements and convergences and indicates the ways in 
which we express our common faith differently. On that basis the Joint Commission recommends 
steps towards closer fellowship between our churches, including pulpit exchanges and mutual 
hospitality at the table of the Lord. 


It is our hope and wish that the results of this dialogue will be used in our churches as a source and 
impulse for closer relations in life, witness and service and as a basis for further dialogue where the 
need to achieve an even fuller agreement is felt. 


May the Holy Spirit whose power and guidance we celebrate again at this Pentecost time lead us 
towards that visible unity of all Christians for which our Lord prayed. 


Dr. Carl H. Mau Dr. Joe Hale 

General Secretary General Secretary 

Lutheran World Federation World Methodist Council 
INTRODUCTION 


A. History of the Dialogue 

1. The bilateral dialogue between the Lutheran World Federation (LWF) and the World Methodist 
Council (WMC) on the theme “The Church: Community of Grace,” traces its origin to the 
Conference of Secretaries of Christian World Communions in Rome, 1977. On the evening of 
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May 17, a small group of Methodists and Lutherans met to discuss the arrangements for an 
exploratory conversation between their two confessional families. * The officers of the LWF and 
WMC decided to send seven participants from each side to an exploratory consultation 
December 5-9, 1977 at Epworth-by-the Sea, St. Simons Islands, Georgia, USA. 


The Epworth-by-the Sea consultation was organized around four topics: basic commonalities, 
issues needing clarification, common tasks confronting Lutherans and Methodists, and 
methodological and practical implications of a Lutheran-Methodist dialogue at the world level. 
The participants concluded that such a dialogue could contribute to the progress of ecumenism 
to a degree that would justify the required scholarly effort and financial expenditure. Thus they 
prepared a statement of purpose and a five-part program of discussion for submission to their 
respective Executive Committees. 


The purpose of the dialogue would be: 


A. To contribute to mutual understanding and respect between Methodists and Lutherans for 
both their similarities and their differences. 


B. To help demonstrate that Lutheranism and Methodism are parts of one community in 
Christ and seek to stand together in their witness and service in the world. 


C. To strengthen possibilities for practicing fellowship in Word and sacrament between 
Lutheranism and Methodism. 


D. To provide theological support for church cooperation and unity according to local needs 
and possibilities. 
Further, under the theme “The Church: Community of Grace,” five topics would be explored: 


. Biblical Authority and the Authenticity of the Church 

The Gospel of Grace 

. The Holy Spirit in the Church, The Communion of Saints, The Body of Christ 
. The Sacraments of the Gospel 

The Mission of the Church in Today’s World 


The Lutheran-Methodist Joint Commission would be comprised of six to eight members from 
each side (not including staff), with special attention to world geographical inclusiveness. 


moOw>D 


Both the LWF and the WMC gave approval to this proposal. They appointed a Joint Com- 
mission of 16 members, representing Methodist and Lutheran churches in Africa, Asia, 
Europe, North America and Latin America, and a significant sequence of consultations 
followed. : 

The first session of the Joint Commission was held at Dresden, GDR, 20-26 January 1979. 
The main topics of this meeting were the authority of Scripture, the role of human reason, and 
the nature of Christian experience. 

The second session was held at Bristol, England, 12-16 May 1980. Issues discussed there 
were Christian experience, justification, and sanctification. 

The third session was held in Oslo, Norway, 3-9 October 1981. Topics discussed were the 
Holy Spirit and ecclesiology. 

The fourth session was held at Lake Junaluska, North Carolina, USA, 20-26 March 1983. 
The means of grace, baptism and eucharist, church order, and the discussion of a first draft of 
this Common Statement were the main themes. 

The fifth session was held at Bossey near Geneva, Switzerland, 3-8 March 1984, at which 
time evangelization, social ethics and adoption of a final report were the agenda items. 


For the Lutheran World Federation, this dialogue with the World Methodist Council was part of 
a series of official dialogues with other Christian World Communions, including the Roman 


*The Methodists were Bishop William R. Cannon, member of the Presidium of the World Methodist 
Council; Dr. Joe Hale, General Secretary of the WMC, and Mr. Frank Northam, Secretary, Geneva 
Office, WMC. Representing the Lutherans were Dr. Carl H. Mau, Jr., General Secretary of the 
Lutheran World Federation; Dr. Daniel Martensen, Secretary for Interconfessional Research, LWF, 
and Dr. Harding Meyer, Research Professor, Institute for Ecumenical Research, Strasbourg. 
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Catholic Church, the Anglican Communion, the Orthodox Churches and (from 1985) the 
Baptist World Alliance. In 1967 the World Methodist Council began an official bilateral 
dialogue with the Roman Catholic Church. The dialogue witht the Lutheran World Federation 
was the second international dialogue of the WMC. The present dialogue must be seen not 
only in the context of worldwide ecumenicity but also as related to a considerable number of 
Lutheran-Methodist bilteral dialogues on the national level and to other expressions of in- 
creasing contact and improving relationships between churches of our two confessional 
traditions. 


B. Background and Experience of the Dialogue 

The background of and reason for the dialogue is the recognition that while Lutheran and 
Methodist churches differ from one another in expressions of faith, life, ethos and order, these 
differences are often the result of the specific origins and subsequent developments of both 
churches. 


_Lutheranism started as a reform movement within the late medieval church and assumed its 
specific identity in the conviction that it had rediscovered and restated fundamental Christian 
truths in obedience to the Word of God an in continuity with the early Fathers of the church. 
Its identity was also shaped by its distinction from and conflict with the Roman Catholic 
Church on the one hand and the Anabaptist and in part also the Reformed tradition, on the 
other hand. ; 


—Methodism emerged in a completely different context and in a later era. The context of its 
origin was the Anglican tradition. Methodism was a reform-movement which desired to 
spread scriptural Christianity to all, especially to the neglected multitudes both inside and 
outside the church; it assumed its specific identity in response to the developing unbelief of 
the Enlightenment mentality and within the rapidly changing human and social conditions of 
the new era of industrial and urbanization. 


The differences between the Methodist and Lutheran churches, therefore, cannot simply be 
identified by reference to a series of specific points of doctrinal conflict and controversy. Rather, 
both churches represent traditions which are committed to faithful service and proclamation of 
the gospel of Jesus Christ in and for this world. 


Lutheran and Methodist churches have lived side by side in many countries, and often for a 
long time. their relationship has on the whole been marked neither by open doctrinal con- 
troversy nor by forms of mutual recognition or fellowship. The purpose of our dialogue has 
accordingly been to clarify the agreements and convergences in faith between us and to 
examine whether the differences between us are divisive or mutually challenging and enriching. 


As members of the body of Christ, we share our faith in worship and service, in thought and 
love, in prayer and neighbor-care. Through these diverse ways we participate in the fulness of 
Christian life with one another, and especially in our sense of common mission. In this context 
we have explored our respective understandings and interpretations of Christian faith. We have 
welcomed the opportunity for such theological focus and have pursued it vigorously, but we 
also recognize that this discussion is only a part of the larger context of Christian faith and life. 


In order to realize our purpose, papers were presented by each side on the main topics of our 
agenda. Our intense discussions have helped to clarify our respective positions, to discover a 
wide range of agreement, and to achieve a clearer view of the character and significance of our 
identity as Christians and as churches. We also have made an attempt to combine with our 
dialogue possibilities of encounter with local churches in the areas of our meetings in order that 
our theological debates could be informed and enriched by the experience of the actual life of 
our churches and that we could communicate something of our work and expectations to the 
people in the congregations. 


In the process of our dialogue we have grown in mutual respect, understanding and fellowship. 
Behind different theological expressions and forms of Christian life, we have discovered basic 
common convictions; we have experienced agreements and disagreements, some of which run 
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along our confessional lines, while others cut across our confessional alignments. Such ex- 
periences and insights have reached a deep level and can be communicated only insufficiently 
to others who have not gone through a similar process. We hope, therefore, that our common 
statement will be studied, wherever possible, in the context of dialogues and encounters 
between Lutherans and Methodists on local and national levels so that similar experiences and 
new insight may become possible. 


In this Common Statement we intend to set down the results of our dialogue. The topical 
sections represent developed refinements and modifications of the original outline. In each case 
we seek to communicate our points of agreement, to delineate our distinctive emphases, and to 
acknowledge what we have found to be unresolved issues between Lutheranism and 
Methodism as two ways of being communities of grace. Our statement concludes with 
recommendations followed by a select bibliography. The names of commissioners and staff 
members are appended. 


I. THE AUTHORITY OF THE SCRIPTURES 


Lutherans and Methodists confess Jesus Christ to be the Word of God incarnate, and we 
acknowledge the Scriptures of the Old and New Testament as faithful witnesses to this central 
revelation. The historic collection of the books of the Bible has been commended by the ancient 
Christian churches and confirmed by the Holy Spirit as the most authentic, faithful, and 
trustworthy bearer of the Word of God. We must each judge our own traditions and hold one 
another accountable to the criterion of this scriptural testimony. 


The Scriptures provide the primary authoritiative standards for faith and life, witness and work. 
Written for diverse historical needs and occasions, the Scriptures continue to proclaim the 
Word of God as addressed to people in their special times and situations. The long history of 
the formation, composition, transmission, and proclamation of these texts further demonstrates 
that God uses human words, authors and witnesses, and has called and sanctified their many 
efforts to proclaim his Word of justice and mercy. 


The faithful interpretation of the Scriptures must acknowledge their historical diversity and 
attend carefully to the specific formulations, testimonies, and messages of individual passages, 
books, and literatures. Moreover, the Scriptures must be read with reference to Jesus Christ as 
Lord and Savior, its authentic center and content. But the Word of God, revealed in Christ 
Jesus once for all, is also eternal. Hence the Word of God speaks to each age, and those who 
bear their witness in new times and occasions must be held accountable for the appropriate use 
and interpretation of the Scriptures. 


Methodists and Lutherans rejoice in the rich tradition of the one, holy, catholic church and 
trace their deep convictions about the authority of the Scriptures to the founders of their 
distinctive traditions and beyond them to the faith of the earliest Christian communities. Both 
Luther and Wesley grounded their efforts to reform and renew the church in disciplined 
scriptural study. In his Explanatory Notes upon the New Testament and in his Sermons, 
Wesley faithfully acknowledges the norm of scriptural authority. Luther repeatedly appealed 
for an examination of the Scriptures that was directed and authorized by that which presents 
Christ. 


As auxiliary keys to interpreting the Scriptures we have explored tradition, reason, and ex- 
perience. Both church families acknowlec ge the three creeds of the ancient church (Apostles’, 
Nicene, Athanasian). Because we believe that these ancient creeds authentically interpret the 
New Testament witness to Jesus Christ, we maintain that theological positions must be 
developed in continuity with them. Lutherans also give a special place to the Augsburg 
Confession and Luther’s Small Catechism (and some Lutheran churches to the entire 
Book of Concord) as a faithful explication of the teaching of the Scriptures and the ancient 
church, and:they hope to engage in dialogue with other Christians, using these confessions as a 


‘basis for the conversaiton. Methodists give a special place to John Wesley’s Sermons and 


Explanatory Notes upon the NT, as standards of doctrine and use them as a basis for 
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ecumenical conversation (and some Methodist churches to the Twenty-Five Articles on 
Religion, the EUB Articles on Religion, and the General Rules). The hymns of Charles 
Wesley also have importance for doctrinal discussion. The confession of apostolic faith today is 
being raised currently both in our churches and in the larger ecumenical movement with its 
research project “Towards the Common Expression of the Apostolic Faith Today.” Such 
confession requires careful study in view of the changed historical and cultural circumstances in 
which both churches find themselves. All such theological work, we agree, must be primarily 
and constantly governed by the Scriptures in critical relation to each context. 


Lutherans and Methodists agree that human reason is a divine gift which helps to clarify and 
communicate the Word of God for the teaching of the church and its mission to the world. 
Wesley, who was the author of “Appeals to Men of Reason and Religion” shared the appeal to 
reason of his age. But, as against the Deists, he gave priority to revelation and stressed the need 
of reason to be illuminated by the Holy Spirit. Luther reacted against the rationalism of 
medieval scholasticism. He did not attribute to reason any role in human salvation. But he 
valued reason as a human capacity for the ordering of personal and social life. Therefore, both 
traditions treat reason with respect and caution. They are also aware of its capacity for being 
misused and perverted. As critically self-aware, human reason is indispensable for life in this 
world and, in this way, is in the service of God’s purposes. 


Methodists and Lutherans recognize that experience will always be a significant factor in the 
understanding the Scriptures — and this in a twofold sense. It is a vital medium through which 
the Holy Spirit confirms the gospel in the lives of believers. And, at the same time, the gospel 
witnessed by the Scriptures critically interprets experience. Methodists generally have em- 
phasized more than Lutherans the role of experience in confirming Christian interpretation, but 
both Methodists and Lutherans agree that all experience claiming to be distinctively Christian 
must be judged by criteria drawn from the Scriptures. The social and cultural contexts within 
which our churches live deeply affect our Christian experience, our interpretation of the 
Scriptures, and our theological reflection. These diverse social and cultural settings of our 
churches are also subject to critique and interpretation according to the authoritative standards 
of our faith. New questions arise in each age which require new answers. The question of 
whether certain interpretations or theological innovations are faithful to the gospel must always 
be carefully pursued. Nevertheless, evangelical fidelity leads us to expect and welcome new 
understandings of God’s Word of justice and mercy as the Holy Spirit leads us to proclaim it in 
the midst of various occasions and social contexts throughout the world. 


For both Lutherans and Methodists the personal experiences and the theological thinking of 
Luther and Wesley have influenced the spirituality that is vital in and characteristic of the 
respective church families. In addition to these last influences, social, cultural, political and 
ecclesiastical contexts have contributed to differing practices of faith. Christian life has been 
expressed in a variety of styles of piety in our two traditions. 


II. SALVATION BY GRACE THROUGH FAITH 


We agree that, in accordance with the Scriptures, justification is the work of God in Christ and 
comes through faith alone. Within the context of justification, faith comprises both assent and 
trust. Persons as sinners, are justified by God’s gracious love in Christ, and not on the basis of 
human efforts or worthiness. Christ’s righteousness is imputed and imparted to them by an act 
of God as they are enabled by the Holy Spirit to trust in God. Justification is dependent upon 
Christ’s atoning death. In Christ, God reconciled the world and conquered the evil forces that 
dominate human life and the created order. 


Wesleyans stress the prevenient grace of God which prepares humans for acknowledgment of 
justifying grace. They also affirm justification as the foundation for full redemption in Christ. 
Thus Methodists tend to understand justification by faith in Jesus Christ as initiating and, as 
such, determing the whole Christian life through God’s action and personal appropriation. 
Lutherans believe that in justification, at once and constantly, God gives forgiveness, 
righteousness, and eternal life. Christians therefore are in every moment dependent on God’s 


346 


25. 


26. 


7h 


28. 


29: 


30. 


justifying grace and never move beyond or above the position of justified sinners. For both 
traditions, Christians throughout their whole life are in need of God’s forgiving grace. 


Reflection upon justification leads to consideration of sanctification. Sanctification is also a work 
of God’s grace. Both traditions agree that sanctification is, on the one hand, seen as God’s 
completed and anticipated act when God justifies and reconciles human beings. On the other 
hand, sanctification is God’s work which is continuously going on in the Christian’s life led by 
the Holy Spirit. In this way human beings are both drawn closer to God in faith and nearer to 
the neighbor in love. Lutherans stress that in Christ people are justified and sanctified while at 
the same time they remain sinners before God (simul justus et peccator). Methodists speak 
of this drastic change as a new birth in consequence of which the regenerated Christian lives in 
ever deepening and more frutiful love of God and neighbor. Methodists dare set no limit to 
what the grace of God can do for people in this present life. And it was a part of the original 
tradition received through John Wesley to believe that perfect love should be earnestly sought 
by believers and might be received in this life. 


Furthermore, we agree on the basis of Scripture that a Christian lives by God’s grace received 
through faith. For Christian life, authentic faith inevitably yields obedience. Christian faith is 
faith that is active in love and is ever anew called to do good works because of God’s command 
and for the sake of the neighbor. New being in Christ is the result of justification through the 
Holy Spirit. Methodists emphasize the positive condition of that new creation. Consequently, 
they hold that transformed by Christ, the believer is set free to be conformed to the will of God. 
Lutherans also emphasize the positive conditions of new creation and understand the Christian 
life as daily conversion (recognition of our continuing sin and continuous call upon the forgiving 
grace of God) and as faithful following of Christ in daily obedience. The law stands as claim and 
judge; the awareness of the law leads to the renewed trust in Christ’s righteousness as the only 
ground of salvation, life, and confidence. 


There is common agreement that God’s creating and sustaining grace is continuously present in 
the world and in human life. Lutherans maintain that in creation God gives human beings 
material goods necessary for our living, and as the Lord of nature and all people, God fights 
against forces that would destroy the creation. In this saving action, however, God gives to 
people the fruits of Christ’s saving work, such as forgiveness of sins and eternal life. Methodists 
also stress God as creator and moral governor of the world. The presence of God in the world is 
centered in Christ's redeeming work. From this center God graciously blesses all life. The 
original significance of this prevenient grace for human beings is the development of a sense of 
right and wrong, the recognition of fallen life as under the wrath of God, and the drawing of 
people to the saving grace given to us through Word and sacrament and received by faith. 


I. THE CHURCH 


The church is the community of Jesus Christ called into being by the Holy Spirit. Those who 
respond in faith to the gospel of Christ, proclaimed in Word and sacrament, are brought into a 
new realtionship with God and with each other. All that divides people from each other has 
been overcome by Christ who binds men and women together into a new community of love, 
across the barriers of nation and race, color and class, age and sex and wealth. As we are made 
one in the body of Christ we share in the one Spirit, by whom our unity in Christ is sutained and 
our life in Christ continually renewed. 


At the heart of the Christian life is the worship of God in which we proclaim what God has done 
in creation and redemption and offer in response our thanksgiving. The Spirit who enables us 
to offer ourselves in joyful thanksgiving to God also frees us to give ourselves in service and 
witness to each other and to the world. The center of our witness as of our worship is what God 
has done in Jesus Christ. The power of our witness comes from the Spirit who uses our words 
and our deeds to manifest Christ to the world. 


Our churches, as historical institutions, have been both appropriately and inappropriately 
responsive to their social contexts. Hence, while the existence of the church is in the world and 
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for the world, it must be constantly self-critical and critical of the whole life of society exercising 
its divinely constituted vocation in obedience to the Word of God. Thus in its origin, its worship, 
and its service the church is the community of grace. 


In speaking of the church as the communion of saints, both Lutheran and Methodist churches 
affirm the Holy Spirit’s initiative in constituting and sanctifying the community of believers in the 
one, holy, catholic, apostolic church. Definitions of the church in our two traditions indicate 
basic agreement: 


a) Article 13 in The Articles of Religion, as edited by John Wesley, reads: “The visible Church 
of Christ is a congregation of faithful men in which the pure Word of God is preached and the 
Sacraments duly administered according to Christ’s ordinance, in all those things that of 
necessity are requisite to the same.” 


b) The Confession of Faith of the Evangelical United Brethren church. Article 5: “We believe 
the Christian church is the community of all true believers under the Lordship of Christ . . . in 
which the Word of God is preached . . . and the sacraments are duly administered according 
to Christ's own appointment. Under the discipline of the Holy Spirit the church exists for the 
maintenance of worship, the edification of believers and the redemption of the world.” 


c) The Augsburg Confession, Article 7: “It is also taught among us that one holy Christian 
church will be and remain forever. This is the assembly of all believers among whom the 
Gospel is preached in its purity and the holy sacraments are administered according to the 
Gospel. For it is sufficient for the true unity of the Christian church that the Gospel be preached 
in conformity with a pure understanding of it and that:the sacraments be administered in ac- 
cordance with the divine Word.” 


Special emphasis has been placed on the corporate nature of Christian life. To be “in Christ” is 
to be bound together in the family of God, and it is to be bound in service to the human family. 
Both traditions have been aware of the personal impact of excessive individualism, and both, 
while desiring to affirm the significance of the personal dimensions of the life of faith, also 
emphasize the corporate and communal dimensions of Christian existence. 


Methodists and Lutherans include the elements of Word, sacraments, faith and community in 
their articulation of what the church is. Lutherans and Methodists hold that the church also 
shall exercise church discipline even though they may understand and exercise such discipline 
in different ways. They also recognize that in situations of oppression or discrimination by 
secular powers the exercise of discipline can become a form of costly confession to Jesus 
Christ. 


Historically, both confessional families started as movements within existing churches. Neither 
of the movements intended to become a separate church. While the Methodists grew into 
churches which were independent of the state, the Lutherans largely were organized as 
majority churches and state churches in wide regions (Scandinavian Statskirker, German 
Landeskirchen; ethnic/religious predominance in American upper Midwest). Methodist and 
Lutheran members of the commission affirm that Methodist or Lutheran churches, which are 
minorities in a situation where the other church is in a majority or privileged position, are to be 
recognized as fully legitimate churches and should enjoy equal rights and possibilities. We 
encourage a relationship to secular rule in which the church is independent and all 
denominations enjoy parity before the state. We rejoice that progress toward better un- 
derstanding is being made in many of the places where Methodists and Lutherans have ex- 
perienced problems in their formal relationships. The exchanges we have had in this dialogue 
itself have contributed positively to the growth of such understanding. 


The foundation of the church is Jesus Christ, mediated through the means of grace. Baptism 
marks entry into this community. There is mutual recognition that persons are called to live out 
their baptism in daily life of faith and their active participation in the life and mission of the 
Christian community. In both traditions there is an understanding of the need for persons to 
affirm and to appropriate the meaning of their faith. The Wesleyan tradition places great weight 
upon growth towards Christian maturity through the constant use of the means of grace. Both 
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church families recognize that there are different legitimate patterns of living the Christian life. 
This variety should be recognized not only to continue our faithfulness and make us open to 
other witnesses but also to prevent our tendencies to impose our way upon others. 


Lutherans and Methodist believe that it is God’s will for the Word to be proclaimed and that the 
Word of God accomplishes that for which God sends it — the creation of a faithful people, the 
salvation of the world, and life according to God’s law. Both sides agree that neither baptism 
nor Holy Communion are, in themselves, a guarantee of salvation. Under God the church has 
responsibility for pastoral care and instruction to assist the baptized to live as Christians in the 
fellowship of the church. There are times when the.church must officially decide that a person 
has removed himself or herself from that fellowship. Even so discipline is always pastoral and 
the church must seek ways to bring about repentence and reconciliation. 


Our two traditions have emphasized the ministry of all the people of God both in their every 
day vocations and in particular responsibilities within the Christian community. Accordingly our 
insistence on the importance of the ordained ministry goes together with our recognition of the 
manifold lay ministries. Ministries of laity share in the wholeness of the ministry of Christ who 
bears the form of a servant in the church and in the world. In this broader perspective of 
ministry we acknowledge God’s gift of the ordained ministry, which in both our churches is 
exercised by women and men. The ordained minister presides in the proclamation of the 
Word, the celebration of the sacraments, and the exercise of pastoral care. Since the New 
Testament presents diverse forms of ministry, we hold that no particular form of ordained 
ministry or church order is prescribed by the New Testament as necessary for the church. In 
obedience to their God—given mission, our churches have developed particular patterns of 
ministry. The unity of the church is given by Christ. This unity also requires the mutual 
recognition of the ministries of our churches. 


For Lutherans ordained ministry is an office and a service decreed by God for the ad- 
ministration of the means of grace for the salvation of the people. Such administration is public 
and takes place after ordination. Lutherans emphasize the call of God through the church to 
the office of ministry. A person remains in this office as long as he or she exercises the functions 
of this office with the approval of the church. Methodists place great stress on the call of God 
through the Holy Spirit to people who offer themselves for the ordained ministry. The con- 
viction of this call must be tested by the church. Methodists distinguish between a call to preach 
(service of the Word) and a call to ordained ministry (service of Word, Sacrament, and Order). 


Methodists and Lutherans regard oversight (episcope) as fundamental in the life of the church. 
This ministry is exercised in a variety of ways. In most Lutheran and Methodist churches 
oversight is exercised by bishops. We value this episcopal ministry, which is, however, not 
regarded as being an essential mark of the church. Where such a rank and title is employed, 
both Lutherans and Methodists view the bishop as a minister set aside for superintending 
pastoral function. We recognize ordination under either Lutheran or Methodist discipline as 
having continuity with the apostolic tradition, and we recognize our ministries to be ministries in 
the Church of Christ. 


IV. MEANS OF GRACE 


The Means of Grace 

The Holy Spirit creates the body of Christ and communicates God’s grace through means that 
are ordained and made effective by God. Lutherans and Methodists agree that the Word of 
God and the sacraments of baptism and eucharist are the fundamental means of grace by 
which the gospel of God’s redeeming love in Christ is conveyed to people to be received in 
faith, and by which Christ through the Holy Spirit constitutes, preserves, and sends the church 
into the world. 


By means of grace we understand certain external words, tangible signs, or acts instituted by 


‘Christ and conveying God’s grace to human beings and to strengthen them for a life in faith and 


service. Lutherans and Methodists highly esteem the use of these means because of God's 
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ordination and promise to act through them. On the other hand, they believe that there is no 
effect or merit in the means as human actions, but God’s promise is to work, to strengthen, and 
to nurture faith in those who receive them according to his order. Their benefit can only be 
received by faith as confidence in God’s effective presence. 


In bestowing his unmerited love upon people God’s sovereign freedom is not limited to certain 
means. Yet we as his children and Christ’s disciples are not free to choose whether or not to use 
the means ordained by our Lord. Because he has commanded them we neglect them at our 
peril. 


Lutherans and Methodists agree that preaching, baptism and the Lord’s Supper are the central 
means of grace because of their divine appointment and clear relation to the objective character 
of the gospel. The two traditions differ, however, in their opinions about the extent and the 
content of the range of means. Lutherans prefer to look upon preaching, baptism, and 
eucharist as means of grace in a proper sense because of their clear historic institution according 
to the Scriptures. Methodists also use the expression “means of grace” for a wider range of 
institutions and practices such as prayer, Bible study, class meetings, fasting, vigils, love feasts. 
God is free to use any means, whether biblically instituted or not, in order to grant his grace to 
human beings. For the Christians’ use of the means of grace it is important to act according to 
God’s commands as well as to rely not on any human action, conviction, or worthiness, but 
solely on God’s promise. 


A. Baptism 


There is agreement among Methodists and Lutherans that baptism is a sacrament instituted by 
Jesus Christ. Baptism is not primarily a human act, but God’s gift of salvation for men and 
women who are sinners. Baptism is not only a mark of Christian profession, it is an effective 
sign of God’s grace. 


Through baptism we are given a new relationship with God, the Father, the Son and the Holy 
Spirit. In baptism we are united with Jesus Christ in his death and resurrection and are in- 
corporated into the body of Christ which is the church. Therefore baptism is an unrepeatable 
act. In this sacrament the Holy Spirit is given to renew the life of the baptized. Forgiveness of 
sins and justification are given. Baptism is the sacrament of entrance, not only into a particular 
denomination, but into the holy, catholic church and, consequently, is a sacrament of fun- 
damental unity in Christ and in the one Spirit. 


Baptism is inseparably linked with faith. The Holy Spirit enables human beings to rely faithfully 
upon God’s promise of grace expressed in the sacrament. Baptism is the sacrament of the 
beginning of Christian life and has lasting significance for our continual repentance and daily 
reception of forgiveness and for our growth in faith and obedience. The benefits of baptism are 
forgiveness of sins, life and salvation. These benefits may be lost through unbelief and per- 
sistent disobedience. Therefore both Lutherans and Methodists will call for repentance and the 
conversion of the non-believing baptized person as a return to the promised gift of grace in 
baptism. For Methodists in the evangelical revival the eucharist was itself a means of con- 
version, and this evangelical dimension of the sacrament deserves consideration of those 
concerned with evangelism in the present day. 


We recognize as valid all acts of baptism in the name of the Trinity using water and ad- 
ministered-aecording to Christ's command and promise. We affirm one another’s baptism as 
prescribed in the present baptismal liturgies of our churches. We also recognize baptism as valid 
when, in unusual circumstances, it is administered by lay people. 


Because baptism is God’s act of salvation it is intended for all persons without regard to age, 
mental capacity, or other such factors. Consequently, all the baptized are incorporated into 
covenant with God, into the church of Christ as the divine promise has reference also to them. 


Baptism is usually administered by an ordained minister in a congregational service of public 
worship. Further, baptism is connected with the nurturing task of a Christian congregation. In 
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this way baptized persons can be supported in Christian faith and life. We recognize our 
common need for strengthening this nurture by our churches in today’s secularized society. 


On the other hand there are divergences and disagreements among us on the following points: 
We share the understanding that humanity’s relationship to God, to one another, and to 
oneself has been broken and that sin now belongs to all humankind. Methodists, however, 
assert that God’s reconciling work in Christ has an anticipatory effect enabling positive response 
of human beings (prevenient grace). God’s gracious action which bestows salvatior. upon 
humankind is not bound to particular human words or actions. Consequently, emergency 
baptism is infrequent among Methodists. Lutherans put a specific emphasis on the necessity of 
baptism for salvation because baptism is understood as the fundamental application of God’s 
atonement in Christ to the individual. This does not however involve a conviction that un- 
baptized infants are outside the love of God. 


We agree in looking upon baptism as entrance into the church. However, there is a difference 
among us about the way in which we more precisely define the relationship between baptism 
and church membership. For Lutherans, baptism establishes church membership. Most 
Methodists distinguish between preparatory and full membership. The former is given through 
baptism, the latter through explicit admission on profession of faith. In a historic perspective this 
is rooted in Methodism as a revival movement which often incorporated new members after 
conversion. Theologically regarded this divergence among us is due to different understandings 
of faith in relation to the baptismal act. The concern of both Lutherans and Methodists is to hold 
closely together God’s action and human faith. But while Methodists stress the necessity of a 
personal faith for receiving salvation, Lutherans look upon faith as confidence in God’s promise 
given in the baptismal act. 


B. The Eucharist 


Eucharistic theology and practice in their particular Methodist and Lutheran forms developed 
with different presuppositions and in different historical contexts. Lutherans reformed 
eucharistic doctrine and practice on the basis of the biblical witness and in accordance with their 
emphasis on the priority of the gospel of God’s free grace in Jesus Christ. This implied a critique 
of what they regarded as errors and false developments in large medieval eucharistic doctrine 
and practice as well as of certain developments and convictions in the Reformed tradition. The 
understanding of the eucharist in Methodism has it roots in the Anglican tradition, which at the 
Reformation introduced new liturgies which were influenced by the teaching and liturgies of the 
Reformers. This background in the Anglican tradition received a new expression in the deep 
eucharistic spirituality of the Wesleys in their hymns and sermons. 


Both our traditions regard the Lord’s Supper as one of the fundamental means of grace. They 
stress Christ’s institution of his Supper, his command to continue to celebrate it according to his 
institution until he comes again, and the promise that he has bound himself to this meal. The 
action of the eucharist becomes such a means of grace through the power of Christ’s creative 
and promising Word, which is the Lutheran emphasis, and through the action of the Holy 
Spirit in it, which is the Methodist emphasis. But for both Word and Holy Spirit belong together 
in the sacramental action. 


We affirm together that the eucharist is not only an outward but an effective sign of the saving 
presence of the risen Lord Jesus Christ. His presence is real here and now. Jesus Christ, with 
all that he has achieved for us in his life, death and resurrection, gives himself to us in this meal. 
He offers his life-giving body and blood with bread and wine to all who partake in the meal and 
receive him in faith. While both traditions believe in Christ’s presence in the whole sacramental 
action, Lutherans tend to emphasize also the real yet mysterious union between Christ’s body 
and blood and the elements of bread and wine more strongly than Methodists generally do. 
One consequence of the Lutheran view is that for them even unbelievers do in fact receive the 
body and blood of Jesus Chirst, but to their condemnation/judgment. Methodists, while 
recognizing the need to receive the sacrament worthily, speak of believers but not of un- 
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believers as receiving the body and blood of Christ. We are, however, convinced that such 
differences are less significant than the agreements between us. 


In the Lord’s Supper we receive forgiveness of sins, the assurance of our acceptance by God for 
Christ’s sake. In this encounter with the living Christ, we are strengthened in our faith and hope 
and love; and our communion with the Lord of the church and with the members of his body is 
renewed and deepened. We believe that the Holy Spirit enables us to partake in the eucharist 
with the confidence that we truly receive Jesus Christ present for us with his good gifts for life in 
this world and for hope in the world to come. Strengthened by this meal, we are sent forth into 
the world again to be messengers and servants of God’s love through commitment to peace, | 
justice and reconciliation in the midst of the conflicts, struggles and hopes of our world and 
time. 


In both of our confessional traditions recent developments in eucharistic doctrine and practice 
are rather similar. There is an increase in the frequency of the celebration of the Lord’s Supper. 
We recognize that the service with Word and sacrament is the central act of worship of the 
Christian community. There is a new awareness of the corporate character of this act of 
worship, expressing and making real the communion (koinonia) with Jesus Chirst and with 
one another. We recognize in the eucharist an anticipation of God’s kingdom and therefore a 
challenge to the injustices of the world in which we live looking forward to a world in which 
people are truly reconciled to each other and share in justice and generosity all the gifts of God. 
We also realize afresh the character of the eucharist as an act of praise and thanksgiving for all 
that we have received from God in creation and in the history of his gracious dealings with his 
people until the day when God will create a new heaven and a new earth. 


V. THE MISSION OF THE CHURCH 
A. Evangelization 


The church has received the joyful commission to preach the gospel to all humankind (Mt 
29:18-20). Thus engaged in the service of the world, the Christian church gives this com- 
mission its highest priority. Methodism began as part of the evangelical revival in 18th century 
England. Its special apostolate has always been to be an evangelistic and missionary movement 
within the church catholic, calling persons everywhere in their various situations to faith and to 
holiness of heart and life. In Lutheranism the all-encompassing emphasis on the proclamation 
of the gospel in Word, sacrament and deed constitutes an eminent missionary and evangelistic 
impulse within that tradition. Methodism may profit from Lutheran concern for the clarity of the 
gospel; Lutherans may be inspired by Methodism to implement their evangelistic impetus. 


The evangelization of the world is a divine project which involves human beings. Jesus Christ, 
God’s great missionary to a lost world, was the supreme revelation of God’s heart and ex- 
pression of divine love. Evangelism is indeed the heartbeat of God! God sends Christian 
disciples as missionaries to the world. 


Proclamation is announcement — the announcement of God’s offer and invitation — all 
centering in Jesus Christ. God’s proclamation is not just words. It is the offer of liberation and 
deliverance. The announcement of God’s call of love and offer of forgiveness looks for a 
response of repentance, faith and obedience in love. 


The movement of the Spirit of God is evident in our world today as people are drawn to faith in 
God. In many places the membership of the church is growing. In other places where churches 
face the experience of decreasing numbers, there is at the same time a rediscovery of the 
gospel as a missionary message which leads to further proclamation of God’s love to people. In 
many places, church membership involves hardship or persecution. But even there we find 
often a renewed vitality of faith leading to a missionary witness. 


The surrounding spiritual climate of an age has sometimes assisted but more often has made 
difficult the progress of Christian mission. In our world such hostile elements include secularism 
of society, especially in the western world; the spread of skepticism and unbelief and the 
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suspicion of traditional structures and expressions of religion; the existence of great political 
systems avowedly based on materialistic atheism (liberal capitalism and Marxism), the in- 
difference to spiritual values resulting from the distractions of an affluent and technological 
society. In other parts of the world deep social and political depravation along with the failure of 
the churches to champion freedom and justice have resulted in a crisis of confidence between 
the missionary church and those who listen to its message with a suspicion arising from a 
defective Christian witness. In recent years new cults and ancient religions have conducted an 
impressive and challenging missionary enterprise. The distribution in Europe of great numbers 
of people of other faiths has posed questions in what have previously been nominally Christian 
lands. Taken together, these considerations involve problems that are likely to increase. 


We strongly feel our commitment for common witness to the gospel when we read the prayer 
of our Lord in John 17. We are glad to discover that there is fundamental agreement in the 
understanding of evangelization; although there is a variety of forms and expressions in both 
our traditions. 


The Ministry of Reconciliation: “All this is from God, who through Christ reconciled us to 
himself and gave us the ministry of reconciliation . . . So we are ambassadors for Christ . . . 
We beseech you on behalf of Christ, be reconciled to God” (2 Cor 5:18ff.). There is no doubt 
about what the task is of all Christians in the world. We are sent to bring every day to all human 
beings this message of their reconciliation to God. 


Salvation by Faith: We proclaim this message of reconciliation and invite people to accept 
their salvation by faith. There is no other way than to trust in God’s action on the cross and in 
the resurrection of Jesus Christ. Evangelization is the call to persons to believe in Christ. In- 
corporated into his body through faith we are given a vision of the world for which he died and 
are linked with him in love for all people. “Because God’s love has been poured into our hearts 
through the Holy Spirit” (Rom 5:5). 


Conversion and New Birth: When the message of Christ is accepted by faith, there is a 
conversion of the person with the whole life now coming under the reign of the Lord. This 
experience is also described in the Bible as the new birth beginning a new life as a disciple of 
Christ. Life in the Spirit is the consequence. 


Present and Eternal Salvation: The purpose of evangelization is to help people enter into 
fellowship with God in this life and to receive eternal salvation in the life to come. The urgency 
of evangelization arises both from our obedience to our Lord’s commission and from our 
awareness of God’s righteous judgment upon sinful humanity. In Christ God has justified the 
ungodly, giving repentance unto forgiveness of sins to all who believe and are baptized. This 
justification means we are accepted in God’s judgment, we are redeemed for the service of God 
in this world and delivered from wrath in the age to come. This future aspect of life beyond 
death is a part of the biblical message and also speaks to life today. 


Implications of Salvation for Social Responsibility: Becoming a faithful disciple of 
Jesus Christ has implications for the way one lives in society. Christians are called to be 
responsible, active and critical members of the society in which they live, whether their con- 
tributions are appreciated or not. The biblical understanding of salvation must be reclaimed 
today in its bold announcement of God’s ultimate dominion over all idols and systems of 
domination and dependency. Just as Isaiah and the psalmist announced God’s salvation as 
critique of the absolutization of power by the Assyrian and neo-Babylonian empires, so also the 
prophetic Christian witness of today is a critique of all systems and structures which oppress 
people, exploit the poor, deny human rights, and justify violence. Thus the proclamation of 
salvation will constantly bring the Christian witness into conflict with such powers. 


The question is also before us of how we speak of the salvation of the world, when today we 
are facing a possible nuclear holocaust. The Lutheran understanding of the two realms might 
be taken into accouni here because it stresses God’s good purpose for his world. In this world 
there always will be struggle between good and evil. The complete and final realization of the 
will of God belongs to the last day, beyond the limits of our world. Nevertheless, Christians are 
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called upon to be penetrating factors in the world — as salt, light and leaven — to realize the 
will of God in society as far as possible within the context of history. God’s love and victory 
revealed in Jesus Christ give us courage, hope and joy in our social activities and tasks, one of 
which is unity in our mission. 


B. Ways of Evangelization Today 


The New Testament gives us the pattern for evangelization in a specific culture and context. 
The Son of God “pitched his tent among us” to make it possible for us to be redeemed. The 
Word made flesh in Jesus Christ is the supreme example of “contextualization.” For us, the 
proclamation of this gospel may involve the adaptation of liturgy, dress, language, music and 
other forms of expression. It is essential that persons are approached as persons, so that we are 
willing to listen to their concerns and questions and to respect their cultural identity. The 
content of the gospel is a “given;” the form of teaching, preaching, service is then fitted to the 
situation. 


Ways of evangelization — though not applicable everywhere in the same way — may include 
the following: 


— The worshiping community of God is primary in evangelization. Believers, refreshed in their 
witness to Christ by participation in vital worship, move into the world reflecting the love of 
God to unbelievers through their behavior and their explicit witness. “By this all men will 
know that you are my disciples, if you have love for one another” (Jn 13:35). 


— The apostles called those who believed to be baptized. Baptism as one of the means by 
which God gives his grave and signifies his great love is an important element of 
evangelization. Evangelization also involves calling baptized persons who have ceased to 
claim the benefits of all that is offered in baptism to enter anew into the church, its 
sacraments and the Christian life in the Spirit. 


— Personal witness in which Christians share their experience of the Good News of Jesus 
Christ with others is indispensable to the Christian life. The New Testament provides 
several examples in which language and thought patters were adopted to address various 
audiences (e.g. Jews, Greeks, Samaritans and gentiles). 


— Service which expresses Christian concern for the whole person has been an instrument of 
evangelization throughout the history of the church. 


— The invitation to all people to commit themselves to God and thereby find their true human 
being, dignity and a direction for life results in the multiplying of the witness and service of 
responsible men and women. This is of special significance for young people in many parts 
of the world. 


— Through Christian Ashrams (in India, for example) the gospel is presented to non- 
Christians through indigenous methods. Christian and non-Christian children learn about 
the Lord Jesus Christ by having devotional life in the Ashram hostels and consequently 
whole families are influenced. 


— Efforts to support a renewed spirituality and a deep identification with the people are 
fundamental to the witness of the gospel in every society. This implies cooperation with all 
Christians to reinforce the Christian conscience in society. 


— Evangelistic campaigns have long been effective means of preaching the Good News of 
Jesus Christ to large gatherings of people. 


— Preaching the gospel that Jesus is the Savior and the Master of the world also denotes that 
Jesus Christ and those who follow him come in conflict with all the forces which work 
against God’s plan for the world. The church recognizes that in the resurrection, Jesus is 
victorious over these forces, including death. 


Often, as evangelization is undertaken, new leadership for the church is discovered. Natural 
leaders whose gifts have been hidden or unused are put to work in the service of Christ. 
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Evangelization is an essential part of the church’s mission. Evangelism must not be defined in 
terms of methods. The “evangel” itself is definitive of what is said and how it is communicated 
in word and deed. As Lutherans and Methodists seek to discharge the commission to 
evangelize with zeal, they must continually test all means by a clearly discriminated grasp of the 
gospel. Thus theological reflection must be held accountable to the great commission, and 
evangelistic methods must be held accountable to theological reflection. We can evangelize by 
word of mouth, by printed word, by means of visuals, by dramatization, by story telling, by 
good works of love, by having exemplary Christian homes, and at times by silent witness and 
suffering. 


C. Christian Ethics in the Modern World 


As Christians in the tradition of the Reformation, Lutherans and Methodists bear witness to the 
gospel of God’s liberation of humanity and the whole creation in Christ Jesus for the sake of 
whom God justifies the ungodly. This action of God breaks the enslaving bonds of sin and 
grants new possibilities for life and is therefore fundamental to any subsequent description of 
the Christian ethic. Thus, human moral behavior is never understood as an effort to earn God’s 
grace, nor is obedience to divine commands regarded as a means to salvation. Christian ethics 
is grounded in the joy of salvation in Jesus Christ. 


The joy and freedom of the Christian life are consistently prized in Methodism and 
Lutheranism. Recognizing humanity’s bondage to sin, both Wesley and Luther were eloquent 
in describing the freedom of Christian living which relies upon the calling, sustaining, and 
sanctifying work of the Holy Spirit. Christians, individually and corporately, are called to 
witness and service in personal and public arenas of life. Therefore, Lutherans and Methodists 
stand together in the affirmation of trusting obedience to God as fundamental to the Christian 
ethic. This ethic is distinguished from others by responding faithfully to the Word of God and by 
recognizing freedom as a gift from God which is exercised with the guidance of the Spirit. 


Methodists affirm that the wisdom of God is displayed in the natural world and that God 
created its laws. God’s nature revealed in Jesus Christ is the source of universal moral law. God 
has given conscience to sinful humanity through prevenient grace as a universal work of Christ. 
Thus, even so-called “natural man” possesses an ethical capability on both the personal and the 
social level. 


Lutherans also affirm that all people have a concept of right and wrong according to God’s law, 
and even though they are sinners they are capable of doing God’s will in many ways, although 
such moral consciousness is present only in limited degrees. Both approaches make it possible 
for Christians to communicate and cooperate with others in ethical affairs. 


Both Luther and Wesley believed that Christian obedience involves more than the acceptance 
of conventional patterns of moral behavior. Both fought an unending battle against lowered 
ethical standards. Luther’s concern for ethical instruction in the congregations required him to 
produce catechisms both as a corrective to the devaluation of secular vocation and as a 
description of the exercise of Christian freedom. In Wesley’s era when vast forces of social 
change and moral indifference were crushing the people, Methodists recognized their vocation 
to the service of love to their neighbors and to a living witness to the will of God in society. Their 
high moral standards and personal virtues sometimes led to conflict and even persecution by 
unbelievers and nominal Christians. 


Christian service, exercise of love, obedience and discipleship are rooted in God’s com- 
mandments and reconciling love as attested in Scriptures and disclosed in Christ Jesus who 
“came not to be served but to serve, and to give his life as a ransom for many” (Mk 10:45). 
Christians and Christian communities are called to discern what is “good and acceptable and 
perfect” (Rom 12:2) as guided by biblical norms and the considerate love of the neighbor. 
Christian ethical standards are not simply a set of rules or laws. Nor can Christians in any part of 
the world or in any society or culture insist that all others conform to all their moral traditions or 
practices. Nevertheless, there are basic orientations and goals of Christian commitment which 
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are of universal relevance and which make common worldwide Christian witness and service 
possible. 


Lutherans and Methodists understand the vocation of the church in society in the light of God’s 
history of salvation in Christ. Justification by faith necessitates engagement with fellow human 
beings. Having been freed by God, Christians find their noblest vocation in the service of the 
neighbor. , 


Many ethical values and practices will be shared with other persons of good will and serious 
moral purpose so that Christians readily acknowledge their debt to other systems of high ethical 
standards (see Paul’s use of moral catalogues in Galatians 5). In fact, Christians will in particular 
circumstances find themselves in solidarity with diverse groups who advocate justice, peace 
and reconciliation. They may share the stigma of exclusion with those whose moral actions 
have placed them at odds with prevailing authorities and powers. On the other hand, as 
believing communities come to have the mind that was in Christ, they also confront and 
challenge other concepts of human life. In learning from Jesus Christ the Lord of the church 
who became obedient unto death, Christians also come to understand that the goals of life are 
no longer privilege, self-interest, or power, but service in Christian love and self-giving. These 
goals are in striking contrast to standards so highly prized in the world, such as dominance and 
material success. 


Lutherans and Methodists agree that justification by faith inevitably requires personal and 
corporate works of mercy. Life in Christ includes ministry to human need. Thus the church sets 
up and encourages secular agencies to establish institutions and programs to provide direct 
assistance to people. The church also speaks to and tries to influence public policy about war 
and peace, racism, human rights, the rights of women and of children, the distribution of 
wealth, ecology — and other matters of public policy which affect the quality of life and being 
for all parts of God’s creation. We acknowledge that we have often allowed our churches to live 
in comfortable cultural captivity rather than to risk unpopularity and internal tension. We affirm 
that discipleship includes stewardship of our personal and communal resources in the con- 
tinuing struggle for peace and justice. : 


Christian service and obedience in its social orientation seeks to preserve and strengthen the 
well-being of societies and to heal their weaknesses and defects. In this way Christians serve in 
cooperation with God in God’s sustaining and preserving work in the world. In doing this we 
together emphasize that God’s justice has been revealed in the vindication of the suffering and 
death of Jesus Christ. Thus in Christ, God has conquered the human and cosmic forces of evil, 
Thereby Christians are enabled to struggle with the powers of death and destruction in freedom 
from fear and in hopeful confidence of the final realization of Christ’s victory. 


VI. SUGGESTIONS FOR THE FUTURE 


At the close of our second meeting (Bristol, 1980) we said: “The important point is that con- 
versations are underway between two traditions of the one, holy, catholic church. These are 
traditions which by history and present existence should be talking together . . . both similarities 
and differences have been located, and a promising future lies ahead.” Although our work as a 
Joint Commission will not continue beyond 1984, we are convinced that there is a promising 
future for Lutheran-Methodist dialogue, diaconal involvement, eucharistic fellowship, and 
visible unity. 

To widen that dialogue we send to our respective constituencies this Common Statement. We 
hope that its use among seminary faculties, seminarians, interest laypersons, and pastors will 
result in a greater consciousness of the other tradition and a greater appreciation of one 
another’s theology, spirituality, and historic apostolate. The bibliography is designed to indicate 
where our reading about one another should begin. 


We testify that ecumenical discussion also helps us to grow in the knowledge and un- 
derstanding of our own traditions. In working to pull down the walls that have separated 
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Christians, we are forced to define the core of our own ecclesial identity. Thus a double blessing 
comes from ecumenical dialogue: greater love both for our own church and for other churches. 


We have been pleased to take notice of Lutheran and Methodist dialogues onthe regional 
level. We have been assisted in our task by the statement on baptism that came from the USA 
discussions. We hope that such contacts will continue within our two world communions and 
that regional dialogues will make use of our work. 


Since our dialogue began the World Council of Churches’ Faith and Order paper Baptism, 
Eucharist and Ministry has been published. Although this document was not introduced 
formally into our discussions, we note similarities between some of our conclusions and those 
of this major theological convergence statement. We add our voice to the call for the churches 
to respond to Baptism, Eucharist and Ministry. Therefore, we. have included it and 
selected related titles in the bibliography. 


We also urge Methodist and Lutheran parishes to engage in dialogue. Pastors might organize 
joint meetings for conversion by using this document-or by reading and discussing selected 
writings of Luther and Wesley from the bibliography. Pastors might also meet regularly for 
exegesis of the lectionary as they prepare sermons. We recommend that our churches provide 
for pulpit and altar fellowship exchanges and mutual hospitality at the table of the Lord. We 
encourage the use of Lutheran pastors to interpret Lutheranism to Methodist lay groups and 
the use of Methodist ministers to do the same for their tradition to Lutheran congregations. We 
urge the formation of lay groups of Lutherans and Methodists to read together the Bible, the 
writings of Luther, of Wesley, and confessional and doctrinal documents as well as to pray and 
worship together. We request the education boards of our respective constituent bodies to 
prepare local church study units on themes similar to those discussed in this dialogue. We urge 
Methodist and Lutheran churches to give leadership in local ecumenical diaconal consortia and 
to assume together the leadership in forming such consortia where they do not now exist. 


There are some issues which we believe merit further exploration and discussion. Especially the 
topics of providence and two kingdoms, aspects of anthropology, and forms of unity require 
such further study. We hope that these will be pursued in appropriate settings. 


VII. RECOMMENDATIONS 


From the beginning one purpose of the dialogue has been to assist Methodist and Lutheran 
churches to move towards greater fellowship in faith, witness and service. Such fellowship finds 
visible expression in full sacramental communion. 


We gratefully acknowledge that our dialogue has'led us a significant way towards this because 
we were able to discover a great amount of agreement and convergence between us. We 
regard this theological discussion to have achieved sufficient agreement to make the following 
recommendations: 

1. We recommend that our churches take steps to declare and establish full fellowship of Word 
and sacrament; we recommend that as a first and important step our churches officially provide 
for pulpit exchanges and mutual hospitality at the table of the Lord. We rejoice that full 
fellowship of Word and sacrament is currently practiced in some of our churches. 


2. We recommend that in every place our churches work together to manifest their unity in 
common efforts of witness and service in the world. 

3. We recommend that our churches receive and use the results of this sfGolagieal dialogue in 
seeking the visible unity of all Christians. 

Finally, we hope that our churches may find common mission and life together by the sharing 
of our lives with the world for which Christ died. We covet for our people that in mind, heart, 
and service they may grow together in experiencing the reality of THE CHURCH: COM- 
MUNITY OF GRACE. We trust the Holy Spirit to lead Lutherans and Methodists in forms of 
witness, service, and fellowship that will demonstrate our obedience and love for the same 
Lord Christ. 
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(Personal Statement) 


As a member of the Lutheran-Methodist Joint Commission I fully agree that we to a great extent 
have reached agreement on the theological issues which have been discussed. There is probably a 
wide consensus between us also with regard to some doctrinal subjects that have not been on our 
agenda (such as the doctrine of God, eschatology, etc.). In some of the central issues which have 
been discussed, there is a convergence of viewpoints, but not yet a full consensus, as this report itself 
clearly indicates (for example sanctification, baptism and the eucharist). Other important subjects 
have not been sufficiently clarified by us and are therefore recommended for further discussion (for 
instance the doctrines of man, sin and grace). These topics are all of great importance for the subjects 
of this dialogue. The basis for church unity in the form of full pulpit and altar fellowship is according 
to a Lutheran understanding agreement “concerning the teaching of the Gospel and the ad- 
ministration of the sacraments” (The Augsburg Confession, Article VII). There is in my opinion not 
yet established a sufficient theological basis between Methodist and Lutheran churches for taking 
such a concluding step. However, I support the recommendation of providing for pulpit exchanges 
and mutual hospitality at the table of the Lord, on the basis of what our churches already have in 
common. Further theological dialogue needs to go on in the hope that a statement of agreement will 
be achieved, which will make full pulpit and altar fellowship possible. 


BIBLIOGRAPHY 


This bibliography gives the main sources of Lutheran and Methodist theology, plus a few 
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studies which have relevance for Lutheran-Methodist dialogue. 
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Appendix X 


REPORT OF THE JOINT COMMISSION BETWEEN THE 
ROMAN CATHOLIC CHURCH AND THE 
WORLD METHODIST COUNCIL 


FOURTH SERIES, 1982-1986 
“TOWARDS A STATEMENT ON THE CHURCH” 


PREFACE 


Over the past twenty years, successive Joint Commissions between the Roman Catholic Church 
and the World Methodist Council have reported to their respective churches at five-year intervals 
through the Vatican Secretariat for Promoting Christian Unity and the World Methodist Council. A 
significant body of material has been considered by Methodists and Roman Catholics meeting an- 
nually since the commencement of these bilateral discussions in 1967. 


The first report issued by a joint commission was known as The Denver Report (so named for the 
city where the World Methodist Council met in 1971). Covering the period of 1967-1970, the report 
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addressed the following subjects: Christianity and the contemporary world, spirituality, Christian 
home and family, eucharist, ministry and authority. 


As will be readily understood, some of these areas were only examined in a cursory way and were 
taken up by The Dublin Report (1972-1975). Taking the Denver document as a point of departure, 
the Commission advanced joint exploration in the areas of spirituality and some moral issues, while 
pressing on to consider in greater depth the doctrines of the eucharist and the ordained ministry. 


During the next quinquennium, a significant agreed statement on The Holy Spirit was issued in 
The Honolulu Report (1977-1981). This was written in a more popular style. It was during this time 
that another change was introduced — the periodic publication of parts of the report, for study and 
comment, as they were developed in the course of the five years. Sections on Christian experience 
and Christian moral decisions covered new ground and discussions begun on authority were 
reported as requiring fuller development. 


The text of The Nairobi Report, which follows, represents the work of the present 1982-1985 
Joint Commission, which met on four occasions. The first session at Reuti-Hasliberg, Switzerland in 
1982 established The Nature of the Church as the theme for the quinquennium. Building upon a 
careful outline, preparations were made for research and the writing of papers to explore the various 
sub-themes. Subsequent meetings in Milan, Lake Junaluska, and Venice explored the nature of the 
Church, sacraments, episcopacy and ‘ways of being one Church’; Peter in the New Testament and 
the Petrine ministry; and authority in the Church, under the heads of jurisdiction and the teaching 
office. In the light of the work done at the final meeting in Venice, a proposal at the conclusion of the 
text suggests that the next Commission proceed to address the general theme of The Apostolic 
Tradition. 


In Venice tribute was paid the late Monsignor Richard Stewart for his faithful and effective service 
as the Roman Catholic co-secretary of the Commission for the past seven years. Monsignor Stewart 
died unexpectedly at age 58 in July of 1985, while on holiday in England. He was for seven years a 
member of the Vatican Secretariat. The Joint Commission, recognizing his theological acumen, his 
careful concern for every detail of the work, his boundless energy and profound commitment to the 
cause of Christian unity, wishes to dedicate this report to him. 


The Nairobi Report deals with some of the most difficult questions Roman Catholics and 
Methodists have faced together. Although there are similarities in the order and structure of the two 
churches, Methodists and Catholics at present differ in their doctrine of the ministry and of the 
teaching office. The Commission has started to address these divergences, exploring their origins in 
history and seeking perspectives for agreement. It has reaffirmed those things already held in 
common with regard to the role of leadership in the Church and the quest for Christian unity. 


We now make this report available in the hope that it will stimulate wide study, discussion and 
reactions among both Catholics and Methodists. Such discussion and reaction at this stage of our 
dialogue will be invaluable for our continued progress on the path towards that fulness of fellowship 
and communion which is our aim and objective. 


Co-Chairmen 
Bishop William R. Cannon Bishop J. Francis Stafford 
World Methodist Council Roman Catholic Church 


Participants in the Dialogue 


Methodists 


Bishop William R. CANNON, Atlanta, GA, USA, Chairman, World Methodist Council (Co- 
Chairman) 

Sister Cynthia A. CLARE, United Theological College of the West Indies, Kingston, Jamaica 

Revd. Dr. Ira GALLAWAY, First United Methodist Church, Peoria, IL, USA 

Revd. A. Raymond GEORGE, Bristol, England 

Dr. Thomas HOYT, Jr., Hartford Seminary, Hartford, CT, USA (1982 meeting) 

Revd. Professor Geoffrey WAINWRIGHT, Duke University, Durham, NC, USA 

Revd. Professor Norman YOUNG, Queen’s College, Melbourne, Australia 

Revd. Dr. Joe HALE, General Secretary of the World Methodist Council (Secretary) 


361 


Catholics 
Most Revd. J. Francis STAFFORD, Bishop of Memphis, USA (Co-Chairman) 
Rt. Revd. Peter CULLINANE, Bishop of Palmerston North, New Zealand 
Most Revd. John ONAIYEKAN, Bishop of Ilorin, Nigeria 
Revd. Professor Raymond E. BROWN, Union Theological Seminary, New York, USA 
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Revd. George TAVARD, A.A., Methodist Theological School, Delaware, Ohio, USA : 
Very Revd. Mgr. Richard STEWART, Secretariat for Promoting Christian Unity (Secretary 1982- 
1984) 
Revd. Kevin MCDONALD, Secretariat for Promoting Christian Unity (Secretary, 1985) 


TOWARDS A STATEMENT ON THE CHURCH 


ls Because God so loved the world, he sent his Son and the Holy Spirit to draw us into 
communion with himself. This sharing in God’s life, which resulted from the mission of the Son 
and the Holy Spirit, found expression in a visible koinonia? of Christ’s disciples, the Church. 


I. THE NATURE OF THE CHURCH 


Ze Christianity arose because of the life, death and resurrection of Jesus. Although it is 
possible to speak of a “people of God” from the time of Abraham, the expression “Christian 
Church” designates the assembly of the Christian faithful. The ministry of Jesus himself was 
addressed to a people, so that the first persons who heard and accepted the proclamation of 
the Kingdom were already oriented to one another by their relationship within Israel. As is 
shown by this gathering of those who walked with him and shared a common life with him, 
especially the Twelve, the ministry of Jesus created a community. After the resurrection this 
community shared the new life conferred by the Spirit, and very soon came to be called the 
Church. Baptized into the faith and proclaiming the crucified and risen Lord, the members 
were united to one another by the Spirit in a life marked by the apostolic teaching, common 
prayer, the breaking of bread and often by some community of goods; and those who were 
converted and drawn to them became part of this koinonia. 


3; As the assembly of God’s people gathered in Christ by the Holy Spirit, the Church is not a 
self-appointed, self-initiated community. It originated in the redemptive act of God in Christ; 
and it lives in union with Christ's death and resurrection, comforted, guided and empowered by 
the Holy Spirit (see further in the Honolulu Report, 1981, nn. 19-21, “The Holy Spirit in the 
Christian Community”). 


4. The Church is a complex reality. The New Testament provides a great variety of images 
for the Church (body of Christ, people of God, bride of Christ, temple, flock or sheepfold, 
royal priesthood, etc. — many of these reflecting Old Testament imagery), and theologians 
have offered other images and models. None of these can express exhaustively or even 
adequately exactly what the Church is, the whole of its mystery. Nevertheless each has pur- 
pose since different images illustrate different aspects of the Church. For instance, as the 
Second Vatican Council exemplifies, it is easier to think of reform, change and repentance if 
one speaks of the Church as the People of God (cf. Vatican Council II, Constitution on the 
Church, Lumen Gentium, Ill), because this connotes among other things a pilgrim people still 
full of imperfections and liable to sin. Notwithstanding our sinfulness, the Risen Christ unites us 
with himself as his body, and some of the other images we have listed illustrate the holiness of 
the Church as the people he has made his own. 


5. In the New Testament period, diversity of time, place and circumstances produced 
diversity among groups of believers — diversity of community structures, diverse formulations 
of the faith, diverse traditions shaped by different histories and problems, diverse house 
meeting places within the same city, diverse Christian centres. Nevertheless, passages in the 


(1) For an attempt to capture the nuances of this New Testament term, seen. 23. 
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New Testament, such as the account in Acts 15 of the Council of Jerusalem, attest to koinonia 
among such diversities, and to a sense of the Church to which all Christians belong. There are 
also passages, such as I John 2:19, that suggest the breaking of the koinonia because certain 
diversities were deemed intolerable distortions of what was from the beginning. 


Just as the Old Testament represents the tradition of the people of Israel, so the New 
Testament Scriptures, which have become normative and corrective for alf Christian traditions 
in every age, themselves arose from the life and tradition of the apostolic and early Church. 
They should be read with reverence and prayer. Yet an important task of scholarship in all 
Christian Churches is to examine critically the biblical material in order to hear the Scriptures in 
their own terms and to help the Church discern the word of God for its life today. (See also 
Honolulu Report, n. 34.) 


The Church is judged, transformed and empowered for mission by the word of God as 
appropriated through the Spirit. The reforming power of the word is evident in such instances 
as some of the medieval reforms (monastic, papal, mendicant), the Reformation and the 
Catholic renewal of the 16th and 17th centuries, the evangelical revival of the 18th century, the 
ecumenical movement of the 20th, and many other movements of renewal. 


The Church lives between the times of the life, death, resurrection and exaltation of Jesus 
Christ and his future coming in glory. The Spirit fills the Church, empowering it to preach the 
word, celebrate the eucharist, experience fellowship and prayer, and carry out its mission to the 
world: thus the Church is enabled to serve as sign, sacrament and harbinger of the Kingdom of 
God in the time between the times. 


Christ works through his Church, and it is for this reason that Vatican II speaks of the 
Church as a kind of sacrament, both as an outward manifestation of God’s grace among us and 
as signifying in some way the grace and call to salvation addressed by God to the whole human 
race (cf. Vatican II, Lumen Gentium, I, 1). This is a perspective that many Methodists also find 
helpful. 


The Mystery of the Word made flesh and the sacramental mystery of the eucharist point 
towards a view of the Church based upon the sacramental idea, i.e. the Church takes its shape 
from the Incarnation from which it originated and the eucharistic action by which its life is 
constantly being renewed. 


II. CHURCH AND SACRAMENTS 


Being a Christian has necessarily both a personal and a communal aspect. It is a vital 
relationship to God in and through Jesus Christ in which faith, conversion of life, and mem- 
bership in the Church are essential. Individual believers are joined in a family of disciples, so 
that belonging to Christ means also belonging to the Church which is his body. 


Both the personal and communal aspects of the Christian life are present in the two 
sacraments that Methodists and Roman Catholics consider basic. Baptism initiates the in- 
dividual into the koinonia of the Church; in the eucharist Christ is really present to the believer 
(cf. Dublin Report, 1976, n. 54), who is thus bound together in koinonia both with the Lord 
and with others who share the sacramental meal’. 


It is by divine institution that the Church has received baptism and the eucharist, outward 
signs of inward grace consisting of actions and words by which God encounters his people; 
these signs are recognized as sacraments by both Churches. The Church has authority to in- 
stitute other rites and ordinances which are valued as sacred actions and signs of God’s 
redeeming love in Christ (cf. Honolulu Report n. 49 concerning Marriage). Some of these the 


(2) Our discussions revealed that we must still examine and resolve persisting differences concerning 
the efficacy of baptism, particularly of infants. Neither of us believes that a non-baptized person is by 
that very fact excluded from salvation, nor that baptism automatically ensures perseverance unto 
salvation. Both in this paragraph and the succeeding one the references to the eucharist emphasize 
only certain communal and personal aspects which are immediately relevant to this discussion of the 
Church. In the Dublin Report, nn. 47-74, the Commission has given a much fuller account of the 
present areas of agreement and of remaining disagreement concerning this sacrament. 
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Roman Catholic Church recognizes as sacraments since it sees them as ultimately derived from 
the will of Christ. Methodists, while using the term “sacrament” only of the two rites for which 
the Gospels explicitly record Christ’s institution, do not thereby deny sacramental character to 
other rites. 


Sacraments are to be seen in the wider context of God’s action in salvation history, in the 
Church, and in individual human lives. The grace which comes through the sacraments is the 
grace of Christ, the visible image of the unseen God, in whom divine and human natures are 
united in one person; the Church proclaims the action of the same Christ at work within us; and 
the individual sacraments likewise convey the reality of his action into our lives. 


The sacraments are effective signs by which God gives grace through faith. Their efficacy 
should not be conceived in any merely mechanical way. God works through his Spirit in a 
mysterious way beyond human comprehension, but he invites a full and free human response. 


Salvation is ultimately a matter of our reconciliation and communion with God — a 
sharing in God’s life which is effected through real union with Christ. Those actions of the 
Church which we call sacraments are effective signs of grace because they are not merely 
human acts. By the power of the Holy Spirit they bring into our lives the life-giving action and 
even the self-giving of Christ himself. It is Christ’s action that is embodied and made manifest in 
the Church’s actions which, responded to in faith, amount to a real encounter with the risen 
Jesus. And so, when the Church baptizes it is Christ who baptizes. Likewise it is Christ who 
says: “This is my body . . . this is my blood” and who truly gives himself to us. The-fruit of such 
encounters is our sanctification, and the building up of the body of Christ. 


III. CALLED TO UNITY 


Already in the New Testament the term ekklesia is used for the community of those who 
accepted Jesus’ proclamation of the Kingdom, transmitted by apostles and disciples. In this 
Church their response of faith was sealed in baptism, as they confessed their sins and were 
forgiven, received the Holy Spirit, and were joined together in Christ. 


More specifically, ekklesia or Church is applied in the New Testament to Christians 
meeting together in a house or living in the same city. We also find the term “the Church” used 
in a more universal way for the body of Christ which is the fulness of Him who fills all in all, the 
communion of the saints on earth and in heaven. 


All these usages of the word “Church” have continued throughout Christian tradition. In 
addition, as a result of further factors, geographical and historical, the term came to be used in 
other ways. Some of these usages arose because of diversities of language or rite, such as 
Syrian Church, Coptic Church or Latin Church. Others came about because of fundamental 
differences in doctrine, faith or ecclesial polity, such as Lutheran Church, Methodist Church, or 
Roman Catholic Church. 


As Methodists and Roman Catholics we recognize that the divisions underlying this last 
usage are contrary to the unity Christ wills for his Church. In obedience to Him who will bring 
about this unity we are committed to a vision that includes the goal of full communion in faith, 
mission and sacramental life. 


Such communion, which is the gift of the Spirit, must be expressed visibly. This visible 
unity need not imply uniformity, nor the suppression of the gifts with which God has graced 
each of our communities. 


IV. WAYS OF BEING ONE CHURCH 


As we reflect on a reunited Church we cannot expect to find an ecclesiology shaped in a 
time of division to be entirely satisfactory. Our explorations towards a more adequate ec- 
clesiology have begun and are helping us to give proper recognition to each other’s ecclesial or 
churchly character. They will also assist in overcoming our present state of division. 


We have found that koinonia, both as a concept and an experience, is more important 
than any particular model of Church union that we are yet able to propose. Koinonia is so rich a 
term that it is better to keep its original Greek form than bring together several English words to 
convey its meaning. For believers it involves both communion and community. It includes 
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participation in God through Christ in the Spirit by which believers become adopted children of 
the same Father and members of the one Body of Christ sharing in the same Spirit. And it 
includes deep fellowship among participants, a fellowship which is both visible and invisible, 
finding expression in faith and order, in prayer and sacrament, in mission and service. Many 
different gifts have been developed in our traditions, even in separation. Although we already 
share some of our riches with one another, we look forward to a greater sharing as we come 
closer together in full unity (cf. Vatican II, Decree on Ecumenism, Unitatis Redintegratio, n. 4). 


In our discussion we found that the following, each in its own way, offered elements for a 
model of organic unity in the koinonia of the one Body of Christ: 
a) Considerable value was found in the notion of what have come to be called typoi. This 
implies that within the one Church in which there is basic agreement in faith, doctrine, and 
structure essential for mission, there is room for various “ecclesial traditions,” each charac- 
terized by a particular style of theology, worship, spirituality and discipline. 
b) From one perspective the history of John Wesley has suggested an analogy between his 
movement and the religious orders within the one Church. Figures such as Benedict of Norcia 
and Francis of Assisi, whose divine calling was similarly to a spiritual reform, gave rise to 
religious orders, characterized by special forms of life and prayer, work, evangelization and 
their own internal organization. The different religious orders in the Roman Catholic Church, 
while fully in communion with the Pope and the bishops, relate in different ways to the 
authority of Pope and bishops. Such relative autonomy has a recognized place within the unity 
of the Church. 
c) A third train of ideas is suggested by the term “sister churches.” In its original usage, the 
expression contained a strong geographical component (e.g. Church of Rome, Church of 
Constantinople). But more recent usage, as when Paul VI looked forward to the Roman 
Catholic Church embracing “the Anglican Church” as an “ever beloved sister,” hints that it may 
be possible to envisage reunion among divided traditions as a family reconciliation. (cf. Pope 
Paul VI letter to Patriarch Athenagoras, Anno Ineunte, July 25, 1967. In Tomos Agapis (1958- 
82), English Translation, E.J. Stormon, S.J. (New York: Paulist Press, 1986) N. 176.) 
d) The relations between Churches of the Roman (Latin) rite and those of various oriental rites 
also in communion with the Bishop of Rome, afford a further possible model for the retention 
of different styles of devotion and Church life within a single communion. 


In trying to take these ideas further, we began to explore the acceptable range of variety 
and uniformity in the Church. 


Christians, sharing the same faith, relate to God in a great variety of ways, often helped by 
spiritual traditions which have developed, under the providence of God, in the course of 
history. Some of these traditions are embodied in and furthered by religious societies, renewal 
movements, and pious associations or institutes. The Church should protect legitimate variety 
both by ensuring room for its free development and by directly promoting new forms of it. 


We broached the question whether such varying needs can be provided for within the 
framework of the local congregation and how far a particular tradition or form of prayer and 
worship may require special provisions (parishes, ministries, other organizations). How far 
would the pastoral care of such groups require separate, possibly overlapping jurisdictions, or 
could it be provided by one, single, local form of episkope (supervision or oversight)? 


There have to be limits to variety; some arise from the need to promote cohesion and 
cooperation, but the basic structures of the Church also set limits that exclude whatever would 
disrupt communion in faith, order and sacramental life. 


V. STRUCTURES OF MINISTRY 


We have reflected on the structure of ministry in the Church. An examination of the New 
Testament evidence and of subsequent history shows that the Church has always needed a 
God-given ministry. From the written data alone it cannot be ascertained with certainty whether 
the threefold ministry of bishop, presbyter, deacon, which developed from the New Testament 


_ (cf. Dublin Report, n. 83) was established in the first century. It is acknowledged that it became 


generally established in the second and third centuries and was clearly universal in the same 
post-New Testament period in which the Scriptural canon was established and the classical 
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creeds were formed. Roman Catholics and some Methodists would see a similarity in these 
three developments under the guidance of the Holy Spirit. But we are not agreed on how far 
this development of the ministry is now unchangeable and how far loyalty to the Holy Spirit 
requires us to recognize other forms of oversight and leadership that have developed, often at 
times of crisis or new opportunity in Christian history. Practically, however, the majority of 
Methodists already accept the office of bishop, and some Methodist Churches that do not have 
expressed their willingness to accept this for the sake of unity. 


A stable pattern of ordained ministry (e.g. the threefold one) has never prevented a 
variation of the ways pastoral care has actively been exercised, and there is no reason to | 
suppose that such flexibility will cease when Methodists and Catholics are united in faith, 
mission and sacramental life. 


Unity in faith, mission and sacramental life can be achieved only on an apostolic basis. As 
the Dublin report already recognized, “We all agree that the Church’s apostolicity involves 
continuous faithfulness in doctrine, ministry, sacrament and life to the teaching of the New 
Testament” (84). At present, however, we differ in the account we give of the apostolic suc- 
cession. For Roman Catholics the graded threefold ministry is derived from the teaching of the 
New Testament through the living tradition of the Church. The succession in ministry is 
guaranteed by episcopal laying-on of hands in historical succession and authentic transmission 
of the whole faith within the apostolic college and the communion of the whole Church (cf. 
Dublin Report, n. 85). “Methodists . . . preserve a form of ministerial succession in practice 
and can regard a succession of ordination from the earliest times as a valuable symbol of the 
church’s continuity with the church of the New Testament, though they would not use it as a 
criterion” (Dublin Report n. 87). 


In Roman Catholic teaching (see Vatican II, Constitution on the Church Lumen Gentium, 
18-29), bishops are ordained to the fulness of the Sacrament of Order for a pastoral and 
priestly ministry which is responsible for the authentic teaching of the truths of salvation, and for 
the rule of the Churches entrusted to them. Therefore, as successors of the apostles, they 
preach the Gospel and preside at the celebration of the Sacraments, fostering the unity of the 
People of God in a given place, that the Church may increase to the glory of God. In collegial 
communion with fellow bishops and with the Bishop of Rome they cement and express the 
bond of the universal fellowship. 


Broadly speaking, there are in World Methodism two basic patterns of church govern- 
ment, one deriving from North America, and one from Britain. From its inception American 
Methodism has been episcopal in constitution, not claiming apostolic succession in the sense of 
the Roman Catholic Church but laying stress onthe teaching, preaching, pastoral, sacramental 
and governing aspects of the episcopal office. British Methodism has a single order of ordained 
ministry and in those churches which have followed the British pattern episkope (pastoral 
oversight) is exercised through the Conference and, by authority of the Conference, is shared 
among chairmen of districts and superintendent ministers. The British Methodist Church did 
not in its origin reject episcopacy, but developed without it because of the historical cir- 
cumstances of its origin. In recent years it has expressed the willingness in principle to embrace 
episcopacy, for it has done so in certain reunion schemes outside Britain and was willing to do 
so in England in certain schemes which did not eventually succeed. 


Both Roman Catholics and Methodists believe that episkope of the churches is a divinely 
given function. The Roman Catholic Church and many Methodist Churches express episkope 
through bishops. It is the belief of the Roman Catholic Church and these Methodist Churches 
that for the exercise of their ministry the bishops receive special gifts from the Holy Spirit 
through prayer and the laying-on of hands. 


Methodist Churches which have an ordained ministry but do not have bishops, believing 
them not to be essential to a Church, have considered adopting them as an enrichment of their 
own life and to promote the unity of Christians; such bishops would be a focus of unity and a 
sign of the historic continuity of the Church. 


It is Roman Catholic teaching that “to ensure the indivisible unity of the episcopate, [Jesus 
Christ] set St. Peter over the other apostles” (Vatican II, Constitution on the Church Lumen 
Gentium, 18) as a “fundamental principle of unity of faith and communion” (ibid.). This is basic 
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to Catholic belief in the primacy of the Bishop of Rome. This primacy is exercised in a collegial 


relation with the other bishops of the Church and finds a olla expression in Councils of 
the Church. 


For Methodists the concept of primacy is unfamiliar, even if historically John Wesley 
exercised a kind of primacy in the origins of the Methodist Church. In his day this was carried 
out in the context of his Conference of preachers; today’s Conference continues to embody 
certain elements of this function. 


Since Catholics and Methodists have committed themselves to seeking full unity in faith, 
mission and sacramental life, we now have to turn to questions of the Petrine office and the 
primacy of the Bishop of Rome. 


VI. THE PETRINE OFFICE 


We begin with the New Testament, in which the Twelve, and also Paul and other apostles, 
fulfilled important functions. But in the light of the questions which subsequently arose, we 
naturally concentrate on Peter even though we do not wish to isolate him from the other 
apostles, seeking to give a factual account of the relevant New Testament material. 


With this background in mind, we shall then turn to consider subsequent history by starting 
from the nature of leadership and primacy in the Church. Discernment of the various factors in 
Scripture and history might contribute to an agreed perception of what functions the see of 
Rome might properly exercise in a ministry of universal unity, by what authority, and on what 
conditions. 


a) Peter in the New Testament 


Simon Peter had a special position among the twelve: he is named first in the lists and is 
called “first” (Mt. 10:2); he is described as among the first called; he is among the three or four 
associated with Jesus on special occasions; at times he is portrayed as spokesman for the 
others, either answering or asking questions; he is named as the first of the apostolic witnesses 
to the risen Jesus; he is remembered as having confessed Jesus during the ministry (even if the 
Gospels differ in their presentation of that confession); he is renamed by Jesus. However, his 
misunderstanding of Jesus, his failure to heed warnings, and his denials are also narrated. 


Special sayings in the Gospels point to a distinctive church-oriented role for Peter (Matt. 
16:18-19; Luke 22:31-32; John 21:15-17). In Acts, chapters 1-15, after the resurrection, 
Peter exercises a certain leadership in the affairs of the early church. In the scene of Acts 10 it is 
revealed to him that the church must be open to the Gentiles, a position he had to defend in 
Jerusalem (Acts 11:2ff). Paul’s letter to the Galatians shows Peter as an important figure at 
Jerusalem, as having an apostolate to the circumcised, and as agreeing with Paul that Gentile 
converts need not be compelled to conform to Jewish circumcision. However, it also shows 
Peter as yielding to the “men who came from James” on the issue of not eating with the 
Gentiles — a concession that Paul describes as not being straightforward about the truth of the 
Gospel (2:14). 


Acts 15 shows Peter, Barnabas, Paul and James as all speaking to the issue of the ad- 
mission of Gentile converts without circumcision, but indicates that James insisted on their 
observance of specific purity laws. Galatians 2 and Acts 15 have led many to suspect that 
Peter’s position in relation to Judaism stood in between that of James on the one side and of 
Paul on the other. Some would regard the failure to mention Peter in the second half of the 
book of Acts as a sign that his authority had declined; others would regard the fact that Luke 
concentrates on Peter first“and then on Paul as reflecting the author’s purpose to show how 
Christianity gradually moved from Jerusalem and the mission to the Jews, towards Rome and 
the Gentile mission. 


I Corinthians shows a party loyal to Peter (Cephas) in a Greek city in the 50s (I Cor. 1:12; 
3:22): it also raises the possibility that Peter’s activities had brought him to Corinth (9:5). After 
mentioning the appearances of the risen Jesus to Peter and to others (I Cor. 15:5-8), Paul says, 
“Whether then it was I or they so we preach and so you believed.” This is seen as an indication 
of basic elements shared by Peter’s and Paul’s preaching, in spite of the disagreement described 
in Gal. 2:14. 
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I Peter portrays Peter as an apostle writing from Babylon (by which is meant Rome) in- 
structing Christians in Asia Minor, and as a presbyter exhorting fellow presbyters to be good 
shepherds (5:1-3). II Peter 3:15-16 portrays Peter as advising people how to interpret the 
letters of “our beloved brother Paul.” 


Many scholars think the Petrine letters were written after Peter’s lifetime; some or all of the 
special Gospel sayings about Peter referred to in n. 42 may also have been committed to 
writing after Peter’s death. Therefore an evaluation of the New Testament evidence concerning 
Peter must take into account not only Peter’s relationship to Jesus before the resurrection, and 
Peter’s career in the early church but also how Peter was regarded after his death. 


The New Testament depicts Peter in a plurality of images and roles: missionary fisherman 
(Lk. 5, Jn. 21); pastoral shepherd (Jn. 21, Lk. 22:32; I Pet. 5); witness and martyr (I Cor. 
15:5; cf. Jn. 21:15-17; I Pet. 5:1); recipient of special revelation (Mt. 16:17; Acts 10:9-11; II 
Pet. 1:16-17); the “rock” named by Jesus (Mt. 16:18; Jn. 1:42; Mk. 1:42); recipient of the 
keys of the kingdom of heaven (Mt. 16:18); confessor and preacher of the true faith (Mt. 
16:16; Acts 2); guardian against false teaching (II Pet. 1:20-21, 3:15-16; Acts 8:20-23); and 
weak human being and repentant sinner, rebuked by Christ and withstood by Paul (Mk. 8:33; 
Mt. 16:23; Mk. 14:31, 66-72; Jn. 21:15-17; Gal. 2:5). Most of these images. persist through 
two or more strands of the New Testament tradition and several recur in subsequent Church 
history. 


b) Primacy and the Petrine Ministry 


In looking at the question of universal primacy one may begin with the desirability of unity 
focused around leadership. ; 


All local churches need a ministry of leadership. In early church development such 
leadership came to be exercised by the bishop who was a focus of unity. Eventually churches 
were grouped in provinces, regions and patriarchates, in which archbishops, primates and 
patriarchs exercised a similar unifying role in service to the koinonia. 


Analogously the question arises whether the whole Church needs a leader to exercise a 
similar unifying role in service to the worldwide koinonia. 


Given this context, one then has to face the claim that the Roman see already exercises 
such a ministry of universal unity. As the Roman claim was essentially complete by the fifth 
century, it may be helpful to examine the lines of development which led in that direction. The 
special position and role of the Roman see in the early Church depended on the convergence 
of several factors. Some of these factors had to do with the particular city in which the church 
was located, some with the development of the episcopate (cf. n. 29) and others with the 
relation of the Bishop of Rome to Peter and Paul. For Roman Catholics the decisive factor for 
the special position and role of the Roman See is the relation of the Bishop of Rome to Peter. 


As the capital city of the Empire, Rome’s strategic importance for the worldwide mission of 
Christianity was recognized already in New Testament times (cf. Acts). Paul looked for the 
support of the Roman church in his preaching of the Gospel, and Peter, as we have seen, is 
portrayed as writing from Rome to Christians in Asia Minor. In the second century Rome was 
already recognized as an apostolic church. Both I Clement, written from Rome, and Ignatius, 
writing to Rome, mention Peter and Paul. Irenaeus of Lyons acknowledged the outstanding 
force of Rome’s testimony to the apostolic tradition on account of its dual foundation (fundata 
et constituta) upon Peter and Paul (cf. Adv. Haereses IIl, iii). That both of them suffered 
martyrdom there no doubt gave Rome an advantage over Antioch or Corinth, churches which 
also rejoiced in the same twofold apostolic connection. By the latter half of the second century, 
the lists of the bishops of Rome mention Peter first, although from | Clement and the Shepherd 
of Hermas it is not clear precisely when a sole bishop was recognized as a figure distinct from 

/ the other presbyters. 


By the middle of the third century (cf. Cyprian, De catholicae ecclesiae unitate, n. 4), 
“Petrine” texts from the gospels had begun to be applied, mutatis mutandis, to the bishop of 
Rome. The fact that Peter’s ministry in the life of the Church is emphasized even in New 
Testament passages written after his death indicates that images of Peter had continued im- 
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portance for the Church. The application of the Petrine texts in the third century could be seen 
as reflecting this ongoing importance. Luke 22 has Jesus, with his own death in view, charging 
Peter to strengthen the brethren. In John 21, the risen Lord commands Peter to tend and feed 
the flock. In Matthew 16, Peter, who confessed his faith in Jesus as “the Christ, the Son of the 
living God,” is named the rock on which Christ will build his Church, and he is given the power 
to bind and loose, and the very keys of the kingdom. In Acts, Peter at Pentecost correspon- 
dingly takes the lead in proclaiming the Lordship of the crucified and risen Jesus. Peter’s 
mediating position in New Testament controversies between the positions of Paul and James 
(cf. n. 43) made him a figure for fostering unity in the essentials of the faith. The Petrine role of 
enunciating the faith, sometimes at points of conflict, was illustrated at the Council of 
Chalcedon when the bishops approved the doctrine of Leo I of Rome: “This is the faith of the 
fathers; this is the faith of the apostles; this is the faith of us all; Peter has spoken through Leo.” 


In the early centuries many had been willing, more or less spontaneously, to accord to the 
Roman church a respect of the kind reflected in the phrase of Ignatius of Antioch, “presiding in 
love” (Ad Rom, Introd.). In the second century Rome’s repudiation of Marcion and Valentinus 
helped to establish orthodoxy for the whole Church: On the other hand, Roman involvement 
in controversies was not always appreciated nor the Roman solution accepted (e.g. the 
response of the Asian Churches to Victor over the date of Easter). In the fourth and fifth 
centuries, with Christianity established as the religion of the Empire, the popes began to make 
more frequent use of the language of Roman law in their interventions, supported by the 
bishops in closest geographical proximity (i.e. within the Western patriarchate). This more 
juridical turn sharpened the issue of authority. On the one hand the authority of the Roman 
Church promoted missionary activity, monastic life and doctrinal and liturgical cohesiveness, 
and after the collapse of the Western Empire helped to preserve and shape European 
civilization. On the other hand, increasingly developed formulation and application of the 
Roman claims and more vigorous resistance to them, alike contributed to the origin and 
continuation of divisions in Christianity, first in the East and eventually in the West. 


From this survey it will be seen that the primacy of the bishop of Rome is not established 
from the Scriptures in isolation from the living tradition. When an institution cannot be 
established from scripture alone, Methodists, in common with other churches which stem from 
the Reformation, consider it on its intrinsic merits, as indeed do Roman Catholics; but 
Methodists give less doctrinal weight than Roman Catholics to long and widespread tradition. 


The Roman Catholic members are agreed that being in communion with the see of Rome 
has served as the touchstone of belonging to the Church in its fullest sense. This Commission is 
agreed that not being in communion with the Bishop of Rome does not necessarily disqualify a 
Christian community from belonging to the Church of God (cf. “The Roman Catholic Church 
has continued to recognize the Orthodox Churches as Churches in spite of divisions concerning 
the primacy,” Anglican-Roman Catholic International Commission, Authority II, n. 12). 
Likewise, Methodist members are agreed that Catholic acceptance of the Roman primacy is not 
an impediment to churchly character. 


The positions stated in the previous paragraph, however, do not justify acquiescence in 
our present division. For Roman Catholics reconciliation with the see of Rome is a necessary 
step towards the restoration of Christian unity. Others see the claim of the Bishop of Rome as 
an obstacle to Christian unity. It is now necessary to re-examine these claims in the hope of 
furthering unity. In a period when Christians of all communions frequently meet and co- 
operate and are often highly critical of divisions in the Church, such an examination has fresh 
urgency. 

Methodists accept that whatever is properly required for the unity of the whole of Christ's 
Church must by that very fact be God’s will for his Church. A universal primacy might well 
serve as focus of and ministry for the unity of the whole Church. 


From history it can be shown that some of the current functions carried out by the bishop 
of Rome pertain to his diocesan see or to his office as Patriarch of the Latin Church and do not 





(3) See E. Schwartz (ed.), Acta Conciliorum Oecumenicorum, II/I, ii, 81 [277]; cf. Leo, Epistle 98 
(Migne PL 54, 951). 


369 


pertain to the essence of his universal ministry of unity. A clearer recognition of this today 
would make it easier for Methodists to reconsider whether the bishop of Rome might yet 
exercise this ministry for other Christians as well as for those who already accept it. 


60. In considering the possible exercise of the ministry of the Bishop of Rome among 
Christians who do not at present accept it, questions about jurisdiction and infallibility are both 
understood by Roman Catholics as aspects of the primacy which the Bishop of Rome has 
among other bishops in virtue of his special relation to Peter and the special position of the 
Church in Rome deriving from the witness of Peter and Paul. 


c) Jurisdiction‘ 


61. It is within an understanding of the episcopal office, as outlined above (nn. 31-38), that 
Roman Catholics see the special role of the Bishop of Rome. Just as each bishop is a focus of 
unity in his own diocese, so the bishop of Rome is such a focus in the communion of dioceses 
of the whole Church. In regard to the diocese of Rome, the Pope has the authority or 
jurisdiction that the bishops have in their dioceses. Roman Catholics believe that he also has 
ordinary jurisdiction throughout the Church in the sense that he acts by virtue of his office and 
not by delegation. This is an immediate episcopal jurisdiction in all dioceses, in the exercise of 
which he is required to respect each local church and the authority of each bishop. Catholics 
recognize that theological exploration of the relation between the authority of the Pope and that 
of the local bishop remains unfinished. The authority of the Pope should not in any case, they 
say, be described exclusively or primarily in jurisdictional terms. Just as many images are used 
of Peter in the New Testament (see n. 47), so a variety of images may be used of the Pope. It 
may be said that he is called to be an effective symbol of the unity of the Church in faith and life. 
He is a reminder of the Apostles witnessing to the resurrection, of Paul preaching to the 
Gentiles and of Peter professing faith in Christ and being sent to feed the sheep. In a particular 
way the Pope is a sign of Peter. “Vicar of Peter” is an ancient title that indicates that Peter, a 
saint in heaven, is present in the Church on earth and is as it were made visible in the Pope. As 
the Papal legate said at the Council of Ephesus (A.D. 431), “Peter... . lives, presides and 
judges. . . in his successors.”* 


62. It would not be inconceivable that at some future date in a restored unity, Roman Catholic 
and Methodist bishops might be linked in one episcopal college and that the whole body would 
recognize some kind of effective leadership and primacy in the bishop of Rome. In that case 
Methodists might justify such an acceptance on different grounds from those that now prevail in 
the Roman Catholic Church. Moreover, as said above, some of the current functions carried 
out by the bishop of Rome pertain to his diocesan see or to his office as Patriarch of the Latin 
Church rather than to his universal ministry of unity. Further joint study would need to be done 
on the nature of episcopacy and on the precise nature and extent of the authority which 
properly belongs to the Pope’s universal ministry. 


d) Authoritative Teaching 


63. Because God wills the salvation of all men and women, he enables the Church, -by the 
Holy Spirit, so to declare the truth of the divine Revelation in Jesus Christ that his people may 
know the way of salvation. 


64. The Scriptures bear permanent witness to the divine revelation in Christ and are normative 
for all subsequent tradition. 


65. At different moments of history it is sometimes necessary to clarify the contents of 
Christian Faith, and even to define the limits of orthodoxy. For this reason the Christian Church 
convenes in councils, whose purpose it is to bring into sharper focus various aspects of 
Christian belief. Properly understood the decisions of the ecumenical councils which met in the 
first centuries command assent throughout the whole Church, and there is no reason to think 
that at the end of the patristic era God stopped enabling his Church to speak in such a way. 
Other occasions have called, and may still call for such authoritative guidance. 


(4) For an explanation of this term cf. Anglican-Roman Catholic International Commission, 
Authority II, n. 16. 


(5) See E. Schwartz (ed.), Acta Conciliorum Oecumenicorum, 1/1, iii, 60. 


370 


66. 


67. 


68. 


69. 


70. 


18% 


Wee 


73: 


74. 


75. 


According to Catholic belief, the authority of such councils derives from the charisms of 
teaching and discernment which the Spirit gives for the building up of the body. The episcopal 
college exercises this teaching ministry through discerning the faith of Christians, present and 
past, and always with reference to the supreme norm of the Scriptures. To the extent that the 
Church in any era teaches the truths of salvation that were originally taught in the Scriptures, 
that teaching is binding. To definitions of a council “the assent of the Church can never be 
wanting, on account of the action of the Holy Spirit, by which the universal flock of Christ is 
kept and makes progress in the oneness of faith” (Vatican II, Lumen Gentium, 25). 


It is acknowledged that a general council would take on new and greater significance if 
convened in a situation in which all Christians were united and represented. It is also 
acknowledged that many councils of the early Church were not recognized as genuine councils 
and their teaching did not have the guarantee of truth (e.g. Robber Synod of Ephesus in 449). 


Roman Catholics believe that the bishops of the Church enjoy the special assistance of the 
Holy Spirit, when, by a collegial act with the Bishop of Rome in an ecumenical council, they 
define doctrine to be held irrevocably. 


As understood by Roman Catholics, papal infallibility is another embodiment of the in- 
fallibility with which the Church has been endowed. Christ’s promise of sure guidance and the 
gift of the Spirit were to the whole Church, and result in the Church’s capacity to formulate the 
faith in a manner that is beyond doubt. In carefully defined and limited circumstances, the Pope 
exercises this capacity in and for the whole Church. 


Catholics understand that he does this when, as teacher and pastor of all the faithful, he is 
to be understood as teaching that some particular matter of faith or morals is part of divine 
Revelation requiring the assent of believers. In this case reception of the doctrine by the assent 
of the faithful cannot be lacking. 


When the Pope teaches infallibly, infallibility is, properly speaking, not attributed to the 
Pope, nor to the teaching, but rather to this particular act of teaching. It means that he has been 
prevented by God from teaching error on matters relating to salvation. It does not mean that a 
particular teaching has been presented in the best possible way, nor does it mean that every 
time he teaches he does so infallibly. 


Methodists have problems with this Roman Catholic understanding of infallibility, 
especially as it seems to imply a discernment of truth which exceeds the capacity of sinful 
human beings. Methodists are accustomed to see the guidance of the Holy Spirit in more 
general ways: through reformers, prophetic figures, Church leaders. and Methodist Con- 
ferences for example, as well as through general Councils. Methodist Conferences, exercising 
their teaching office, formulate doctrinal statements as they are needed, but do not ascribe to 
them guaranteed freedom from error. Nevertheless Methodists always accept what can clearly 
be shown to be in agreement with the Scriptures. The final judge of this agreement must be the 
assent of the whole People of God, and therefore Methodists, in considering the claims made 
for Councils and for the Pope, welcome the attention which Roman Catholic theologians are 
giving to the understanding of the reception of doctrine. 


Methodists have further difficulty with the idea that the Bishop of Rome can act in this 
process on behalf of the whole Church. We have not yet discussed together the content of the 
doctrines of the Immaculate Conception and Assumption of the Blessed Virgin Mary but from 
the Methodist point of view, whether they are true or not, they are not regarded as essential to 
the faith. It therefore seems to Methodists that these dogmas lack assent and reception by all 
Christian people. In any case, it can be expected that further study on the reception of doctrine 
will throw more light on the subject of infallibility. 

An approach towards convergence in thinking about infallibility may perhaps be reached 
by considering the Methodist doctrine of assurance. It is the typical Methodist teaching that 
believers can receive from the Holy Spirit an assurance of their redemption through the atoning 
death of Christ and can be guided by the Spirit who enables them to cry “Abba, Father” in the 
way of holiness to future glory. 

Starting from Wesley’s claim that the evidence for what God has done and is doing for our 
salvation, as described above, can be “heightened to exclude all doubt,” Methodists might ask 
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76. 


1) 


2) 


whether the Church, ike individuals, might by the working of the Holy Spirit receive as a gift 
from God in its living, teaching, preaching and mission, an assurance concerning its grasp of 
the fundamental doctrines of the faith such as'to exclude all doubt, and whether the teaching 
ministry of the Church has a special and divinely guided part to play in this. In any case 
Catholics and Methodists are agreed on the need for an authoritative way of being sure, 
beyond doubt, concerning God’s action insofar as it is crucial for our salvation. 


PROPOSALS FOR FUTURE WORK 


In light of the work done so far we make the following proposal for the topics of the next 
quinquennium. Grouped under the general heading The Apostolic Tradition, they could in- 
clude: the apostolic faith, its teaching, transmission and reception; the sacramental ministry, 
ordination and apostolic succession; Mary and the Church. 


NOTE 


Successive Catholic/Methodist International Commissions have published three previous 
reports: 


“Denver Report”, 1971 


Report of Joint Commission between Roman Catholic Church and World Methodist Council, 

1967-1971 , : 

in:  -Secretariat for Promoting Christian Unity: Information Service, n° 21, 1973/IlI pp. 22 
38, : 

and: -Proceedings of the 12th World Methodist Conference, Denver, Colorado, 1971 (ed. 
Lee F. Tuttle), Abingdon Press (Nashville and New York) Epworth Press (London), pp. 
39-68. 

(An abridgement of this report: Catholics and Methodists, by Richard Stewart, Catholic Truth 

Society, London 1974.) 


“Dublin Report”, 1976 


Report of the Joint Commission between the Roman Catholic Church and the World 
Methodist Council, 1972-1975 
in:  -Secretariat for Promoting Christian Unity: Information Service, n° 34, 1977/II, pp. 11- 
20, 
and: -Proceedings of the Thirteenth World Methodist Conference, Dublin, Ireland, 1976 (ed. 
Joe Hale) World Methodist Council, Lake Junaluska, USA, pp. 254-270 
also in: A Quinquennium in Review, by Lee F. Tuttle, World Methodist Council, 1976, 
pp. 12-40 
and as: Growth in Understanding, Catholic Information Services (London) and Methodist 
Ecumenical Committee (London) 1976. 


“Honolulu Report”, 1981 


Report of Joint Commission between the Roman Catholic Church and the World Methodist 

Council (3rd Series, 1977-1981) 

in:  -Secretariat for Promoting Christian Unity: Information Service, n° 46, 1981/II, pp. 84- 
96, 

and: -Proceedings of the Fourteenth World Methodist Conference, Honolulu, Hawaii, 1981 
(ed. Joe Hale), World Methodist Council, Lake Junaluska, USA, pp. 264-277 

(Also published by WMC as separate pamphlet). 


A survey of Catholic/Methodist dialogue up to that point was provided by Mar. R.L. Stewart in One 
in Christ, vol. 18 (1982), pp. 223-236. 
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Appendix XI 


FIVE-YEAR PLAN FOR 1987-1991 


A Consultation on World Evangelism was held at Lake Junaluska in September 1985. The 
following Five-year Plan was’adopted for presentation at the Nairobi Conference of the World 
Methodist Council in 1986. 


1. Making Disciples: 


The Making Disciples emphasis is to be continued with Pentecost Sunday designated as ‘Making 
Disciples Sunday’. National churches should be encouraged to set targets for growth in membership. 
World Evangelism shall offer every assistance to the United Methodist Church in the United States in 
its effort to double its membership by 1992. 


2. International Youth Conference: 


A third International Christian Youth Conference shall be held in Brisbane, Australia in July 1987 
and at three-year intervals on into the future. 


3. World Publishing & Resource Agency: 


A World Publishing and Resources Agency shall be established to expand greatly the writing, 
translation, printing and distribution of Christian literature and to produce cassettes and video 
cassettes for world-wide use. In literature further titles shall be added to the World Evangelism 
Library, the ‘Pass-it-on’ books and the new series ‘Offering Christ Today’. 

Investigations to be undertaken to obtain the cheapest publishing prices, with special research into 
the advantage or otherwise of publishing material in Asian countries such as Taiwan or Singapore. 
An agency for the distribution of World Evangelism resources to local churches is needed in each 
country. 


4. Adult International Conference: 


An Adult International Conference similar to the World Methodist Camp Meeting shall be held in 
1988 or 1989 and be co-ordinated with an International Seminar of the Institute for World 
Evangelism. 


5. New World Missions: 


The New World Mission concept shall be expanded with the interchange of missioners taking place 
in many countries of the world. 


6. Focus on the Holy Spirit: 


There shall be increasing focus on the Doctrine of the Holy Spirit across the world. Conventions 
on the Holy Spirit shall be encouraged on a local, district, national and international level of the life 
of the Church. 


7. Wesley Celebrations in 1988: 


1988 is the 250th anniversary of the transforming experience which came to John Wesley on 24th 
May, 1738, and world-wide celebrations shall be held. A plan shall be developed to bring before the 
Church everywhere the centrality of experiential religion, the reality of Conversion and Assurance 
and the need for Holiness. Local, district and national celebrations shall be encouraged to emphasize 
the Wesleyan understanding of Christian faith, experience and practice. The possibility of holding a 
World Wesleyan Conference on Witness and Evangelism during 1988 shall be explored. 


8. House-Groups & Wesley Class Meetings: 


A special feature of World Evangelism in the years 1986-1991 shall be the promotion of Home- 
Groups and Wesleyan Class Meetings. A strategy to use House-Groups in evangelism and how they 
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are to be related to local churches and public worship is to be developed. Literature will be produced 
which shall give guidance and provide resources for the conduct of House-Groups. 


9. Aiding Declining Churches: 


In some countries Methodist Churches are declining in membership. World Methodism should 
seek ways of aiding its ailing members. Churches in trouble need the inspiration which comes from 
the growing churches of Methodism. With the co-operation of the churches which are in decline, 
World Evangelism shall seek to bring insights to bear from what God is doing in the growing churches 
of the World Methodist Council. While recognizing each national church is unique and must find 
indigenous answers to problems, assistance can flow from the whole church of God. 


10. Institute for World Evangelism: 


The Institute for World Evangelism shall continue its invaluable ministry of training in evangelism 
through international and regional seminars. During the coming years research into effective 
evangelism shall be undertaken to give guidance to the whole Church. 


11. Justice, Freedom and Peace: 


In order to address the social witness of Methodism in the context of personal evangelism, a World 
Conference on the Christian approach to poverty 1986-1991 is to be explored with the Social and 
International Affairs Committee. A venue is to be chosen, preferably in Latin America. 


12. A World Visitation Program: 


The Director of World Evangelism and the other leaders in evangelism will undertake a continuing 
visitation program to the 90 countries where churches are affiliated with the World Methodist 
Council. These tasks will be undertaken: the conducting of outreach evangelistic missions, con- 
ferences on evangelism for pastors and lay people and, where possible, visits shall be made to 
theological colleges. 


13. Prayer: 


There shall be a constant focus on the necessity for prayer. Periods of fasting and prayer shall be 
encouraged. The place of prayer in evangelism shall be explored. As the year 1990 dawns, a Round 
the World Prayer Event will be organized by World Evangelism, similar to the world-wide prayer 
event which was held as the year 1980 was born. 


14. World Evangelism Journal: 


The World Evangelism Journal ‘Flame’ shall continue to be published three times each year. If 
possible it should be expanded in size so as to publish thought-provoking articles on the theology and 
practices of evangelism. It should continue to communicate News of World Evangelism plans and 
achievements round the world. 


15. World Methodist Evangelists: 


The Committee is to be asked to explore relationships between the World Evangelism Committee 
and full-time Methodist Evangelists round the world. A World Conference of Methodist full-time 
evangelists and leaders in evangelism is to be held during the quinquennium. 


16. Finance: 


To carry out the proposed program, one million dollars will be needed for the period 1986-1991. 
Finance plans must be carefully made seeking funds through the expanding of the Covenanting 
Fellowship for World Evangelism and Covenant Churches. In addition, some new strategy for raising 
funds/{s required. The extensive Support Groups in Australia shall be maintained and expanded, 
with similar groups being encouraged in other countries. 


17. Regional Secretaries: 


Regional Secretaries shall be re-appointed to give leadership in evangelism in their own areas and 
to further the implementation of the World Evangelism program. 
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Appendix XII 


INSTITUTE FOR WORLD EVANGELISM 
AUDIO/VISUAL PRESENTATION 


The World Methodist family is discovering a new approach to World Evangelization. Every church 
for the sake of the Gospel and its own health is becoming both a sending and receiving church, and 
this is true whether a church be older or younger, stronger or weaker, richer or poorer. While each 
local church has responsibility for its immediate community, it also has the whole world as the 
horizon of its task. 


A vision of mutual worldwide evangelism: Institute for World Evangelism of the World Methodist 
Council. The Institute for World Evangelism was founded by the World Methodist Council to 
respond to expressions of need and to engender a new evangelistic fire in the global church. Since its 
founding in 1981, the Institute has provided an opportunity for the many churches to learn about 
evangelism from one another. It has been working with Christians from around the world to create a 
vision of worldwide evangelism rooted in the indigenous church. Every church is a possible center for 
worldwide evangelism. Every region of the world is mission territory. The Gospel is desperately 
needed everywhere. 


The offices of the Institue are located at the Candler School of Theology, Emory University, in 
Atlanta, Georgia in the United States. But, the Institute has an impact far beyond Atlanta, with the 
intention of responding to the church’s leadership needs in all corners of the earth. 


Through international and regional seminars, the Institute seeks to learn what is happening in 
Methodist Evangelism around the world. At a recent Institute seminar Dr. Sione “A. Havea speaks 
about evangelistic efforts in the South Pacific: “Evangelism is urgent, it is wholistic, it is ecumenical, 
and it is catholic and it is part of our daily activites. To us in the islands. ..sailing boats, Evangelism is 
like the sail that gathers the wind to propel the boats. Take away the sail and no movement and take 
away the sail and no Holy Spirit in the church. This is our commission, our call.” 


Bishop Lawi Imathiu speaks about the growth of the church in Kenya, East Africa: “We must 
double the membership of the Church. And I believe it can be doubled within a year by this simple 
method — every member winning one soul for Christ. I’ve seen it happening. When I went to a 
church in Meru called St. Paul’s, we had 67 members. In 16 months God has helped us and it has 
grown up to 227 members.” 


Cooperation with indigenous churches in research into the nature and task of evangelism is an 
essential ingredient of the Institute’s work. Leaders from around the world have taught at the In- 
stitute’s many seminars. 


The Institute strives to provide an arena for Christians from around the world to listen to one 
another and learn new insights about evangelism. Academic inquiry from around the world aids the 
vital evangelistic mission of the church. Scholars and evangelists like Mortimer Arias from South 
America have given the worldwide church much new information about how the Gospel is com- 
municated. During the Second International Seminar Dr. Arias helped us understand Jesus’ 
teachings regarding the Kingdom and world evangelization: “The in-breaking Kingdom of God, in- 
breaking in our human reality and our history. How do we announce the in-breaking of the Kingdom 
in our world today? The Kingdom produces a crisis. Jesus is presenting the Kingdom that demands a 
response. You have to be for or against.” 

The Institute seeks to train pastors and lay people in evangelism ministries, and to provide 
evangelism resources for and with the churches. 

Dr. George Morris, the Director of the Institute since its inception, reports a significant impact 
made by the Institute. 

Dr. Morris reports: “The Institute sponsors International and Regional seminars. In International 
seminars delegates are brought together from around the world. At intervals the Institute goes to 
various countries to learn what is happening in evangelism and with the help of local leaders, to hold 
Regional seminars on evangelization. All seminars are taught by multiracial and multinational 
faculties. These International and Regional seminars offer structures for learning that transcend and 
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absorb divisions created by race, nationality, sex, and socio-economic class. Thus, one Gospel for 
the whole world is strongly affirmed. This provides a firm foundation for sharing the Gospel of the 
Kingdom of God with all persons, bringing the Gospel to bear on all the issues and structures that 
affect human life. But the process does not overlook the fact that evangelization must grow up out of 
indigenous soil and must be consistent with indigenous attempts to biblically and theologically frame 
both the Gospel message and the church’s mandate. 


“Delegates to both International and Regional seminars have discovered in the Gospel of the 
Kingdom of God a total Gospel which speaks to the whole person and to the whole of human 
society. Therefore, they return to their local communities with increased determination to join God’s 
mission of setting people free from inner bondage and the oppressions which came from the 
manifestations of human sin in the systems and structures of society. They return to their parishes 
with an exciting new commitment that views evangelization not simply as a special ministry that can 
only be done in special ways by special people at special times and places but as the normal day-to- 
day manifestation of the church’s authentic life. Thus, through the power of the Holy Spirit the 
Methodist movement is raising up a growing network of pastors and laity who refuse to view 
evangelization as merely a program of the church, but insist that the church, if it is authentic, must be 
a consistent program of evangelization.” 


The International and Regional seminars bring people together from around the world or around 
the region. Representatives from the following countries have participated in one or more seminars: 
Argentina, Australia, Bahamas, Bolivia, Brazil, Canada, Chile, Costa Rica, Denmark, Ecuador, 
England, Fiji, Ghana, Hong Kong, India, Indonesia, Kenya, Kiribati, Korea, Liberia,’ Malaysia, 
Mexico, Mozambique, Papua, New Guinea, New Zealand, Nigeria, Pakistan, Panama, Paraguay, 
Peru, Philippines, Sierra Leone, Singapore, Solomon Islands, South Africa, Spain, Sri Lanka, 
Sweden, Taiwan, Tonga, USA, West Indies, Western Samoa, Zaire, Zambia, Zimbabwe. 


Themes for the seminars have included “Wesleyan Evangelism for Our World,” “Rethinking 
Congregational Development,” and “The Kingdom of God and World Evangelization.” The daily 
schedule includes lectures on the biblical basis and theology of Evangelism, the art of personal 
witnessing and evangelical preaching. Wesley Class meetings are an important part of leadership 
development. Panel discussions offer an opportunity for local and indigenous churches to review 
numerous models for world evangelization. 


Dr. Morris further reports: “God has abundantly blessed the efforts of this Institute. A great deal 
has been accomplished in a short period of time. Members of the Institute Committee have given 
inspired leadership and have endeavored to be representative of and responsive to the many voices 
from around the world. Prayerful attention has been given to the selection of faculty and the 
development of curriculum. The stringent policies controlling the allocation of monies and the 
generosity of Emory University have made it possible to keep administrative costs at a bare 
minimum. Therefore, practically all of our funds have gone for programming and part-travel grants 
to delegates from developing countries. 


“We look to the future with excitement and hope. Already, Regional Seminars are scheduled for 
Europe, West Africa and the Caribbean. Negotiations are underway for Regional Seminars in 
various other regions and countries that comprise the vast World Methodist family. The Third In- 
ternational Seminar is scheduled June 22-July 10, 1987 and will be held on the campus of Emory 
University in Atlanta, Georgia. 


“We covet your prayers and support as we continue to implement this program of evangelism on 
behalf of the World Methodist Council.” 


A new vision of Evangelism has begun to take shape, a vision of mutual worldwide evangelism 
rooted in the indigenous church and supported by the best in academic training. Through the In- 
stitute for World Evangelism, this vision has found energy and leadership. 
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Appendix XIII 


THE SOUTH / NORTH DIALOGUE AND 
SOLIDARITY WITH THE POOR 


World economic justice and solidarity WITH the poor have been the major concerns of the Social 
and International Affairs Committee of the World Methodist Council during the last decade. Con- 
sultations on these topics were organized just prior to the World Methodist Conference in Dublin 
(1976) and in Honolulu (1981). A Consultation on South/North Dialogue and Solidarity WITH the 
Poor was held in Barbados, West Indies, October 2-6, 1983, with more participants from developing 
nations than from developed nations! 


The aim of the Social and International Affairs Committee, with this issue, is to help the world- 
wide Methodist community deepen its perception of the South/North dialogue and find ways and 
means to turn the tide in favor of human justice. These efforts are to be based on biblical reflection 
and time-honored Methodist social traditions, but in close cooperation with Christians from other 
churches and people of other faiths. 


The following documents, based on the Barbados consultation and related resources, reflect the 
Third World’s perception of the South/North conflict. 


TWO WORLD VISIONS 
A Much Needed Dialogue 


North 


The division of the world into rich and poor 
is an unfortunate fact, which cannot be 
corrected. 


The colonial powers brought civilization and 
learning to the backward peoples of the 
South. 


The churches of the North brought the 
Gospel to the backward, heathen lands of 
the South. 


New worldwide models of evangelism are 
needed today. 


The Third World must be included in the 
security system provided by the big powers 
of the North, in order to ensure its defense 
in the East-West conflict. 


Foreign bases and atomic tests (such as 
those in the Pacific) are indispensable for 
everybody’s defense. 


South 


The division of the world into rich and poor 
was “made” in recent centuries and decades. 
It must and can be corrected. 


The colonial powers brought oppression, 
land theft, exploitation of natural resources, 
racism, slavery and genocide to the human 
beings of the South. 


Many peoples in the South accepted the 
Gospel despite the bad behavior of the 
colonial powers. 


The Third World churches do not want 
colonialism to return in the disquise of 
“worldwide models of evangelism” 
originating in the North. They seek instead 
to understand, express and interpret the 
Gospel in terms of their own context and to 
find ways of relating themselves to the 
worldwide church. 


The so-called “East-West conflict” is a matter 
of the USA and the USSR mainly, and not 
of the Third World nations. An imposed 
“security system” is not seen as a defense 
but as a threat to their very existence. 
Moreover, the Third World believes that the 
conflict’s economic costs are a dangerous 
waste and help to perpetuate the 
South/North injustice. 


Foreign bases are politically and socially 
unacceptable to the Third World. Atomic 
tests involve the large-scale removal of Third 
World populations. They cause cancer and 
pollute land, sea and air. 


Third World nations are incapable of 
democracy. This is why most of them need 
military dictators in order to guide them 
toward democracy. 


South/North cooperation between govern- 
ments, military establishments and social 
elites promotes friendly relations. 


The rapidly growing debts of Third World 
nations show that they are incapable of 
running their economies. 


The colonial powers were not great teachers 
of democracy themselves. Today, the North 
supports most of the Third World military 
dictators, and the transnational corporations 
flourish best under their protection. 


The collusion between like-minded political, 
military and economic power elites goes 
against the poor in both South and North. 


Most debts were incurred for the benefit of 
the South’s political, military and economic 
elites, with the profits flowing North. The 


combination of high interest rates (imposed 
by the North) and insufficient income from 
exports (at price ranges also imposed by the 
North) has produced the present impasse. 


Transnational corporation executives, 
Christian and non-Christian alike, give 
account to their boards and stockholders 
only and not to the poor or to God. The 
poor, however, make these profits possible 
and pay for the social costs. Ultimate ac- 
countability, however, is to the God of 
justice! 


God and business do not mix! Many trans- 
national corporation executives are good 
Christian persons, living good clean family 
lives and going to church. But they must 
make a profit. 


The Third World should be written off! John Wesley said: “The world is my parish!” 
In the long run, the world’s 25 percent rich 
cannot dictate to the 75 percent poor. This 


would result in a destructive class war. 


The North would have to resort to atomic 
weapons. This would involve its own 
destruction. 


The North will know how to defend itself. 


In that case, other means will have to be The only viable solution is social and 

found. economic justice for all: “Do this, and you 
will live” (Luke 10:28). The Gospel is ad- 
dressed to both South and North alike. 


Present Realities 


In a simplified form, “Two World Visions” attempts to describe the South/North dialogue (or lack 
of dialogue) and the moral obligation of Christians to act on this basic world conflict. The Barbados 
consultation of 1982 set out clearly the nature of the economic, social, political and military 
domination which was imposed upon the South 500 years ago and which, despite decolonization, 
continues until today with the help of transnational corporations, military alliances, direct or indirect 
military interventions or support of unpopular dictatorships. The latest phase of this domination of 
the North over the South is the high interest debt of nearly 1,000 billion U.S. dollars, which requires 
that debtor nations spend most or all of their export earnings in order to pay high interest to 
governments or banks in the North. This means economic doom to many Third World nations, 
followed by social and political instability. It is also one of the factors which contributes to the present 
economic morosity in the North. The situation is aggravated by the ongoing “Cold War” between the 
United States and the Soviet Union — the economic costs of which are an increasing burden to the 
entire world, including the two countries most directly concerned. 


The situation is most grave in Africa, where several countries seriously are affected by an endless 
drought, partly human-made, millions of refugees and the race conflict in Southern Africa. Asia and 
the Pacific, on the other hand, are beginning to show signs of economic recovery. Were it not for the 
grave debt problem and the U.S. intervention in Central America, Latin America also could begin to 
develop its great natural and human potential. The financial power of the Middle East, based on 
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petroleum, is well known. But its many conflicts (Lebanon, Israel/Palestine, Euphrates valley and 
the Soviet intervention in Afghanistan), partly fueled from abroad, impede the harmonious 
utilization of its great resources. In Western Europe and North America, technological developments 
may herald more “progress,” including economic progress, but the persistence of unemployment 

_enlarges existing pockets of poverty. Even Eastern Europe, which has developed rapidly since the 
devastations caused by World War II, seems to have reached an impasse due to technolgical 
backwardness, over-centralization and the already mentioned heavy economic costs of the “Cold 
War.” Hence, in the future, our perception of the gap between a poor South and a rich North may 
become blurred. However, at the moment, it must be said that one-fourth of the world’s population 
(North) possesses most of the world’s economic benefits, while three-fourths (South) does not know 
whether its children can be fed tonight or tomorrow. 


Biblical Aspects 


The biblical witness addresses itself directly to the overcoming of human conflict, especially one so 
serious as the South/North gap. There is a logical sequence which begins with an awareness of 
God’s creation of the one world (Genesis 1 and 2). The human being, as the most important element 
in creation, was made in the image of God (Genesis 1:27), which means that no person can be 
mistreated or disadvantaged, because by doing so, God is mistreated or abused. 


The second important element, which has played a great role in Methodist thought, is the biblical 
concept of the covenant (Genesis 9:8ff.) between God and Noah and his descendants. This not only 
became the basis of the relationship between God and the people of Israel throughout history 
(Exodus, kingships, prophets, exile and return, promise of the Messiah, etc.), but also of the 
relationship between God and the Church, as the second Israel. The quality of the relationship 
among Israelites was that of justice (because God was just) and the correction of social inequity at 
periodic intervals (the sabbath year and year of jubilee as described in Leviticus 25), a tradition 
recalled by the prophets (Isaiah 61). 


Jesus formulated his own mission on the basis of this Mosaic and prophetic concept, when, after 
quoting Isaiah, he said: “Today this scripture has been fulfilled in your hearing” (Luke 4:21). The 
Good News, accordingly, also meant the restoration of the material goods which had been lost, the 
recovery of the unity of the people, and the re-creation of the broken covenant. Within this 
redemptive process, the person of Jesus became the restorer and the redeemer, called by God, who 
asked that the disciples continue in the same spirit and that they be one, just as Jesus was one with 
God (John 17:21). This Jesus, according to the biblical witness, was the creator of the world, 
together with God (John 1:10), and Jesus was the reconciler between the world and God (Romans 
11:15). We, therefore, see a cohesiveness between the just God and a just creation. 


As a result of Jesus reconciling God and humanity, Christians are called to a different lifestyle: a 
living sacrifice, holy and acceptable to God (Romans 12:1), which is the foundation of the Wesleyan 
theology of “holiness.” This means that the Christian cannot be “conformed to this world” (Romans 
12:2), but that one is in constant expectation of what God’s spirit reveals to him/her, in order to be 
“renewed.” Applying this opaque biblical language to the South/North situation, this means that the 
terrible division into a weak and poor South and a powerful and rich North, which the “world” has 
imposed upon humanity, can simply not be accepted by the Christian. “Holiness,” therefore, does 
not lead to a passive, other worldly and perhaps comfortable agreement with the status quo, but toa 
rebellion against this massive injustice. 


This straightforward biblical logic should be the theological foundation of the church’s action for a 
reversal of the 500-year-long subversion of what has become the Third World; that is, for the 
recovery of the socio-economic justice to which that part of the world’s population, the majority, is 
entitled by right. Nothingtess than a “jubilee-type” action will do. Jesus Christ, the central redemp- 
tive agent and the Lord of the church, calls all disciples to obedience and action. 


Recommendations to the World Methodist Council 


Recommendations from the Social and International Affairs Committee to the World Methodist 
Council are that: 


1. A regular column be instituted in “World Parish” which will feature stories of how Methodist 
people are in “solidarity WITH the poor” as they witness to the Gospel through their local churches. 


2. The Social and International Affairs Committee, in consultation with the Theological 
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Education Committee, conduct a consultation among theological teachers, youth workers, and 
church school teachers concerning a biblical/theological interpretation of the South/North dialogue 
and the appropriate adaptation of church education materials. 


3. The Social and International Affairs Committee conduct a follow-up Consultation on World 
Economic Structures, which would bring together “church specialists” in this field to debate with 
“technical persons” from organizations such as the United Nations, the United Nations Conference 
on Trade and Development, the Food and Agriculture Organization of the United Nations, and the 
New International Economic Order. 


Appendix XIV 
WORLD METHODIST SOCIAL AFFIRMATION 


The Biblical Bases 


Any Christian social creed/affirmation grows — or should grow — out of the rich resources of the 
Bible. When such resources are faithful to the whole Bible, they include at least three kinds of 
responses to God’s word. 


There are the books of history in which God’s story of life with the people is made clear. Central to 
this history is the creation of the earth, God’s ownership of it, and the way in which God makes a 
people of no people. There are wars, wilderness wanderings, plagues, confrontations and sin. But 
there are also covenants, a release from slavery, miracles and an increasing knowledge of God. This 
is the story through which God works, from the creation of the universe to the coming of Jesus 
Christ. This complex pattern of God at work in human events is the biblical story in its simplest form. 


A second type of response is that of the prophets. The story of sin and its consequences is 
luminously clear in the Bible. Time and again, the prophets became God’s voice to the people. It is a 
comforting voice at times but, just as surely, it is a chastening voice of judgment. When Jesus said 
that he did not come to destroy the law and the prophets, he had in mind these great proclaimers of 
God’s will in whose tradition he taught and worked. 


Thirdly, there are the great mountain peaks of Scripture, great books and passages in which 
Christians, of whatever theological position, find light and life. Among these are the Ten Com- 
mandments, the exodus experience, the prophets, the Sermon on the Mount, the ministry of Peter 
and Paul, and the entire drama of salvation at the center of which is Jesus of Nazareth. It is not so 
much that other parts of the biblical story are less important. Rather, it is that these mountain peaks 
are points of clarity and fulfillment. They are parts of the story that make whatever comes before or 
after meaningful in a fundamental way. For example, no fewer than 13 of John Wesley’s 44 sermons 
are devoted to an exposition of the Sermon on the Mount. 


When, therefore, it is said that a social creed/affirmation is a direct outgrowth of this rich biblical 
treasure, it is a proper place of beginning. 


Most members of the Wesleyan family are acquainted with John Wesley’s teachings on holiness. 
For Wesley, inner holiness was so basic to Christian living that he was never at rest until, in 1738, his 
heart was “strangely warmed.” Even so, this man of acts and action could say, without any feeling of 
contradiction, that “Holy solitaries is a phrase no more consistent with the gospel than holy 
adulterers. The gospel of Christ knows of no religion but social — no holiness but social holiness.” 
(Wesley, Preface to Hymns and Sacred Poems, 1739, Works, XIV; p. 321.) 


A social creed/affirmation, then, is no rootless outcropping of social ideas that are alien to the 
Gospel. For Wesleyans, a social creed/affirmation is a statement of the biblical mandates for living in 
a modern and complex society. 


When we turn to the natural world and the Christian’s role as steward of that world, one does not 
get some idea and then turn to Scripture. The only way to respond faithfully to Genesis 1 is to revere 
and accept God’s creatorship of all life, to treasure the garden which is God’s gift to us, and to keep 
this garden with reverent care. There is far more than that which first meets the eye in Genesis 1:1. 
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“In the beginning, when God created the universe, the earth was formless and desolute.” 
Genesis 1:1 
Today’s English Version 


Even more pointed is the biblical teaching on God’s will for world order and peace: 
“He will settle disputes among great nations. They will hammer their swords into plows and 
their spears into pruning knives. Nations will never again go to war, never prepare for battle 
again.” : 

Isaiah 2:4 (TEV) 

These biblical foundations are just as apparent as we try to order our lives and human relations. 

The prophet Amos put the matter more plainly than some are willing to support: 
“The Lord says, ‘I hate your religious festivals; I cannot stand them! When you bring me burnt 
offerings and grain offerings, | will not accept them; I will not accept the animals you have 
fattened to bring me as offerings. Stop your noisy songs; I do not want to listen to your harps. 
Instead, let justice flow like a stream, and righteousness like a river that never goes dry’.” 


Amos 5:21-24 (TEV) 

This great biblical passage, so easily forgotten or domesticated, is as relevant to our age of many 
religious expressions as it was when the prophet spoke it. The need now is to state this same truth 
concisely and in the language of the people whose covenant commitment is to the total story of the 
Bible. 

To those who think of a social creed/affirmation as a radical document, one needs only to point 
out how Jesus was rejected at Nazareth (Mark 6:1-5), how he lamented over Jerusalem (Matthew 
23: 37-39), and how, finally, he went to the cross because of the people’s failure to see and their 
rejection of God’s will for their lives. It is no vague faith of sweet reasonableness that we are called to 
share. Instead, it is a sturdy faith, growing directly out of the Bible, and making its way inevitably to 
the complex lives of men and women of every age. 

This social creed/affirmation begins with the biblical faith and ends in affirmation of and obedience 
within that faith. Since there is no holiness but social holiness, it is the purpose of this creed/af- 
firmation to make clear the areas in which that kind of holiness is to be seen, practiced, and finally 
become the place of action of those who are committed to Jesus Christ. 


James S. Thomas 
Bishop, The United Methodist Church 


Appendix XV 


SIX MAJOR ISSUES AS 
METHODISTS WITNESS TO THE GOSPEL 


I. Global Survival 


Two issues threaten global survival: 


+ The struggle for superiority between the superpowers endangers world peace and brings 
worldwide nuclear destruction close to reality. 


+ Exploitation of the South by the North perpetuates injustice, destroys peace and threatens 
survival. 


Global survival demands our focus on these issues: 


+ Peace cannot be built on foundations of injustice. 
+ Survival cannot be ensured so long as the nuclear threat exists. 
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II. Economic Justice 


We are called to enter into the debate on global economic systems. In that debate we are called to 
challenge contemporary systems and structures and their effect on humanity. 


The church must not draw back from the Gospel imperative to challenge the powerful, even itself 
and governments, and must help shape decision-making in international economic and financial 
institutions. The church must support those who are working for a fairer distribution of economic 
power and resources. 


The biblical mandate is clear: There must be a preferential option for the poor. 


III. Human Rights 


Human rights are God-given, indivisible, and must not be violated. We understand human rights 
to include the traditional civil and political, economic, social and cultural rights. We affirm the im- 
portance of all rights. 


Rights of persons can only be guaranteed when there is opportunity to participate fully in political 
self-determination. We urge policies and practices that ensure the right of every religious group to 
exercise its faith free from legal, political or economic restrictions. The search for national security 
must never be carried out at the expense of fundamental human rights. 


IV. Racism 


The church does not qualify its position on racism. On this issue, the moral absolute is clear. 


Our opposition to racism affirms that all persons are important parts of our covenant with Christ. 
All bring unique gifts to the unity of the body. We recognize that barriers to inclusiveness exist even 
within our own body. We commit ourselves to overcoming all barriers to the inclusive, redeeming 
community of Christ. We support and affirm those persons whose witness against racism has made 
them pay the consequences in pain, suffering and death. : 


V. Natural World 


The church must continue to monitor the energy debate, including nuclear, solar and other non- 
fossil sources. We must work in the interest of a future which affirms health and safety and the 
continued existence of human and non-human creation. 


VI. Nurturing Community 


For a society to interpret the Christian understanding of humanity, a transformation of human 
mentality needs to be achieved, as well as a change in social structures. The Christian understanding 
of humanity can only be realized in a society in which people live with a community spirit, aware of 
human solidarity and social responsibility. 

‘ (Social Creed 1872, Brazilian Methodist) 
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Appendix XVI 


WORLD METHODISM AND WORLD ISSUES SURVEY, 
1986: TABLES OF STATISTICS 


TABLE 1. SELECTED CHARACTERISTICS OF 2,333 RESPONDENTS IN WORLD 


METHODISM AND WORLD ISSUES SURVEY, 1986. 


Selected Characteristics 


Total Respondents 


Major Regions Represented 
Africa 
North America 
Latin America 
Asia 
Europe 
Pacific Islands 


Church Relationship 
Layperson 
Minister 


Gender 
Male 
Female 


Age Group 
Under 20 


60-over 


Type of Community 
City 
Small town, village 
Rural area 


Leadership Position 
In local church 
In connectional system 
No reply 


383 


Number 
2,333 
207 
596 
504 


732 
28 


1,323 
1,010 


1,558 
7175 


141 
948 
831 
413 
1,345 


224 


1,471 


175 


Percent 


100.0 


8.9 
23.5 
11.4 
21.6 
31.4 

1.2 


56.7 
43.3 


66.8 
33.2 


6.0 
40.6 
35.6 
17.7 


57.7 
32.7 
9.6 


63.1 
29.4 
7.5 


TABLE 2. PERCENTAGE RANKINGS OF IMPORTANCE OF SIX SELECTED CHURCH AND 
WORLD ISSUES BY 2,333 RESPONDENTS, WORLD METHODIST AND WORLD ISSUES 
SURVEY, 1986 


i 


Percentage Rankings 
Rank Six Selected Church from 1 (Most Important) to 6 (Least Important) 
Order and World Issues 1 2 3 4 5 6 Other 
i Lack of belief in God as sustainer of 
daily life... 46.5 15.7 105 89 10.2 7.0 1.0 
2. Starvation and poverty... 177 22:2 2337" 17 2p Oa Oak 
oh Discrimination, exploitation or 
oppression... 11.2 ..14.1 18.9. 219.5 “ABA 6s ES 
4. Lack of a sense of holiness 9122123145 12°27 13:2 16-29 24,0 
5. Wars anc arms race (conventional 
and nuclear) 9:4 13.4° 16:6- 17:6 18.892227- “15 
6. Misuse of earth’s resources 3:9 9:8 16:8 —22;4 $2338 21-45 110 


TABLE 3. PERCENTAGE RANKINGS OF IMPORTANCE FOR SIX SELECTED CHURCH 
STRATEGIES IN DEALING WITH WORLD ISSUES BY 2,333 RESPONDENTS, WORLD 
METHODISM AND WORLD ISSUES SURVEY, 1986. 





Percentage Rankings 
Rank Six Selected from 1 (Most Important) to 6 (Least Important) 
Order Church Strategies 1 2 3 4 5 6 Other 


it Proclaim God’s love as revealed in 
Jesus Christ to all people, with 
invitations to become disciples... 46.27 14.5 10:4 9.7 1085 48213 0:2 


Za Develop stewardship beliefs and 

practices which care for God’s holy 

earth, feed the hungry and share 

earth’s resources with all people 

everywhere... 14.9. 26.4 19.4 14.9691127° 12.3% 0:4 
3. Work for a world without 

discrimination, exploitation, and 

oppression... 9 Siiul5. 1s 194g 2 lee) Oo ame ee: 
4. Join the poor in struggles for 

survival and for economic and 

social justice... 8.7, 18.5: 18:6GE A 2le 2a 7S SONS 
Li). Join with others in urging all nations 

to move toward peace and an end 

to the arms race... 13;0) TEI 16:3) 18:2 16:5) 2337 2 
6. Through study and action, relate 

the historic Wesleyan tradition of 

reformation and scriptural holiness 

to present-day conditions... 86 18:0 14:5 -43°9° 15:57 28.95. 0:5 





Appendix XVII 


ACCREDITED NEWS MEDIA: 
15th WORLD METHODIST CONFERENCE 


Church-related: All-Africa Council of Churches (Nairobi), Information Dept. — Joseph 
Dhikusoka, Gideon Musa; Beyond Magazine (Nairobi) — Bedan Mbugua; California - Nevada 
United Methodist Reporter, Northern California Ecumenical Council: Frank Walter; Catholic News 
Service (Washington, DC), Ecumenical Press Service (Geneva), Joseph A. Ngala; Christian 
Recorder (AME); Circuit West UMR (Calif.-Pacific); Dimension (S. Africa); Doxology; Good News 
(USA); Kenya Council of Churches (Nairobi); Methodist Recorder (London) — Peter Bolt; Michigan 
Christian Advocate (Detroit & W. Mich. Conf.); Minnesota UMR; Missouri West UMR; New World 
Outlook; South Carolina Advocate; Thika Road Baptist Church (Nairobi); United Methodist Church 
— General Board of Higher Educ. & Min., UM Communications; United Methodist Reporter 
(Dallas, TX); Wesleyan Christian Advocate (North & South Georgia Conf.); and West Ohio 
News/United Methodist Review. 


Secular: Africa Magazine (Nairobi) — Norbert Manywa; Africa Press Service (Nairobi) — Francis 
Osman Njuluna; African Guardian (Nairobi), Gemini News Service (London), Moussa Awunda; 
Associated Press (Nairobi) - Barbara Borst (also, Time Magazine), David Crary, Jerry Gray; BBC 
(Nairobi) — Ahmet Mohamed; Cable News Network (USA), Gary Stricker, Kurt Reister; Columbus 
Gazette; Gamma-Liaison (New York) — Barbara Adams; German Broadcasting (Nairobi) — Paul 
Amina; Kenya News Agency (Nairobi) — Rosemary Gitau, Josphat Karuga, Mohammed Mohaa, 
Michael Chege; The Nation (Nairobi) — Eliza Chege, Philip Wangalwa, Job Githinji, Catherine 
Gicheru, Tom Myboa, Yanya Mohamed, Dorothy Kweyu Munyakho, Joseph E. Karimi — News 
Editor; The Standard (Nairobi) — Gerald Stephen Ogessa, John Murilungi, Herman Wekesa; 
Visnews (Nairobi) - Abdul Rahman Ramadhan, Mohamed Amin, Said Suleiman, Jonathan Kivvitu, 
Brended Farrow; Voice of America (USA) — Colin Clark; Voice of Kenya (Nairobi) Radio & TV — 
Pamela Mburea, John Nguiruri, Shiranda Achwoka, Aggrey Mutali, Herman Igambi, Victor Omala, 
Samsom Lipuka, Richard Nyabuga; United Press International (Nairobi) — Philip Williams, Manager 
of East Africa UPI, Patrick Moser, Michael Phillips; Weekly Review Xinhuc News Agency — Huang 
jin. The Kenya Times (Nairobi) — John Gachie, Emily Onyango, Henry Chui, Halima Njirainey, 
Willys Otteno, Muinti Mbingo, Juma Gesicho, Adam Hussein, Tom Magero. 


Countries Represented and/or individuals: Australia; Finland; East German — I. Walther; 
Italy (Nigrizia), Portugal, Spain (Mundo Negro), Manuel A. Lopez Ferreira; 
Kenya — Duncan K. Kamamo; Norway; Sweden — Anna Brita Hulth; UK/USA — Linda Wolfe 
Keister; USA — LaVonne Moore; USA — Dan Moore; West Germany — W. Kircher; Johathan 
Gichaara, Phil Anzeze, Roger Burgess. Freelance Photographers — Francis Njenga, Lawrence 
Kayubi, James Kariuki. 
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WHO’S WHO 
FIFTEENTH WORLD METHODIST CONFERENCE 
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NNAN, Joseph Samuel (C) BSc, International Civil Servant (Ret), Agric Advr to Ch, Methodist Church 
Headquarters, PO Box 403, Accra, Ghana 

NNONDO, Jeremiah (D) PO Box 25030, Nairobi, Kenya 

PETZ, Mary N. (AV) MA, Education, UM, 137 S Lakeshore Dr, Waynesville, NC 28786 

eae: William L. (C) College Pres (Ret), UM, 137 S Lakeshore Dr, Waynesville, NC 28786 

LQUILANTE, Massimo (D) Via Firenze 38, Rome, 00184, Italy 

QUILANTE, Sergio (C) Ch Pres, Via Firenze 38, Rome, 00184, Italy 

i RCHER, Baltron A. (C) Lay Pastor, Businessman, Society Stwd, MCCA, PO Box N-313, Nassau, Bahamas 

WKRCHER, Patricia (D) Housewife, Steward, Laity, MCCA, PO Box N-313, Nassau, Bahamas 

ARCHIBALD, Chestina M. (O) Campus Min, UM, PO Box 22, Fisk University, Nashville, TN 37203 

RIAS, Samuel Martinez (D) Lic, Lawyer, Treas, Nicolas San Juan No 807 Depto 202, Col Del Valle, Mexico DF 
03100 Mexico 

RMOUR, Clifford A., Jr. (C) MDiv, Sr Pastor, UM, PO Box 595, Newark, DE 19715 

ARMOUR, Jeannette A. (AV) BSEd, Tchr, UM, PO Box 595, Newark, DE 19715 

RNOLD, Sue (AV) Homemaker/Piano Tchr, UM, 2727 Jackson St, Alexandria, LA 71301 

‘RNOLD, Tracy R. (D) Pastor, UM, 2727 Jackson St, Alexandria, LA 71301 

ARNOLD, William E., Jr. (D) BS, Prof Engnr, Conf Lay Ldr, UM, 3712 Pope Ave, N Little Rock, AR 72116 

RNOLD, Mrs. William E. (AV) BSE, Homemaker, UM, 3712 Pope Ave, N Little Rock, AR 72116 

WMROME, Stephen Z. (D) Proj Ward, Treas, PO Box 98196, Mombasa, Kenya 

SKEW, R. Samuel, III (D) Pastor, UM, PO Box 118, Surry, VA 23883 

ATKINSON, Amy (AV) 239 Gardenia Dr, Memphis, TN 38117 

TKINSON, Mrs. George (C) 239 Gardenia Dr, Memphis, TN 38117 

AULT, Dorothy B. (AV) BA, Tchr (Ret), UM, 1230 Greystone Dr, Pittsburgh, PA 15241 

\ULT, James M. (C) Bishop, UM, 1204 Freedom Rd, Mars, PA 16046-8801 

ARIAH, Mrs. Khushnud S. (D) St Andrews Church House, 74 Garden Rd, Karachi, Pakistan 





























3AARTMAN, Nkatazo Ernest (C) Pres of Conf, PO Box 41, Mdantsane, Ciskei, 5219 South Africa 

; ABBY, Barbara M. (D) Tchr, Wesleyan, 1345 Skyline Dr, Lemon Grove, CA 92045 

} ABBY, Stephen F. (C/O) Dist Supt, Wesleyan, 1345 Skyline Dr, Lemon Grove, CA 92045 

RAE, Dong Yoon (D) Min, 150-2, Jeon nong 2-dong, Dong dae moon-ku, Seoul, Korea 

BAGWELL, Bertha Key (D) BA, Tchr, Homemaker, Conf Bd of Miss, UM, PO Box 5036, Nashville, GA 31639 

; AGWELL, John M. (D) MDiv, Pastor, Chr Religion & Race, UM, Box 425, Nashville, GA 31639 

| AIDEN, Georgina (C) Tchr, Lay Pastor, Box 0133, Takoradi, Ghana 

AIDEN. Moses K. (D) Businessman, Lay Pastor, PO Box 0133, Takoradi, Ghana 

BAILEY, Barbara (D) BSc, DipEd, Educator, Exec Pres Dist Women’s League, MCCA, 4 Widcombe Rd, Kingston 6, 

Jamaica, W.I. 

BAILEY, Ivor (C) Min, Supt, Adelaide Central Mission, 4 Shepherdson Rd, Athelstone, SA 5076 Sth Australia 

BAILEY, Jan A. (AV) BA, DipEd, High Sch Tchr, Adelaide Central Mission, 43 Franklin St, Adelaide, 5000 S 

| Australia 

BAILEY, Paul C. (D) BA, MDiv, ThM, Pastor, UM, 601 West Main St, Waynesboro, VA 22980 

BAILEY, Rosalie (AV), Sec, UM, 601 West Main St, Waynesboro, VA 22980 

BAKER, Dorothy M. (D) Homemaker, Lay Mbr CCOM, Ex Bd/Personnel, UM, 1511 - 8th Pl S, Edmonds, WA 
98020 

BAKER, Elma A. (D) BSEd, Tchr (Ret), Chr Missions, UM, 481 Simpson, North Bend, OR 97459 

BAKER, Janet B. (AV) Homemaker, Trustee, UM, 4900 Logan Ave, NW, Canton, OH 44709 

BAKER, Roger E. (D) MD, Physician, Lay Ldr, UM, 4900 Logan Ave, NW, Canton, OH 44709 

BAKER, Roy H. (AV) AA, BMS, Mortician, Conf Refugee Comm, UM, 1511 8th Place South, Edmonds, WA 98020 

BAKER, Timothy A. (D) BSAg, BSBus, Agri/Farming, Miss to Zaire, UM, 481 Simpson, North Bend, OR 97459 
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BALES, Harold K. (D) Sr Min, UM, PO Box 31603, Charlotte, NC 28231 
BALES, Judy (AV) Off Mgr, UM, 901 Colville Rd, Charlotte, NC 28207 
BALL, Mrs. Lee (D) Homemaker, Conf Interim Council, UM, 439 Leicester, Duluth, MN 55803 
BALL, Robert E. (D) Fin Planner, Conf Bd of Pensions, UM, 439 Leicester, Duluth, MN 55803 
BAM, Sylvia Nozipho (D) Tchr, Nurse, Minister’s Wife, Past Gen Pres, UM, Tsomo Methodist Mission, Box 6, Tsome 
Transkei, South Africa 
BANGURA, Regina Leah (AV) SRN, SCM, Nurse, UMM Treas, UM, United Methodist Church, Box 523, Freetows 
Sierra Leone 
BANGURA, Thomas Syla (C) MA, Bishop, UM, 31 Lightfoot Boston St, PO Box 523, Freetown, Sierra Leone 
BANKS, Lewis L. (D) School Prin (Ret), Laity, Gen Bd of Miss, CME, 729 Ridley Ave, LaGrange, GA 30240 
BARKER, Paul O. (D) BS, BA, Insurance, Lay Del Ann Conf, UM, Rt 1, Box 296, Pleasant Hope, MO 65725 
BARLING, Aaron F. (O) BA, BD, Min, UM, 1713 Country Club Rd, Blytheville, AR 72315 
BARLING, Nell Bruner (D) Dir GBOGM, UM, 1713 Country Club Rd, Blytheville, AR 72315 . 





BARNES, Elaine B. (D) MDiv, Min, UM, 6130 N Fairhill St, Philadelphia, PA 19120 

BARNES, Louise Trigg (AV) BS, MA, Educator, Rel Ed/Miss Consult, AME, 471 Huger St, Charleston, SC 29403 

BARNETT, Beverly C. (D) BSEd, MSEd, Tchr, UM, 215 Bay Shore Dr, Decatur, IL 62521 

BARNETT, Vernie T. (C) Clergy, Preachers’ Aid Soc, UM, 215 Bayshore Dr, Decatur, IL 62521 

BARRETT, Dorothy L. (AV) Businesswoman, UM, 1013 Judd St, Fort Worth, TX 76104 

BARRETT, John C.A. (C) MA, Min, Asst Sec WMC British Comm, Kent College, Pembury, Tunbridge Wells, Ke 
TN2 4AX England 

BARRETT, Nelda (D) BA, MA-Public Admin, Assoc Dir COM, UM, One Summit Ave, #505, Fort Worth, TX 7610: 

BARRETT, Sally (D) Cert Ed, Tchr, Kent Coll, Pembury, Tunbridge Wells, Kent, TN2 4AX England 

BARTON, Donna R. (AV) MA, Dir Chris Ed, UM, 15 Sylvan Way, Greenville, PA 16125 

BARTON, J. Henry (D) PhD, College Prof, Chr DCOM, UM, 15 Sylvan Way, Greenville, PA 16125 2 

BASS, Mary G. (D) AME, 8057 S Phillips, Chicago, IL 60617 ; 

BAUER, Renate (O) Tchr, UM, Peteru. Paulstr. 86, Bruchsal, 7520, West Germany 

BAUGHMAN, Charles W. (C) BA, BD, MA, PhD, Prof of Old Testament, Ordained Elder, UM, Rt 1, Box 23: 
Cleveland, MO 64734 : 

BAUGHMAN, Doretta E. (D) Local Pastor (Ret), UM, Rt. 1, Box 232, Cleveland, MO 64734 

BAUMAN, Melissa Moss (AV) MM, Prof Singer, UM, 3 Grove St, New Paltz, NY 12561 

BAUMAN, Steven P. (D) MDiv, Pastor, Chrp Comm Christian Unity/Interreligious Conc, UM, 3 Grove St, Ne 
Paltz, NY 12561 ; 

BAXTER, Floyd (AV) Ind Eng, Dir Sons of Allen, AME, 3194 Baxberry Ct, Decatur, GA 30034 3 

BEACH, Caren K. (D) BS, Tchr, Ch Sch Supt, UM, 1505 Pasadena Dr, Erie, PA 16505 . 

BEACH, Fred G. (AV) MS Physics, MBA, Elect Syst Eng, Ch Sch Tchr, UM, 1505 Pasadena Dr, Erie, PA 16505 

BEAN, Elmo A. (D) MDiv, DD, Pastor, AME, 1035 East Blvd, Cleveland, OH 44108 

BEAN, Norma J. (AV) Social Wrkr, SS Tchr, AME, 1035 East Blvd, Cleveland, OH 44108 | 

BEARD, Jack E. (AV) BS, MA, Chemist (Ret), UM, Rt 1, Box 344, Westernport, MD 21562 

BEARD, Jean J. (C) BS, Homemaker, UM, Rt 1, Box 344, Westernport, MD 21562 

BEASON, L. Evelyn (O) 1025 Cumberland Ave, Dayton, OH 45406 | 

BECK, Brian E. (C) MA, Sec of Conf, 1 Central Bldgs, Westminster, London, SW1H 9NH England 

BECK, Catherine (D) UM, 121 Washington Ave, S #401, Minneapolis, MN 55401 sj 

BECK, Kenneth (D) Min, UM, 121 Washington Ave, S #401, Minneapolis, MN 55401 

BECKER, George B. (AV) Ext Agt (Ret), Elder and Comm of Pres, Presbyterian, Rt 27, Box 361, Terre Haute, | 
47802 

BEIL, Charles E. (D) Banking, UM, 502 Highland, Big Springs, TX 79720 

BEIL, Joan (D) Housewife, UM, 502 Highland, Big Spring, TX 79720 

BELL, Gwen (AV) Homemaker, UM, 505 Park Ave, Waupaca, WI 54981 

BELL, Perry (D) Pastor, UM, PO Box 44, Waupaca, WI 54981 

BENJERS, Vincent (C) MA, LLB, DBM, Legal Adv, Church VP, 509, Gulmohar Apts, East St, Pune, Maharashtr 
411 001 India 

BENNETT, Marion D. (AV) AB, MDiv, Pastor, UM, 1911 Goldhill Ave, Las Vegas, NV 89106 

BENSON, Edith H. (D) Church Sec, Fin Sec, UM, 6108 Tracy Valley Dr, Norcross, GA 30093 

BENSON, Euna Lee (AV) Reg Nurse, Dist Mission Coord, UM, 20 Broadfield Rd, Hamden, CT 06517 

BENSON, James Jay (D) Min, Dist Supt, UM, 20 Broadfield Rd, Hamden, CT 06517 

BENTZINGER, Rosalie (D) 4487 Post Pl #139, Nashville, TN 37205 

BERNABE, Vicenta Mamani (D) FEFEME, Bol Coord, Student, Nat Women’s Coord, Casilla 356, La Paz, Bolivia 

BERRY, Carrick (AV) DDS, Dentist, Tchr, Chrp Trustees, Box 46, Bonne Terre, MO 63628 

BERRY, Gessel, Jr. (AV) 1704 McGovern St, Highland Park, IL 60035 

BERRY, Keith T. (C) AB, STB, ThD, Min, UM, 220 S Elm St, Marshfield, MO 65706 

BERRY, Mrs. Keith T. (AV) BMus, MRE, Ch Musician, Rel Ed, Laity, UM, 840 E Burford, Marshfield, MO 65706 


390 





RRY, Mary (O) Dental Asst, Organist, UM, Box 46, Bonne Terre, MO 63628 
SS, Lorraine J. (C) PhD, Univ Prof (Ret), Educ/Psychol, Conf COM, Chrp Comm on Eval/Review, UM, 1713 
Otis Place, NE, Washington, DC 20018 
THEA, Josefa E. (D) UM, PO Box 10955, Raleigh, NC 27605 ; 
THEA, Joseph B. (C) BA, MDiv, DD, Min, Admin Asst to Bishop, UM, PO Box 10955, Raleigh, NC 27605 
ETHEA, Mrs. Joseph B. (AV) AB, Public Sch Tchr, UM, PO Box 10955, Raleigh, NC 27605 
ETHEL, Carolyn L. (D) Tchr, UM, 638 Oneida Rd, Chillicothe, OH 45601 
EVEL, Henry J. (D) MDiv, Chaplain, UM 1305 Ascension St, Des Moines, IA 50314 
HEVINS, C. Rex (C) Sr Min, UM, 1630 North 61, Lincoln, NE 68505 
ICKERSTAFF, F.F. (D) Ret Exec, Conf Delegate, UM, Box 335, Sylva, NC 28779 
ICKERSTAFF, Lorena A. (AV) Homemaker, Steward, UM, PO Box 335, Sylva, NC 28779 
ICKERTON, Thomas (O) Pastor, UM, PO Box 571, Shady Springs, WV 25918 
IDEAUX, Rene O. (D) BS, BD, Min, Dep Gen Sec, UM, 475 Riverside Dr, New York City, NY 10115 
IGELOW, Judy L. (D) BS, MBA, Banker, UM, 2421 Slaton Dr, Grand Prairie, TX 75052 
IGLER, Vernon (D) Pastor, UM, 215 Falconer St, North Tonawanda, NY 14120 
ILLINGS, Peggy (D) BA, MA, Dep Gen Sec, World Div, GBOGM, UM, 475 Riverside Dr, New York, NY 10115 
IRD, Ann (D) BA, AKC, Housewife, Dist Lay Trng Sec, 18 Moreton End Lane, Harpenden, Herts, AL5 2HB, 
England 
IRD, Derek (D) MB, BS, LRCP MRCS, Med Practitioner, 18 Moreton End Lane, Harpenden, Herts, AL5 2HB, 
England 
IRD, Peter (C) 18 Moreton End Lane, Harpenden, Herts, AL5 2HB, England 
BISHOP, Cecil (C) AB, MDiv, STM, DD, Bishop, AMEZ, 5401 Broadwater St, Temple Hills, MD 20748 
BISHOP, Marlene Y. (D) Attorney, Miss Supvr, AMEZ, 5401 Broadwater St, Temple Hills, MD 20748 
JORK, Virgil V. (C) Pastor, UM, 6730 Chickasaw Dr, Fort Wayne, IN 46805 
LACK, Kathleen Mary (D) MDiv, Min, UM, 348 North Dr, Severna Park, MD 21146 
LACKBURN, David H. (O) BS, MDiv, GBGM Field Rep, UM, 625 Hamilton Ave, Palo Alto, CA 94301-2078 
iACKWELL, George Lincoln (C) MA, MDiv, DD, Sec/Treas Chris Ed Dept, AMEZ, 128 E. 58th St, Chicago, IL 
60637 
! ACKWELL, Roberta Elizabeth (AV) AA, Public Admin, Chrp Admin Bd, Dir GBGM, UM, 2827 LaSalle St, 
Charlotte, NC 28216 
LAIR, Alisa Lyman (D) BS, Psychology, Sec, Laity, Minister’s Spouse, UM, 864 South Roys Ave, Columbus, OH 
43204 
BLAIR, Andrew (D) Atty, Chancellor, UM, PO Box 553, Charleston, WV 25322 
_AIR, Eugene A. (D) BS, MDiv, Min, Elder, UM, 864 South Roys Ave, Columbus, OH 43204 
I_AKE, Teresa (C) YPD Pres, AME, 1440 Biggers Rd, Columbus, GA 31904 
ANKS, Ralph E. (D) Min, UM, 3849 N 18th St, Philadelphia, PA 19140 
LANTON, Lucy Clyde (D) MA, MEd, Nurse Educator, Education Coord, UM, Rt 1, Box 74, Columbia, VA 23038 
LOEM, Renate (D) UN Rep, EMK, 103 Bis Rt de Thonon, 1222 Vesenaz, Geneva, Switzerland 
LYDEN, Sybil E. (D) Tchr, Laity, MCCA, Baldwin Ave, PO Box N8035, Nassau, N.P., Bahamas 
LYTH, Geoffrey H. (C) Min, 34 Roche Rd, Duncraig, W.A. 6023, Australia 
OAYUE, Charles, Jr. (C) Student, Former Conf Youth Pres, The Methodist Church Liberia, The Divinity School, 
Duke Univ, Durham, NC 27706 
BOETTNER, Janice P. (AV) AB, UM, PO Box 51, Sergeantsville, NJ 08557 
BOETTNER, Robert L. (D) AB, MDiv, Pastor, UM, Box 51, Sergeantsville, NJ 08557 
BOHNSACK, Benjamin (D) MDiv, Pastor, UM, 111 E Ridge St, Marquette, MI 49855 
BOLT, Joan (D) Youth Worker/Missions, 7 St Lawrence Rd, Plymouth, PL4 6HN England 
BOLT, Peter (C) BD, Sec WMC British Comm, 7 St Lawrence Rd, Plymouth, PL4 6HN England 
BONAVENTURE, Ndorimana (D) BTH, Pastor, Tchr, Dist Supt, UM, BP 97, Gitega, Burundi 
BONDS, M. Marie (O) Laity, AMEZ, 7153 Amhearst Ave, St. Louis, MO 63130 
BONILLA, Elsa Richero de (C) Tchr, Viera 887, Salto, Uruguay 
BONNER, Dan E., Jr. (D) Sr Pastor, UM, 1225 Boca Chica, Brownsville, TX 78520 
BONNER, Harrison Douglas (D) BA, MA, Presiding Elder, AMEZ, 12 Eldridge St, Waterbury, CT 06704 
BONNER, Margie Jean (C) AA, Sr Ctr Dir, Dist Miss Pres, AMEZ, 12 Eldridge St, Waterbury, CT 06704 
BORGEN, Inger (C) Family Therapist, VPres NFMW, Theodor Petersensvei 18 b, 7000 Trondheim, Norway 
BORGEN, Martha (C) Laity, Sibyllegatan 18, 114 42 Stockholm, Sweden 
BORGEN, Ole E. (C) Bishop, Sibyllegatan 18, 114 42 Stockholm, Sweden 
BORGEN, Peder (C) Pro Rector, Univ Prof, Pastor, Theodor Petersensvei 18b, 7000 Trondheim, Norway 
BORGESON, Patricia (D) Conf Supp Staff, UM, 6401 5th Ave So., Minneapolis, MN 55423 
BORGESON, Wesley (D) Prof Engineer, UM, 6401 5th Ave So., Minneapolis, MN 55423 
BORMAN, John (D) Min, Dist Chrp, PO Box 20107, Durban North, 4016 South Africa 
BORN, Ethel W. (C) UM, 6995 Malinda Rd, Salem, VA 24153 
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BORO, Nayan Kant (D) MCom, LLB, Accountant, Audit Comm Chrp MCI, 216, North Civil Lines, Napiertowr 
Jabalpur, 482 001 India 
BORO, Mrs. G. (AV) BSc, Tchr, Youth Ldr, 216 North Civil Lines, Napiertown, Jabalpur, M.P., 482 001 India 
BORT, David J. (D) Pastor, Editor, UM, RD 2, Box 1780, Arlington, VT 05250 
BORT, Joan W. (AV) Tchr, UM, RD 2, Box 1780, Arlington, VT 05250 
BOSS, Charles L. (D) Rel D, Sr Pastor, UM, 35177 Beech Ave, Yucaipa, CA 92399 
BOULTINGHOUSE, Barbara (D) AB, MEd, Deaconess, Chr Ann Conf CSRW, UM, 808 Lafayette St, Camden, S' 
29020 
BOUTWELL, Mrs. Frank A. (AV) Laity, UM, 207 Pitts Ave, Marshall, TX 75670 
BOUTWELL, Frank A. (D) Pastor, UM, 207 Pitts Ave, Marshall, TX 75670 
BOWDEN, Eugenie A. (O) 5310 Keystone, San Antonio, TX 78229 
BOWDEN, John N. (O) 5310 Keystone, San Antonio, TX 78229 
BOWDOIN, Herbert L. (D) DD, Min, App Evangelist, UM, 264 Altamonte Springs Dr, Altamonte Springs, FL 3270 
BOWDOIN, Polly (AV) UM, 264 Altamonte Springs Dr, Altamonte Springs, FL 32701 
BOWEN, Dorothy N. (D) BA, MSLS, PhD, Librarian, Free Methodist, Box 24686, Nairobi, Kenya 
BOWEN, Earl A., Jr. (D) BA, MAR, PhD, Academic Dean/Prof Ed Studies, Free Methodist, Box 24686, Nairo 
Kenya 
BOWYER, Bonnie M. (AV) BS, Homemaker, Conf Sec for Equitable Salaries, UM, 7 Larchmont Dr, Huntingtoj 
WV 25705 
BOWYER, John F. (D) BA, MA, MDiv, Dist Supt, UM, 7 Larchmont Dr, Huntington, WV 25705 
BRAAM, Sybil (C) Tchr, Gen Pres MCSA, 11 Perdeberg Ave, Bosmont 2092, Johannesburg, South Africa 
BRABHAM, J. Risher (O) Campus Min, UM, Box 5009, W.C.S., Rock Hill, SC 29733 
BRACKMAN, William L., Jr. (C) BD, MDiv, Min, Dist Supt, UM, 898 North Boston Ave, DeLand, FL 32724 
BRACY, Ursula J. (D) RN, Nurse (Ret), Conf Miss Pres, CME, 4120 West Belle Place, St Louis, MO 63108 
BRADLEY, Dorothy (O) 417 Cockupmill Rd, Reisterstown, MD 21136 
BRANDYBERRY, Abraham L. (D) DD, DMin, MDiv, BA, Dist Supt, UM, 132 Crisswill Rd, St Clairsville, OH 4395) 
BRANDYBERRY, Loislee (AV) Housewife, Laity, UM, 132 Criswill Rd, St Clairsville, OH 43950 
BRATCHER, Yar Gonway (D) Min, GST, Box 1010, Monrovia, Liberia 
BRAUTESETH, Ronald E. (AV) Min, PO Box 735, Honeydew, Transvaal, 2040 South Africa 
BRAWNER, Alice (O) CME, c/o Mrs. Joy A. Jackson, 1007 S Candler St, Decatur, GA 30030 
BREDBENNER, Novella (D) MA, Tchr, Ch Historian, UM, 112 S 2nd St, Klemme, IA 50449 
BREVARD, Joseph H. (O) CME, 909 - 4th St NW, Moultrie, GA 31768 
BREWER, Daniel S. (C) DMin, Minister/Professor, President of Gbarnga School of Theology, GST, PO Box 101 
Monrovia, Liberia 
BREWER, Earl D.C. (D) PhD, Professor (Ret), UM, 991 Liawen Ct, Atlanta, GA 30329 
BREWER, Ethel K. (AV) (Ret), Mbr, Miss/Soc Con, UM, 991 Liawen Ct, Atlanta, GA 30329 
BRISCOE, Carolyn (C) AB, MEd, EdD, Col Prof, Laity, UM, 108 E Brookwood Dr, Clemson, SC 29631 
BROCKINGTON, Joseph (O) Min, AME, 8100 East Jefferson, Apt 305A, Detroit, MI 48207 
BROCKWELL, Charles W., Jr. (D) PhD, Univ and Sem Prof, Min, UM, 3907 Ashridge Dr, Louisville, KY 40222 
BROCKWELL, Mary Ann (D) Tchr, Laity, UM, 3907 Ashridge Dr, Louisville, KY 40222 
BROOKS, Barbara (D) Deaconess, Community Ctr Wrkr, Lcl Bd of Ch/Soc, UM, 808 Lafayette St, Camden, ¢ 
29020 | 
BROOKS, Phillip D. (D) Min, UM, 669 S Kellner Rd, Columbus, OH 43209 
BROOMFIELD, Wylene A. (C) BA, MA, Tchr, Bishop’s Wife, CME, 6524 - 16th St, NW, Washington, DC 20012 
BROSE, Susanne (C) Sec Dip, Reg Sec of Woman’s Work, UM, Goethestrasse 38, D-3500 Kassel, Fed Rep 
Germany | 
BROTHERS, Duane E. (D) MD, Physician/Anesthesiologist, Conf BOGM, UM, 3941 S Evanston, Tulsa, OK 7410! 
BROTHERS, Sue P. (AV) Homemaker, Laity, UM, 3941 S Evanston, Tulsa, OK 74105 | 
BROWDER, Michael H. (D) PhD, MDiv, ThM, BA, Min, UM, 104 West Washington St, Strasburg, VA 22657 : 
BROWN, Anthony (AV) Sound Tech, Pres St Youth Counc, AMEZ, 1810 59th Ave, Sacramento, CA 95822 | 
BROWN, Aurelia (O) BA, MA, Tchr, Dir Chr Ed, AMEZ, 22 Crowley Dr, Randolph, MA 02368 
sey ror T. (C) DPS, Dip Theol, Min, Wesley Central Mission, 148 Lonsdale St, Melbourne Vic., 30( 
ustralia : 
BROWN, Brenda A. (O) 3812 Greenspring Ave, Baltimore, MD 21209 
BROWN, ie A. (C) MA, Gen Sec Div of Education/Youth, 2 Chester House, Pages Lane, London, N10 IE 
Englan 
BROWN, Elsie M. (0) Homemaker, Frmr Pres Conf UMW, UM, 7530 - 31st Ave, NE, Seattle, WA 98115 
BROWN, Frank E. (D) Clergy, Dist Supt (Ret), UM, 7530 - 31st Ave, NE, Seattle, WA 98115 
BROWN, Katheryn M. (C) AME, 287 Barfield Ave, SW, Atlanta, GA 30310 
BROWN, Marge (D) Sec, Conf Miss Sal Supp and Itin, UM, PO Box 2, Charlottesville, VA 22902 
BROWN, Robert R. (C) MD, Physician (Ret), Lay Ldr, UM, 2544 N 9th St, Terre Haute, IN 47804 
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ROWN, Ruby C. (AV) MA, Tchr (Ret), AME, 3233 East 137th, Cleveland, OH 44120 

ROWN, Susan Elizabeth (D) Pres of Conf Coun on Youth Min, HS Student, UM, 4215 Shepler Church, SW, 
Canton, OH 44706 

i ROWN, Thomas B. (C) Min, AME, 2321 Thalia St, New Orleans, LA 70113 

BROWN, Thomas Louis (C) MDiv, Min, CME, 2851 The Fontainebleau, Atlanta, GA 30331 

BROWN, Warren M. (D) Pastor, AMEZ, 22 Crawley Dr, Randolph, MA 02368 

BROWNFIELD, Mary M. (D) Homemaker, Day Care Wrkr, UM, 2147 Home Park Ave, Decatur, IL 62526 

SROWNFIELD, Richard C. (D) DMin, Dir Min, UM, 2147 Home Park Ave, Decatur, IL 62526 

BRUBAKER, Ellen (C) AB, MA, MDiv, Dist Supt, UM, 11 Fuller SE, PO Box 6247, Grand Rapids, MI 49506 

BRUBAKER, Robert C. (AV) AB, MDiv, DMin, Pastor, UM, 721 Sligh, NE, Grand Rapids, MI 49505 

I8RUMFIELD, Welton H., Jr. (D) Auto Dealer, Laity, UM, 206 LaSare Dr, Amite, LA 70422 

BRUMFIELD, Mrs. Welton H. (AV) Homemaker, UM, 206 LaSare Dr, Amite, LA 70422 

R RUMMET, Don (D) Pastor, UM, 4140 Miller Rd, Scottsdale, AZ 85251 

3RUMMET, Judy (D) Pres Conf UMW, UM, 4140 Miller Rd, Scottsdale, AZ 85251 

8RYAN, Corneille (AV) BA, Homemaker, UM, PO Box 758, Lake Junaluska, NC 28745 

BRYAN, Marie W. (AV) Nurse, Local Ch Chm Worship, UM, 120 Maplelawn Ave, NE, Roanoke, VA 24012 

BRYAN, Monk (C) ThM, DD, LHD, HumD, Bishop, UM, PO Box 758, Lake Junaluska, NC 28745 

BRYAN, Willa A. (AV) Nurse/Supvr, UM, 3 Ashley St, Springfield, MA 01105 

BRYANT, Cecelia Williams (AV) AME, 1300 Druid Hill Ave, Baltimore, MD 21217 

BRYANT, John R. (D) AME, 1300 Druid Hill Ave, Baltimore, MD 21217 

BUCK, Leonard E. (AV) 16 Francis St, Dromana 3936, Australia 

BUCKLES, Joseph A. (AV) BA, BD, MA, Pastor, UM, 640 Lexington, Chicago Heights, IL 60411 

BUCKLES, Theresa R. (AV) BA, Tchr, Laity, UM, 640 Lexington, Chicago Heights, IL 60411 

BUESCHER, Kay D. (D) Reg Nurse, Dir Women’s Div, World Div GBGM, UM, 32865 SE Highway 211, Eagle 

Creek, OR 97022 

BULLARD, John C. (D) BS/Civil Eng, Gen Contractor, Past Chr Ad Bd, COM, Mem Comm of 100 Candler Sch of 
Th, UM, 3359 Warrenton Rd, Montgomery, AL 36111 

ULLARD, Mary Ellen (C) BS, MS, Dir Ed Min Huntington Coll, Lay Del Ann Conf, Ad Bd, UM, 3359 Warrenton 
Rd, Montgomery, AL 36111 

JULLOCK, Clifton V. (D) Min, UM, 153 N Wood St, Battle Creek, MI 49017 

NDY, Betty L. (D) ACCOM, UM, 822 Marinel Lane, Mission, TX 78572 

URCHFIELD, Willie J. (0) Campus Min, UM, 3201 John Merritt Blvd, Nashville, TN 37202 

‘JRGESS, Donah (AV) Manager, UM, 810 12th Ave S, Nashville, TN 37203 

SIRGESS, Roger L. (D) LLD, Communications, Gen Sec UMCom, UM, 810 Twelfth Ave South, Nashville, TN 
37203 

WRKE, Marta Jan (C) Min, WMC Youth Pres, UM, 1400 University Blvd N, Jacksonville, FL 32211 

BURRY, Allan J. (D) MDiv, Clergy, Asst Gen Sec GBHEM, UM, PO Box 871, Nashville, TN 37202 

URRY, Evelyn M. (AV) Dir, Ldrshp Dev GBOD, UM, Box 840, Nashville, TN 37202 
BURTON, Amanda SS. (D) BS, Tchr (Ret), Ch Ad Bd, UM, Rt 3, Box 213, Eutaw, AL 35462 
BUSHNELL, Kenneth L. (D) MA, Communication Dir, Seventh-day Adventist, PO Box HG, 100 Highlands, Harare, 
Zimbabwe 

BUTCH, Alice (D) Homemaker, Dist Miss Sec, UM, 709 Loueda Ave, Gladstone, MI 49837 

BUTLER, R. Randle (C) Diac Min of Evang, UM, 2867 Burning Rock, San Antonio, TX 78247 

BUTLER, Ruth E. (AV) Homemaker, UM, 2867 Burning Rock, San Antonio, TX 78247 

BUTTS, U.L. (AV) CME, 726 W 99th St, Los Angeles, CA 90044 

BUYA, Joel (E) Pres, Lutheran, PO Box 54128, Nairobi, Kenya 

BWORA, Kea Samson (D) Supt, Min, PO Box 46, Hola, Kenya 

BZDYK, Olga R. (O) Assoc Prof of Ed, Catholic, 18520 SW 127th Ct, Miami, FL 33177 




















CALDWELL, Gilbert Haven (D) BS, MDiv, DD, Assoc Gen Sec Comm on Religion/Race, UM, 10927 Billingsgate 
Rd, Columbia, MD 21044 

CALDWELL, Grace D. (AV) BA, MS, Tchr, Laity, UM, 10927 Billingsgate Rd, Columbia, MD 21044 

CALLAGHAN, W. Sydney (C) OBE, BA, Min, Gen Sec Counc on Soc Wel, Ex-Pres of Conf, 7 Eileen Gardens, 
Belfast, BT9 6FW Northern Ireland 

CALVIN, George W. C., Jr. (D) BA, MA, MDiv, Pastor, UM, 2626 Harding Blvd, Baton Rouge, LA 70807 

CALVIN, Mae E. (AV) Reg Nurse, Minister's Wife, UM, 2626 Harding Blvd, Baton Rouge, LA 70807 

CAMACHO, Marco L.,.(D) BA, Laity, Aptdo 5481, 1100 San Juan de Tibas, San Jose, Costa Rica 

CAMPBELL, Clarence R. (D) MDiv, Dist Supt, UM, 601 E 38th St, Scottsbluff, NE 69361 

CAMPBELL, Dennis M. (D) PhD, Dean of Div Sch/Prof of Theo, Elder, UM, The Divinity School, Duke University, 
Durham, NC 27706 

CAMPBELL, Kay D. (D) BA, Tchr, UMW Dist Pres, UM, PO Box 26, Unity, OR 97884 
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CAMPE, Jo H. (D) UM, 15050 Scenic Heights Rd, Eden Prairie, MN 55344 

CAMPE, Joan B. (D) UM, 15050 Scenic Heights Rd, Eden Prairie, MN 55344 

CANADY, Lillie Mae (C) Tax Examiner, Dist Dir Ed Class Ldr, AMEZ, 3214 College Ave, Kansas City, MO 64128 

CANADY, Nathaniel Byron (AV) BS, Mech Engr, Steward, AMEZ, 3214 College Ave, Kansas City, MO 64128 

CANNON, William R. (C) Bishop, Pres WMC Exec Comm, UM, The Plaza Towers 12F, 2575 Peachtree Rd, NI 
Atlanta, GA 30305 

CAPO, Enrique (C) Gen Sec, Evangelical Church of Spain, c. dels Tallers, 26, 08001 Barcelona, Spain 

CARAWAY, James J. (D) DD, Min, Conf Dir of Fin Aff, UM, 527 North Blvd, Baton Rouge, LA 70802 

CARAWAY, Mrs. James J. (AV) UM, 527 North Blvd, Baton Rouge, LA 70802 

CAREY, Kenris L. (C) Business, Local Preacher, Jr. Steward, MCCA, PO Box N4642, Nassau, Bahamas 

CAREY, W. Talmadge (D) Self-Emp Entre, Laity, MCCA, PO Box N4642, Nassau, Bahamas 

CARGILL, Derek (D) (Ret), 30 Park Lane, Sutton Bonington, Loughborough, LE12 5NH England 

CARGILL, Mary (C) Area Pres WFMW, 30 Park Lane, Sutton Bonington, Loughborough, LE12 5NH England 

CARGILL, Sally (D) BA, 30 Park Lane, Sutton Bonington, Loughborough, LE12 5NH England 

CARGLE, Belva (D) BS, MA, Tchr, Conf Pres, CME, 2380 Monroe St, Gary, IN 46407 

CARGLE, Carrell K., Sr. (C) MDiv, Min, CME, 2380 Monroe St, Gary, IN 46407 

CARMICHEL, Alexander C., IV (C] MDiv, Pastor, Chrp Conf Comm CUIC, UM, PO Box 4008, Enterprise, F 
32735 

CARR, Barbara S. (AV) MA, Tchr, CEd, Dept, AMEZ, 8015 Stanford Ave, St Louis, MO 63130 

CARR, Clarence (D) BA, MDiv, DD, Min, AMEZ, 613 N Garrison Ave, St Louis, MO 63103 

CARR, Jimmy (D) MA, Dir Prog Min, UM, PO Box 1092, Jackson, MS 39215 

CARR, Joy T. (D) MA, Assoc Dir CCOM, UM, PO Box 1147, Jackson, MS 39215 

CARRINGTON, John E. (C) Ex Dir UM City Soc, UM, 50 Ralph Rd, New Rochelle, NY 10804 

CARRUTH, Augusta S. (D) Homemaker, UM, 700 Island View Dr, Brunswick, GA 31520 

CARRUTH, Carlton (D) Min, UM, 708 Island View Dr, Brunswick, GA.31520 

CARRUTH, Edward H. (D) Min, UM, 205 Country Club Rd, Dublin, GA 31021 

CARRUTH, Margaret S. (AV) MS, Med Tech, Laity, UM, 205 Country Club Rd, Dublin, GA 31021 

CARRUTH, Nancy M. (C) LHD, Businesswoman, Pres Div of Higher Ed, GBHE&M, UM, PO Box 267, Bunkie, L 
71322 

CARSON, William F. (D) Lab Asst, Sec Conf Meth Men, UM, 822 S. Allison St, Philadelphia, PA 19143 

CARTER, Betty J. (AV) CME, 4210 Belgrade, Houston, TX 77045 

CARTER, Earl B. (C) Min, South Cent Juris Exec Dir, UM, 810 Grosvenor, Sherwood, AR 72116 

CARTER, Emma SS. (AV) Tchr, UM, 810 Grosvenor, Sherwood, AR 72116 

CARTER, Lymell (D) Gen Sec Dept Miss, CME, 133281/2 Almeda, Ste 1, Houston, TX 77045 

CARTER, Vicky D. (D) Headmistress (Ret), Lcl Preacher, Methodist/Quaker, The Square Cottage, Bittering ¢ 
Gressenhall, Dereham, Norfolk, NR20 4EQ U.K. 

CARVALHO, Emilio J. M. de (C) Bishop, UM, CP 68, Luanda, Angola 

CASEY, Helen Elizabeth (D) AB, Theo Student, UM, 1014 Halliahurst Ave, Vinton, VA 24179 

CASEY, Marilyn Thompson (AV) AB, UM, 1014 Halliahurst Ave, Vinton, VA 24179 

CASEY, Robert T. (D) AB, BD, Min, UM, 1014 Halliahurst Ave, Vinton, VA 24179 

CASTLES, Lily M. (D) Homemaker, Pres Womans Fellows, UCF Exec for Vic, Uniting Church, Australia, 1! 
Macalister St Sale, Vic, 3850 Australia 

CASTRO, Emilio, (E) Gen Sec World Council of Churches, 150 route de Ferney, PO Box 66, CH-1211 Geneva 2 
Switzerland 

CATCHINGS, Rose M. (O) Exec Sec, GBGM Min of Wom, UM, 475 Riverside Dr, New York, NY 10115 

CATLIN, Mrs. Dale (AV) BA, Homemaker, Pastor’s Wife, UM, 314 N 8th St, Marshall, IL 62441 

CATLIN, Dale (C) BA, MDiv, Pastor, UM, 314 N 8th St, Marshall, IL 62441 

CAUCAU, IsireliM. (C) BD, D S Min, Box 891, Nausori, Fiji 

CAVAZZUTTI, Febe (D) Mbr Padova, Vicolo Speronetto S. Biagio, Bresseo (Padova), 35033 Italy 

CESAR, Ely Eser Barreto (C) PhD, Theologian, Pastor, Rua do Rosario, 532, Apdo 181, 13.400, Piracicaba - S 
Brazil 

CHAMBLISS, Carroll R. (D) MST, US Navy Chaplain, AME, 200 N. Pickett St, #708, Alexandria, VA 22304 

CHAMBLISS, Christene H. (D) MDiv, USN Chaplain, Women’s Grp, AME, 200 North Pickett, #708, Alexandr 
VA 22304 

CHAN, Kew On (D) FIB, MBIM, MICM, Company Dir, Chrp Dev Bd, 18, Jalan 11/4, 46200 Petaling Jay 
Selangor, Malaysia 

CHANDLER, Harold R. (O) Min, CME, 785 N Garland, Memphis, TN 38107 

CHANDLER, Jim D. (AV) Sr Pastor, UM, PO Box 1448, Round Rock, TX 78680 

CHANEY, Sara Jo (D) Pastor, UM, 626 East Sixth St, Richland Center, WI 53581 

CHANG, Jonah (D) Clergy, Dist Supt, UM, 1792 Manor Cir, El Cerrito, CA 94530 

CHANG, Paul C. C. (C) President of Church, 6F, 9 Chi Nan Rd, Section 3, Taipei, Taiwan, ROC 
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HAPPELLE, Barbara J. (AV) Educator, SS Supt, AME, 6753 Ryan Crest Dr, St Louis, MO 63033 
HAPPELLE, Richard Allen, Sr. (C) General Sec, AME, PO Box 183, St Louis, MO 63166 
HARLES, Samuel (C) MA, Psych/Socio, BEd, (Ret), KL-70 Kavi Nagar, Ghaziabad, 201 002 India 
HARTIER, Jennie (D) PhD, Lay Wrkr, Rivadavia 4044, Buenos Aires 1205, Argentina 
HATHAM, Betty Jane (D) BS, Artist, Sec Conf Bd of Pensions, UM, 703 Dyer Cir, Greenville, MS 38701 
ee W., Jr. (D) BS, BD, MDW, Sr Pastor, Conf Chrp Christian Unity, UM, 703 Dyer Cir, Greenville, MS 
HEN, Martin (C) BSc, MBA, Exec Sec, 22 Hennessy Rd, Wan Chai, Hong Kong 
CHEONG, Quee Yin (D) Sec (Ret), Evangelism Comm Mbr, 20 Jalan Berjaya, Singapore, 2057 Rep of Singapore 
HIAM, Lily (D) Tchr (Ret), Steward, 64 Eng Kong Place, Singapore, 2159 Rep of Singapore 
HIKWANHA, Avis (D) UMC Staff, UM Box 3408, Harare, Zimbabwe 
HILCOTE, Paul Wesley (D) MDiv, PhD, Min, UM, 2416 Lincolnway West, South Bend, IN 46628-1916 
CHINNERY, Susan K. (O) MDiv, Min, UM, 1626 Lawn Ave, Kansas City, MO 64127 
CHIPMAN, Charles (C) MST, Clergy, UM, 1433 Park Place, Wichita, KS 67203 
CHIRISA, Farai J. (C) BA, Min, Church Sec, United Theological College, PO Box H197, Hatfield, Harare, Zimbabwe 
CHISM, Kay (D) Pres UMW, UM, 140 Rockingham Rd, Derry, NH 03038 
HITJA, Christina Mosele (D) Tchr, Ch Sec, PO Box 88, Kwa Xuma, 1868 South Africa 
HO, Myung Ho (D) Min, 60, Tong bok-dong, Pyung Taek, Kyung ki-do, Korea 
HO, Young Joon (D) PhD, Dir of BHEM, UM, Board of Higher Education/Ministry, PO Box 871, Nashville, TN 
37202 
HONG, Mrs. Loon (O) Banker, UM, Box 115, Stillwater, NJ 07875 
HONG, Ow Woon (AV) Merchant, A2748, Jalan Alor Akar, 25250 Kuantan, Pahang, Malaysia 
HONG, Mrs. Ow Woon (AV) Tchr, A2748, Jalan Alor Akar, 25250 Kuantan, Pahang, Malaysia 
HONG, Samuel (AV) Pastor, UM, Box 115, Stillwater, NJ 07875 
HRISTA, Hirt (O) Tchr, UM, Baumgarten 3 8630, Tann CH, Switzerland 
‘HRISTIAN, Alyce H. (C) MS, Ret Tchr, Chr COM, UM, 2606 Oakdale, Houston, TX 77004 
HRISTIAN, Melva D. (AV) JD, Attorney, Trustee, UM, 2606 Oakdale, Houston, TX 77004 
HRISTIANS, N. C. (D) Min, Pres Elder, AME, Trinity AME Ch, PO Box 525, Keetmanshoop, 9000 SW Africa 
HRISTOPHER, Richard L. (C) BA, MDiv, Dist Supt, UM, 3520 E 96th St, Suite IL, Indianapolis, IN 46240 
HUN, Byung Sook (AV) Housewife, Deaconess, #110-8 Nae Soo-dong, Chong ro-ku, Seoul, Korea 
HUN, E. Chul (C) MD, Elder, 365-5, Do hwa-dong, Nam-ku, Icheon, Korea 
HUN, In Ja (D) Housewife, Deaconess, #8-504, Soun bu Apt Yeoido-dong, Young deung po-ku, Seoul, Korea 
“HUN, Jae Dong (D) Min, 264-2, Dun chon 2-dong, Kang dong-ku, Seoul, Korea 
HUN, Young Ho (D) PhD, Prof of Theology, Ordained Elder, UM, 1549 Denver Ave, Kansas City, MO 64127 
a Young Moon (D) Min, 276-8, Young joo-dong, Jung-ku, Pusan, Korea 
LARK, Elaine M. (AV) BA, MA, Tchr, Homemaker, UM, 709 South Norton, Sylacauga, AL 35150 
1 pe Hazel (D) UMW Treas, UM, 1628 N Medford, Indianapolis, IN 46222 
LARK, James C. (C) Pastor, AME, 38 Tanglewood Dr, Southern Pines, NC 28387 
CLARK, Oliver W., Jr. (D) BA, MDiv, STD, Dist Supt, UM, 709 South Norton, Sylacauga, AL 35150 
CLARKE, J. W. (D) Pres Emeritus Lay Ord (Ret), Mbr General Bd, AME, 2208 Gerald Ct #1, Louisville, KY 40218 
CLARKE, Laurene (AV) Sec Lay Org (Ret), Miss Org, AME, 2208 Gerald Ct #1, Louisville, KY 40218 
CLAY, Effie H. (D) MS, Tchr (Ret), Laity, UM, 1820 Ridgeover Place, Jackson, MS 39211 
ICLAY, Henry C., Jr. (C) AB, MDiv, DD, Min, Dist Supt, UM, 1820 Ridgeover Place, Jackson, MS 39211 
CLAY, Julius C. (D) BS, MEd, MDiv, Min, CME, 2938 N 9th St, Milwaukee, WI 53206 
CLAY, Ruth D. (D) UM, 1717 E 92nd St, Chicago, IL 60617 
CLAY, Valerie J. (AV) CME, 2938 N 9th St, Milwaukee, WI 53206 
CLAY, Willie B. (D) Min, UM, 1717 E 92nd St, Chicago, IL 60617 
CLEVELAND, J. Fay (D) Conf Exec, UM, 8499 Main St, Buffalo, NY 14221 
CLIVE, Elliot D. (C) Bishop, Bishop’s House, 22, YMCA Rad, Byculla, Bombay Central, Bombay, 400 008 India 
CLOYD, Thomas H. (C) BD, MA, PhD, Dist Supt, UM, 4445 Juneau, Hermitage, TN 37076 
CLYMER, Helen E. (AV) BA, Homemaker, (Ret) VP UMW, UM, 2850 Inner Rd, Wayzata, MN 55391 
CLYMER, Wayne K. (C) AB, MA, BD, PhD, Bishop (Ret), UM, 2850 Inner Rd, Wayzata, MN 55391 
COBB, Alice (O) 1707 Acklau Ave, Nashville, TN 37212 
COCKRELL, Larry W. (D) Lay Spkr, Mechanic, Chr Miss, UM, R 1, Box 566, Jeffersonville, KY 40337 
COGGIN, Ruth (AV) BMus, WITS, Typesetter, Connex Official, PO Box 34632, Jeppestown, 2043 South Africa 
‘COGGIN, Theo (C) BA, SA, Church Information Officer, PO Box 34632, Jeppestown, 2043 South Africa 
‘COHEN, Edward S. (O) Assoc, BA History, Real Est, Lay Spkr, UM, 3011 Edwin Ave Apt 1E, Fort Lee, NJ 07024 
COILE, James H. (D) MDiv, Pastor, UM, Rt 6, Box 200, Goldsboro, NC 27530 
COILE, James T. (AV) Student, UM, Rt 6, Box 200, Goldsboro, NC 27530 
COILE, Sara L. (AV) BS, Housewife, Laity, UM, Rt 6, Box 200, Goldsboro, NC 27530 
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COKER, Elkanah L. (C) OBE, OR, JP, Financial Consult, Hon Treas, c/o Methodist Church HQ Office, PO Box 64 
Freetown, Sierra Leone 

COLEMAN, Alcestis M (C) Education, Denom Pres Woman’s Home-Overseas Miss Soc, AMEZ, 120-19 Nashvil 
Blvd, St Albans, NY 11412 

COLEMAN, G. Ray (C) Pastor, AMEZ, 1615 14th St, NW, Washington, DC 20009 

COLEMAN, Paulette (AV) AME, 8750 Georgia Ave, 523A, Silver Springs, MD 20190 

COLESCOTT, Briana L. (O) Student, UM, 2418 Northern Hills Ct, Rochester, MN 55904 

COLESCOTT, David G. (O) Student, UM, 2418 Northern Hills Ct, Rochester, MN 55904 

COLESCOTT, Kathryn (O) RN, BSN, Nursing, Laity, UM, 2418 Northern Hills Ct, Rochester, MN 55904 

COLESCOTT, Ted G. (D) MDiv, Min, Dist Supt, UM, 2418 Northern Hills Ct, Rochester, MN 55904 

COLLETTE, Carmen R. (O) Assoc Min, UM, 4240 Meade St, NE, Washington, DC 20019 

COLLIER, John W. P., Jr. (C) BS, BD, MDiv, Mission Exec (Ret), AME, 1 Branch Brook Plaza, Apt 6-S, Newark, N 
07401 

COLLIER, Mary Louise (AV) BA, MA Tchr, WMS Officer, AME, 1 Branch Brook Plaza, Newark, Nd 07104 

COLLINS, Anna G. (D) BA, Homemaker, Mbr Ann Conf, Pastor’s Wife, UM, 208 Ellwood Dr, Raleigh, NC 27609 

COLLINS, Bennie Mae (D) MS, Co-Dir Meth Hospital Volunteer Serv, Conf Trustee, Chr Admin Bd, UM, 216 
Arthur St, Gary, IN 46404 

COLLINS, Jack L. (D) US Govt (Ret), Dir GBOGM, UM, RFD #2, Box 180, Murphysboro, IL 62966 

COLLINS, Patricia A. (AV) Tchr, UM, RR #2, Box 180, Murphysboro, IL 62966 

COLLINS, Robert E. (D) Conf Pres UMM, UM, 20 E Canal St, Dover, PA 17315 

COLLINS, Mrs. Robert E. (AV) Homemaker, SS Tchr, UM, 20 E Canal St, Dover, PA 17315 

COLLINS, Thomas A. (D) BA, BD, MDiv, DD, Min, UM, 208 Ellwood Dr, Raleigh, NC 27609 

COLLIVER, Glenn (D) MA, Archivist, Admin Bd, Mbr Ann Conf, UM, 1213 Columbia, Lansdale, PA 19446 

COLLIVER, Verna M. (D) MAT, MLS, Tchr, Admin Bd, UM, 1213 Columbia, Lansdale, PA 19446 

COLSON, Charles W. (D) PO Box 17434, Washington, DC 20041 

COLSON, Patty (AV) PO Box 17434, Washington, DC 20041 

CONLEY, James (O) PhD, Prof, Presbyterian, Grosse Ile, MI 48138 

CONOWAY, Mary Frances (D) Tchr, Chr of Education, UM, PO Box 771, Tupelo, MS 38802-0771 

CONOWAY, Merlin D. (C) Dist Supt, UM, PO Box 771, Tupelo, MS 38802-0771 

COOK, Margaret (C) SRN, Nursing Sister, Dist WF Sec, 34 Margerison Rd, Ben Rhydding, Ilkley, Yorks, LS29 80 
England 

COOKSEY, John (D) MD, Physician, Lay Ldr, UM, 2110 Maywood Dr. Monroe, LA 71201 

COONROD, Helen E. (D) BA, BS, Engineer (Ret), UMW Conf Treas, UM, 1878 Oakmount Rd, South Euclid, Oo 
44121 

COOPER, Catherine (C) BSc, Lcl Govt Off, 35, Ivanhoe Rd, Hounslow, Middlesex, TW4 7JH England 

COPAS, Jack M. (AV) MDiv, DMin, Min, UM, 72 S Madison Ave, Spring Valley, NY 10977-5606 

COPELAND, Vesta B. (AV) BS, MA, Educator (Ret), Lay Mbr Ann Conf, UM, 3814 Cedardale Rd, Baltimore, M 
21215 

COPHER, Marie W. (D) EdM, MSW, Social Work, Past Pres Conf UMW, Pres Lcl Church Women United, UM, 334 
Lake Valley Rd, NW, Atlanta, GA 30331 

CORONADO, Bertha de (C) Pres Confederacion Femenia Mexico, Cedros 620 Ote., Col. Valle de Sta Engraci 
Garza Garcia, N.L., 66220 Mexico | 

CORRETORE, Daniel A., III (D) MDiv, Pastor, UM, PO Box 146, Odessa, NY 14869 

COUSIN, Margaret Joan (AV) Supvr of Missions, Tchr, WMS Supvr, AME, 915 Old Grove Manor, Jacksonville, 
32207 

COUSIN, Philip R. (C) Bishop, AME, 915 Old Grove Manor, Jacksonville, FL 32207 

COVINGTON, B. H. (O) Pres “The Methodist Evangelist”, Pub, Evang, PO Box 1761, Columbia, SC 29202 

COVINGTON, James A. (C) BA, MTh, DMin, Min, CME, 6026 Melanite St, Houston, TX 77053 

COVINGTON, Judieth K. (O) VP “The Methodist Evangelist”, Evang, Pub, PO Box 1761, Columbia, SC 29202 

COX, Billie M. (AV) Accountant, UM, 5215 Main, Houston, TX 77002 

COX, Coyla K. (D) BEd, Tchr, Admin Bd, UM, 1717 - 15th St, Monroe, WI 53566 

COX, Joseph F. (D) Min, Dist Supt, UM, 5215 Main, Houston, TX 77002 

CRADOCK, Colin Keen (D) Film Editor, Local Preacher, Hayes Cottage, 25 Ct Rd, Oldham Common, Bristol, BS: 
6SN England 

CRADOCK, Norma (C) Tchr, Lcl Pr, Chrp, Exec Com, Div of Min, Hayes Cottage, 25 Ct Rd, Oldland Commo 
Bristol, BS15 6SN England 

CRAGG, Donald G. L. (C) MA, DPh, Min, Gen Sec Dept of Ecumenical Affairs, PO Box 409, Grahamstown, 61: 
South Africa 

CRAWFORD, David L. (D) Sr Min, UM, 612 Quail Ridge Dr, Traverse City, MI 49684 

CRAWFORD, G. Bernard, Sr. (D) Presiding Elder, AMEZ, 808 Cherry St, Pine Bluff, AR 71601 

CRAWFORD, Kathryn (D) Volunteer, Conf Sec Global Min, UM, 612 Quail Ridge Dr, Traverse City, MI 49684 
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-RISMAN, Frank H. (D) Accountant, Sec, NCJ Arch&Hist Comm, UM, 865 Kirts Blvd, Troy, MI 48084 

‘RISMAN, Hilda (D) Homemaker, Mbr Arch & Hist Comm, UM, 865 Kirts Blvd, Troy, MI 48084 

“ROSSMAN, Marjorie S. (D) BA, Exec UMC BOGM Women’s Div, Sec for Resource Dev & Utiliz, UM, 475 
Riverside Dr, #1501, New York, NY 10115 

YROTWELL, Helen Gray (D) Min, UM, Rt 2, Box 496, Wake Forest, NC 27587 

YROUCH, Deborah A. (AV) BA, Tchr, UM, 408 Magnolia, Denton, TX 76201 

~ROUCH, William C. (D) BA, BD, STM, DMin, Sr Min, UM, 408 Magnolia, Denton, TX 76201 

~ROWDER, Thelma B. (D) BA, MAT, Librarian, Chr Admin Bd, UM, 1303 N Main St, South Boston, VA 24592 

SROWDER, Thomas Harold (C) AB, MD, Pediatrician, Lay Del Ann Conf, VPres Conf Historical Soc, UM, 1303 N 
Main St, South Boston, VA 24592 

CROWTHER, Mary W. (D) UM, 405 W Lake Ave, Spring Lake, NJ 07762 

SROWTHER, Robert (D) Pastor, UM, 405 W Lake Ave, Spring Lake, NJ 07762 

SRUISE, David (C) BD, ThM, Min, Personnel Sec, Methodist Church Overseas Division, 25 Marylebone Rd, Lon- 
don, NW1 5JR England 

2RUM, Bart Hammond (O) Student, Mbr Adm Bd, UM, Route 1, Box 474-A, Haw River, NC 27258 

SRUM, John H. (D) DMin, Min, UM, Rt 1, Box 474-A, Haw River, NC 27258 

>RUM, Kay Sugg (AV) MA, Tchr, Pastor’s Wife, UM, Rt 1, Box 474-A, Haw River, NC 27258 

CRUMP, Edward L. (D) MDiv, DD, Dist Supt, UM, 1338 Gen George Patton Rd, Nashville, TN 37221 

CRUMP, Georgia L. (D) BA, Tchr, UM, 1338 Gen George Patton Rd, Nashville, TN 37221 

CRUTCHFIELD, Mildred D. (AV) Diac Min of Ed, UM, 142 W 111th Place, Chicago, IL 60628 

SUDAL, Aurora S. (D) Asst Prof, Public Health, Chr Cent Bd Ed/Comm, UM, 12 Investment St, GSIS Village, 
Project 8, Quezon City, Philippines 

CULP, Karin Bascom (D) Min, UM, State Department/Lilongwe, Washington, DC 20520 

CUMMINGS, Frank C. (C) Bishop, AME, 5921 Overbrook Ave, Philadelphia, PA 19131 

CUMMINGS, Martha C. (AV) BS, RN, Nurse, WMS Supvr, AME, 5921 Overbrook Ave, Philadelphia, PA 19131 

CUNHA, Ireneu Da Silva (C) Gen Supt, Min, Rua Direita das Campinas 91-2°E, Porto 4100, Portugal 

CUNNINGHAM, Donald James (D) Conf Counc Dir, Min, UM, 3238 San Jose Ave, San Francisco, CA 94501 

CUNNINGHAM, Lillian Wilson (AV) MAEd, Tchr, Laity, UM, 3238 San Jose Ave, Alameda, CA 94501 

CURNELL, Essie Malone (D) BS, MEd, Tchr, Dist Pres WHOMS, AMEZ, PO Box 14086, Houston, TX 77221 


DAILEY, Ervin (D) BA, MD, Min, Field Staff Consult, United Meth Comm, UM, 640 Allgood Rd, Stone Mountain, 
GA 30083 

DALTON, Billie R. (D) Minister/Missions, Theo Student, Ordained Deacon, UM, 3004 Schwartz, Fort Worth, TX 
76106 

DAMIAN, Conrad (AV) Tchr, UM, 718 Broadway, South Bend, IN 46618 

DANDALA, Hamilton Mvumelwano (C) MA, Min, Gen Sec Miss Dept, PO Box 346321, Jeppestown, 2043 South 
Africa 

DANIEL, Diamond Rajasingam (D) 67 Jalan 5/31, 46000 Petaling Jaya, Selangor, Malaysia 

DARDEN, Hermon L., Jr. (D) Pastor, UM, 131-29 Farmers Blvd, Springfield Gardens, NY 11434 

DASS, John B. (C) GTh, Min, Exec Con Mbr, Centenary Bldg, 2nd Floor, 368 Grant Rd, Bombay, 400 007 India 

DASS, S. K. (D) MA, BEd, MRE, Education, Principal, Cathedral Close, The Mall, Lahore, Pakistan 

DATO, Lim Hock Huat (AV) Businessman, Lay Ldr, 580 Jalan J.P.T., Off Jalan Ampang, 68000 Ampang, 
Selangor, Malaysia 

DAUGHERTY, Morris (D) Pastor, UM, 4800 Irma Ave, San Antonio, TX 78237 

DAUGHTERY, Catherine T. (AV) BS, MChEd, Tchr, Dir of Chris Ed, UM, PO Box 149, Macon, GA 31202 

DAUGHTERY, V. L. (D) BA, MDiv, Sr Min, UM, Box 149, Macon, GA 31202 

DAVEY, Laurel G. (D) Min, WFMW, 6 Blair St, Donald, Vic., 3480 Australia 

DAVID, Nirmal (D) Pastor, Centenary Methodist Church, 26 Lodi Rd, New Delhi, 110 003 India 

DAVIDSON, G. Thomas (AV) Conf Treas, UM, PO Box 124, Wilton , NH 03086 

DAVIDSON, Sue E. (D) UM, PO Box 124, Wilton, NH 03086 

DAVIES, Barbara J. (D) Tchr, Lay Mbr to Conf, 17 Pepworth Rd, Pietermaritzburg, 3201 South Africa 

DAVIES, Frank B. (D) MB, BS, MD, Med Practitioner, UM, 29 Rawdon St, PO Box 940 Freetown, Sierra Leone 

DAVIS, Arelis A. (O) BS, Spanish Tchr, Miss, AME, 2508 Old Montgomery Rd, Tuskegee Institute, AL 36088 

DAVIS, Barbara R. (D) BME, Musician/Publisher, Bell Choir Dir, UM, 2508 Valkar Ln, Champaign, IL 61821 

DAVIS, Beatrice (O) AA, Federal Employee, Asst SS Supt, CME, 6601 Fairweather Dr, Anchorage, AK 99518 

DAVIS, Betty (C) Miss Promotion Sec, Lay Preacher, S Pacific VP WFMW, Uniting Church Board of Mission, PO Box 
240, Chatswood NSW, 2067 Australia 

DAVIS, David C. (D) MDiv, STM, Min/Chaplain, UM, 2508 Valkar Ln, Champaign, IL 61821 

DAVIS, David Randall (AV) BA, MDiv, DMin, Min, UM, 700 Monroe St, Nashville, TN 37208 

DAVIS, Dorothy J. (O) BA, Wife /Mother, UM, 700 Monroe St, Nashville, TN 37208 

DAVIS, Elease M. (D) BSW, Soc Wrkr, Minister’s Spouse, UM, 2985 Canterbury Dr, Lima, OH 45805 
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DAVIS, James L. (AV) DMin, Pastor, AME, 2508 Old Montgomery Rd, Tuskegee Institute, AL 36088 

DAVIS, James T. (C) Min, Dist Supt, UM, 205 Masonic Building, Lima, OH 45801 

DAVIS, Peter Keith (D) LTh, Min, Supt, 39 Barnstaple Rd, Fivedock NSW, 2046 Australia 

DAVISON, Mildred H. (AV) BS, MS, Educator, Musician, Min of Music, CME, 1107 W 95th St, Los Angeles, C 
90044 

DAY, J. Wesley (O) Miss (Ret), UM, 2113 Westside Dr, PO Box 127, Allenwood, NJ 08720 

DAY, K. Wayne (D) Sr Min, UM, 5501 S Main, Houston, TX 77004 

DAY, R. Randy (C) BA, MDiv, Dist Supt, UM, 4111 Broadway, New York, NY 10033 

DAYAL, Din (C) Bishop of Lucknow, Min, Church of North India, Bishop’s House, 25 M.G. Marg, Allahaba 
211001, India 

De WET, Julina A. (D) AME, 321 7th Ave, Kraaifontein, Cape Town, 7570 South Africa 

DEAN, Betty H. (D) MA Couns/Guidance, Ret Tchr, PPR Comm, UM, N 1103 Progress Rd, Veradale, WA 99037 | 

DEAN, Edward L, (AV) Millwright (Ret), UM, N1103 Progress Rd, Veradale, WA 99037 

DEES, David P. (D) Sr Pastor, UM, 1401 Spear Dr, Normal, IL 61761 

DEES, Elizabeth W. (D) BSN, Nursing, Laity, UM, 1401 Spear Dr, Normal, IL 61761 

DeLONG, Dale F. (D) Insurance Agt, Lay Ldr, UM, 590 Ridgewood Dr, Circleville, OH 43113 

DeLONG, Evelyn L. (D) Insurance Office, Chr Nurture & Worship, UM, 590 Ridgewood Dr, Circleville, OH 43113 

DEMING, Joan (D) BA, MDiv, Min, UM, 203 Wisconsin Ave, Madison, WI 53703 

DENNY, James Lloyd (D) BARel, Senior Pastor, Wesleyan, 1911 Hunterwood Dr. High Point, NC 27260 

DENNY, Rachelle Brand (D) MEd, College Prof, Sr Pastor’s Wife, Wesleyan, 1911 Hunterwood Dr, High Point, N | 
27260 

DENTON, Lillian Rose (O) Rt 3, Box 284, McMinnville, TN 37220 

DeNULLY, John (C) Treas MCCA, PO Box 9, St Johns, Antigua, W.1. 

DEOLALIKAR, Mary V. (D) Principal, Education, Prakashalaya School, Kamalnagar, Bidar Dist, ieee 585 41 
India 

DEWIRE, Norman E. (C) UM, 3081 Columbus Pike, Box 1204, Delaware, OH 43015-0931 

DEWIRE, Shirley W. (D) UM, 901 Clubview Blvd N, Worthington, OH 43085 

DeWitt, Annamary (D) Homemaker, UM, 1553 Sualow St, Naperville, IL 60565 

DeWitt, Jesse R. (C) Bishop, UM, 1553 Swallow St, Naperville, IL 60565 

DEWLEN, Jane (O) 2290 Provincial, Katy, TX 77450 

DEXHEIMER, John R. (D) BA, MDiv, Clergy, Conf Urban Min, UM, 211 Ballantine Pkwy, Newark, NJ 07104 

DIAZ, Roberto (C) Bishop, Aptdo 5481, 1100 San Juan de Tibas, San Jose, Costa Rica 

DICKEY, Paul F. (O) 29326 Bolingbrook Rd, Pepper Pike, OH 44124 

DICKEY, Mrs. Paul F. (O) 29326 Bolingbrook Rd, Pepper Pike, OH 44124 

DICKINSON, Jean (C) MA, Dir Christian Ed, UM, 6804 Downs St, Worthington, OH 43085 

DICKSON, C. Harley (D) Min, UM, 3011 Henderson Rd, Greensboro, NC 27410 

DICKSON, Inez R. (AV) Public Sch Tchr, Laity, UM, 3011 Henderson Rd, Greensboro, NC 27410 

DILLINGER, Rodney B. (D) MDiv, Pastor, Beekeeper, UM, 3201 Huffman Blvd, Rockford, IL 61103 

DILLINGHAM, Ethel (O) 4125 Oakridge Dr., Dayton, OH 45417 

DILLMANN, Ilse (C) Nurse Dip, Nurse, Ldr of Women’s Gr, UM, Friedensstrasse 7, D-7157 Murrhardt, Fed Rep 
Germany 

DIONG, Chin San (AV) Sec, Lay Ldr, 9 Jalan 20/8, 46300 Petaling Jaya, Selangor, Malaysia 7 

DIONG, Mrs. Chin San (AV) 9 Jalan 20/8, 46300 Petaling Jaya, Selangor, Malaysia 

DIPPOLITO, Betty Rae (O) Tchr, Pres UMW, UM, 1424 Edwards St, Huntington, WV 25701 

DIXON, Ernest T., Jr. (C) Bishop, UM, PO Box 28509, San Antonio, TX 78228 

DIXON, Ernestine C. (C) UM, Box 28509, San Antonio, TX 78228 

DIXON, Sam W. (D) Pastor, UM, 906 Leon St, Durham, NC 27704 

DODDER, Ann W. (D) BA, Sec, Laity, UM, 521 N 6th St, Burlington, IA 52601 | 

DODDER, Robert T. (C) DD, Sr Min, UM, 521 N 6th, Burlington, IA 52601 | 

; 






DONNER, James L. (AV) Eng, Mbr GCOM, UM, 5467 Bondy Dr, Erie, PA 16509 

DONNER, Rita M. (O) Reg Nurse, Lay Ldr, UM, 5467 Bondy Dr, Erie, PA 16509 

DOOLEY, Kenneth D. (D) Pastor, Conf Statistician, UM, 665 N 165th St, Seattle, WA 98133 

DOOLEY, Vivian V. (AV) Housewife, Beauty Consultant, Dist VPres UMW, UM, 665 N 165th St, Seattle, W: 
98133 

DORCAS, Alan (O) Student, UM, 5002 Colonia Park Dr, Apt 10, Charleston, WV 25309 

DORSEY, Mrs. Harold W. (D) AB, Housewife/Tchr, Lay Wrkr, UM, 323 Eastin Rd, PO Box 5241, Lexington, K" 
40505 

DORSEY, Harold Winston (D) AB, MDiv, DD, Min (Ret), UM, 323 Eastin Rd, PO Box 5241, Lexington, KY 40505 

DOTOU, Grace (D) BEPC, Laity, PO Box 504, Porto-Novo, Benin, W Africa 

DOTY, James E. (C) Chr WMC Family Life, Clergy, UM, 502 Peerman Place, Corpus Christi, TX 78411 

DOTY, Merciel S. (AV) Pres UMW, UM, 502 Peerman PI, Corpus Christi, TX 78411 
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PaOCLAS, Goodwin (D) DD, Pastor, AME, 3403 Glenmoor Dr, Chevy Chase, MD 20815 

| Neeatee L. (D) BA, MD, LHD, Ann Conf and Gen Conf Delegate, UM, 555 S Schuyler Ave, Kankakee, IL 

DREISTADT, Henry R. (D) Dist Supt, UM, 514 E Tyler Ave, Eau Claire, W154701 

DREISTADT, Jo Ann M. (D) Laity, UMW, UM, 514 E Tyler Ave, Eau Claire, WI 54701 

Sc (D) MA, MDiv, Min, Appt Portland Sch of Art, UM, 30 Angell Terrace, Cape Elizabeth, ME 

DUBEY, Raviprabha Samuel (D) MA, BA, BED, Dip Adult Ed, Deaconess Mar, Conf Sec/Treas, BRDCon, BRC 

MCI, Friendship Centre, 13 Rebsch St, Agripada (Maharashtra State), Bombay, 400 001 India 

DUCKWORTH, Brian (C) 71 Chelverton Rd, London SW15 1RW, England 

| ee Thelma J. (C) CME, PO Box 5245, Orlando, FL 32855 

UEL, Nancy (D) Homemaker/Vol, Past Pres Conf UMW, UM, 115 N Windsor, Arlington Heights, IL 60004 

DUGGAN, Barry E. (AV) Elect Eng, Computer Sys Analyst, Chrm Admin Bd, UM, 3617 Stag Run Dr, NW, Hunt- 

sville, AL 35810 

DUGGAN, Susan P. (D) Bchlr Areo Eng, Engineer, VP NA CF&A, UM, 3617 Stag Run Dr NW, Huntsville, AL 

35810 

IDUNLAP, E. Dale (C) Clergy, Theo Ed, Mbr Bd of Higher Ed & Min, UM, 4841 Belinder Ct, Shawnee Mission, KS 

66205 

NDUNLAP, Frances W. (D) MA, Admin Asst to Dist Supt, UM, 4841 Belinder Ct, Shawnee Mission, KS 66205 

i UNLAP, G. Alan (D) Banker, Mbr GCF&A, UM, 400 North E St, Milford, NE 68405 

NDUNLAP, Phyllis (D) Banking, Exec Comm UM Pub House, Board of Gov, UM, 400 North “E” St, Milford, NE 
68405 

PD UNN, Roy S. (AV) Min, UM, 20172 Merritt Dr, Cupertino, CA 95014 

/DUNNAM, Dottie Cox (AV) MA, Tchr, Homemaker, Laity, UM, 1154 N Windomere, Dallas, TX 75208 

'DUNNAM, Mrs. Jerry M. (AV) UM, 4488 Poplar Ave, Memphis, TN 38117 

NDUNNAM, Maxie D. (C) Sr Min, UM, 4488 Poplar Ave, Memphis, TN 38117 

DUNNAM, Spurgeon M., Ill (C) Min, Editor UM Reporter, UM, PO Box 660275, Dallas, TX 75266-0275 

DUNNING, R. Grant (C) BA, LTH, Min of Religion, Exec Sec of Assembly Comm on Liturgy, 141 Swaine Ave, 

Toorak Gardens, SA, 5065 Australia 

DUQUE, Evelyn B. (D) MD, Physician, Laity, Tuao, Cagayan, Philippines 

IDUREE, Beverly A. (AV) Tchr, Conf Children’s Coord, UM, 5501 Beechnut, Houston, TX 77096 

DUREE, Sam M. (D) Min, Ch Div of Mission, UM, 5501 Beechnut, Houston, TX 77096 

IDUTTA, Barun (D) MA, BT, MSc, Principal Tchr, Conf Treas, Collins Inst, 140 Dharamtara St, Calcutta, 700 013 
India 

DUTTON, Denis C. (C) DMin, Pastor, Wesley Methodist Ch, No 2, Jalan Wesley, Kuala Lumpur 05-05, Malaysia 

DWYER, Evelyn C. (C) Pres Conf UMW, UM, 2729 Rettig Rd, Richmond, VA 23225 

DWYER, Janet Elizabeth (AV) UM, 2729 Rettig Rd, Richmond, VA 23225 


PTS Rene 









| 








EASLEY, Mildred K. (D) AME, 3931 Bainbridge Dr, North Highlands, CA 95660 

EASLEY, Ora L. (AV) YPD Director, 2nd Dist Youth Dir, AME, 919 Jerome Rd, Durham, NC 27713 

EASLEY, William W. (D) Min, AME, 919 Jerome Rd, Durham, NC 27713 

EASTMAN, Marie Smith (O) Dist Supt, UM, PO Box 1010, Monrovia, Liberia 

4 EDWARDS, Alka (D) Treas AIMYF, Student, Holman Institute, Agra, 282 010 UP India 

ears, Elonza J. (D) Min, CME, 1632 West 49th St, Los Angeles, CA 90062 

EDWARDS, Jacqueline (O) Therapeutic Rec Spec, Stewardess, CME, 1012 McAlway Rd, Charlotte, NC 28211 

EISCHEN, Daniel C. (AV) MDiv, DMin, Pastor, UM, 3737 S Peoria, Tulsa, OK 74105 

EISCHEN, Earlene (O) Clergy Spouse, UM, 3737 S Peoria, Tulsa, OK 74105 

EKAKU, John Bennett (D) PO Box 55170, Nairobi, Kenya 

ELISARA, Betty (AV) Acct, Laity, PO Box 1541, Apia, W Samoa 

ELISARA, Faumuina Fiu Mata’ese (C) MNFIS, Land Surv, Mbr Stndg Com, Laity, PO Box 1541, Apia, W Samoa 

ELLINWOOD, Charles R. (C) BA, MDiv, Pastor, Dist Supt, UM, 2853 N Oakwood, Muncie, IN 47304 

ELLINWOOD, Sue (D) BA, MS, Tchr, UM, RR 3, Box 350, Muncie, IN 47302 

ELLIS, Eston H, (D) AB, Dir of Sys/Ins, Chr Admin Bd, Lay Ldr, Mbr Div Hosp/Homes, UM, 324 Third St, 
Dunellen, NJ 08812 

ELLIS, Howard W. (D) HHD, Evanaglist, UM, 605 Anderson St, Greencastle, IN 46135 

ELLIS, Mary L. (O) Systems Analyst, Ch Sch Supt, UM, 324 Third St, Dunellen, NJ 08812 

ELLIS, Simon James (C) BA, Lay Pastor, Ministry Student, Uniting Church in Australia, 17 Munro St, Baulkham Hills 
NSW, 2153 Australia 

ELLIS, Susanna (AV) 605 Anderson St, Greencastle, IN 46135 

EMERY, E. Ward (AV) AB, MA, ASA, Actuary, Conf Treas, Bd of Pensions, UM, 200 Parsippany Blvd, Boonton, 


NJ 07005 






i 
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EMERY, EdnaG. (D) BA, Gen Com Status & Role of Women, UM, 200 Parsippany Blvd, Boonton, NJ 07005 

ENGELMAN, Kenneth (C) PhD, Min, UM, 4418 Vale Cir, Madison, WI 53711 

ENGELMAN, Marge (D) PhD, Higher Ed Admin, Trustee, Seminary VPres, University Senate, UM, 4418 Vale Ci 
Madison, WI 53711 ’ . 

ENGLISH, Donald (C) BA, MA, DD, Gen Sec, Home Missions Div, 1 Central Bldgs, Westminister, London, SW1 
9ONH England 

ENZ, Clark S. (D) MDiv, Pastor/Consult, UM, PO Box 693, Tualatin, OR 97062 

ENZ, Luann (AV) UM, PO Box 693, Tualatin, OR 97062 

EPPS, Evelyn B. (AV) BS, Home Economist, Chm Evang, UM, 211 Wyatt Ave, Clemson, SC 29631 

EPPS, William M. (D) BS, PhD, Plant Pathologist, Charge Lay Ldr, UM, 211 Wyatt Ave, Clemson, SC 29631 

ERWIN, Fred L. (D) MDiv, Clergy, Min of Presence, UM, 1010 S Flower, Rm 306, Los Angeles, CA 90015 

ESCHBACH, Urs A. (C) Min, UM, Zeltweg 18, CH-8032, Zurich, Switzerland 

ESKEW, E. Wendall (C) DD, Council Dir, UM, PO Box 2313, Charleston, WV 25328 | 

EVANS, Miriam S. (O) BS, Church School, UM, 1430 Stewart Ave, Huntington, WV 25701 | 

EVANS, Myrna M. (D) BS, Public Sch Tchr, UM, 112 Woburn St, Wilmington, MA 01887 

EVANS, Patricia G. (C) BA, Social Wrkr, Pres Christian Council Metro Atlanta, Past Conf CUIC Chr, UM, 115 aM 
Park Dr, NW, Atlanta, GA 30328 

EVANS, Richard L. (D) MDiv, Asst to Bishop, UM, United Methodist Center, 566 Commonwealth Ave, Boston, "i 
02215 

EVERHART, Donald C. (D) Chaplain, UM, 806 S Lincoln St, Knoxville, IA 50138 

EVERHART, Margaret (D) BA, MSW, Social Wrkr, VP Conf Bd of Evangelism, UM, 806 S Lincoln St, Knoxville, I 
50138 

EWALD, Edward L. (AV) Laity, UM, PO Box 3456, LaVale, MD 21504 

EWALD, Polly C. (D) Laity, UM, PO Box 3456, LaVale, MD 21504 










FAIGLE, Volker (E) Sec Gen, Lutheran, Brennergasse 5 D-8960 Kempten, W Germany 
FAIR, Rogers Pressley, Sr. (D) Chaplain Bethune-Cookman College, UM, 417 Frederick Ave, Daytona Beach, 
32014 
FAIRBANK, Leslie Graves (D) Housewife/Tchr, Coord Chris Social Involve UMW, UM, 11 Emerald Rd, Wael 
MA 01880 
FAIRLEY, Annie L. (AV) BS, MS, Tchr, Minister’s Wife, UM, PO Box 185, Maxton, NC 28364 
FAIRLEY, Robert A., Sr. (AV) BS, MA, Pastor, UM, PO Box 185, Maxton, NC 28364 5 
FANG, C.N. (C) Tingkat 8, Wisma Methodist, Lorong Hang Jebat, Kuala Lumpur 05-05, Malaysia | 
FANG, Mrs. C. N. (AV) Tchr (Ret), Rumah Bishop, 69 Jalan 5/31, 46000 Petaling Jaya, Selangor, Malaysia 
FANG, Constance (D) MMus, Musician, Staff Organist, UM, 1700 Church St, Stevens Point, WI 54481 
FANG, Marcus (C) PhD, Professor, Conf Lay Ldr, UM, 1700 Church St, Stevens Point, WI 54481 
FANNIN, Faye (O) UM, PO Box 144880 Coral Gables, FL 33114 
FANNIN, Robert E. (D) Sr Min, UM, PO Box 144880, Coral Gables, FL 33114 


FANNINGS, Helen M. (D) Admin GETS, Dir Stud Serv, UM, 7800 S Merrill Ave, Chicago, IL 60649 

FARR, Robert (AV) BS, Pres Const Co, Laity, UM, 2803 Foothill Rd, Ventura, CA 93003 

FARR, Ruth (AV) AA, Music Ed, Homemaker, Laity, UM, 2803 Foothill Rd, Ventura, CA 93003 4 

FARRIS, Norma (D) V Co-Chr CCOM, UM, 7021 N 10th St, Phoenix, AZ 85020 

FATU, Misileti Tufuga (D) Ex Nurse Admin, Ldr Standing Comm, PO Box 387, Apia, Western Samoa | 

FAULK, Dorothy P. (AV) BA, Tchr, Stewardess, CME, 3901 Merwin St, Shreveport, LA 71109 

FAULK, I. Carlton (C) BA, MA, LittD, PhD, Gen Sec Dept of Lay Activities, CME, 1222 Rose, Berkeley, CA 94702 

FAULK, J. A. (C) BS, DD, Presiding Elder, CME, 3901 Merwin, Shreveport, LA 71109 

FAULKNER, Mattie Vanessa (O) BS, Tchr, AME, 45 N Kossuth St, Baltimore, MD 21229 

FEASTER, Barbara (AV) UM, United Methodist Publishing House, 201 8th Ave, S, Nashville, TN 37202 

FEASTER, Robert K. (C) BA, MDiv, Publisher, UM, United Methodist Publishing House, 201 8th Ave, S, Nashville 
TN 37202 

FELDER, Marjorie P. (AV) Clergy Spouse, UM, 5215 Main, Houston, TX 77002 

FELDER, Roy L. (D) MTh, Ex Dir Foundation, Clergy, UM, 5215 Main, Houston, TX 77002 

FERGUSON, Catherine (O) UM, 22 Horseleg Creek Road, Rome, GA 30161 

FERGUSON, Margaret G. (O) Real Est Brkr, Financial Spec, Long Rng Plan Comm, Steward, CME, 727 East 60t 
St, Apt 808, Chicago, IL 60637 

FERGUSON, Sandra Joan (D) Prog Dir, UM, 6226 Robin Hill Rd, Baltimore, MD 21207 

FERNANDEZ, Alicia Ana Pizarro de (C) Laity, Blas Parera 874 - Rosario, Santa Fe, Argentina 

FERNANDO, Dunstan (C) BA, Admin Off, Vice Pres MC of Sri Lanka, 58, 3rd Ave, Model Town, Ratmalana, S$ 
Lanka 

FERNANDO, Harold A. (C) BD, Pres of Church, New Clough House, 2 Station Rd, Colombo 3, Sri Lanka 
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RRANCE, Edith (D) Horticulturalist, Lcl Preacher, MCCA, PO Box 87, St Johns, Antigua, W.1. 
SMIRE, C. Wayne (D) Dist Supt, UM, Box 277, Dyersburg, TN 38025-0277 
=SMIRE, Jayne (AV) Housewife, UM, PO Box 277, Dyersburg, TN 38025-0277 
TTERMAN, Brian A. (D) DMin, Dist Supt, UM, 1326 Montfort Dr, Harrisburg, PA 17110 
DLER, Claire L. (D) Pastor, UM, 7110 Dogwood Rd, Baltimore, MD 21207 
LD, Dorothy M. (D) MDiv, Clergy, Dir Resident Serv UM Ret Comm, Chp Conf Comm on Ch & Soc, UM, 1407 
Plaza Apartments, Lebanon, PA 17042 
LDS, Margaret Ann (D) MEd (Guidance), Dist Pres Lay Org, AME, 1764 Cone St, Toledo, OH 43606 
LDS, Mary Diane (AV) BS, Exec, c/o Richard E. Fields, 65 Spring St, Charleston, SC 29403 
ELDS, Richard E. (D) LLB, Judge, UM, 65 Spring St, Charleston, SC 29403 
LEY, Ruthenia H. (D) MDiv, Pastor, UM, 1720 Ditmas Ave, Brooklyn, NY 11226 
RBY, Robert (O) BEd, STB, MDiv, MA, Clergy, UM, Rm 320, 475 Riverside Dr, New York, NY 10115 
SH, Doris (D) Homemaker, Dir GBGM, UM, 12620 Meyer Dr, Mabelvale, AR 72103 
ISHER, Joan Spratley (D) Miss Supvr, AMEZ, 7101 Westmoreland Dr, St Louis, MO 63130 
SHER, Richard L. (C) Bishop, AMEZ, 7101 Westmoreland Dr, St Louis, MO 63130 
SHER, Steven Ellis (AV) Student, MYF Pres, UM, PO Box 1833, Morganton, NC 28655 
SKE, Joyce I. (AV) Social Wrkr, Laity, Clergy Wife, UM, 20 S Vineyard Blvd, Honolulu, HI 96813 
ISKE, Robert W. (D) Clergy, UM, 20 S Vineyard Blvd, Honolulu, HI 96813 
‘TZGERALD, Anne T. (AV) Student, Laity, UM, 3118 Truitt Dr, Burlington, NC 27215 
'TZGERALD, Bernard R. (D) DD, Sr Min, UM, 2335 Richardson Dr, Charlotte, NC 28211 
TZGERALD, Carol C. (AV) Minister’s Wife, UM, 2335 Richardson Dr, Charlotte, NC 28211 
ITZGERALD, F. Owen (D) Clergy, Dist Supt, UM, 3118 Truitt Dr, Burlington, NC 27215 
ITZGERALD, Mrs. F. Owen (D) Homemaker, Laity, UM, 3118 Truitt Dr, Burlington, NC 27215 
ITZGERALD, Frank O.., III (AV) Student, Laity, UM, 3118 Truitt Dr, Burlington, NC 27215 
TZGERALD, O. Ray (D) Dir Clin Pas Ed (Spec Appt), UM, Methodist Hospital, 1265 Union Ave, Memphis, TN 
38104 
EMING, Willie Clarence (C) MA Counseling, College Admin, Laity, Musician, CME, 753 East Howard St, Boone, 
NC 28607 
ETCHER, Mary Ruth (O) MA, Tchr, 100 Pelham Rd, Apt 3J, New Rochelle, NY 10805 
ORENCE, Judith M. (D) Tchr, UM, 6921 Timber Ridge Cir, Eau Claire, WI 54701 
ORENCE, Richard D. (D) Prof Cont Ed, UM, 6921 Timber Ridge Cir, Eau Claire, WI 54701 
ORES, Louise G. (O) CME, 40 Waterside Plaza, Apt 13K, New York, NY 10010 
LOWERS, George F. (AV) DMin, Pastor, AME, 182 Sans Souci, Charleston, SC 29403 
LOYD, Bobbie D. (D) BA, Tchr, Conf Dir Christian Ed, AMEZ, 508 South 5th St, Opelika, AL 36801 
LOYD, George H. (AV) BA, Tchr, Lay Ldr, UM, 508 S 5th St, Opelika, AL 36801 
LUDE, David W. (C) Min, Exec Dir Wesley Voice Ministries, UM, 12 Klondike Dr, Floyds Knobs, IN 47119 
OFANA, Mary E. (D) Circ Min, UM, UMC Mission House, c/o Bishop T. S. Bangura, PO Box 523, Freetown, 
Sierra Leone : 
OGGIE, Charles Herbert (C) AB, AM, STB, STM, DD, Bishop, Sec Bd of Bishops, AMEZ, 1200 Windermere Dr, 
Pittsburgh, PA 15218 
ONTAINE, H. Nadine (D) AB, Min, Dir Music, Organist, UM, Rt 3, Box 72, Miami, OK 74354 
ORREST, Martha H. (D) Sr Pastor, UM, 4188 Cedar Valley Lane, Conley, GA 30027 
ORTENBAUGH, Esther (D) BA, MLA, Librarian, Chr Prog Div Conf Camp Bd, UM, PO Box 607, Fountain, CO 
80817 
ORTENBAUGH, Robert B. (D) BA, PhD, Pastor, UM, PO Box 607, Fountain, CO 80817 
OSTER, Marjorie (C) Sec, Sec Nat Com for Adult Fellow Grps, Uniting Church in Australia, UCF, 130 Lt. Collins St, 
Melbourne, Vic, 3000 Australia 
OSTER, Sandy Pride (AV) Catholic, 5032 Sharon Woods Lane, Charlotte, NC 28210 
OSTER, Telezee Littlejohn (D) MD, Gen Surg, Chr Comm on Evang, UM, 5032 Sharon Woods Lane, Charlotte, 


NC 28210 
OUNTAIN, James M. (AV) MEd, Educ, Consultant, Dist SS Supt, Steward, Trustee, CME, 30 Mt. Shadows Place, 


Pomona, CA 91766 
OUNTAIN, Rubye B. (O) MEd, Tchr (Ret), Ch Sch Tchr, Sec Miss Soc, CME, 30 Mt, Shadows Place, Pomona, CA 


91766 

-OURIE, Enid Rose (C) Tchr, Lcl Lay Preacher, 9 Budree Crescent, Austerville, 4052 South Africa 

FOX, H. Eddie (C) AA, BA MDiv, DMin, Chief Exec for Evang, Gen Bd of Disc, UM, PO Box 840, Nashville, TN 
37202 

“OX, Mary Nell (D) BS, Fin Sec, Evangelism, UM, 649 Albany Dr, Hermitage, TN 37076 

-RANKLIN, Elizabeth (AV) Homemaker, Pres UMW, UM, 12119 Northwood Dr, Upper Marlboro, MD 20772 
“RANKLIN, Raymond J. (D) BS, MS, Eng, Conf Pres UMM, UM, 12119 Northwood Dr, Upper Marlboro, MD 


20772 
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FREDERICK, Janice L. (D) MA, MEd, MDiv, Pastor, UM, Palmetto Place Apts A2, Orangeburg, SC 29115 

FREEMYER, Pat (D) BA, Tchr, Pres UMW, UM, 106 Rose Cir, Helena, AR 72342 

FREEMYER, Wesley N. (AV) BS, Bus Credit Mgmt, Laity, CFA, UM, 106 Rose Cir, Helena, AR 72342 

FRENCH, Burton L. (C) PhD, Agr Economist (Ret), Ch Conf Ethnic Min Task Force, UM, 3614 Paul St, Alexandri 
VA 22311 

FRENCH, Doris S. (D) BS, Tchr (Ret), Historian, UM, 3614 Paul St, Alexandria, VA 22311 

FREY, Harald A. (D) ThD, MA, Sr Min, UM, 26438 Crenshaw Blvd, Rolling Hills Est., CA 90274 

FREY, Nancy Ann (AV) Tchr, Minister’s Wife, UM, 26438 Crenshaw Blvd, Rollings Hills Est., CA 90274 

FRY, Anita C. (AV) UM, 1016 Clinton St, Plattsmouth, NE 68048 

FRY, Harriett E. (D) CCOM Adm Sec, UM, 14440 Strathmoor, Detroit, MI 48227 

FRY, Joyce (O) 3709 W Siebenthaler Ave, Dayton, OH 45406 

FRY, Stanley A. (D) BD, MS, PhD, Pastor, UM, 1016 Clinton St, Plattsmouth, NE 68048 

FUGH, Alexia B. (AV) RN, AME, 10005 Timberwood Cir, Louisville, KY 40223 

FUGH, Clement W. (C) Pastor, AME, 10005 Timberwood Cir, Louisville, KY 40223 

FULLWOOD, Manette (D) (Ret) MCCA, PO Box N1100, Nassau, NP, Bahamas, W.I. 

FUNG, Philip K.H. (C) Chaplain ThM, Min, (Rep of China), 2775 Don Mills Rd, Apt 909, Willowdale, Ont M2J 3B 
Canada 


GAFO, Michael N. (D) MDiv, Bishop, PO Box 131, Hola, Kenya 

GALLAGHER, Irene Muriel (D) DipEd, Tchr, Pres Meth Women’s Assn, Flat 2, 44, Knock Rd, Belfast BT5 6LP, 
Ireland 

GALLAWAY, Ira (C) BA, MTh, DD, Clergy, UM, 116 NE Perry Ave, Peoria, IL 61603 

GALLAWAY, Sally (AV) Homemaker/Tchr, UM, 814 Chalon, Peoria, IL 61614 

GALVAN, Elias (C) Bishop, UM, 1800 N Central Ave, Suite 800, Phoenix, AZ 85004 

GALVAN, Zoraida Freytes (D) UM, 9708 E Via Linda, #2308, Scottsdale, AZ 85258 

GAMBLE, Barbara A. (D) Homemaker, Tchr, Loc&Dist Off UMW, UM, 2394-C Dunwoody Crossing, Atlanta, G 
30338 

GARDNER, Susan Marie (D) MDiv, Pastor, UM, Rt 1, Box 144, College Grove, TN 37046 

GARMAN, Harold W. (D) BS, STB, PhD, Pastor, UM, 901 Comstock Ave, Syracuse, NY 13210 

GARMAN, Janet M. (D) 1085 E Genesee St, Syracuse, NY 13210 

GARNER, Bernice M. (D) Homemaker, Staff/Parish, Adm Council, UM, 3000 Grand Ave, #217, Des Moines, 
50312 ; 

GARNER, Buford W. (D) BS, MA, EdD, Educ Admin, Chr Stewardship, IA, Staff-Parish, Adm Council, UM, 30 
Grand Ave, #217, Des Moines, IA 50312 

GARRAWURRA, Matjarra (C) Church Ldr, Milingimbi Uniting Church, via Darwin, N.T., Milingimbi, 5791 Australi 

GARVIN, Roland E. (D) MDiv, Dist Supt, UM, 1525 Grampian Blvd, Williamsport, PA 17701 

GARVIN, Sue A. (AV) Reg Nurse, UM, 1525 Grampian Blvd, Williamsport, PA 17701 

GATES, Ann L. (C) Sch Admin, Chr COM, UM, 510 Perkins St, Akron, OH 44304 

GBADEBO, Olori Yetunde (D) Justice of Peace, Farmer, Conf Coord Womens Work MC Nigeria, c/o Wes! 
House, 21/22 Marina, Lagos, Nigeria 

GCABASHE, Thudiso Virginia (D) Ecum Aff Comm, Justice & Reconcil Mbr, PO Box 79, Glernaville, 3602 Sot 
Africa 

GEER, David A. (D) Pastor, UM, 46 Phelps St, Lyons, NY 14489 

GEORGE, A. Raymond (C) Min, Warden of New Room, 40 Knole Lane, Bristol, BS10 6SS England 

GEORGE, Donald F. (D) Elder, DMin, Pastor, Chr Conf CUIC, UM, 30 Union St, N, Concord, NC 28025 

GEORGE, L. Mark (D) Min, Admin Asst to Bp, UM, 8800 Cleveland Ave, NW, PO Box 2800, North Canton, € 
44720 

GERDES, Martha Elizabeth (D) BS, Tchr, Mbr Mission Comm, UM, 5601 Land’s End, Austin, TX 78734 

GERMANY, Charles H. (D) MTh, PhD, Asst Gen Sec GBGM, UM, 475 Riverside Dr, Rm 1517, New York, I 
10115 

GERMANY, Julia H. (AV) AB, MA, Guidance Counselor, Lay Mbr, UM, 10 Cornell Way, Upper Montclair, 
07043 

GERRARD, Martha (D) MS, Chemist/Translator, SOCM Acc Tchr, UMW Dist Off, Nom Com, Lic Lay Spkr, U 
140 N Beverly Cir, Oak Ridge, TN 37830 

GERTZE, William (C) Businessman, PO Box 3050, Rehoboth, 9000, Namibia, South West Africa 

GEYER, Cecil (C) BD, Min, 5 Thomas St, Chermside Queensland, 4032 Australia 

GEYER, Noelene (D) Homemaker, Minister’s Wife, 5 Thomas St, Chermside QLD, 4032 Australia 

GIBBINS, Olive R. (D) BD, MTh, Univ Lecturer, Laity, 49 City Rd, London, EC1Y 1AU England 

GIBBINS, Ronald C. (C) BSc, DMin, Min, Supt, Wesley Chapel, 49 City Rd, London, EC1Y 1AU England 

GIBBS, Doris Walker (AV) MA, Tchr, Laity, UM, 6330 Owenby Ct, Charlotte, NC 28226 

GIBBS, Lewis C. (D) MDiv, Pastor, UM, 6330 Owenby Ct, Charlotte, NC 28826 
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BBS, Lillian I. (AV) Sch Soc Wrkr, Lay Spkr, Worship Com, Higher Ed and Campus Min, UM, 7636 S Essex, 
Chicago, IL 60649 

BBS, Milton Y.F. (O) Student, UM, 7636 S Essex Ave, Chicago, IL 60649 

BSON, Alice K. (D) BA, Ch Ed, Homemaker, Laity, UM, 1880 Blairmore Ct, Lexington, KY 40502 

BSON, Raymond W. (D) BS, MDiv, DMin, Clergy, Pastor, UM, 1880 Blairmore Ct, Lexington, KY 40502 

CHAARA, Jonathan (D) PO Box 47633, Nairobi, Kenya 

CHURU, Hezekiah (D) PO Box 1366, Meru, Kenya 

ILL, Mehboob (C) Tchr, Diocesan Sec, c/o Diocesan Office, Trinity Close, Fatima Jinnah Rd, Karachi, 3 Pakistan 

ILL, Z. W. E. (D) PO Box 44, Thaba Nchu 9708, Bophuthatswana, South Africa 

|ILLAND, Mrs. Glener B. (AV) Tchr, UM, 103 Knollwood Dr, Greensboro, NC 27403 

ILLAND, Jim C. (D) Dist Supt, UM, 103 Knollwood Dr, Greensboro, NC 27403 

\ILLISON, John H. (D) BA, MDiv, DD, Pastor, AME, 215 West Bartlette St, Sumter, SC 29150 

HILSON, Mary D. (D) MA, Community Relations Officer, 53, York Ave, Wolverhampton, West Mids, WV3 9BX 

England 

sILSON, Nigel L. (C) MA, Min, President of Conf, 53 York Ave, Wolverhampton, WV3 9BX England 

sITOBU, Julia K. (D) BSc, MSc, Sr Lect, Kenyatta Univ, PO Box 43844, Nairobi, Kenya 

iITONGA, Nahashon (D) MTh, Bishop, PO Box 230, Nkubu, Kenya 

sOLDEN, Margaret J. (D) Past Mbr Trustee Bd, UM, 8931 Preston Rd, Dallas, TX 75225 

30LDSON, Edsel D. (D) Assoc Counc Dir, UM, 5056 - 29th Ave S, Seattle, WA 98108 

3OLDY, Audrey L. (AV) UM, 445 East Main St, Moorestown, NJ 08057 

s5OLDY, Champion B. (D) Dist Supt, UM, 445 East Main St, Moorestown, NJ 08057 

5ONGLOFF, Paul D. (D) BArch, MArch, ThM, Pastor, UM, 210 Hancock Dr, Syracuse, NY 13207 

50ODGAME, Cathey (O) Student, Pres Lcl UMY, 126 Hilldale Dr, Chattanooga, TN 37411 

OODGAME, Dianne F. (AV) BS, MS, Sch Couns, Laity, UM, 126 Hilldale Dr, Chattanooga, TN 37411 

OQODGAME, Gordon C. (C) MDiv, STM, STD, Sr Min, UM, 126 Hilldale Dr, Chattanooga, TN 37411 

QODHEAD, Marsha E. (D) MD, ObGyn, Ch Miss Comm, UM, 3661 Seneca Cir, Las Vegas, NV 89109 

ORDON, Betty Sanders (D) BA, Vol/Homemaker, VPres Women’s Div BOGM, UM, 643 Rockbridge St, Bluefield, 

WV 24701 

ORDON, D. Bruce (O) CBE, MA, Min, Dist Supt, 10 Edenview Rd, Auckland, New Zealand 

ORDON, Margaret J. (D) Pres Meth Women’s Fellowship, 10 Edenview Rd, Auckland, New Zealand 

CTO, Nathan F. (D) Exec Sec ACG&DP, 35 Marimba Park, PO Mufakosi, Harare, Zimbabwe 

OULD, Ardell G. (D) Pastor, UM, 25 Hazard Pkwy, Albion, NY 14411 

SOULD, Roma M. (AV) Tchr, Ch Sch Tchr, UM, 25 Hazard Pkwy, Albion, NY 14411 

MUBULE, Miriam Jay (AV) BA, Tchr, PO Box 2283, Pietermaritzburg, 3200 South Africa 

3@UBULE, T. Simon N. (D) BA, BD, MTh, PhD, Church Past Pres, PO Box 2283, Pietermaritzburg, 3200 South 
Africa 

SRADY, Carrie R. (AV) Sch Tchr, 1stVP Dist WMS, AME, 2490 Liverpool Dr, Charleston, SC 29401 

BRADY. Z. L. (D) BA, BD MDiv, Pres Elder, AME, 2490 Liverpool Dr, Charleston, SC 29407 

SRAHAM, Paul M. (C) Educator, Gen Sec Christian Ed/Youth Dept, PO Box 1785, Durban 4000, South Africa 

SRAMSTORFF, Jeanne B. (C) V-Pres Lcl UMW, UM, Box 250, Farnsworth, TX 79033 

GRANA, Janice T. (D) World Editor, The Upper Room, Admin, UM, PO Box 189, Nashville, TN 37202 

SRANADOSIN, Paul L.A. (C) AB, BTh, MA, Clergy, Bishop, UM, 6 Marcos Hwy, PO Box 87, Baguio City, 0201 

| Philippines 

SRANBERRY. Ethel H. (AV) BS, Miss, AME, 1131 East Delmas Ave, Nashville, TN 37216 


Sra Clementine H. (AV) Tchr (Ret), Trustee, UM, PO Box 1207, Laurinburg, NC 28352 


RANBERRY, James Madison (D) BD, LLD, Min, General Officer (Ret), AME, 1131 East Delmas Ave, Nashville, 
TN 37216 
RANT, John A., Jr. (C) State Legisl, Atty, UM, 10025 Orange Grove Dr, Tampa, FL 33618 
GRASS Margarita (C) Education, Exec Council, Gral Urquiza 2715, Montevideo, Uruguay 
RAY, Cynthia M. (D) Realtor, Rep Rel/Race, UM, 8497 Ney Ave, Oakland, CA 94605 
RAY, Frederick G. (D) Chrp Comm Rel/Race, UM, 8497 Ney Ave, Oakland, CA 94605 
RAY, Mai H. (C) Educator, Laity, UM, 3406 Benton Blvd, Kansas City, MO 64128 
GREEN, Carol Ann (D) Tchr, Youth Ldr, PO Box 421, Springbok, 8240 South Africa 
GREEN, Donna R. (O) 3401 S Clay St, Green Bay, WI 54301 
GREEN, Dorothea S. (D) AA, Acc, Exec Sec, Sec Miss Priority Comm EMLC Witness/Mission, UM, 4321 N Penn- 
| sylvania St, Indianapolis, IN 46205 
GREEN, H. Sterling (D) Pastor, UM, 5401 Crestline Rd, Wilmington, DE 19808 
GREEN, Johanna N. (C) BA Sociology, Christian Ed Prog Mar, YPD Dir, AME, 5222 12th St NE, Washington, DC 
20011 
GREEN, Nettie Alice (AV) DH, Past Pres SEJ UMW, UM, 407 N Hite Ave, Louisville, KY 40206 
GREENE, Ashley (D) Student, Baptist, Rt 2, Box 194CC, Clyde, NC 28721 
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GREENE, Hattie Bryant (D) Assoc Ed, AME Women’s Mag, AME, 1023 N 5th St, Birmingham, AL 35204 

GREENE, James (D) AA Carpentry, Bldg Contr, Deacon, Visit Dir, Baptist, Rt 2, Box 194CC, Clyde, NC 28721 

GREENE, Kenneth H. (D) BA, MDiv, DMin, Min, UM, 3420 Ripple Rd, Baltimore, MD 21207 

GREENE, Linda (D) Accounting, Sec WMC, Organist/Pianist, Ch Historian, Baptist, Rt 2, Box 194CC, Clyde, TI 
28721 

GREENE, Sandra (AV) BS, MLA, Tchr, UM, 3420 Ripple Rd, Baltimore, MD 21207 

GREET, Kenneth (C) Min, 89 Broadmark Lane, Rustington, Sussex, BN16 2JA England 

GREET, Mary (D) 89 Broadmark Lane, Rustington, Sussex, BN16, 2JA England 

GREEVES, Roger D. (D) MA, Supt Min, 10 Braid Ave., Edinburgh, EH10 6DR Scotland, UK 

GREGG, David (O) Student, 136 Church St, Britton, MI 49229 

GREGG, Martha C. (D) BA, MA, MDiv, Clergy, UM, 136 Church, Britton, MI 49229 

GREGORY, Margaret B. (O) 4487 Post Place #139, Nashville, TN 37205 

GREILICH, Florence B. (AV) CPIW, Insurance Solicitor/Adjustor, UM, 345 E Elm St, Lodi, CA 95240 

GREILICH, Ronald A. (D) MDiv, Sr Pastor, UM, 345 East Elm St, Lodi, CA 95240 

GRIBBLE, Margaret (O) 13115 Overbrook Lane, Bowie, MD 20715 

GRIFFITH, Richard O. (D) BA, MDiv, DMin, Pastor, UM, 2530 Charlton, Trenton, MI 48183 

GRIMES, Johnnie-Marie (C) AB, MA, Lay Woman Del, Chrp Admin Bd, UM, 3314 Drexel Dr, Dallas, TX 75205 

GRIMES, L. Howard (D) PhD, Emer Prof, Min of Communication, UM, 3314 Drexel Dr, Dallas, TX 75205 

GRIMME, A. Jeannette (AV) AB, MA, Tchr/Christ Ed (Ret), UM, 2823 Berry Lane, Independence, MO 64057 

GRIST, Walter R. (D) DMin, Clergy, Spec Appt Billy Graham Assoc, UM, 3628 Orchard Ave N, Minneapolis, N 
55422 

GROGAN, Jeanne (AV) Homemaker, UM, Rt 2, Box 35, Weatherford, TX 76086 

GROGAN, Roy J. (C) LLB, Attorney, UM, Rt 2, Box 35, Weatherford, TX 76086 

GUEH,, Isaac G. (O) Laity, Tchr, UM, PO Box 1010, Monrovia, Liberia 

GULTOM, Johanes (C) MTh, Bishop, Jalan Hang Tuah 8, Medan, N Sumatra, Indonesia 

GUNN, Andrew Leigh (D) MDiv, Sr Pastor, UM, 16712 Frontenac Ter, Derwood, MD 20855 

GUTHARDT, Phyllis (C) Ch Pres, P.O. Box 6134, U.R., Christchurch, 4 New Zealand 

GUTIERREZ, Isaias (C) Bishop, Av Peru 9657, Casilla 67, Santiago, Chile 

GUZMAN, R. Anibal (E) Pastor, Sociologist, Exec Sec CIEMAL, Apdo 21-229, Mexico, D.F., 04000 Mexico 


HACKETT, Mary E. (D) Tax Accountant, Miss Prior Chrp, UM, 3104 Sam Houston #178, Victoria, TX 77904 

HACKLER, Rebecca H. (D) UMW, Conf Ex Team, Coord Supp Comm, UM, Rt 3, Box 818, Morehead City, I 
28557 

HADULU, EvaN. (D) Tchr, PO Box 55, Garsen, Kenya 

HAHM, Sook Bd (D) UN Rep, UM, 3271 Shelley St, Mohegan Lake, NY 10547 

HALE, Jeffrey Glen (D) Student, UM, 301 Forest Park Dr, Waynesville, NC 28786 

HALE, Joe (C) BA, BD, DD, Min, WMC Gen Sec, UM, 301 Forest Park Dr, Waynesville, NC 28786 

HALE, Mary R. (D) BS, Educator, Children’s Min, UM, 301 Forest Park Dr, Waynesville, NC 28786 

HALE, Patsy N. (D) Housewife, UM, 200 N. Timberlane, El Dorado, AR 71730 

HALE, Ralph E. (D) Sr Min, UM, 200 N Timberlane, El Dorado, AR 71730 

HALE, Sandra K. (AV) UMW Pres, UM, 4113 N 25th Pl, Arlington, VA 22207 

HALL, Betty H. (AV) Minister’s Wife, UM, 824 Houston Park, Selma, AL 36701 

HALL, Billy F. (D) BS, MDiv, DHL, Clergy, UM, 824 Houston Park, Selma, AL 36701 

HALL, Jeanne (O) 1222 31st Ct, NW, Salem, OR 97304 

HALL, Myron (O) 1222 31st Ct, NW, Salem, OR 97304 

HAMILTON, Arlene B. (AV) Music Tchr/Sec, UM, 211 W Broadway, Bangor, ME 04401 

HAMILTON, Richard M. (D) Dist Supt, UM, 211 W Broadway, Bangor, ME 04401 

HAMMER, Patricia (C) Ins Acc’t, Laity, UM, 16541 Loire Cir, Huntington Beach, CA 92647 

HAMMER, William (AV) Life Ins, Laity, UM, 16541 Loire Cir, Huntington Beach, CA 92647 

HAMMOND, Ester L. (D) BA, MTh, Min, Professor, GST, PO Box 1010, Monrovia, Liberia 

HAMMONS, Ann (D) (Ret) GCCUIC,UM, 2177 S Highland Dr, Camano Island, WA 98292 

HAMPTON, Mary A. (O) (Ret), Conf Sec of Global Min, UM, 3531 Bellefontaine, Kansas City, MO 64128 

HAN, Do Jeon (D) Min, 39-6, Pyang taek-dong, Pyung taek, Kyung ki-do, Korea 

HANCHINMANI, John N. (D) Chartered Accountant, Central Treas, Inter-Mission Business Office, Majit 
Chambers, 3rd Floor, 276, Dr D. Naoroji Rd, Bombay, 400 001 India 

HANDSCHIN, Hanni (D) UM, Habsburgstr 17 CH-8037, Zurich, Switzerland 

HANDY, Doris M. (C) MSW, ACSW, Psychiatric Soc Wrkr, Assoc Lay Ldr, UM, Webster Hall Apartments, #11( 
101 N Dithridge St, Pittsburgh, PA 15213 

eal ied T., Jr. (C) AB, MDiv, STM, DD, LLD, LHD, Bishop, UM, 4625 Lindell Blvd, Suite 420, St Louis, } 

108 
HANJARI, Gideon, (D) PO Box 74455, Nairobi, Kenya 
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IANKEY, Daniel D. (C) MD, Physician (Ret), Laity, Institute for World Evangelism, UM, 3645 Northside Dr, NW, 
Atlanta, GA 30305 
NANN, Carol Freeman (D) Diac Min, Conf COM Staff, UM, 89 West Main St, Freehold, NJ 07728 
NANN, Edwin F.., Ill (D) Pastor, UM, 89 West Main St, Freehold, NJ 07728 
HANSON, D. Jean (AV) Exec Sec (Ret), UMW VPres, COM Sec, UM, 5615 S Junett St, Tacoma, WA 98409 
ARDING, Joe A. (C) BA, DMin, STM, Sr Pastor, UM, Bd of Disc, PO Box 840, Nashville, TN 37202 
NARDMAN, Virginia (AV) BA, Steno/Bookkeeper, Homemaker, Laity, UM, 916 - 9th Ave S, Edmonds, WA 98020 
nA RDMAN, William (AV) BSc, Fishery Biologist, Laity, UM, 916 - 9th Ave S, Edmonds, WA 98020 
SARDT, John W. (C) Bishop, UM, 2420 N Blackwelder, Oklahoma City, OK 73106 
\ARDT, Martha (AV) Homemaker, UM, 2420 N Blackwelder, Oklahoma City, OK 73106 
\ARDY, Selestine D. (AV) MEd, Tchr, SS Supt, Stewardess, CME, 7911 Resurrection Dr, Anchorage, AK 99504 
HARKNESS, Shepherd G. (D) Dist Supt, UM, 222 Fairfield Rd, Painesville, OH 44077 
iARMON, Charles William (AV) MD, Surgeon, UM, 721 S Lake Dr, Lexington, SC 29072 
4 ARNISH, James A. (D) MDiv, Pastor, UM, 4851 S Apopka-Vineland Rd, Orlando, FL 32819 
}ARPER, Anne J. (D) UM, 7508 Brookfield Rd, Philadelphia, PA 19126 
J ARPER, Callie O. (D) Librarian, Tchr, Treas WMS, AME, 1305 North Ohio, Atlantic City, NJ 08401 
IARPER, George Lea, Jr. (AV) PhD, Assoc Prof, UM, 1200 McDonald Ave, Hamlet, NC 28345 
IARPER, John R. (C) WMC Treas, UM, Two Mellon Bank Plaza, Room 1510, Philadelphia, PA 19102 
JARPER, Richard M. (D) Pastor, UM, 2520 County Rd 1, Minneapolis, MN 55432 
f ARPER, Ruth E. (C) MDiv, Pastor, UM, 1200 McDonald Ave, Hamlet, NC 28345 

JARRIS, Carl N. (C) Pres Council of Evang, Min, UM, PO Box 1085, Orangeburg, SC 29115 
HARRIS, Mary F. (O) 3400 Modena Ave, Dayton, OH 45408 
i ARRIS, Patricia M. (D) Supvr County Hospitals, Laity, Miss Soc, AME, 1448 East 116th St, Cleveland, OH 44106 
JARRIS, Sandra A. (AV) UM, 27750 Sidney #2021, Euclid, OH 44132 
ARRIS, Vivian Lee (D) MSW, Social Wrkr, Lay Del Ann Conf, UM, 3223 West St, West Mifflin, PA 15122 
ARRIS, Wanda F. (AV) Education, CME, Paine College, 1235 15th St, Augusta, GA 30910 
ARRIS, William H. (D) President Paine College, CME, Paine College, 1235 15th St, Augusta, GA 30910 
ARRISON, Frederick C. (D) DHL, Exec Sec/Treas, AME, 475 Riverside Dr, #1926, New York, NY 10115 
ARROLD, Poppy (C) Housewife, Corres WFMW British Unit, Chr Nat Free Ch Womens Council, 72 Hawksley 
Ave, Chesterfield, S40 4TL England 
IHARSH, Ann A. (AV) BA, MA, Tchr, UM, 302 Superior St, Chippewa Falls, WI 54729 
HARSH, David V. (D) BA, MDiv, DMin, Clergy, UM, 201 W Central St, Chippewa Falls, WI 54729 

ART, Susan (O) 4936 Shadwell Dr, Dayton, OH 45416 
ARTLEY, Carolyn J. (D) UM, RD 1, Box 60, Cranberry, PA 16319 
HARTLEY, John H. (D) MDiv, Sr Min, UM, 217 Roberta Dr, Munhall, PA 15120 

ARVEY, Andrew C. (D) DMin, Pastor, UM, 204 Timothy Dr, Elizabeth, PA 15037 

ARVEY, Sarah E. (AV) Student, UM, 201 - 19th St, NW, Canton, OH 44709 
F4ARVEY, William R. (D) DMin, Sr Pastor, UM, 201 - 19th St, NW, Canton, OH 44709 

ASSEL, Roy Allan (D) BS, MDiv, DMin, Pastor, UM, 544 N Salem Rd, Ridgefield, CT 06877 

ATAWAY, W.B (D) BSPE, Marine Chemist, Chg Layldr, UM, 6215 Wilchester, Beaumont, TX 77706 
ATAWAY, Mrs. W. B. (AV) Homemaker, Conf Worship Chm, UM, 6215 Wilchester, Beaumont, TX 77706 
ven, Sione ‘Amanaki (C) Clergy, President of Church, Free Wesleyan Church, PO Box 57, Nuku‘Alofa, Tonga 
HAWLEY, Cecil A. (C) BA, BEd, BD, Collegiate Min, 11 Grove St, Toowong QLD, 4066 Australia 
HIAWLEY, Sybil E. (D) AEd, BA, Tchr, Laity, 11 Grove St, Toowong QLD, 4066 Australia 
‘4AWTHORNE, Clarke R. (AV) BS, BD, Min, Presiding Elder, AME, 67 Madera Dr, Columbia, SC 29203 
AWTHORNE, Theresa M. (D) MEd, Tchr/Guid Coun, YPD Dir, AME, 67 Madera Dr, Columbia, SC 29203 
HEACOCK, Jack D. (D) BA, BD, DD, Pastor, UM, PO Box 1666, Austin, TX 78767 
HEANER, Joan (O) 707 W James, Baytown, TX 77520 
HEANER, Wallace (O) 708 W James, Baytown, TX 77520 
HEARN, Anne C. (C) BS, MEd, Former Tchr, Jurisd Core Planning, UM, 1027 Twin Ridge Rd, Lincoln, NE 68510 
HEARN, J. Woodrow (C) Bishop, UM, 2641 N 49th St, Lincoln, NE 68504 
HECTOR, Manoher (C) Brasswares, Conf Lay Ldr, 11, Civil Lines, Moradabad 244 001, India 
IHEDDEN, Linda (O) PO Box 355, Dayton, OH 45428 
EISLEY-CATO, Deborah J. (D) Pastor, UM, Box 185, Harrisville, NY 13648 
HENDERSON, A. Lee (D) Publisher/Relig Lit, Lcl Ch Sec/Treas, AME, 500 Eighth Ave, South, Nashville, TN 

37203 

i@ENDERSON, Betty Ann (D) AA, BA, MA, Metro Min, UM, 3413 W Allegheny Ave, Philadelphia, PA 19132 
HENDERSON, Bobbye J. (AV) Admin Asst, Bus Admin, Fin Off, AME, 500 8th Ave S, Nashville, TN 37203 
JHENDERSON, Cornelius L. (D) PhD, Sr Min, UM, 2099 Fairburn Rd, SW, Atlanta, GA 30331 
fae DERSON, Dorothye C. (AV) Tchr, UM, 2099 Fairburn Rd, SW, Atlanta, GA 30331 

HENDERSON, John G. (AV) CPA, VChrp Goodwill, UM, 255 Trotwood Dr, Pittsburgh, PA 15241 
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HENDERSON, Margaret W. (D) BA, Tchr, Homemaker, Chrp Miss, UM, 255 Trotwood Dr, Pittsburgh, PA 15241 © 

HENDERSON, Sylvia (O) RN, Nurse, Dist Supply Sec, WHOM Soc, AMEZ, 4040 Webb St, Detroit, MI 48204 

HENDRICKS, Abel Edward (C) PO Box 7, Bonteheuwell, 7763 South Africa | 

HENDRICKS, Freda Marina (D) PO Box 7, Bonteheuwel, 7763 South Africa 

HENDRICKSON, Anna Grace (D) Dist Lay Ldr, UM, 14307 Hanover Rd, Reisterstown, MD 21136 

HENNINGER, Edeltraud (O) Housewife, UM, Kantstr. 14, Durmersheim, 7552 W Germany | 

HENRY, Ethelyn E. (D) Assoc Pastor, UM, 2506 Brown St, Philadelphia, PA 19130 | 

HENRY, Harry Y. (C) LTh, Min, Methodist Church, BP 34, C’206, Cotonou, Benin 

HENSHALL, Eileen (C) MBE, BA, Tchr (Ret), Bd of Social Res, 8 Tatton Dr, Sandbach, Cheshire, CW11 q 
England 

HENTON, Jack (C) BS, MDiv, DD, Dist Supt, UM, 575 Lambuth Blvd, Jackson, TN 38301 

HENTON, Vauneida (AV) BA, Tchr, Spouse of DS, UM, 185 Laurie Cir, Jackson, TN 38305 | 

HERMAN, Clark David (D) Student, UM, 133 Cambridge Dr, Mechanicsburg, PA 17055 | 

HERNANDEZ, Miguel Sanchez (C) Accountancy, Bishop, Galeana No. 430 Nte., 64000 Monterrey, N.L., Mexico 

HERNANDEZ, Ulises (C) Exec Sec CIEMAL, Aptdo Postal 45-633, Mexico, DF, 06020, Mexico | 

HERTZLER, Alice E. (O) Tchr (Ret), UM, 1019 14th St W, Billings, MT 59102 | 

HESLOP, H. William (D) Min, UM, 1700 Church Rd, Baltimore, MD 21222 | 

HESLOP, J. Ann (AV) Real Estate, UM, 1700 Church Rd, Baltimore, MD 21222 

HEYWARD, John Wesley, Jr. (D) AB, BD, MDiv, DD, Min, Dist Supt, UM, 1524 Webster Dr, Mexico, MO 65265 

HIBBARD, R. Elaine (AV) BS, Nurse, Minister’s Wife, UM, 2741 Kingsbury Dr, Rocky River, OH 44116 

HIBBARD, Robert B. (C) PhD, Sr Min, UM, 2741 Kingsbury Dr, Rocky River, OH 44116 

HICKS, Charles E. (AV) Police Officer, Laity, UM, 3150 Riva Rd, Riva, MD 21140 

HICKS, Richard (O) 4307 Hillen Rd, Baltimore, MD 21239 | 

HICKS, Shirley A. (AV) MA, Sch Admin/Supvr, Chr Admin Bd, UM, 3150 Riva Rd, Riva, MD 21140 

HIERS, Terri J. (O) Dir Interp/Ed, Orienta GBHEM, UM, PO Box 871, Nashville, TN 37202 : 

HIGH, James A. (D) Insurance, Admin Bd, UM, 640 Jefferson, Tupelo, MS 38801 | 

HIGH, Louise G. (D) UM, 640 Jefferson, Tupelo, MS 38801 . 

HII, Ching Chiong (AV) Char Sec, PO Box 827, 96008 Sibu, Sarawak, Malaysia 

HILDEBRAND, Richard A. (C) DD, LLD, Bishop, AME, 2767 Halleck Dr, Columbus, OH 43209 | 

HILL, Betty A. (C) CME, 3441 Wilson Ave, Cincinnati, OH 45229 | 

HILL, Judith C. (D) BA, Trainer/Consult, GenBd Global Min, Lay Del to Ann Conf, UM, 1819! North § 
Harrisburg, PA 17103 _ 

HILL, Margaret G. (D) UM, 1108 D Ave, LaGrande, OR 97850 

HILL, Maxine M. (O) BA, MA, Tchr/Urban Planner, Stewardess, CME, 1621 Stanford Dr, Anchorage, AK 99508 | 

HILL, Mildred H. (AV) BS, MA, Counselor (Ret), Consult/Small Ch Mbrshp Prog, UM, 5811 Justina Dr, Lanhat 
MD 20706 | 

HILL, William C. (AV) BS, MA, Ed Sp, Couns (Ret), Chrp Admin Bd, UM, 5811 Justina Dr, Lanham, MD 20706 — 

HILLIS, Purna (O) (Ret), Choir Mbr, CME, 616 Masonic Ave, San Francisco, CA 94117 | 

HILTS, Millie (AV) Off Mgr (Ret), Sec Jurisd, Chr Conf Comm Rel/Race, UM, 5280 Atherton St, #141, Long Beac 
CA 90815 | 

HINKLIN, Jean M. (AV) UM, 2410 Hampden Dr, Lansing, MI 48910 

HINKLIN, Robert L. (D) Pastor, UM, 2410 Hampden Dr, Lansing, MI 48910 

HINSHAW, Lawrence A. (D) UM, 1625 Palmcroft Way SW, Phoenix, AZ 85004 

HINSON, Jean L. (AV) UM, 1320 Main St, Houston, TX 77002 

HINSON, William H. (C) STD, Sr Pastor, UM, 1320 Main St, Houston, TX 77002 

HO, Chee-Sin (C) BTh, MMin, Min, Bishop, 10 Mount Sophia, Singapore, 0922 Singapore 

HO, Mrs. John (AV) Tchr, Conf Treas, 10, Persiaran Endah, Damansara Heights, 50490, Kuala Lumpur, Malaysia 

HOARE, Brian R. (C) BD, Min, Tutor, Ridgeway, Cliff Lane, Curbar, Sheffield, S30 1XD England 

HODGE, Nancy I. (D) BA, Tchr, UM, Box 93, Belleville, NY 13611 

HODGES, Elver M. (D) Prof Em, Agronomist, UM, R 3, #1510 Hy 64 W, Wauchula, FL 33873 

HODGES, Ruth C. (AV) BSc, Tchr, UMW, UM, R 3, #1510 Hy 64 W, Wauchula, FL 33873 

HODGSON, Janet Elizabeth (D) Tchr, Pres Counc, Ndoro, 13 Moorlands Dr, Wynbunbury, Natwich, Cheshire, SV 
7AA, England 

HOGGARD, J. Clinton (C) AB, MDiv, DD, Bishop, AMEZ, 1100 West 42nd St, Indianapolis, IN 46208 

HOKE, Sandra F. (D) Min, Dist Supt, UM, 1475 Maple Lane, Elgin, IL 60120 

HOLDER, H. Kenneth (AV) Ret Store Mgr, Dist Assoc Lay Ldr, UM, 1101 N 11th St, Albemarle, NC 28001 

HOLE, Charles W. (D) BS, MA, Comp Analyst, Laity, COM, Frmr Miss, UM, 2950 Kecoughton Rd, Pfafftown, I 
27040 

HOLE, Jean L. (D) BA, Tchr, Laity, Admin Bd, Frmr Miss, UM, 2950 Kecoughton Rd, Pfafftown, NC 27040 

HOLLEMWEGUER, Juan E. (C) Lic/Theo, Bishop, Box 1386, Lima, Peru 

HOLLOWAY, Maudine (O) 114 W 17th, Anniston, AL 36201 
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OLSINGER, Barbara C. (D) MS, Educator, Chr COM, UM, 8915 Tresco Rd, Richmond, VA 23229 
OLSINGER, James W., Jr. (C) MD, Physician, Dist Lay Ldr, UM, 8915 Tresco Rd, Richmond, VA 23229 
OLTE, Alfred O. (D) JD, Atty, Judge, Dir Stewardship, UM, 4375 S Honeymoon Bay Rd, Greenbank, WA 98253 
OLTE, Lillian (AV) Tchr, PP/SR, UM, 4375 S Honeymoon Bay Rd, Greenbank, WA 98253 
ONEYSUCKER, John W. (D) MDiv, Pastor, CME, 789 Candace Dr, Memphis, TN 38116 
ONEYSUCKER, Vernell (AV) CME, 789 Candance Dr, Memphis, TN 38116 
ONG, Kee Pyo (AV) Miss, Pastor, Korean MC, 2-41-22, Kita Koenji Sudinami-ku, Tokyo, 166 Japan 
ONG, Lau Su (D) Supp Pastor, Methodist Headquarter, PO Box 155, Sibu, Sarawak, 96007 Malaysia 
ONG, Tiong Ang (AV) Merchant, 539, Jalan Raja Omar, 32000 Sitiawan, Perak, Malaysia 
OOD, T. Mac (D) BS, STB, MT, STD, Sr Min, UM, 401 Present, Missouri City, TX 77489 
OOKS, Alexander (AV) Trustee, AMEZ, 4015 Elizabeth St, Compton, CA 90221 
OOKS, Harriet O. (D) DD, Min, Presiding Elder, AMEZ, 4015 Elizabeth St, Compton, CA 90221 
OPKINS, Don C. (D) PhD, Physicist, Laity, UM, 19 E Quincy, Rapid City, SD 57701 
HOPKINS, Mary W. (D) MEd, Tchr, Laity, UM, 19 E Quincy, Rapid City, SD 57701 
4ORGAN, Joan (D) Uniting Church, 236 Bourke St, Darlinghurst, NSW, 2010 Australia 
HORLOCK, Jerrell T. (AV) Realtor, Laity, UM, 2931 Lone Star Trail, Atlanta, GA 30340 
4ORLOCK, William W. (D) Media Exec, Elder, UM, 2931 Lone Star Trail, Atlanta, GA 30340 
AORNBLOW, Edgar R. (O) LLB, Min, Supt, 302 N State St, Marengo, IL 60152 
HORNBLOW, Judith Anne (O) 12 Halberg St, Papakura, Auckland, New Zealand 
4JORNBLOW, Stephen Alan (O) 12 Halberg St, Papakura, Auckland, New Zealand 
HORNER, Gladys M. (O) 2409 Dayton, Muskogee, OK 74403 
AORRES-DURST, Kay (D) Assoc Min, UM, 43 Twiggs Corner, Atlanta, GA 30269 
-OUGHAM, Eunice D. S. de (O) Nstra Sra de la Merced 6242, 1684 El Palomar, Buenos Aires, Argentina 
+OUSTON, Haviland C. (C) UM, General Board of Church and Society, 100 Maryland Ave, NE, Washington, DC 
20002 
OWARD, Clarice V. (AV) Elig Wk II, Social Wrkr, Dist Miss Pres, CME, 4280 S Halldale, Los Angeles, CA 90062 
OWELL, James C. (AV) MDiv, PhD, Pastor, UM, PO Drawer HH, Misenheimer, NC 28109 
OWELL, Lisa Stockton (AV) BA, MSW, Soc Wrkr, Laity, UM, PO Drawer HH, Misenheimer, NC 28109 
WSON, Gladys (C) BA, MA, Tchr, Pres Ch Women United in Ohio, UM, 21900 Rye Rd, Shaker Heights, OH - 
44122 
HOWSON, Robert C. (AV) BS, Engineer, Local Ch Work Areas, UM, 21900 Rye Rd, Shaker Heights, OH 44122 
UBLY, A. T. (D) Chr Finance, UM, PO Box 52427, Houston, TX 77052 
UBLY, Mrs. A. T., Jr. (AV) Nom Comm, UM, #4 Bayou Pointe, Houston, TX 77063 
HJCKS, Fladger LeVon (D) DMin, Local Pastor, UM, PO Box 8, Millwee Creek Rd, Sandy Springs, SC 29677 
UDGINS, Glenna C. (D) Conf Coord GC, UMW, UM, Rt 609, Onemo, VA 23130 
4UJDGINS, Sara N. (AV) Student, UM, Rt 609, Onemo, VA 23130 
ULSE, Carolyn H. (D) MEd, Tchr, Ch Sch Tchr, UM, 9209 Auburn Ave, Jeffersontown, KY 40299 
1JLSE, F. Bennett (C) MDiv, DD, Min, UM, 9209 Auburn Ave, Jeffersontown, KY 40299 
HULTH, Anna-Brita (D) Lecturer, Laity, Chrm Council Literature, PR, Kindagatan 52, 582 47 Linkoping, Sweden 
HUNSINGER, Maxine S. (AV) Librarian, UM, Box 36, Pickerel Rd, Monroe, NY 10950 
HUNSINGER, Robert G. (D) Computer Software, Dist Lay Ldr, UM, Box 36, Pickerel Rd, Monroe, NY 10950 
HUNT, Earl G., Jr. (C) BS, MDiv, Bishop, UM, PO Box 1747, Lakeland, FL 33802 
HUNT, Mary Ann (D) BS, Housewife/Homemaker, UM, PO Box 1747, Lakeland, FL 33802 
HUNTER, Ann E. (C) Bookkeeper, UM, 736S E 18th Ave, Ocala, FL 32671 
HUNTER, George G.., III (D) UM, 94 Summertree Dr, Nicholasville, KY 40356 
HUNTER, Jack L. (C) AD, BD, DD, Pastor, UM, PO Box 2597, Burlington, NC 27216 
HUNTER, James E. (D) DMin, Min, UM, 55 Partridge Lane, Greenville, SC 29601 
HUNTER, Nancy Rhodes (AV) RN, Laity, UM, 55 Partridge Lane, Greenville, SC 29601 
HUNTER, Thelma H. (O) BS, MSW, Soc Wrkr (Ret), Miss, AMEZ, 294 East Boston Blvd, Detroit, MI 48202 
HUNTINGTON, Marilynn Maybee (D) MDiv, DMin, Pastor, UM, 2233 Findlay Ave, Monterey Park, CA 91754 
HUNTINGTON, Mark (D) MDiv, Pastor, UM, 1310 Ridgeside Dr, Monterey Park, CA 91754 
HUNZICKER, Fritz (AV) Businessman, UM, 425 NW 16th, Oklahoma City, OK 73103 
HURTT, Ellen Jane (D) Homemaker, Lay Ldr, UM, 686 Brown’s Chapel Rd, Clarksburg, OH 43115 
HUTCHESON, Elizabeth Mosely (AV) AB, Tchr (Ret), Worship Comm, UM, 8775 Campbellton St, Douglasville, GA 
| 30134 
HUTCHINS, Charles A. (D) Diac Min, Child Home Dir, UM, 106 Cardiff St, Columbia, SC 29209 
HUTCHINS, Gaye (AV) UM, 106 Cardiff St, Columbia, SC 29209 
HUTCHINSON, Louise C. (D) Property Mgmt, Clergy Spouse, UM, PO Box 965, Salisbury, NC 28145-0965 
HUTCHINSON, Orion N., Jr. (C) Dist Supt, UM, 121 West 13th St, Salisbury, NC 28144 
HYATT, E. Marie (D) BS, MRE, Dist Supt, UM, PO Box 687, 1515 W Kay, Marshall, MO 65340 
HYMAN, L. J. (AV) AB, AM, DD, Admin, Pres Elder, AME, Augusta St, PO Box 486, Olanta, SC 29114 
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HYMAN, Ophelia R. (AV) AB, Tchr, Area Chr WMS, AME, Augusta St, PO Box 486, Olanta, SC 29114 


IBARRA, Nelly (C) MEd, Tchr, Apdo 1386, Lima, Peru 

IGUNA, Gerald Kajogo (D) Min, PO Box 256, Meru, Kenya 

IKIARA, Julia (D) WF, Nkubu Synod, PO Box 304, Meru, Kenya 

IMATHIU, Florence (C) Tchr, Connex Chrp MWF, PO Box 47633, Nairobi, Kenya 

IMATHIU, Grace (D) MDiv Student, Min Candid, PO Box 47633, Nairobi, Kenya 

IMATHIU, Lawi (C) MDiv, Presiding Bishop, PO Box 47633, Nairobi, Kenya 

IMATHIU, Paul K. (D) BS, Laity, PO Box 142, Meru, Kenya 

IMBOYWA, Pamela N. (O) Home Economist, Laity, UM, #628 A.P.U., 4101 University Dr, Anchorage, AK 99508 

INABINET, Joseph B. (D) Laity, Pres Dist Lay Or, AME, 5709 Pine St, Philadelphia, PA 19143 

INABINET, Lillie M. (AV) Dressmaker/Seamstress, Pres Miss Coun, AME, 5709 Pine St, Philadelphia, PA 19143 

INIA, Elizabeth (O) Tchr (Ret), Lay Preacher, Pres Women’s Fellowship, Rotuma, Fiji 

INNISS, Earl (AV) 4 Flamingo Lane, Royal Bahamian Est, PO Box F1697, Freeport, Grand Bahama, Bahamas 

INNISS, Patasha (D) MCCA, #4 Flamingo Ln, Royal Bahamian Est, PO Box F1697, Freeport, Grand Bahamé 
Bahamas 

INTONG, Robert Ngindang (D) Agric Asst, Lay Ldr, N 21 Archer Rd, Sibu, Sarawak, Malaysia 

IODER, Dolores J. (AV) Organist, Tchr, UM, 1410 West Shore Dr, Pekin, IL 61554 

IODER, Glenn K. (D) Sr Pastor, UM, 1410 West Shore Dr, Pekin, IL 61554 

IODER, Karla Jean (AV) BA, Tchr, UM, 116 S Cooper, Apt 6, New Lenox, IL 60451 

IRESON, Judith Ann (AV) BA, MEd, Educator, Tchr, UM, 14890 Warwick, Detroit, MI 48223 

IRESON, Roger W. (C) BA, MDiv, PhD, Sr Min, UM, 14890 Warwick, Detroit, MI 48223 

IRONS, Neil L. (C) PhD, Bishop, UM, 112 W Delaware Ave, Pennington, NJ 08534 

IRVINE, George (D) Min, Dist Chrp, 26 Dan Pienaar St, Glendinningvale, Port Elizabeth, 6001 South Africa 

ISAAC, Elias Mateus (D) Min, Box 20429, Kitwe, Zambia 

ISAACS, Miriam E. (AV) Child Dev Spec, Educator, Lay Ldr, UM, 407 Coolidge Ave (Lakeview), Rockville Centre 
NY 11570 

ISAIAS, Amina (D) Pastor, UMC, United Methodist Church, Esciritorio Central, C.P. 2640, Maputo, Mozambique 

IVES, Jane P (AV) Tchr, Youth Coord, UM, 20 Center St, Waterville, ME 04901 

IVES, S. Clifton (C) Sr Min, UM, 226 Bradley St, Portland, ME 04103 

IWAMOTO, Edward (AV) 515 West 15th St, Vancouver, WA 98660 


JACKSON, Al (O) 6330 Senators Dr, Corpus Christi, TX 78413 

JACKSON, Barbara J. (O) 6330 Senators Dr, Corpus Christi, TX 78413. . 

JACKSON, Edward W. (D) Pastor, AME, 2836 Winter Park Dr, Lexington, KY 40502 

JACKSON, James F., Jr. (D) MDiv, DMin, Sr Pastor, UM, 6431 Adams Park Dr, Columbus, GA 31909 

JACKSON, Joy A. (AV) Girls Club Exec, Minister’s Wife, CME, 1007 S Candler St, Decatur, GA 30030 

JACKSON, Lewis L. (D) DMin, Min, UM, 1155 Creekmont, Houston, TX 77091 

JACKSON, Mance C. (D) Gen Sec Soc Conc, Min, Professor, CME, PO Box 92284, Atlanta, GA 30314 

JACKSON, Rosa S. (AV) MRE, Diac Min, Dir of Chris Ed, UM, 1155 Creekmont, Houston, TX 77091 

JACKSON, Susan L. (AV) MEd, Linguist, UM, 6431 Adams Park Dr, Columbus, GA 31909 

JACOBS, Daniel W. (D) MDiv, DD, Seminary Dean, AME, 671 Beckwith St, SW, Atlanta, GA 30314 : 

JACOBS, Donald G. (D) AB, BD, DD, LLD, Min, Natl Dir, Partners in Ecumenism NCCC, AME, 475 Riverside D 
Rm 870, New York, NY 10115 

JAIAH, Priscilla L. (D) Dip Theo, Pastor, UM, c/o Rev. Ester L. Hammond, GST, Box 1010, Monrovia, Liberia 

JAMES, Edgar L. (D) MDiv, DD, Pastor, AME, 8028 Ellingson, Chevy Chase, MD 20815 

JAMES, Frederick C. (C) Bishop, AME, 3700 Forest Dr, Suite 402, Columbia, SC 29204 

JAMES, K. C. (C) BA, Sch Prin (Ret), Mbr Dist Synod, 557 Pietermaritz St, Pietermaritzburg, 3201 South Africa 

JAMES, Leslie Robert (C) Clergy, Supt Min, MCCA, Bedford Manse, 50 Camp & Robb Sts, Lacytown, Georgetowr 
Guyana 

JAMES, M. M. (D) BA, BTh, Min, Asst Sec of Conf, Sec of Dist Synod, c/o Methodist Church in Zimbabwe, PO Bc 
8298, Causeway, Harare, Zimbabwe 

JAMES, Ruth Charlotte (AV) Tchr (Ret), 557 Pietermaritz St, Pietermaritzburg, 3201 South Africa 

JAMES, Theressa G. (AV) Miss Supvr, AME, 2421 Lang Rd, Columbia, SC 29204 

JANKA, John A. (D) Clergy, Dir Conf Council, UM, 3006 Chapel Ave, Cherry Hill, NJ 08002 

JANSSON, Margaret (AV) Malmgatan 36 A 25, SF-00100 Helsingfors, Finland 

JARRETT, Estella J. (AV) Tchr, Chrp Life Members, AMEZ, 7322 S Clyde, Chicago, IL 60649 

JARRETT, Nathaniel (C) DMin, Pastor, Dir Youth Min, AMEZ, 7322 S Clyde St, Chicago, IL 60649 

JEEVARATNAM, Irene (D) Tchr, Pres Lcl WSCS, 11 Jalan Zamrud, Singapore, 2366 Singapore 

JEFFRIES, James R. (O) BA, Educator, 3301 Brighton St, Baltimore, MD 21216 

JEFFRIES, Stresla J. (O) MBA, MRE, Educator, Dir Chris Ed, AME, 3301 Brighton St, Baltimore, MD 21216 
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KINS, A. Clark (D) Pastor, UM, 2375 Bohicket Rd, Johns Island, SC 29455 
(SEN, Ethel S. (D) UM, 2280 NE Grant, Hillsboro, OR 97124 
/ELL, Mary Jane (D) UM, 2615 Sylvan Shores Dr, Pontiac, MI 48054 
ILE, Ellery Batandwa (O) Asst Gen Sec, PO Box 428, Cradock 5880, South Africa 
KIN, Bernard (D) Circ Supt, Min, NGAO PO Tarasaa, Tarasaa, via Malindi, Kenya 
AN, Bashir (C) MA, BD, Bishop, Church House, Jacob Rd, Hyderabad, Sind, Pakistan 
"B, G. J. (C) MA, BD, Professor, Vice-Principal, Leonard Theological College, Jabalpur M.P., 482 001 India 
*,HANNABER, Elizabeth C. (O) MA, Tchr, Miss (Ret), UM, 5841-D Sandhurst Lane, Dallas, TX 75206 
XHANSEN, Roy (C) Conf Evang, Norskagt. 7, Alingsas, 44156 Sweden 
»HN, Emma Hampel (AV) BA, Potter, VP Conf UMW, Lay Mbr Gen Conf, UM, 411 Grand Ave, Aurora, IL 60506 
HN, Rebecca Mae (D) AA, Student, Mbr Gen COSROW, UM, 411 Grand Ave, Aurora, IL 60506 
XHNSON, Ann (O) Equal Oppor Spec, Govt EE, Pastor’s Wife, UM, 1215 Southview Rd, Baltimore, MD 21218 
D)HNSON, Mrs. Bobby L. (D) PR, Chrm Mission, UMW Pres, Admin Bd, UM, 3102 Walt Stephens Rd, Jonesboro, 
| GA 30236 
con Charles Albert, II (AV) BS, MDiv, DMin, Pastor, UM, 1215 Southview Rd, Baltimore, MD 21218 
DHNSON, Clara M. (D) BA, Funeral Dir, COM, Trustee, UM, 5612 East M. L. King Blvd, Austin, TX 78721 
DHNSON, Donna Rae (O) NYMO, UM, 2807 Rickenbacker, Dallas, TX 75228 
DHNSON, Ethel R. (O) Sem Prof, UM, 1380 Bosworth Pl, Columbus, OH 43229 
DHNSON, Florena B. (O) Education, Miss, AMEZ, PO Box 398, Greensburg, LA 70441 
DHNSON, Harrison N. (D) Dist Lay Ldr, Supt, Lay Spkr, UM, 1275 Sheridan Rd, Crownsville, MD 21032 
DHNSON, Hugh G. (D) AB, STB, MDiv, MA, PhD, Supt, UM, 31 Rue Reda Houhou, Algiers, Algeria 
DHNSON, Irene (AV) UM, 6720 S Cornell, Chicago, IL 60649 
DHNSON, Janet W. (AV) Sales Clerk, Woman Security, UM, 1275 Sheridan Rd, Crownsville, MD 21032 
DHNSON, Juanita (AV) MS, Tchr, 2nd VP Conn WMS, AME, 12150 S Perry, Chicago, IL 60628 
DHNSON, Leslie H. (O) AB, MA, STB, DD, Clergy (Ret), UM, 11 Heatherwood Dr, Shrewsbury, MA 01545 
DHNSON, Lois F. (0) BA, MSW, Social Wrkr (Ret), V-Pres UMW, UM, 11 Heatherwood Dr, Shrewsbury, MA 
01545 

HNSON, Lovell, Sr. (D) BA, BD, DD, Pres Dist Self-Perp Fund, Dir Dist Evang, Sec Payne Sem Bd, AME, 2477 N 
Palmer, Milwaukee, WI 53212 

HNSON, Marguerite (AV) BEd, Vol Dir of Chris Ed, Conn Dir VBS, Dist 2nd VP WMS, AME, 2477 N Palmer, 


Milwaukee, WI 53212 
HINSON, Martha M. (AV) Housewife, Art Student, Ch Stewardess, CME, 2541 Banbury Dr, Anchorage, AK 
99504 

HNSON, Nancy Macmillan (AV) Piano Tchr, Laity, UM, 1208 Main St, Manchester, CT 06040 
BHNSON Shepherd S. (D) PhD, Sr Pastor, UM, 1208 Main St, Manchester, CT 06040 

HNSON, William A. (D) SS Tchr, UM, 885 NE 52nd Ave, Des Moines, IA 50313 
| HNSON, Willie Gene (AV) Min, AMEZ, PO Box 398, Greensburg, LA 70441 
NER. Joseph L. (D) Min, General Officer, AME, 500 Eighth Ave South, Nashville, TN 37203 

INER, Laurelia (AV) Tchr, AME, 500 Eighth Ave, South, Nashville, TN 37203 

NES, Ezra Earl (C) PhD, Min, Gen Sec, Gen Bd of Discipleship, UM, PO Box 840, Nashville, TN 37202 
ONES, Gerald H. (C) PhD, Clergy (Ret), UM, 505 Roxbury, Fort Wayne, IN 46807 
a Haniel (D) UM, PO Box 2398, Auburn, AL 36831 
IONES, L. Bevel (C) Bishop, UM, PO Box 18750, Charlotte, NC 28218 
}ONES, Letha M. (D) Ed Consult, Education Chrp, UM, 159 Chilton Ave, Mansfield, OH 44907 
ONES, Mary S. (D) UM, PO Box 840, Nashville, TN 37202 
ONES, Maryneal W. (AV) Editor SC United Meth Advocate, UM, PO Box 187, Leesville, SC 29070 
ONES, Oren O. (D) BA, LLB, JD, Attorney, Laity, UM, 312 Kingsley Rd, PO Box 987, Anderson, SC 29622 
‘ONES, Mrs. Oren O. (AV) Laity, UM, 312 Kingsley Rd, PO Box 987, Anderson, SC 29622 
JONES, Prethenia K. (D) Prog Dir Girl Scout, Soc Wrkr, Mbr Admin Bd, UM, 5154N Illinois, Indianapolis, IN 46208 
IONES, Sam H., Sr. (D) Pres Indpls Urban League, Social Wrkr, Mbr Admin Bd, UM, 5154 N Illinois, Indianapolis, 
| IN 46208 
JONES, Sue S. (C) UM, PO Box 2398, Auburn, AL 36831 
JONES, W. Paul (D) MDiv, MA. PhD, Prof, UM, St Paul School of Theology, 5123 Truman Rd, Kansas City, MO 
| 64127 
ONES, William M. (D) Min, UM, PO Box 187, Leesville, SC 29070 
ONES-LURVEY, Gwen (D) BA, MDiv, Min, UM, 4855 Seminole Dr, San Diego, CA 92115 
OO, Bong Taik (D) Min, 635-1, Bu pyoung 6-dong, buk-ku, Incheon, Korea 
JORDAN, Bernice Bell (O) BA, MA, Tchr, Pianist, CME, 3282 Fronda Dr, San Jose, CA 95148 
JOSIAS, Andrew E. (D) AME, 8 Harmonie Rd, Hazendal CP, 7764 South Africa 
JOSIAS, Shirley J. (D) AME, 8 Harmonie Rd, Hazendal Cape, 7764 South Africa 
JOSSELYN, Lynne (D) MDiv, Clergy, Dist Supt, UM, 226 Bradley St, Portland, ME 04103 
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JUMA, Peggy (D) Travel Consult, Laity, PO Box 86802, Mombasa, Kenya 
JUMA, Rose Ningala (D) Lay Wrkr, PO Box 86802, Mombasa, Kenya 


KAINDIO, Lucy Kinya (D) WF Org, PO Box 1061, Meru, Kenya 

KALAS, J. Ellsworth (C) BS, MDiv, DD, Sr Min, UM, 2537 Lee Rd, Cleveland, OH 44118 

KAMAU, John C. (E) Gen Sec, National Council of Churches, Kenya, PO Box 45009, Nairobi, Kenya 

KANAKARAJ, Narapareddy (C) BE (Mech) Business, Ex Bd Mrd, 2 Sharad Apts, Ticaknagar, Goregaon (V 
Bombay 400 062, India 

KANG, Ho Soon, (C) Min, Dist Supt, 22 Kingswear Ave, Singapore, 1955 Singapore 

KAO, Jih Chung (C) Bishop (Ret), 24 Phoenix Garden, Singapore 2366 

KAO, Mrs, Jih Chung (AV) Housewife, 24 Phoenix Garden, Singapore 2366 

KAPPAUF, Carolyn (D) Min, UM, Koenigstrasse 68, D-4950 Minden, Fed Rep of Germany 

KASPER, J. Mark (O) Pastor, UM, Rt 1, Box 390, Elm City, NC 27822 

KATEMBO, Kainda (C) Bishop, UM, PO Box 2061, Lubumbashi, Zaire 

KATHURIMA, Erastus (D) PO Box 135, Nkubu, Kenya 

KAULS, Gloria H. (C) Homemaker, Vol, 1984 Gen Conf Del, Gen Bd of Pen, Chrp Conf Bd of Pen, UM, 2201 
Rosewood Lane, Roseville, MN 55113 

KAUNJUGA, Margaret Karoki (D) BEd, Admin, Lay Ldr, PO Box 40751, Nairobi, Kenya 

KAVALIKU, Fuiva (D) Grp Ldr, PO Box 57, Nuku’Alofa, Tonga 

KAVINOKY, Beatrice E. (D) BA, Dist Lay Ldr, UM, 2091 Cornell St, Palo Alto, CA 94306 

KAVINOKY, Robert B. (AV) MS, Engineer, Trustee, UM, 2091 Cornell St, Palo Alto, CA 94306 

KEELS, Bernard (AV) UM, 3207 W Strathmore Ave, Baltimore, MD 21215 

KEELS, Christine Dean (D) UM, 3207 W Strathmore Ave, Baltimore, MD 21215 

KEIDEL, Gladys C. (D) MSN, Nurse Educator, Family life, UM, 3300 N Kensington St, Rita VA 22207 

KEIM, Evelyn O. (D) BS, MA, Miss (Ret), Vol Librarian, Aptdo Postal 1591, Monterrey, NL, 64000 Mexico 

KEISTER, Linda Wolfe (O) Writer, Press, 33 Marlborough Hill, St. John’s Wood, London NW8 ONG, England 

KELLER, Gloria (C) Postal Clerk, Dist Lay Ldr, UM, PO Box 97, 33 N Camp St, Windsor, PA 17366 

KELLER, Jacobs B. (AV) Salesman, UM, PO Box 97, 33 N Camp St, Windsor, PA 17366 

KELLER, Mrs. Mick (O) UM, 3509 Catalpa Ave, Indianapolis, IN 46208 

KELLER, Mick (D) MDiv, Pastor, UM, 3509 Catalpa Ave, Indianapolis, IN 46208 

KELLOW, Kay (AV) UM, 5202 Hummingbird, Houston, TX 77035 

KELLOW, M. Keith (D) UM, 5202 Hummingbird, Houston, TX 77035 

KELLY, Dan Buford (D) Sr Min, UM, PO Box 1, 120 Dogwood Dr, Athens, TN 37303 

KELLY, Leontine T.C. (C) Bishop, UM, PO Box 467, 330 Ellis St, San Francisco, CA 94101 

KELLY, William E. (D) BA, MDiv, Pastor, AMEZ, 20 Brookside Rd, West Orange, NJ 07052 

KEMP, Betty Ruth (D) Director, Librarian, Pres Conf UMW, UM, 2112 President, Tupelo, MS 38801 

KERRY, Debbie Hewitt (C) 80 Alexandra Rd S, Manchester, M16 8QJ, England 

KERRY, Jonathan (D) MA, Student Min, 80 Alexandra Rd S, Manchester, M16 8QJ, England 

KEUM-SUN, Synn (D) Univ Lecturer, Music Prof, 1402 Namsan Mansion Yongsun Ku, Seoul, Korea 

KEWIN, Cynthia McLendon (D) MA, Tchr, UM, 1520 Richard Ct, Lexington, KY 40502 

KEWIN, Kevin Jon (AV) 1520 Richard Ct, Lexington, KY 40502 

KGAJE, Titus S. (D) Tchr, Lay Preacher, PO Box 4035, Lesedi, 2525 South Africa 

KHAN, Alma Leila (AV) Dip Ed, RN, UMW Off, Nurse, Laity, Former Miss, UM, 205 Redington Ave, Troy, | 
16947 

KHAN, Kenrick R. (D) BA, BD, MTH, DTH, Sr Pastor, Elder, Frmr Miss, UM, 205 Redington Ave, Troy, PA 1694’ 

KIM, Bong Lok (C) Church Pres, 94-3, Hong ji-dong, Chong ro-ku, Seoul, Korea 

KIM, Chi Kil (C) Min, 126-10, Buk a heon-dong, Chongro-ku, Seoul, Korea 

KIM, Choon Young (C) Church Gen Sec, #1042 Nam San Mansion, Yong San ku, Seoul, Korea 

KIM, Eunice (Yoo Sook) (D) Exec Sec, Elder, 91-175 Shin Soo Dong, Mapoku, Seoul, 121 Korea 

KIM, Gwen K. H. (AV) RN, Nurse, UM, 801 Shelton, Chadron, NE 69337 

KIM, Hae-Jong, (D) UM, Min, Dist Supt, 132 Meadowbrook Rd, Englewood, NJ 07631 

KIM, Hea Sun (C) Pastor, UM, 246 Main St, Reisterstown, MD 21136 

KIM, Jae Hwang (C) Min, 171-15, Shin chun 3-dong, Dong-ku, Taegusi, Korea 

KIM, John Joong Tai (D) DTh, Min, UM, 801 Shelton St, Cadron, NE 69337 

KIM, Jong Hoon (D) Bus, Elder, 110 Hong moon-ri, Yeo ju-eub, Yeoju-kun, Kyung ki-do, Korea 

KIM, Kwang Shin (AV) Housewife, Deaconess, 365-5, Do hwa-dong Nam ku, Incheon, Korea 

KIM, Moon Hee (D) Min, #1, Sin rim-dong, Seo dae moon-ku, Seoul, Korea 

KIM, Sae Woong (AV) Bus, Deacon, 46-3 Pyung taek-dong, Pyung Take-si, Kyung ki-do, Korea 

KIM, Young Sang (D) Bus, Elder, 27-200, Yeom ri-dong, Ma po-ku, Seoul, Korea 

KIMATHI, Grace N. (D) BA, Fam Couns, WF Treas, PO Box 51009, Nairobi, Kenya 

KIMATHI, James (D) PO Box 51009 Nairobi, Kenya 
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MBA, Mutombo Ilunga (D) MA in CE, Conf Dir, B.P. 447, Kamina Shaba, Zaire 
MBROUGH, ST, Jr. (D) PhD, Musician/Clergy, UM, 128 Bridge Ave, Bay Head, NJ 08742 
iMBROUGH, Mrs. Walter L. (AV) Computer Software, UM, 775 Rodney Dr, SW, Atlanta, GA 30311 
MBROUGH, Walter L. (D) Min, UM, 775 Rodney Dr, SW, Atlanta, GA 30311 
IMBUI, Jason Kiamba (D) Gen Mar, Banker, PO Box 48231, Nairobi, Kenya 

NAGWI, Joel (D) YMCA Dir, Lay Ldr, PO Box 34095, Nairobi, Kenya 
INAGWI, Joyce (D) Housewife, Lay Ldr, PO Box 34095, Nairobi, Kenya 
IINDIKI, Daniel (D) PO Box 312, Meru, Kenya 
NG, Carolyn F. (O) Minister’s Wife, Chr R/R, UM, 10045 S May St, Chicago, IL 60643 
MING, David (C) Min, Supt, Severn Lodge, 1 Severn Rd, Lister Lane, Bradford, BD2 4LL England 
NING, H. Bernard (AV) MDiv, Min, UM, 10045 S May St, Chicago, IL 60643 
IING, H. Daviss (O) Student, UM, 8931 Preston Rd, Dallas, TX 75225 
IING, James W., Sr. (D) Conf Lay Ldr, Education, Ch Ad Bd, UM, Box 81, Simpsonville, MD 21150 
IING, Martha E. (D) MEd, Sch Counselor, Chr, Staff-Parish, Dist Trustee, UM, 602 McCall Blvd, Rome, GA 30161 
\ING, Thelma W. (O) Sch Off Pers (Ret), Gen Sec Lcl Ch, AMEZ, 1037 Crescent Ridge Rd, Tuscaloosa, AL 35404 
LING, Willie M. (AV) Bldg Code Inspector, Trustee, AMEZ, 1037 Crescent Ridge Rd, Tuscaloosa, AL 35404 
\INGSTON, Gillian M. (D) Tchr, Lel Preacher, Epworth, Crosthwaite Pk W, Dun Laoghaire, Co. Dublin, Ireland 
LINGSTON, Thomas M. (C) Sec of Inter-Church Rel Comm, “Epworth”, Crosthwaite Park West, Dun Laoghaire, 
Co. Dublin, Ireland 
SINOTI, Geoffrey K. K. (D) PO Box 61791, Nairobi, Kenya 
sINYANJUI, Arthur (E) Mod, Baptist World Alliance, Baptist Convention Kenya, PO Box 1645, Nakuru, Kenya 
KIOME, Stephen (D) Info Off, News Ed, PO Box 188, Meru, Kenya 
GIPLAGAT, B. A. (D) Perm Sec, Ministry of Foreign Affairs, Republic of Kenya, PO Box 30551, Nairobi, Kenya 
KIRAMANA, Helen N. (D) Tchr, Women Org, PO Box 269, Meru, Kenya 
KIRBY, John Allan (D) Roman Catholic, 4 Sandy Lodge, The Ave, Hatch End, Pinner, Middx., HA5 4ER England 
IRCHER, Elisabeth (O) Housewife, UM, Reiflestr. 44, Gerlingen, 7016, West Germany 
iRCHER, Kurt (O) UM, Reiflestr. 44, Gerlingen, 7016, West Germany 
KIRCHHOFF, Alberta (D) BSEd, VP UMW, Miss Chrp, UM, 3836 - 56th St, Des Moines, IA 50310 
KIRIMANIA, Erastus (D) PO Box 25086, Nairobi, Kenya 
KIRIMANIA, Florence (D) PO Box 25086, Nairobi, Kenya 
KIRKENDOLL, L. Kapel (C) Career Plan/Placement, Lay Ldr, CME, 62 Alpine Cove, Jackson, TN 38301 
KIRKENDOLL, Tommie (AV) Tchr, CME, 62 Alpine Cove, Jackson, TN 38301 

jRKPATRICK, Dow (D) BD, PhD, Miss, UM, 77 Sheridan Dr, NE, #3, Atlanta, GA 30305 
PATRICK. Marjorie S. (D) AB, Miss, UM, 77 Sheridan Dr, NE, #3, Atlanta, GA 30305 
KIRKWOOD, Gladys C. (AV) Housewife, UM, 42 Washington Ave, Garden City, NY 11530 
K7RKWOOD, William C. (D) Insurance Broker, UM, 42 Washington Ave, Garden City, NY 11530 

IRSCH, Charles Dee (C) AB, STB, DD, Min, UM, 3434 Broadway Place, Columbus, OH 43214 

RSCH, Janice C. (D) BA, Tchr, Chaplain Intern, UM, 785 Lauraland Dr, South, Columbus, OH 43214 
<ITHINJI, Janerose N. (D) BBA, Laity, PO Box 47633, Nairobi, Kenya 

ITHINJI, Julius R. (D) Bus Mgmt, Laity, PO Box 30366, Nairobi, Kenya 

ITHINJI, Mary (D) W Fellowship, PO Box 533, Meru, Kenya 
ANE, D. Walter (C) Pastor, Dean of Seminary, UM, Bellinostrasse 35, D-7410 Reutlingen, Fed Rep of Germany 
IK 

















LINE, D. Larry (D) DMin, Sr Min, UM, 3676 Lander Rd, Pepper Pike, OH 44124 
(KLINE, Jeannette (AV) BSEd, Tchr, Pastor’s Wife, UM, 3676 Lander Rd, Pepper Pike, OH 44124 
{KNAPP, Marie (O) Nurse, UM, CP Star Route, Box 29-A, West Union, WV 26456 
|KNEEBONE, Leon R. (D) PhD, Prof Emeritus, Lay Del to Ann and Juris Conf, UM, 125 S Patterson St, State 


| College, PA 16801 
4KNEEBONE, Mrs. Leon R. (AV) BA, Homemaker, Staff-Parish Comm, UM, 125 S Patterson St, State College, PA 


| 16801 

/KNIGHTON, Anne (C) VP Designate, 12 Llwyn y Grant Rd, Cardiff, S Wales, CF3 7ET England 
KNOX, Edith L. (D) Reg Nurse, UM, 2205 Vestavia Dr, Birmingham, AL 35216 

KNOX, James Lloyd (C) Bishop, UM, 2205 Vestavia Dr, Birmingham, AL 35216 

 KOBIA, Ruth (D) Box 45009, Nairobi, Kenya 


KOBIA, Sam (D) NCCK, PO Box 45009, Nairobi, Kenya 
| KOENIG, Kathryn R. (AV) Tchr, Homemaker, Pastor’s Wife, UM, 1431 N Audubon Rd, Indianapolis, IN 46219 


KOENIG, Robert W. (C) Pastor, UM, 1431 N Audubon Rd, Indianapolis, IN 46219 
KOLOWA, Sebastian (E) Bishop, Lutheran World Federation, Evangelical Lutheran Church, PO Box 3033, Arusha, 
Tanzania 
| KOMORA, Johnson E. (D) BPh, MA, Bishop, PO Box 98195, Mombasa, Kenya 
KOMORA, Phitus J. (D) DipRSt, Youth Org/REA, PO Box 34, Garsen, Kenya 
KONNO, Christine (D) Fjalldalsgatan 18 C 31, SF-00100 Helsingfors, Finland 
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KOOI, David Foo Kim (AV) Dist Supt, 211A, Jalan Macalister, 10450 Pulau, Pinang, Malaysia 

KOVILPILLAI, Jean (D) Pastor’s Wife, 197 Jalan Sultan Abdul Samad, Brickfields, Kuala Lumpur, 50470 Malaysia 

KOVILPILLAI, John V. (D) BD, MTh, Pastor, Conf Pres, Wisma Tac, Tingkat Satu., 42-1 Jalan Tun Sambanthan 4 
Kuala Lumpur, 50470 Malaysia 

KRAUSE, Colleen E. (AV) Tchr, UM, 812 Fort Henry Rd, Belleville, IL 62221 

KRAUSE, Robert A. (D) Sr Min, UM, 812 Fort Henry Rd, Belleville, IL 62221 

KRUSE, Helen Sue (AV) BA, MA, Tchr, Lay Mbr Ann Conf, UM, 5522 South Heather Dr, Tempe, AZ 85283 

KRUSE, Roger F. (D) BA, MA Ex Dir, Gen Bd/Dis VChr CCOM, UM, 5522 S Heather, Tempe, AZ 85283 

KUBACH, Alan C (D) MDiv, Pastor, UM, PO Box B, Van Wyck, SC 29744 

KUBACH, Beth M. (O) MA, Tchr, Pastor’s Wife, UM, PO Box B, Van Wyck, SC 29744 

KUBUABOLA, Manasa (0) Civil Ser (Ret), Steward, c/o Mrs. Lucy Tavakaturaga, PO Box 326, Suva, Fiji 

KUCZMA, Adam (C) Superintendent, Clergy, UM, Mokotowska 12/10, Warsaw, 00-561 Poland 

KULAH, Arthur F. (C) Bishop, UM, PO Box 1010, Monrovia, Liberia 

KUMOLU-JOHNSON, Thomas Adebayo (AV) MD, Laity Sec, 104 Lewis St, PO Box 9526, Lagos, Nigeria 

KYLE, Patricia B. (D) MRE, Diac Min, UM, 28 West Franklin, Shelbyville, IN 46176 


LADIA, Esperanza A. (AV) ETC, BSEEd, Tchr, Chr Miss&Evang, UM, Tuao, Cagayan, Philippines L117 

LADIA, Francisco B. (C) LLB, BMin, Lawyer, Pastor, UM, c/o The United Methodist Church, Tuao, Cagayan, 111 
Philippines 

LADY, Nancy J. (D) BS, Tchr, Church Comptroller, UM, 123 Upland Rd, Williamsport, PA 17701 

LADY, R. Andrew (C) Gerontologist, Dir GBGM, UM, 124 Upland Rd, Williamsport, PA 17701 

LAGAWO, R.E.S. (C) Ed Sec, UM, 31 Lightfoot Boston St, PO Box 523, Freetown, Sierra Leone 

LAH, Oknah Kim (C) Pres World Fed Meth Women, Elder, 1-42 Shin Moon Ro 2 Ka, Seoul 110, Korea 

LAMPKIN, Bertina Elnora (C) BA, JD, Attorney, Steward/Miss, CME, 317 W 110th Pl, Chicago, IL 60628 

LANCE, Joseph R. (C) Bishop, Bishop’s House, 12 Boulevard Rd, Delhi 110 054, India 

LANDAU, Wendy E. (D) BA, Ecu Youth Wrkr, 202 Union Center, 31 Pritchard St, Johannesburg, 2001 South Afne 

LANDWEHR, Arthur J. (D) BA, BD, DD, Sr Min, UM, 310 Church St, Evanston, IL 60201 

LANE, Dora Nell (AV) Tele Supvr, Ch Fin Comm, UM, 8 Sierra Ct, North Little Rock, AR 72118 

LANE, James William (D) US Govt Civ Svc Supv, Dist Lay Ldr, UM, 8 Sierra Ct, N Little Rock, AR 72118 

LANE, Janice O. (D) Dir Achiev Prog, Nat Merit Schol Corp, Dist Pres WMS, AMEZ, 1931 Brown Ave, Evanston, I 
60201 

LANE, Thomas Lyle (D) BA, STB, MAEd, Sr Pastor, UM, 1946 Ave B, Billings, MT 59102 

LANGGUTH, Earl Leonard (AV) AB, MDiv, Pastor, Conf Statistician, UM, 3600 J St, Sacramento, CA 95816 

LAPRADE, Ann R. (D) MTS, MDiv, Pastor, UM, 11711 Smoketree Rd, Rockville, MD 20854 

LARKIN, William C. (C) Admin Dean, Educator, Pastor, CME, 641 Beckwith St, Atlanta, GA 30314 

LASHER, Joanna L. (AV) Sch Psych, UM, 24 Walter Dr, Saratoga Springs, NY 12866 

LASHER, Tarrence L. (C) Student, UM, 24 Walter Dr, Saratoga Springs, NY 12866 

LASHER, William A. (C) Clergy, Council Dir, UM, 24 Walter Dr, Saratoga Springs, NY 12866 

LaSUER, Donald F. (C) UM, 333 N Main St, South Bend, IN 46601 

LAW, Charles M. (D) Chrp PPR, UM, Vimont and 4th, Box 308, Millersburg, KY 40348 

LAW, Sarah C. (D) Fin & Stew, UM, Vimont and 4th, Box 308, Millersburg, KY 40348 

LAWRENCE, Audrey A. (D) BA, Tchr, Pres Conf UMW, UM, 4192 Tattenham Way, Boise, ID 83704 

LAWRENCE, Ralph A. (D) Dist Supt, UM, 4192 Tattenham Way, Boise, ID 83704 

LAWRENCE, Wilhelmina (C) President WMS, AME, 1245 42nd St, SE, Washington, DC 20020 

LAWSON, David J. (C) Bishop, UM, 750 Windsor St, Ste 303, Sun Prairie, WI 53590 

LAWSON, Mercy Dede (D) Tchr, Connex Pres, c/o Mr. Amos Kofi Duker, Berner Clinic, PO Box 01230, OSU 
Accra, Ghana 

LEACH, Mrs. Robert B. (AV) AB, MEd, Tchr, Pastor, UM, 45 Delray Ave, West Seneca, NY 14224 

LEACH, Robert B. (D) BRel, AB, BD, Min, UM, 45 Delray Ave, West Seneca, NY 14224 

LEAKE, Vilma D. (D) BS, MEd, Education, Frmr Supvr, AMEZ, 10122 Whitethorn Dr, Matthews, NC 28105 

LEAR, Robert (D) Journalist, News Dir, Wash Off UM News Serv, UM, 100 Maryland Ave, NE, Washington, Dt 
20002 

LEAR, Virginia L. (O) UM, 3724 Mt Airey Lane, Annandale, VA 22003 

LEE, Bok Hee (C) Bishop, 54-7, Son Heung-dong, 2ka Jung-ku, Incheon, Korea 

LEE, Carol C. (AV) Sch Admin, Laity, UM, 71 Montwood Way, Oakland, CA 94608 

LEE, Chai Eun (C) Min, 36-1, Sang do 3-dong, Dong jak-ku, Seoul, Korea 

LEE, Charles H. (D) Sr Min, UM, 71 Montwood Way, Oakland, CA 94608 

LEE, Chien Chun (AV) Pastor, Dist Supt, 6-A, Jalan Mohet, 41000 Kelang, Selangor, Malaysia 

LEE, Choon Jik (C) Min, 11 Dap-dong, Jung-ku, Incheon, Korea 

LEE, Chul Yong (D) Min, 1432-33, Joo an-dong, Nam-ku, Incheon, Korea 

LEE, Esther M. (AV) Housewife, UM, 2800 Stonehedge Ln, Sioux Falls, SD 57103 
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= Glenell M. (C) MSW, Soc Wrk, YPD Pres, AME, 1595 W Highland, N103, Jackson, MS 39204 
E, Hae Suk (C) Min, 1443 Joo an-dong, Nam-ku, Incheon, Korea 

EE, Jin Woo (AV) Bus, Elder, 752-6, Bi jeon-dong, Pyung taek, Kyung ki-dong, Korea 

FE, Leslie (AV) Pers Mgr, 12, Jalan Taman Seputeh Tiga, Kuala Lumpur, 58000 Malaysia 

EE, Myun Joo (C) Min, #24-110 Haw gok Gon-dong, Kang seo-ku, Seoul, Korea 

EE, SiG. (C) MD, Physician, Chrp Evangelism, UM, 2800 Stonehedge Lane, Sioux Falls, SD 57103 

EE, “ates S. (D) AA, Admin Supv Soc Serv, Dir of Children, AMEZ, 99 Thompkins Ave #6A, Brooklyn, NY 
| 1206 

=E. Woo Kyun (D) Min, 73-1, Sin wol 5-dong, Kang seo-ku, Seoul, Korea 

EE, Yong Chan (D) Bus, Elder, 135 Habook-ri, Jin wi-myun, Pyung taik-kun, Kyung ki-do, Korea 

SITE, Nelson Luiz Campos (C) BD, Bishop, Av. da Liberdade #655, Sao Paulo 01503 SP, Brazil 

EKHORI, Moses P. (D) Pres Elder, AME, PO Box I, Pitsane, Botswana, S Africa 

MOS, Maria Angelina (D) Soc Wrkr, Minister's Wife, R. Dr Mario Sacramento 121, 1°, D®, Aveiro, 3800 Portugal 
‘ENNARTSON, Catherine A. (D) BEd, MA, MEd, Tchr (Ret), Dist Lay Ldr, UM, 5624 W 100th St, Oak Lawn, IL 
60453 

NOX, Asbury (C) BA, MA, DD, Pastor, UM, 2803 53rd St, Galveston, TX 77550 

ENOX, Mrs. Asbury (AV) UM, 2803 53rd St, Galveston, TX 77550 

fONARD, C. Clark (D) Dist Supt, UM, 11676 Eddie & Park Rd, St Louis, MO 63126 

4EONARD, Lucretia (D) BS, MTS, Bus Admin, Chrp Dist Aff Gps, AME, 368 Wainwright St, Newark, NJ 07112 
{EONARD, Richard Allen (C) BA, BD, MS, Min, AME, 11 Captiva Row, Charleston, SC 29407 

{EONARD, Sarah C. (AV) BA, MS, Tchr (Ret), SS Tchr, Miss Wrkr, AME, 11 Captiva Row, Charleston, SC 29407 
{EONARD, Verda K. (AV) UM, 11676 Eddie & Park Rd, St Louis, MO 63126 

{EUNG, Lincoln (C) President, MC Hong Kong, 22 Hennessy Rd, Wan Chai, Hong Kong 

IEWIS, Douglas (D) Pres Wesley Theological Seminary, Clergy, UM, 3825 University Ave NW, Washington, DC 
20016 

JEwIS. Jeannette (AV) Homemaker, UM, 1130 Chantilly Lane, Houston, TX 77018 

oan Mark (D) Sr Pastor, UM, 1130 Chantilly Lane, Houston, TX 77018 

EYLAND, A. Stanley (C) MA, MPhil, Min, 79 Church Hill Rd, Sutton, Surrey, SM3 8LL England 

/EYLAND, Mrs. A. Stanley (D) Lcl Preacher, 79 Church Hill Road, Sutton, Surrey, SM3 8LL, England 

LIAN, Swee Lean (D) MA, Tchr, Pres CAC-WSCS, 51 Leboh Bedara, Klang, Selangor, 41100 Malaysia 

LICHT, Jeanne Chiang (AV) Bus Adv Svc, UM, 407 5th St, SE, Washington, DC 20003 

ICHT, Stuart (AV) JD, Lawyer, UM, 407 5th St, SE, Washington, DC 20003 

IGGETT, Nelle (O) 114 Connor Dr, Goodlettsville, TN 37072 

(IGHTBOURNE, Dorothy M. (D) Educator, Class Ldr, MCCA, PO Box F1938, Freeport, Grand Bahama, Bahamas 
uM, Chin Lian (D) BA, Headmistress (Ret), VP GC-WSCS, 13 Jalan Tujoh, Housing Trust, Ipoh, Perak, 30250 
Malaysia 

HM, Hong Keun (D) Min, 117-2, Sang Bong-dong, Dong dae moon-ku, Seoul, Korea 

i. Ong Doong (D) PJK, Headmaster, Conf Lay Ldr, 5, Lorong Satu, Taman Sitiawan, 3200 Sitiawan, Perak, 
Malaysia 

LING, Tung Hui (D) Conf Pres, c/o Methodist Headquarters, PO Box 155, Sibu, Sarawak, Malaysia 

INKE, Bernhardine (O) Lutheran, Eilbeker Weg 86, Hamburg 76, 2000 West Germany 

LINSEY, Mae C. (AV) BA, MA, Early Child Spec, Miss & Youth Ldr, CME, P.O. Box 170127, Atlanta, GA 30317 
_LINSEY, Nathaniel (C) AB, BD, MA, DD, Bishop, CME, P.O. Box 170127, Atlanta, GA 30317 

LITHARA, Ibrahim M. (D) Min, Supt, PO Box 228, Meru, Kenya 

_ITHARA, Joyce (D) Tchr, Synod Chrp, PO Box 1080, Meru, Kenya 

LIVINGSTONE, Cynthia J. E. (O) MA, BD, Supnm Min, Wesley Manse, Brompton Rd, Northallerton, North 
Yorkshire, DL6 1DU England 

LOANE, Edith M. (C) MB, BCh BAO, Med Prac, Inter-Church Rel, Co on Soc Wel, Mbr Bd of Exam, Gurteen 
| Agricultural College, Ballingarry, Roscrea, Co. Tipperary, Ireland 

_OANE, Oscar H. (C) BAgr, College Prin, Sec Stipends/ Allow, Bd Mbr Soc Wel, Gurteen Agricultural College, 
Ballingarry, Roscrea, Co. Tipperary, Ireland 

LOCKMILLER, Alice (C) Realtor, UM, PO Box 6279, Fort Myers, FL 33911-6279 

ODER, Dwight E. (C) Bishop (Ret), UM, 787 Tweed Ct, Worthington, OH 43085 

OMAX, Mary Louise (O) AA, County Ct Emp (Ret), Dist Off, Sec Sup, AMEZ, 1236 N 53rd St, Philadelphia, PA 


19131 
LOMAX, Millicent A. (0) YMCA Dir of Vol Serv, Tchr, Dir of Child, Organist, Mbr Lay Counc, AMEZ, 1236 N 53rd 


| St, Philadelphia, PA 19131 

ORCH, Basil H. (D) BS, JD, LLD, Attorney, Chancellor, UM, 1802 Crestview Dr, New Albany, IN 47150 
LORcH Maxine M. (D) BS, CF&A, UM, 1802 Crestview Dr, New Albany, IN 47150 

QUIS, Dan J. (D) MTh, Min/Editor, UM, 1904 Alston, Arlington, TX 76013 
LOUIS, Jack Carter (D) Student, UM, 1904 Alston, Arlington, TX 76013 
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LOUW, Lionel R. (D) Min, AME, PO Box 1810, Capetown, Cape, 8000 South Africa 

LOVASZ, Gerda (O) Acct, UM, Eilbeker Weg 86, Hamburg 76, West Germany 

LOVASZ, Johannes K. (O) Gen Mgr Admin, UM Eilkbeker Weg 86, Hamburg 2000 West Germany 

LOVE, John L. (C) Sr Pastor, UM, 118 Gertrude St, North Syracuse, NY 13212 

LOVELL, Grace (D) BA, MLS, MDiv, Min, Dir, Wallace Family Life Ctr, UM, 803 Wells St, Bennettsville, SC 29512 

LOVELL, Robert D. (D) Min, UM, 346 Meadow Lane, Circleville, OH 43113 

LOWRY, Janeese (D) UM, Emory University, Box 22818, Atlanta, GA 30322 

LOYD, Marilynn (D) Homemaker, Chrp Conf COSROW, UM, PO Box 743, Lake Village, AR 71653 

LOYD, Marvin D. (AV) DDS, Dentist, UM, PO Box 743, Lake Village, AR 71653 

LUBACH, Ethel M. (O) Clergy, Pastor, UM, 196 Grove Ave, Metuchen, NJ 08840 

LUBACH, James L. (AV) Clergy, Pastor, UM, 196 Grove Ave, Metuchen, NJ 08840 

LUCAS, Frank E. (AV) BS, MEd, Agribus Tchr, Deacon, Baptist, 210 West Parmer St, Greenville, AL 36037 - 

LUCAS, Georgia E. Gaither (D) BS, MS, Dir Fed Prog, Dir of Lay Act, AMEZ, 210 West Parmer St, Greenville, A 
36037 

LUCIANI, George A. (D) BD, Min, UM, 910 Wabash St, Ishpeming, MI 49849 

LUGINBILL, Betty N. (AV) MDiv, Min, UM, 730 Sixth Ave, Sweet Home, OR 97386 

LUNDBERG, Clair A. (D) BS, MA, MST, RelD, Dist Supt, UM, 2186 Beulah Rd, Pittsburgh, PA 15235 

LUNDBERG, Marilyn E. (AV) BA, Tchr, UM, 2186 Beulah Rd, Pittsburgh, PA 15235 

LUNN, Ian C. (D) MA, BSc, Min, Bristol Dist Chrp, 110 West Town Lane, Brislington, Bristol, BS4 5DT England 

LUNN, June Elizabeth (C) Laity, Ex-VP British Conf, 110 West Town Lane, Brislington, Bristol, BS4 5DT England 

LURVEY, John M. (D) PhD, ThM, MDiv, Clergy, Dir Mid-City Parish, UM, 5380 El Cajon Blvd, San Diego, C€. 
92115 : 

LUSAKA, Rhoda N. (E) Tchr, Anglican Consultative Council, PO Box 64, Kimilili, Kenya 

LYGHT, Ernest S. (D) DMin, Min, UM, 11 Madison Ave, Montclair, NJ 07042 

LYNN, Hilda M. (D) Artist, Chrp PBRC, UM, 1439 E Cheltenham Ave, Philadelphia, PA 19124 

LYON, Donald W. (D) PhD, Ret Chmst/Pers Mgr, Conf Lay Del, UM, 110 Banbury Dr, Wilmington, DE 19803 

LYON, Mrs. Donald W. (AV) Librarian (Ret), UM, 110 Banbury Dr, Wilmington, DE 19803 

LYTLE, Jane B. (D) Librarian, Sec, Conf UMW, UM, 61 Lyons Place, Basking Ridge, NJ 07920 

LYTLE, John G. (D) AB, Chr Conf COM, UM, 61 Lyons Place, Basking Ridge, NJ 07920 

LYTTLE, Ben A., Jr. (D) Min, Christian Unity Coord, UM, 983 S Ohio Ave, Columbus, OH 43206 

LYTTLE, Jeanette Carol (D) Librarian, UM, 973 S Ohio Ave, Columbus, OH 43206 


MacDOUGALL, John A. (D) MDiv, DMin, Min, UM, Box 363, Enfield, NH 03748 

MacDOUGALL, Priscilla R. (AV) MDiv, Min, UM, PO Box 363, Enfield, NH 03748 

MacGREGOR, James R. (AV) UM, 730 Creyts Rd, Dimondale, MI 48821 

MacGREGOR, Susan A. (D) UM, 730 Creyts Rd, Dimondale, MI 48821 

MACHADO, Joao Somane (C) MTh, Min, Admin Asst to Bishop, C.P. 2640, Maputo, Mozambique 

MACWAN, Manek V. (D) Sec, Reg Dea Conf, Methodist Children’s Home, Mission Rd, Godhra, Gujarat, 389 0€ 
India 

MAGEE, Marilyn W. (AV) Ex Dir Chicago BMCR, UM, 8560 S Kenwood Ave, Chicago, IL 60619 

MAHLALELA, Isac David (C) Min, Dist Chrp, MCSA, Caixa Postal 724, Maputo, Mozambique 

MAKINDE, S. Ola (D) DMin, MA, BA, DipTh, DipRs, Bishop, c/o Wesley House, 21/22 Marina, Lagos, Nigeria 

MAKONDE, Charles F. (D) BD, Supt Min, PO Box 47633, Nairobi, Kenya 

MAKOTOKO, Treaty M. (D) PO Box 73, Leribe, Lesotho, South Africa 

MAKUZWA, Caspen C. (C) Box 8298 Causeway, Harare, Zimbabwe 

MAKUZWA, Jessicah (D) Box 8298 Causeway, Harare, Zimbabwe 

MALENGE, Zablon Isaac (E) Exec Sec FWCC Africa Section, Quaker, FWCC, Africa Section, PO Box 41941 
Friends Int'l Ctr, N’Gong Rd, Nairobi, Kenya 

MALLORY, Lenox A. (D) BS, BD, MDiv, Min, UM, 940 25th Ave, NE, Birmingham, AL 35215 

MALONE, Judith M. (AV) AAS, BGS, MDiv, Min, UM, 2949 Iroquois Dr, Oregon, OH 43616 

MALONE, Phillip D. (D) BA, ThM, DMin, Pastor, UM, 2949 Iroquois Dr, Oregon, OH 43616 

MANKEY, Bobbie J. (D) Laity, V-Chr COM, UM, 12107 Snow White Dr, Dallas, TX 75244 

MANKEY, Harry S. (D) Laity, Engineer, UM, 12107 Snow White Dr, Dallas, TX 75244 

MANN, Ronald E. (C) Theatrical Prod, 65 Cambridge Rd, London, SW20 OPX England 

MANNING, Frankie (D) BA, Performing Arts, Sec, VP UMW, UM, 7819 American, Detroit, MI 48210 

MANSURE, Arthur L. (D) PhD, Prof/Clergy, UM, 1694 West Glendale #554, Phoenix, AZ 85021 

MANSURE, Geneva B. (D) Tchr Cert, Homemaker (Ret), Sec Dist UMW, UM, 1694 West Glendale #554, Phoeni 
AZ 85021 

MARAMBII, Reuben Mbaine (D) BCom; Banker, Cir Steward, PO Box 48231, Nairobi, Kenya 

MARANGU, George M. (D) Ins Broker, PO Box 1208, Meru, Kenya 

MARANGU, John (D) PO Box 43844, Nairobi, Kenya 
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ARCELLUS, Cecil H. (D) Min, Dist Supt, UM, PO Box 126, Thomasville, NC 27360 

ARCELLUS, Etta W. (AV) Educator, Minister’s Spouse, UM, PO Box 126, Thomasville, NC 27360 

ARIANO, Carol A. (D) Journalism, Editor, Conf Newspaper, UM, 2729 - 72nd SE, Mercer Island, WA 98040 

iii W. (AV) BA, MA, AA, Tchr, Ch Sch Tchr, Min Spouse, UM, 2101 Basel Dr, NE, Huntsville, AL 

ARKS, J. Howard (C) MDiv, Pastor, UM, 2101 Basel Dr, NE, Huntsville, AL 35811 

| Sea pe A. (D) BA, Choral Dir, Homemaker, Conf Pres UMW, UM, 14555 Coeur D’Alene, Chesterfield, 

ARNER, Gene R. (AV) BA, MA, PhD, Physicist/Electrical Eng, Conf Bd COSROW, UM, 14555 Coeur D’Alene 

: Ct, Chesterfield, MO 63017 

ARSHALL, Carolyn M. (C) BS, Dr Public Serv, Corp Sec, Pres Women’s Div GBGM, UM, 204 North Newlin St, 

: Veedersburg, IN 47987 

ARTELLI, Claudio (D) Pastor, Scala Dei Giganti, Chiesa Metodista, Trieste, Italy 

ARTIN, Beatrice (O) 5335 Glen Ridge - #2504, San Antonio, TX 78229 

ARTIN, Elmer M. (D) BA, BTh, BPh, Min, AME, 1292 Worthington, Memphis, TN 38114 

[ARTIN, John (D) UM, 902 West Baker Dr, Kennett, MO 63857 

[ARTIN, Mary E. (D) Tchr (Ret), Bible Tchr, UM, Rt 3, Box 3121A, Wenatchee, WA 98801 

[ARTIN, Sarah F. (D) Assoc Dir COM, UM, 4822 Ashland, St Louis, MO 63115 

[ARTIN, Tanya (C) Box 2401, Balboa, Panama 

IARTINEZ, Joel N. (C) Min, Dist Supt, UM, 555 Gettysburg, San Antonio, TX 78228 

{ARTINEZ, Raquel M. (D) BA, Musician, Choir Dir, UM, 555 Gettysburg, San Antonio, TX 78228 

[ARTINS, Alma O. (D) BA, Tchr (Ret), Ch COM, UMW Dist Off, UM, 568-A, Avenida Sevilla, Laguna Hills, CA 

: 92653 

ARTZ, Charles H. (AV) Chrysler Corp, Admin Bd, Usher, Comm Steward, Um, 1678 Stanley Blvd, Birmingham, 

| MI 48009 

MARTZ, Phyllis M. (D) Homemaker, Pres Conf UMW, UM, 1678 Stanley, Birmingham, MI 48009 

MASON, Hannah (D) Cert Tchr, (Ret), Lcl Preacher, 2A Leicester Rd, by Berry St, (near Academy School) 

| Freetown, Sierra Leone 

AASSEY, Austen (C) Min, Gen Sec Chris Cit Dept, PO Box 27615, Bertsham, 2013 South Africa 

AASSUANGANHE, Lea Jotamo (D) Pastor/ Tchr, UM, Caixa Postal 41, Maxixe, Mozambique 

AATAIRAVULA, Apisai (AV) Oeva, Bau, Bailevu, PO Box 988, Nausori, Fiji 

AATHENY, Tom (D) JD, LLD, LHD, Attorney, Pres, Judicial Council UMC, UM, PO Box 221, Hammond, LA 

| 70404 

MATHERSON, Aaron Keith (AV) Student, UM, 6416 Forest Knoll Trail, Dallas, TX 75232 

“ATHERSON, Thalia Fae (D) EdD, Sch Prin, Laity, UM, 6416 Forest Knoll Trail, Dallas, TX 75232 

AATHEWS, Eunice J. (AV) Homemaker, UM, 4120 - 48th St NW, Washington, DC 20016 

MATHEWS, James K. (C) Bishop,.UM, 4120 - 48th St NW, Washington, DC 20016 

MATLHARE, Nkele Sarah (C) BA, RN, Pub Rel Off, AME, PO Box 159, Orlando, 1804 South Africa 

MAY , Felton Edward (C) Bishop, UM, 900 S Arlington St, Rm 214, Harrisburg, PA 17109 

MAY, Frances (D) VP Dist UMW, Admin Bd Mbr, Admin Sec (Ret), UM, 1200 South Court House Rd, Apt 402, 
Arlington, VA 22204 

MAY, Phyllis H. (AV) MRE, Christian Ed, UM, Box 239, Hummelstown, PA 17036 

MAYNARD, Carolyn M. (C) Admin, Laity, 17 Dalton St, West Norwood, London, SE27 9HS England 

MAYO, Charles Douglas (D) AA, BA, BD, MDiv, Min, UM, Rt 13, Box 210, Greeneville, TN 37743 

MAYS, Harriet A. (AV) Homemaker, VP Conf UMW, UM, 120 East Buford St, Gaffney, SC 29340 

MAYS, Harry R. (D) Min, UM, 120 East Buford St, Gaffney, SC 29340 

MBABANE, Thomas B. (D) BA, BED, Min, Dist Vice Chrp, Box 300, Kwa Xuma, 1868 South Africa 

MBANG, Enobong E. (D) Methodist Church Nigeria, Wesley House, 21/22 Marina, PO Box 2011, Lagos, Nigeria 

MBANG, S. C. (C) BA, THM, Min, Patriarch Methodist Church Nigeria, Wesley House, 21/22 Marina, PO Box 
2011, Lagos, Nigeria 

MBAYA, Esther E. M. (D) Tchr, WF Ldr, PO Box 105, Kibirichia, Kenya 

MBIKIYE, Ferdinand (D) UM, c/o United Methodist Church Burundi, BP 97, Gitega, Burundi 

MBOGORI, Elijah K. (D) BD, Min, PO Box 62271, Nairobi, Kenya 

MBOGORI, Johana Muriuki (C) Frmr Presiding Bishop, Pastor, PO Box 163, Meru, Kenya 

MBOGORI, Tryphosa Mwonthea (D) Bishop’s Spouse, PO Box 163, Meru, Kenya 

MBURUGU, Margaret Mwari (D) Dir Ed, Tchr, Youth Ldr, PO Box 1120, Meru, Kenya 

McCALLUM, Wilhelmina P. (AV) BS, MA, Laity, UM, 1662 Baysden Ct, Fayetteville, NC 28303 

McCALMAN, Hardy (C) UM, PO Box 296, Bremen, GA 30110 

McCALMAN, Merryl (AV) UM, Box 296, Bremen, GA 30110 

McCAMLEY, Cornelia Russell (D) BA, MA, Miss Interp GBGM, UM, 10628 Parker St, Omaha, NE 68114 

McCLEARY, Paul F. (D) Min, Assoc Gen Sec GCOM, UM, 601 W Riverview Ave, Dayton, OH 45406 
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McCLEARY, Rachel P. (AV) UM, 2001 Tiara Ct, Dayton, OH 45459 

McCLELLAN, Azarine Mayes (D) Admin Asst, Sec, Lay Ldr, CME, 8650 Leslie Ave, Glenarden, MD 20706 

McCLOUD-BAXTER, Rosa (C) PhD, Ed Admin/Cont Ed, Dir of Miss Ed, AME, 3194 Baxberry Ct, Decatur, GA 
30034 

McCORMICK, Betty R. (AV) Reg Nurse, Pastor’s Wife, UM, 320 Crest Ave, Charleroi, PA 15022 

McCORMICK, Gerald A. (D) Pastor, UM, 320 Crest Ave, Charleroi, PA 15022 

McCOY, James E. (C) BA, MDiv, DD, Min, AMEZ, 1290 President St, Brooklyn, NY 11213 

McCOY, Shirley M. (AV) BS, MSW, Soc Wrkr, AMEZ, 1290 President St, Brooklyn, NY 11213 

McCRACKEN, C. Edward (O) UM, 63 High St, Newton, NJ 07860 

McCRACKEN, James (D) UM, 63 High St, Newton, NJ 07860 

McCRACKEN, Shirley (O) UM, 63 High St, Newton, NJ 07860 

McCRAY, Fatima A. (AV) Cust Rel, Evang Comm Mbr, UM, 1975 Post St, San Francisco, CA 94115 

McCRAY, James, Jr. (D) DMin, Sr Pastor, UM, 1975 Post St, San Francisco, CA 94115 

McCULLOUGH, Grady P. (D) Sr Min, UM, PO Box 814, Durant, OK 74701 

McCULLOUGH, Joan S. (AV) UM, PO Box 814, Durant, OK 74701 

McCUTCHEON, Sandra (AV) BS, MA, Tchr, Ch Sch Tchr, UM, 1315 Webster Rd, Summersville, WV 26651 

McCUTCHEON, W. Calvin (D) MDiv, Pastor, UM, 1315 Webster Rd, Summersville, WV 26651 

McDONALD, Kevin (E) BA, STL, Priest, Mbr of Staff of Vatican Secretariat, Roman Catholic, Secretariat for Christian 
Unity, Via Dell’Erba 1, Roma, 00193 Italy 

McELLHENNEY, John G. (D) AB, BD, DD, Clergy, UM, 335 Price St, West Chester, PA 19382 

McELLHENNEY, Nancy W. (D) Nurse, UM, 335 Price St, West Chester, PA 19382 

McGILL, Shelly L. (D) BS, MS, Presiding Elder, CME, PO Box 246, Fitzgerald, GA 31750 

McGILL, Zeola G. (AV) BS, MS, Tchr, Minister’s Wife, CME, PO Box 246, Fitzgerald, GA 31750 

McGRANOR, Barbara E. (AV) Sec, Conf UMW, Chris Social Involve, UM, 1501 Fangboner Rd, Fremont, OH 43420 

McGRANOR, Thomas V. (D) MDiv, Pastor, UM, 1501 Fangboner Rd, Fremont, OH 43420 

McGREGOR, Ruth (D) Housewife, WF Dist Off, 7 Eastleigh Close, Devizes, Wilts. SN10 3EF, England 

McGUCKEN, Eloise Hicks (D) Tchr (Ret), Pres Conf UMW, UM, 217 Crestwood Dr, Selma, AL 36701 

McINNIS, Jerry D. (D) BA, BD, Sr Pastor, UM, 5625 LaSalle, Lincoln, NE 68516 

McINTOSH, Kenneth B. (C) BA, MTh, DMin, Min, Exec Staff GBGM, UM, 3028 Fondren Dr, Dallas, TX 75205 

McKAIN, George E., II (C) BS, MDiv, Asst Dev Off, Pres NCYC, AMEZ, 283 Highwood Ave, Ridgewood, NJ 07450 

McKENNA, David L. (C) PhD, Sem Pres, Free Methodist, Asbury Theological Seminary, Wilmore, KY 40390 : 

McKENNA, Janet R. (AV) Wife of Sem Pres, Laity, Free Methodist, Asbury Theological Seminary, Wilmore, KY 
40390 

McKINNEY, Bessie L. (AV) MAEd, Tchr, Pres Miss Ed, AMEZ, 8 Hillside Close, White Plains, NY 10603 

McKINNEY, C. Guita (D) EDD, DD, Pres Elder, Min, AMEZ, 8 Hillside Close, White Plains, NY 10603 

McKINNEY, Joseph C. (C) General Treas, AME, 2311 “M” St NW, Washington, DC 20037 

McKINNON, Miriam (D) BA Ed, Tchr, UM, 500 N Newton, El Dorado, AR 71730 

McKINNON, W. Corbin (D) MA Ed/Admin, Admin Bd, UM, 500 N Newton, El Dorado, AR 71730 

McKOY, William A. (D) STD, Sr Min, UM, PO Box 1109, Athens, GA 30603 

McLENDON, William W. (D) BS, MSPH, Public Health, Chr Conf COM, UM, 586 Bob-O-Link Dr, Lexington, KY 
40503 , 

McLENDON, Mrs. William W. (D) AB, MA, Pres Conf UMW, UM, 586 Bob-O-Link Dr, Lexington, KY 40503 

McLEOD, J. R. (D) CME, 1475 Golden Gate Ave, San Francisco, CA 94115 

McLEOD, Jonell G. (AV) CME, 1475 Golden Gate Ave, San Francisco, CA 94115 

McMAHON, Joseph A. (D) AB, MDiv, Min, UM, 3006 Graham Blvd, Pittsburgh, PA 15235 

McMAHON, Odamell (AV) LPNurse, UMW, UM, 3006 Graham Blvd, Pittsburgh, PA 15235 

McMURRAY, George Weldon (C) DD, Clergy, Church Chief Exec, AMEZ, Mother AME Zion Church, 140-6 West 
137th St, New York, NY 10036 

McNAIR, Flossie L. (D) UM, 810 McGirts Bridge Rd, Laurinburg, NC 28352 

McNEIL, Mildred (D) Marketing, Choir Mbr, MCCA, PO Box N1150, Boyd Rd, Nassau, Bahamas, W.1I. 

McREYNOLDS, Elizabeth (AV) Rt 1, Box 145, Woodston, KS 67675 

McREYNOLDS, Judy C. (O) Tchr, UM, 3615 Easthampton Dr, Flint, MI 48503 

McREYNOLDS, Marvin D. (C) Rt 1, Box 145, Woodston, KS 67675 

McREYNOLDS, Russell F. (D) Pastor, UM, 3615 Easthampton Dr, Flint, MI 48503 

MEADORS, Hannah Campbell (D) AB, MEd, Educator, Chr CUIC, UM, 6235 Westshore Rd, Columbia, SC 29206 

MEADORS, Marshall L., Jr. (D) AB, MDiv, DD, Dist Supt, UM, 6235 Westshore Rd, Columbia, SC 29206 

MEAKER, K. William (D) BA, MTh, Min, Dist Chrp, PO Box 112, Virginia, 9430 South Africa 

MEDDOCK, Jeanne E. (D) BM, MM, Music, UM, 405 Hawthorne Ln, Greenfield, IN 46140 

MEDDOCK, William D. (D) Pastor, UM, 405 Hawthorne Ln, Greenfield, IN 46140 

MEEKINS, Della E. (AV) Tchr, Minister’s Wife, UM, 901 Shaw Ave, McKeesport, PA 15132 

MEEKINS, William B., Jr. (D) Pastor, UM, 926 Beech Ave, Pittsburgh, PA 15233 
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GONG, Jerry Rabbu (D) Conf Pres, Methodist Headquarters, PO Box 155, 96007 Sibu, Sarawak, Malaysia 

I, Juanita H. S. (C) Principal, Ch VP, Wesley Girls High School, #321 Sec 2 Jyh Shann Rd, Shih-lin, Taipei, 
Taiwan, ROC 

EINERSHAGEN, Fred H. (D) Professor, UM, 1103 Falcon Dr, Columbia, MO 65201 

/EINERSHAGEN, Rebecca B. (AV) UM, 1103 Falcon Dr, Columbia, MO 65201 

NEGHETTI, Mercio (C) C.P. 1577, 90.210 Porto Alegre, Brazil 

ERCER, Charles H. (D) Min, UM, 407 Roanoke Ave, Roanoke Rapids, NC 27870 

RCER, Florrie S. (AV) BSN, Nursing, SS Tchr, UM, 407 Roanoke Ave, Roanoke Rapids NC 27870 

RRICK, Tracy R. (D) BA, MM, Data Proc, Prog Mgmt, Del Ann Conf, Conf CF&A, UM, 4519 Antoinette Ct, Erie, 

PA 16506 

| ee J. (AV) PhD, Psych, Laity, UM, Iliff School of Theology, 2200 S University Blvd, Denver, CO 
10 

ESSER, Donald E. (C) PhD, Sem Pres, UM, Iliff School of Theology, 2200 S University Blvd, Denver, CO 80210 

EYER, Mary Ellen (D) AB, MDiv, Min, UM, 221 Boone St, Troy, MO 63379 

EYER, Warren J. (D) BS, BA, MBA, Businessman, Dist Conf Lay Ldr, UM, 221 Boone St, Troy, MO 63379 

'GOJO, Khoza E.M. (C) BA, MTh, MA, PhD, Dist Chrp, PO Box 2539, Pietermaritzburg, 3200 South Africa 

NDDLETON, Merlissie (D) MA, Tchr, Dist Pres WMS, AME, 3196 Mangum Lane, SW, Atlanta, GA 30311 

IILLER, Barbara Jeanne (AV) Tchr, Lay Ldr, UM, Indian Dan Canyon, Brewster, WA 98812 

|ILLER, Bernice F. (D) Miss Supvr, AMEZ, Springdale Estates, 8605 Caswell Ct, Raleigh, NC 27612 

IILLER, C. Leonard (D) Administrator, Assoc Gen Sec GCOM, UM, 601 W Riverview Ave, Dayton, OH 45406 

\ILLER, Effie E. (AV) Homemaker, Chrp Admin Bd, UM, 712 Gorrell St, Greensboro, NC 27406 

IILLER, Issac H., Jr. (D) PhD, Educator, Laity, UM, 712 Gorrell St, Greensboro, NC 27406 

IILLER, John H., Sr. (C) Bishop, AMEZ, Springdale Estates, 8605 Caswell Ct, Raleigh, NC 27612 

tt Laurence A. (C) BS, MDiv, DD, Min, AMEZ, 906 Cana St, Durham, NC 27707 

iILLER, Nancy E. (D) Conf VP UMW, UM, 29 N.8th St, Lemoyne, PA 17043 

\ILLER, Noble (D) DMin, Min, UM, 3609 Sherwood Dr, Spartanburg, SC 29302 

ILLER, Randolph H. (O) Prog Dir National Youth Ministry Org, UM, NYMO, Box 840, Nashville, TN 37202 

ILLER, Susan (AV) DMin, Min, Counselor, UM, 3609 Sherwood Dr, Spartanburg, SC 29302 

ILLS, Rosalie G. (O) 918 E. Acacia, Apt J. Glendale, CA 91205 

ILLS, William Douglas (D) MDiv, ThM, Pastor, UM, PO Box 1581, Taos, NM 87571 

ILO, Lene (C) Min, President of Church, PO Box 199, Apia, W. Samoa 

JO, Taugata (C) Housewife, Pres Women’s Assn, PO Box 199, Apia, W. Samoa 

RMS Meh Francis M. (D) Mtr Dir, PO Box 438, Meru, Kenya 





' IMS, Michael R. (D) Photographer, 319 E Jefferson, Ann Arbor, MI 48104 
MENG, Donald G. (C) MDiv, DD, LLD, Clergy, Bishop, AME, 7100 Grey Oaks Dr, New Orleans, LA 70126 
MING, Edith W. (C) BSc, Musician, Area VP WFMW, Episcopal Supvr, AME, 7100 Grey Oak Dr, New Orleans, LA 
] 70126 
ics. Carlton, P., Jr. (C) Bishop, UM, 3116 Eton Rd, Raleigh, NC 27608 
MINNICK, Mary Ann (D) UM, 3116 Eton Rd, Raleigh, NC 27608 
MINOR, Cornelius E. (D) Pastor, UM, 7147 Sir Mark Ct, Jonesboro, GA 30236 
MINOR, Rudiger (C) Bishop, UM, Theo Semi, 6532 Bad Klosterlausnitz, German Dem Rep 
MITCHELL, Alycia Amey (D) Librarian, VC BHEM, UM, 7560 Blair Ave, Rohnert Park, CA 94928 
MITCHELL, Mary Ella M. (AV) AB, Tchr/Homemaker, Comm on Worship, UM, 442 W Hampton Ave, Sumter, SC 
| 29150 
MITCHELL, Sam B. (C) BS, Vol Serv (Ret), Comm on Missions, UM, 442 W Hampton Ave, Sumter, SC 29150 
MITHIKA, Joseph (D) Hospital Admin, PO Box 63, Maua, Kenya 
MITHIKA, Peter (D) Bishop, PO Box 261, Maua, Kenya 
MIZUNO, Jiro (D) Asst Gen Sec GBGM, UM, 475 Riverside Dr, New York, NY 10115 
M‘MBIJIWE, Erastus K. (D) PO Box 49506, Nairobi, Kenya 
M’MUTUNGI, Daniel (D) BA, SI, Dir Meth Trng Inst, PO Box 267, Meru, Kenya 
MNG‘ONG‘O, Ronald S. (D) PO Box 86104, Mombasa, Kenya 
MOEVI, Aristote (C) Student, Laity, BP 346, Cotonou, Benin, W Africa 
MOGOBA, Ernest T. M. (D) Medical Prac, Circuit Steward, PO Box 80, Atteridgeville, 0008 South Africa 
OGOBA, Mmutlanyane Stanley (C) MA, Sec of Conf, PO Box 2256, Durban, 4000 South Africa 
OLLER, Doris O. (AV) Businesswoman, Laity, UM, Rt 7, Roeford Rd, Greenville, SC 29609 
MOLLER, Stephen P. (D) Textiles, Finance Chr, UM, Rt 7, Roeford Rd, Greenville, SC 29609 
OLOABI, Isaac M. (D) Min, Pres Young Men’s Guild, PO Box 98, Potchefstroom 2520, South Africa 
OORE, Allen J. (D) PhD, Clergy, Theo Prof, UM, 1325 N College Ave, Claremont, CA 91711 
OORE, Artaive (O) Computer Opr (Ret), Treasurer, Stewardess, CME, 1371 47th Ave, Sacramento, CA 95831 
OORE, Arthur J. (D) Editor, New World Outlook, UM, Rm 1351, 475 Riverside Dr, New York, NY 10115 
OORE, Barbara C. (AV) Writer/Soc Wrkr, Church & Society, UM, 2100 J. St, Sacramento, CA 95816 
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MOORE, Daniel T. (AV) BS, MDiv, Rel Broadcaster, Radio Ministry, UM, 109 Parkway Dr, North Syracuse, I 
13212 

MOORE, J. LaVonne (AV) UM, PO Box 789, Bucyrus, OH 44820 

MOORE, John V. (C) DD, Pastor, UM, 2100 J St, Sacramento, CA 95816 

MOORE, Leroy W. (C) Asst to Bishop, UM, 2828 Bennett Ave, Des Moines, IA 50310 

MOORE, Margaret B. (AV) BMus, Tchr, UM, RD 2, Box 2095, Richmond Dr, Shelburne, VT 05482 

MOORE, Mary Elizabeth (D) PhD, Diac Min, Theo Prof, UM, 1325 N College, Claremont, CA 91711 

MOORE, Oserire (AV) Painter (Ret), Steward, CME, 1371 - 47th Ave, Sacramento, CA 95831 

MOORE, Sophia Evelin (D) Tchr, Lay Preacher, Conn Sec, Cir Steward, PO Box 498, Kumasi Ashanti, Ghana 

MOORE, Stanley J. (D) Clergy, Dist Supt, UM, RD 2, Box 2095, Richmond Dr, Shelburne, VT 05482 

MOORE, Thomas P. (C) Broadcast Exec, Gen Conf Del, UM, PO Box 789, Bucyrus, OH 44820 

MOORE, Vera T. (D) Bookkeeper, UMW Conf, UM, PO Box 329, Bayou La Batre, AL 36509 

MORALES, Secundino (C) Bishop, Box 8-327, Panama, Panama 

MORGAN, David D. (C) MIAM Eng, Laity, 96 Monavale Rd, Pymble NSW, 2073 Australia 

MORGAN, Jean (D) BEc, MEd, Tchr, Laity, 96 Mona Vale Rd, Pymble NSW, 2073 Australia 

MORGAN, Mona M. (D) Homemaker, Dist Lay Ldr, UM, 398 Ironwood Dr, Carmel, IN 46032 

MORGAN, T. G. (D) Sales Mgr, UM, 398 Ironwood Dr, Carmel, IN 46032 

MORRIS, Anne R. (O) Pastor’s Wife, UM, 7 N Melbourne Ave, Ventnor, NJ 08406 

MORRIS, Barbara J. (AV) Homemaker, Chp Membership Care, UM, 2379 Hawthorne Dr, Atlanta, GA 30345 

MORRIS, George E. (C) Dir Inst for World Evang, Prof, UM, Candler School of Theology, Institute for Wo 
Evangelism, Emory University, Atlanta, GA 30322 : 

MORRIS, Juanita W. (D) Tchr, Conf Pres, CME, 173 Ridgemont Dr, Jackson, TN 38305 

MORRIS, Robert H. (AV) AB, MSc, MDiv, Pastor, UM, 7 North Melbourne Ave, Ventnor, NJ 08406 

MORRIS, William W. (D) Dist Supt, UM, 418 Minerva Dr, Murfreesboro, TN 37130 

MORRISON, Susan M. (C) Clergy, Dist Supt, UM, 20 Millstone Rd, Randallstown, MD 21133 

MOSELEY, Diane Amanda (D) MDiv, Min, Admin of Mission Proj, UM, 721 S Lake Dr, Lexington, SC 29672 

MOTHA, Isaac S. (D) AME, PO Box 1483, Manzini, Swaziland, South Africa 

MOTLOW, Mary Jayne (D) Organist, Laity, UM, PO Box 4, Lynchburg, TN 37352 

MOWRY, Shawn Freeman (AV) Student, UM, Box 66, Beaver Falls, NY 13305 

MOYER, Bonda Deere (D) BA, MTh, Pastor, UM, 708 N Second, Dardanelle, AR 72834 

MOYER, Norman C. (O) BA, MTh, Min of Ed, UM, 708 N Second, Dardanelle, AR 72834 

MRUBATA, Freeman (D) PO Box 95, Guguletu, 7740 South Africa 

MUCHAI, Samuel Mwiti (D) MTh, Bishop, PO Box 269, Meru, Kenya 

MUGAMBI, Gideon (D) Medicine, PO Box 16351, Nairobi, Kenya 

MUKU, Jeremiah (D) PO Box 269, Meru, Kenya 

MUKUCCIA, Peter (D) MDiv, Supt Min, PO Box 1635, Meru, Kenya 

MURIITHI, Silas (D) PO Box 593, Meru, Kenya 

MURILLO P., Maria Elena (AV) Lic Pedagogia, Tchr, Treas, La Tolteca 69, Col Industrial, Mexico DF, 07800 Mexi 

MURILLO P., Rafael G. (C) DMin, MTh, Psych, Min, Sem Dean, La Tolteca 69, Col Industrial, 07800, Mexico E 
Mexico 

MURIUKI, Silas (D) Tchr, PO Box 920, Meru, Kenya 

MURIUNGI, Andrew (D) Tchr, PO Box 269, Meru, Kenya 

MURIUNGI, John (D) DipEd, Jour, Standard Newspapers, Box 30080, Nairobi, Kenya 

MURPHY, Michael (O) 9400 E Iliff, #421, Denver, CO 80231 

MURPHY, Paul E. (D) MDiv, Dist Supt, UM, 9400 E Iliff, #421, Denver, CO 80231 

MURPHY, Paula (AV) EdD, Psychotherapist, UM, 9400 E Iliff, #421, Denver, CO 80231 

MURPHY, Rebecca (D) Clothing Examiner, Nomin Comm Mbr, Par Com, UM, Rt 2, Box 408, Coden, AL 36523 

MURRAY, Alvin C. (C) Min, Dist Supt, UM, 484 Elaine Ave, NW, Camden, AR 71701 

MURRAY, Marie E. (C) Pres MCCA Women, MCCA, PO Box ES 5946, Nassau, Bahamas, W.I. 

MURRAY, Mary Ellen (D) Homemaker, Laity, UM, 484 Elaine Ave, NW, Camden, AR 71701 

MURRAY, William Jerome (AV) BA, MA, Architect, UM, PO Box 72675, Nairobi, Kenya 

MURWITHANIA, Jonathan Gituma (D) Dist Accountant, PO Box 1600, Meru, Kenya 

MUTASA-NYAJEKA, Tumani S. (D) Clergy, UM (Zimbabwe), 209 W Trinity Ave, Durham, NC 27701 

MUTUA, Harriet (D) Cateress, Meru HS, PO Box 103, Meru, Kenya 

MUTUA, Martin (D), Meru, Kenya 

MVUNYISWA, Philip M. (D) Min, 46 Albert St, Johannesburg, 2001 South Africa 

MWAMDYE, Martha (D) Tchr, Syn WF Chrp, PO Box 17, Chonyi, Kenya 

MWAVITA, Rhoda (D) EBS, Tchr, Music Coach, PO Box 58, Kilifi via Mombasa, Kenya 

MWIRIGI, John (D) Econ, PO Box 55785, Nairobi, Kenya 

MWITI, Gladys (D) BA Psychology, Coll Lect, Lay Ldr, PO Box 53012, Nairobi, Kenya 

MWITI, Peter Rukungah (D) BD, Supt Min, Muthara Circ, PO Box 983, Meru, Kenya 
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iTI, Samuel (D) PO Box 269, Meru, Kenya 
TI, Stephen (D) Print Mgmt, Ch Treas, PO Box 14324, Nairobi, Kenya 
OBOBIA, Gideon Kabutu (D) ACIA, AMKIM, Sec, Conf Treas, PO Box 160, Meru, Kenya 


b, Won Yon (C) Min, #110-8 Nae Soo-dong, Chong ro-ku, Seoul, Korea 

CPIL, Emerito P. (C) Bishop, UM, Philippines Central Conf, 900 United Nations Ave, PO Box 756, Manila, 
Philippines 

AILLING, Nina K. (C) Sec to Bishop, UM, 802 Channing Rd, Lakeland, FL 33805 

APIUN, Jonathan (C) BTh, Clergy, Exec Sec, The Methodist Headquarters, Medan, Indonesia 

ATANIELA, Olovia K. (C) Deaconess, Sec MWF, Stndg Comm Mbr, Methodist Church, Box 357, Suva, Fiji 
AVORI, Borosio (O) Villager, Catechist, PO Box 39, Korolevu, Fiji 

AY, Jean Pennington (D) AB, MS, Homemaker, Bible Tchr, UM, 6625 N Sherman, Indianapolis, IN 46220 

AY, ‘ae Marion (D) BS, MD, MS, Physician, Chr World Missions, UM, 6625 N Sherman, Indianapolis, IN 
AYLOR, Edward R. (C) Accountant (Ret), Mbr, BGM, UM, 3333 E 7th Ave, Denver, CO 80206 

AYLOR, Frances M. (AV) Homemaker, UMW Treas, UM, 3333 E 7th Ave, Denver, CO 80206 

DORICIMPA, Alfred J. (C) Bishop, UM, BP 97, Gitega, Burundi 

DUNA, Wilfred Noel (D) 108 Zone 3, Sebokeng, Vereeniging, South Africa 

eAL, Bessie L. (AV) Research Tech, Lay Ldr, UM, 4519 Vincennes, Chicago, IL 60653 

EAVES, Priscilla W. (D) MTh, Min, Assoc Pastor, UM, 3510 Sheffield Ct, Arlington, TX 76013 

EAVES, William B. (O) PhD, Dean of Grad Sch, Pastor's Spouse, UM, 3510 Sheffield Ct, Arlington, TX 76013 
EELEY, Betty B. (AV) Tchr, Laity, UM, PO Box 10, Hiltons, VA 24258 

EELEY, Sam H. (D) Dir Public Service, Min, UM, PO Box 10, Hiltons, VA 24258 

EELY, Fred (O) MCCA, PO Box N-10018, Nassau, Bahamas, W.I. 

EELY, Monica Sylvia (D) Tchr, Class L\dr, MCCA, PO Box N10018, Golden Gate Estates, Nassau, Bahamas, W.I. 
‘ELMS, Donna Marie (AV) BS, MAEd, Comp Prog/ Analyst, PR Coord, UM, 7508 E 73rd St Terr., Kansas City, 
| MO 64133 

ELMS, Ommie L. (D) BA, MDiv, Pastor, UM, 7508 E 73rd Terr., Kansas City, MO 64133 

ELSON, Evelyn L. (D) MS, CRT, Tchr/Therapist, Bell Choir Dir, Worship Comm, UM, 1125 E. Simpson, Mc- 
Pherson, KS 67460 

{ELSON, Fletcher, Jr. (D) BGS, Media, Youth, UM, 110 Hawthorne Lane, Morganton, NC 28655 

{ELSON, Harold E. (C) BA, MDiv, Pastor, UM, 1125 E Simpson, McPherson, KS 67460 

‘ELSON, John A. (D) BA, MDiv, Min, UM, 1628 67th Ave, Philadelphia, PA 19126 

|EMAPARE, E.T.J. (C) DD, Min, President of Church, African Methodist Church, Ngezi Mission, PO Box 67, 
Umvuma, Zimbabwe 

(ESMITH, Patricia N. (AV) UM, 79 Apple d’Or, Framingham, MA 01701 








jESMITH, Richard (D) Educator/Dean, Sch of Theology, Boston Univ, UM, Rm 112, 745 Commonwealth, Boston, 
j MA 02215 : 

jESMITH, Samuel E. (O) 5312 Southampton Dr, Springfield, VA 22151 

‘ESTER, Jack (D) MTh, Pastor, UM, Box 239, Ketchum, OK 74349 

/EWBERRY, Donald E. (D) MDiv, DD, LLD Pastor, AME, 1829 Kinney Ave, Cincinnati, OH 45207 

iGAKE, R. James (D) BA, FITC, Town Clerk, PO Box 3, Motsethabong, 9463 South Africa 

HICHOLAS, Margaret (D) BA, Lec/Higher Ed, Mbr Var Ch/Dist Comm, 7, Melbourne Way, Newport, Gwent., NP9 
3RE England 

NICHOLS, Constance W. (D) PhD, Education, Laity, UM 404 Lakeside Dr, McPherson, KS 67460 

cts. D. Ward, (C) Bishop, AME, 68 Ninth Ave, Huntington Station, NY 11746 

ICHOLS, Kay B. (AV) AME, 68 Ninth Ave, Huntington Station, NY 11746 

WICHOLS, Richard D. (D) Banker, Laity, UM, 404 Lakeside Dr, McPherson, KS 67460 

ICHOLSON, Ann (D) MB, MRCGP, Med Dr, PO Box 63, Maua, Meru, Kenya 

WICKELS, Maryruth (D) Staff, Women’s Div BOGM, UM, PO Box 840, Nashville, TN 37202 

NICKERSON, Kathy (D) MDiv, Dir, Div of Ord Min, UM, 1001 19th Ave, S, Nashville, TN 37212 

HIDA, Jeanette (AV) BA, Homemaker, UM, 61 Gershwin Dr, Centerville, OH 45459 
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IDA, Robert (D) Min, UM, 61 Gershwin Dr, Centerville, OH 45459 
IKKEL, Ronald W. (AV) Prison Fellowship International, PO Box 17434, Washington, DC 20041 
ILES, W. Dayalan (D) BD, ThM, STM, Pastor, UM, Gen Comm on Chris Unity, 475 Riverside Dr, Rm 1300, New 
York, NY 10115 
NIMINEH-LOGAN, Comfort T. (D) UNDP, PO Box 274, Monrovia, Liberia 
NINA PACO, Antonio (C) Prof, Serv Exec, Casilla 356, Landaeta 423, La Paz, Bolivia 
IUKULA, Paula (C) MA, BD, Min, President of Church, Methodist Church, Fiji, GPO Box 357, Suva, Fiji 
JUKULA, Sainimere (D) Tchr, Pres Meth Women’s Fellowship, Methodist Church, Fiji, PO Box 357, Suva, Fiji 
IXON, Frances (AV) Vol Coord, Chrp Conf Bd Ch&Soc, UM, 608 Water, Batesville, AR 72501 
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NIXON, Victor H. (D) Pastor, UM, 608 Water, Batesville, AR 72501 

NJUKI, Johnson Mwongera (D) Acct, Fin Sec, PO Box 47633, Nairobi, Kenya 

NOBLES, Carrie (O) BA, Clergy, AME, 631 Leverington Ave, Apt. 116, Philadelphia, PA 19131 

NOLEN, Thirwell M. (C) MD, Surgeon, Del Ann Conf, UM, 208 Lakewood Dr, Gadsden, AL 35901 

NOLEN, Mrs. Thirwell M. (C) BS, Homemaker, Trustee, Admin Bd, UM, 208 Lakewood Dr, Gadsden, AL 35901 

NOREN, Carl (D) BS, Engineer, Lay Ldr, UM, 2512 Murray Ave, NE, St Anthony, MN 55418 

NOREN, Jean (D) BA, Editor Conf News, Lcl Ch Evang Chrp, UM, 2512 Murray Ave, NE, St Anthony, MN 55418 

NORTHAM, Inge (D) Nurse, Lutheran, 8b, Av Miremont, CH 1206, Geneva, Switzerland 

NTAKONAYIGIZE, Emile (AV) GTh, Pastor, Free Meth, Free Methodist Ch of Rwanda, BP 894, Kigali, Rwanda ~ 

NTHAMBURI, Zablon (C) PhD, Univ Lec, Conf Sec, PO Box 47633, Nairobi, Kenya 

NUESSLE, John Edward (C) Min, Conf Chr of Missions, UM, 202 Main St, Boonville, NY 13309 

NUGENT, Randolph W. (D) Gen Sec GBGM, UM, Room 1400, 475 Riverside Dr, New York, NY 10115 

NYAWADE, Lydia (D) Sec to Pres Bp, PO Box 47633, Nairobi, Kenya 

NZE, Ebere O. (D) BA, MTS, Prin, M.T.I., PO Box 450, Umuahia, Nigeria | 

NZEYIMANA, Noah (D) Bishop, Free Methodist, Free Methodist Church of Burundi, PO Box 667, Bujumbur 
Burundi 


O, Jong Doo (AV) Bus, Deacon, #17, In hyun-dong, Jung-ku, Incheon, Korea 

OAKLEY, Arthur (D) Min, Assoc Gen Sec Bd of Mission, PO Box 240, Chatswood, NSW, 2067 Australia 

O‘CONNOR-SLATER, Deborah (D) MTh, Clergy, UM, 2415 Washington St, Belleville, NY 13611 

O'DONNELL, Michael J. (AV) Min, UM, 3015 Meister Rd, Lorain, OH 44053 

O'DONNELL, Saranne P. (D) Pastor, UM, 559 Reid Ave, Lorain, OH 44052 

ODUNLAMI, J. Abimbola (D) MIPR, Jour/Pub Rel, c/o Patriarchate, Methodist Church Nigeria, 21/22 Marin 
Lagos, Nigeria 

ODUNLAMI, K.F. (AV) Student, Choirster, c/o Methodist Church Nigeria, Wesley House, 21/22 Marina, Lage 
Nigeria 

OGDON, Ernest (D) General Con, Trustee, UM, 4424 W Rio Grande, Keenewick, WA 99336 

OGDON, Pauline (O) Homemaker, VChrp Off Bd, UM, 4424 W Rio Grande Ave, Kennewick, WA 99336 

OGO, M. U. (AV) Dip Theo, Clergy, Conf Sec, Methodist Church Nigeria, 321 Herbert Macaulay St, Yaba, Lage 
Nigeria 

O‘KEITH, Elsa (C) Tchr, Admin Sec, Box 7453, Panama 5, Panama - 

OKORIE, Matilda Ojiugo (D) Deaconess, Tchr, Women’s Wrkr, Bishop’s House, PO Box 101, Umuahia, Imo-Sta 
Nigeria 

OKULLU, J.H. (E) World Council of Churches, PO Box 114, Kisumu, Kenya 

OLEJAR, Martha Ross (D) UM, 724 Port Malabar Blvd, NE, Palm Bay, FL 32905 

OLEJAR, Paul D. (D) Writer, Pres Dist Miss Bd, UM, 724 Port Malabar Blvd, NE, Palm Bay, FL 32905 

OLIN, Judith A. (D) MDiv, Dist Supt, UM, 5221 Sampson Dr, Girard, OH 44420 

OLIN, Nathan (D) Student, Conf Youth Sec, UM, 5221 Sampson Dr, Girard, OH 44420 

OLIPHANT, Christine S. (AV) Business, Homemaker, SS Tchr, UM, 106 Wendover Cir, Oak Ridge, TN 37830 

OLIPHANT, George W. (D) AA, BSEE, MSIE, Div Dir Martin Marietta, Mor GCFA, UM, 106 Wendover Cir, O 
Ridge, TN 37830 

OLIPHINT, Mrs. Ben (AV) UM, 10 East Broad Oaks, Houston, TX 77056 

OLIPHINT, Ben (C) Bishop, UM, 5215 S Main St, Houston, TX 77002 

OLIVER, Vivian (D) Pres Dist UMW, UM, 9211 Bonhomme, Houston, TX 77074 

OMAMBO, Djamba (D) Licencie, Pasteur, Dir Christ Ed, B.P. 4750, Kinshasa II, Zaire 

O’NEAL, Nina B. (D) BS, Paralegal, Sec Conf COM, UM, 3462 Summit Ct, NE, Washington, DC 20018 

O’NEAL, Nona H. (AV) MD, US Army Physician, Trustee Asbury Home, UM, 1839 Bay St, SE, Washington, I 
20003 * 

O’NEAL, Sean (C) NYMO Chrp, UM, 521 E Jefferson, Kirkwood, MO 63122 

O’NEAL, Todd Emerson (D) MDiv, Pastor, UM, 5125 Lillian Dr, Cincinnati, OH 45237 

ONEMA, Fama (C) Bishop, UM, United Methodist Church, B.P. 560, Kananga, Zaire 

ONG, Heng Kok (D) 21 Jalan Tari Dulang, Singapore, 2879 Singapore 

ORELAJA, Adebowale Olutryo (AV) Cert Ed/DIp Soc Anthrop, Soc Wrkr (Ret), Class Ldr, Sec Women’s Wrk, 
Bode Thomas St, Surulere off Shell Club, Lagos State, Nigeria 

ORPHE, Martha Marie (D) Assoc Min, UM, 926 Beech Ave, Pittsburgh, PA 15233 

OSBORNE, Charles Henry (D) MSE, Tchr, Lay Ldr, UM, PO Box 475, Coolidge, TX 76635 

OSBORNE, Cheryl (O) BBA, Management Counselor, UM, 1741 SW 129th Way, Davie, FL 33325 

OSBORNE, Rose Mary (AV) MSE, Tchr, Social Wrkr, UM, PO Box 475, Coolidge, TX 76635 

OSBORNE, Steven D. (D) BA, MDiv, Pastor, UM, 357 Markison Ave, Columbus, OH 43207 

OSGOOD, Carol C. (AV) BA, Tchr, Dist Sec, UM, 14 Balmville Lane, Newburgh, NY 12550 

OSGOOD, Douglas R. (D) MDiv, Pastor, Supt, UM, 14 Balmville Lane, Newburgh, NY 12550 
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GOOD, Marcia A. (AV) Student, UM, 14 Balmville Lane, Newburgh, NY 12550 
F, Donald A. (C) Pastor, UM, 440 W LeCapitaine Cir, Green Bay, WI 54302 
, Janet E. (D) UM, 440 W LeCapitaine Cir, Green Bay, WI 54302 

JTHRED, Glenys E. (C) BTh, Min, Gladstone St, Beulah, Vic., 3395 Australia 
JTLAW, Patricia Anne (O) MA, MATh, PhD, Assoc Min/Psych, AME, 3605 Old York Rd, Baltimore, MD 21218 
ao (AV) Prob Off (Ret), Conf Bd Miss, Del Juris Conf, UM, 323 E Cavenaugh St, Wallace, NC 
ERMAN, Thell B. (O) Tchr, Coach (Ret), Ann Conf Del, UM, 323 E Cavenaugh St, Wallace, NC 28466 
WVERTURF, Marjorie Ellyn (D) Ch Sec, UM, 1236 Allen Rd, Oconomowoc, WI 53066 
WEN, Leonard W. (D) BD, Pastor, UM, 91 Baldwin Rd, Fulton, NY 13069 
WEN, Ray (C) BA, ThM, MA, DD, Sr Min, UM, Box 1136, Bartlesville, OK 74005 
WENS, Lucille B. (AV) CME, 9323 S Michigan Ave, Chicago, IL 60619 
WENS, W. Nathaniel (D) CME, 4644 S Dearborn Ave, Chicago, IL 60619 


ABLEO, Librada C. (D) Dean, Prof of Ed, Nat Pres WSCS, UM, University of Southern Minclanao, Kabacan, 
| Cotabato, Philippines 
INGE, Conrad M., Jr. (D) Financial Dev, Laity, UM, 451 Valley Rd, Etters, PA 17319 
INGE, Martha C. (AV) Homemaker, Laity, UM, 451 Valley Rd, Etters, PA 17319 
LOS, Demetris (Jimmy) (D) BA, Min, Dist Chrp, PO Box 143, Windhoek, 9000 South Africa 
‘ANGANIBAN, Eduardo B. (C) Bishop, Min, UCCP, Editorial St, 4th Estate Village, Paranaque, Metro Manila, 
Philippines 
‘APS-KING, Emelia Abigail (D) Tchr, Laity, PO Box 792, Banjul, The Gambia 
‘ARK, Hun (D) Min, San 6, Sin chun-ri So rae-eub, Si heung-kun, Kyung ki-do, Korea 
ARK, Kun Soo (C) Bishop, Sung San Apt 3-205, #115-3, Sung San-dong, Ma po-ku, Seoul, Korea 
‘ARK, Soon Ai (D) Housewife, Deaconess, 13 Block ku wol-dong, Nam-ku, Incheon, Korea 
IARKES, Judith (D) Pres Elect NZ MWF, PO Box 26 Tua Marina, Marlborough, New Zealand 
RKS, Hilda A. (D) Min, UM, 327 Fourth St, NW, Blooming Prairie, MN 55917 
RLIN, Kaye (C) Soochow U-China, (Ret), UM, 45 East 72nd St, New York, NY 10021 
.RNAMETS, Olav (C) Pastor, Supt of Estonian MC, Endla 44-1, Tallinn, 200006, Estonia, USSR 
ARRIS, Shirley (D) Pers Mgr, Conf Lay Ldr, Chrp Admin Bd, UM, 1136 Bergen St, Brooklyn, NY 11216 
ARROTT, Bob (D) BA, MTh, DMin, Min, Dist Supt, UM, 7918 Windswept, Houston, TX 77063 
ARROTT, Mrs. Bob (AV) UM, 7918 Windswept, Houston, TX 77063 
ARSONS, Alice S. (AV) BA, Former Miss, Laity, UM, 15 Morris Lane, Jamestown, NY 14701 
[ARSONS, Norman W. (C) AB, BD, MDiv, Dist Supt, UM, 15 Morris Lane, Jamestown, NY 14701 
jASLEY, Elizabeth Margaret (D) BA (Hons), Econ/Soc Sci (Ret), Cir Steward, 37 Northbrook Ave, Ranelagh, Dublin 
} 6, Ireland 
‘ATISON, John Michael (C) BD, Dist Supt, UM, 203 Mockingbird Lane, Weatherford, TX 76086 
‘ATTERSON, Frances G. (D) Tchr, Ad Bd, SS Tchr, UM, 1315 Pinecrest, Tupelo, MS 38801 
*ATTERSON, Mildred F. (O) MS, Pub Health Ed (Ret), UMW Chr, SS Tchr, UM, 3939 Glenwood Ave, Apt. 760, 
Raleigh, NC 27612 : 
>ATTON, Peggie S. (O) 428 Westminster Rd, Reistertown, MD 21136 
PATTON, Peggy (AV) Ch Sec, UM, 1009 Ann St, Homestead, PA 15120 — 
>ATTON, Walter (D) Pastor, UM 1009 Ann St, Homestead, PA 15120 
PAUL, Jacob (AV) MDiv, MTh, Coll Princ, Mbr BRC, Leonard Theo Coll, Jabalpur, MP 482001 India 
PAUL, Vijay (C) BSc, BJ, DipTh, MDiv, Min, 228 Jersey St, Wembley, W.A., 6014 Australia 
PAULUS, Geraldine (D) Council on Min, UM, Box 659, Choteau, MT 59422 
PAYNE, Jensene G. (E) College Dean, Disciples Ecum Consult Counc, 1453 Lexington Ave, New York, NY 10128 
PAYNE, John Wade (E) Pastor, Disciples Ecum Consult Counc, 1453 Lexington Ave, New York, NY 10128 
PEACOCK, Bertha (O) UM, 395 E Lincoln Rd, St Louis, MI 48880 
PEACOCK, Maynard (AV) UM, 395 E Lincoln Rd, St Louis, MI 48880 
PEDRO, Leopoldina Joao (D) Civil Ser, Dir Women’s Wrk, UM, CP 68-C, Luanda, Angola 
DEGUES, Princess Rogers (D) Tchr, Miss Pres, CME, 2309 Bonnie Ave, Bastrop, LA 71220 
DENA, Alice Villanueva (D) UM, Dir GBGM, Women’s Div, 88 Crestview Ave, Daly City, CA 94015 
DENN, Minnie Mayes (D) AB, Tchr, Soc Wrkr (Ret), Chrp Mem/Evang, CME, 729 E 52nd Pl, Los Angeles, CA 
| 90011 
DENNEL, Joe E. (C) DMin, Sr Min, UM, 2007 Acklen Ave, Nashville, TN 37212 
ce David E. (D) Carpenter, Joiner, Youth Ldr, 21 Hillcrest Ave, Truro, Cornwall TR1 3NE England 
ENROSE, Glenda E. (D) Youth Ldr, 21 Hillcrest Ave, Truro, Cornwall TR1 3NE, England 
ERKINS, Etta K. (D) AB, Ret Tchr, UM, 100 McKinney St, Greensburg, KY 42743 
PERKINS, Rual T. (D) MDiv, DD, Ret Min, UM, 100 McKinney St, Greensburg, KY 42743 
PERRY, Bertha G (D) Homemaker, Ch Trustee, AMEZ, Rt #2, Box 259, Moyock, NC 27958 
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PERRY, Marion C. (D) BS, MS, EdM, Education, Conf UMW Sup Com, Conf CSRW, Conf Bd Meth Child Homes 
UM, 1949 N 23rd St, Philadelphia, PA 19121 

PETER, M. Elia (C) MA, MAEd, Clergy, Bishop, 27 - Ist Main Rd, Cambridge Layout, Ulsoor, Bangalore 560008 
India 

PETER, Navamani Elia (C) BSc, BEd, BD, Voluntary Church Worker, 27 First Main Rd, Cambridge Layout, Ulsoo. 
Bangalore, 560 008 India 

PHILLIPS, Lionel G. (D) AME, 19 Pinetree Lane, Somerset 9-04, Bermuda, W.I. 

PHILLIPS, Marva V. (AV) AME, 19 Pinetree Lane, Somerset 9-04, Bermuda, W.1. 

PHILLIPS, Norma J. (D) BS, MS, Tchr, Conf Brch Pres Women’s Miss Soc, AME, 1920 Tyler Ct, Gary, IN 46407 — 

PICKENS, Larry D. (AV) MDiv, Assoc Pastor, UM, 8441 S St Lawrence, Chicago, IL 60619 

PICKERING, J. Delton (D) MDiv, Clergy, Dir Conf Higher Ed Min, UM, 5124 Greenwich Ave, Baltimore, MD 21228 

PITMAN, Eleanore J. (D) BS (Ret), AME, 1878 Lakeview, Dayton, OH 45408 

PITTMAN, Daisy I. (D) BS, County Admin, Conf Chief Sec, CME, 1364 E 142nd St, Compton, CA 90222 

PITTS, Daphne (D) Minister’s Wife, 247 Main Ave, Ferndale Ridge, Randburg, 2194 South Africa 

PLUMMER, Kenneth H., Sr. (C) Ret Cont, Conf Lay Ldr, UM, 930 Leidig Dr, Chambersburg, PA 17201 

PLUMMER, Mrs. Kenneth H., Sr. (D) Dist Lay Ldr, UM, 930 Leidig Dr, Chambersburg, PA 17201 

POELL, Lothar (C) Pastor, UM, Wienerstrasse 260A, Linz, A-4020 Austria 

POITIER, Annette (D) BA, Sch Prin, Choir Dir, MCCA, PO Box F897, Freeport, Bahamas, W.I. 

POITIER, Emma F.A. (D) MA, Tone Trustee, MCCA, 21 Halifax Rd, Stapledon Gardens, PO Box 1100, Nassat 
Bahamas, W.I. 

POLK, Armistice R. (D) Pastor, AME, 3300 Sherbourne Rd, Detroit, MI 48221 

POLK, Sallie P. (AV) Sch Adm, Pres WMS, AME, 3300 Sherbourne Rd, Detroit, MI 48221 

POLLOCK, Dale L. (D) Conf Editor, UM, 2512 NE 6lst, #11, Gladstone, MO 64118 

POLLOCK, Joyce F. (AV) MSEd, Tchr, Laity, UM, 2512 NE 61st St, #11, Gladstone, MO 641 13. 

POPE, Johnnie M. (D) RN, MS, Nurse, Dist Dir CSRW, UM, 7934 S Drexel, Chicago, IL 60619 

POWELL, Blanche R. (D) BS, MA, Elem Prin (Ret), Dir GBGM, UM, 3521 Lynchester Rd, Baltimore, MD 21215 

POWELL, Ethel M. (AV) BA, MA, Ed Admin, Miss Advr, AME, 1556 Ashland, Evanston, IL 60201 

POWELL, Otha Lampton (D) BS, BD, DD, Pastor, AME, 1556 Ashland, Evanston, IL 60201 

POWELL, Stacatto (D) MDiv, Min, AMEZ, 119 N Pender St, Wilson, NC 27893 

POWERS, Jeanne Audrey (D) Clergy, Assoc Gen Sec, Gen Comm on CUIC, UM, 475 Riverside Dr, #17D, Ne 

York City, NY 10115 

PRATT, Miriam (O) MCCA, c/o Kenris Carey, PO Box N-4642, Nassau, Bahamas, W.I. 

PRECIPHS, John L. (D) MDiv, Min, UM, 1844 E 48th St, Kansas City, MO 64130 

PRICE, Charles L., Jr. (D) Engineer, Tchr, UM, PO Box 363, Urbanna, VA 23175 

PRICE, Dorothy M. (D) Sec/Steno, Mbr Off Bd, UM, PO Box 363, Urbanna, VA 23175 

PRICE, Jean (O) VP UMW, UM, 716 Circle Dr, Mullens, WV 25882 

PRICE, Raymond Earl (D) Pastor, AMEZ, PO Box 12478, Hartford, CT 06112 

PROCHAZKA, Pavel (C) Pastor, Central Bd Mbr, UM, Panenska 10, Bratislava, CS-811 03 Czechoslovakia 

PROCTOR, James M. (AV) MDiv, Pastor, AME, 8132 Blazing Star Rd, Jacksonville, FL 32210 

PROCTOR, Virginia E. (D) MCE, Chris Ed, Laity, UM, 1102 N Jamestown Rd, Decatur, GA 30033 

PRYOR, Barbara S. (AV) BS, MT, Med Tech/Bus Mgr, Sec Ch Sch/Quar Conf, AMEZ, Rt 4, Box 253-A, Mo 
tgomery, AL 36116 J 

PRYOR, Julius (C) DDS, MD, Gen Surgeon, Chr Trustee Bd, AMEZ, Rt 4, Box 253-A, Montgomery, AL 36116 

PULLIAM, Mary K. (D) Chris Ed, Diac Min, UM, 3336 Frontier Rd, NW, Roanoke, VA 24012 

PURHAM, Louis T. (D) BD, Pres Eld, CME, 472 Jackson St, Jackson, TN 38301 


QUEEN, Louise L. (D) (Ret), UM, 568 County Rd E, PO Box 517, Lake Junaluska, NC 28745 
QUEEN, Rufus G. (D) (Ret), UM, PO Box 517, Lake Junaluska, NC 28745 
QUICK, William K. (C) MDiv, DD, Sr Min, UM, 8000 Woodward Ave, Detroit, MI 48202 


RADA, Edward L. (D) PhD, Prof, Chr Admin Council, UM, 749 Lakewood Place, Pasadena, CA 91106 

RADA, Esther M. (AV) Homemaker, Tchr, UM, 749 Lakewood Place, Pasadena, CA 91106 

RADDE, Henry W. (D) UM, 530 Elm, Hurst, TX 76053 

RADER, Blaine B. (AV) PhD, Pas Couns, UM, 770 Three Mile Rd, NE, Grand Rapids, MI 49505 

RADER, Sharon Zimmerman (D) MDiv, Pastor, Prog Counc Staff, UM, 770 Three Mile Rd, NE, Grand Rapids, ! 
49505 

RAE, Keith D. (D) Exec Sec Ch Dev and Renewal, World Div, GBGM, UM, 25 Burr Rd, Maplewood, NJ 07040 

RAE, Veronica E. (AV) Reg Nurse, UM, 25 Burr Rd, Maplewood, NJ 07040 

RAFRANSOA, Maxime (E) ThD, Gen Sec, All Africa Conference of Churches, PO Box 14205, Nairobi, Kenya 

RAILEY, Walker L. (C) DMin, Sr Min, UM, 1928 Ross Ave, Dallas, TX 75201 

RAINIER, Helen L. (AV) BA, MDiv, Pastor, UM, 102 Salem Hill Rd, Howell, NJ 07731 
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AJA, Victor (D) Gth, BD, Exec Sec Counc Soc Conc, Methodist Church, Raichur, Karnataka, 584 101 India 

AMSEY, W. Dwight (D) MDiv, ThM, Pastor, UM, 900 Morgan St, Monroe, LA 71201 

\|ANDALL, Cynthia (D) AME, 63B Nysliaso, Kumasi, Ghana 

\ANDALL, Elizabeth M. (O) MAEd, Tchr (Ret), Trustee, 517 Grand Blvd, Boone, NC 28607 

\ANDALL, Robert L. (D) Prof (Ret), Staff Parish Comm, UM, 517 Grand Blvd, Boone, NC 28607 

\ANDOLPH, David J. (C) BA, MDiv, PhD, Min, UM, 520 Park Ave, New York, NY 10021 

.ASKI, Cynthia A. (D) UM, RD 2, Benton, PA 17814 

‘-ATHOD, Raiji M. (D) BD, MTh, Pastor, Conf Treas, Methodist Church Shahpur, PO Ahmedabad, 380001 India 

ATUVILI, Watalaite K. (D) Deaconess, Coord Women’s Prog, Pacific Theological College, PO Box 388, Suva, Fiji 

‘EAD, Nell H. (D) Pres UMW, UM, PO Box 71, Farmerville, LA 71241 

.EAGAN, Nancy (O) UM, 44 Wildwood Ave, Asheville, NC 28804 

,EASNER, Judith H. (AV) MA, Speech/Lang Path, Pastor’s Wife, UM, 165 Grandview Ave, Pitman, NJ 08071 

SEASNER, William S. (D) ThM, Senior Pastor, UM, 165 Grandview Ave, Pitman, NJ 08071 

SEDD, Silas E. (C) MDiv, Pastor, AMEZ, 3315 Wolfe, Little Rock, AR 72206 

SEDDS, Harry “. (D) Presiding Elder, Pastor, CME, 3233 Wolcott, Flint, MI 48504 

REDDS, Patricia D. (AV) MA, Sch Prin, Pres Conf Min Wives, CME, 3233 Wolcott St, Flint, MI 48504 

REED, Albert Lee (D) Pastor, UM, 2020 West Crest Ave, Toledo, OH 43614 

REED, Roylene W. (D) BA, MEd, Pub Sch Tchr, Minister’s Wife, UM, 2020 West Crest Dr, Toledo, OH 43614 

REEVES, Joyce O. (D) RN, BSN, Reg Nurse, Laity, UM, 425 Karen Dr, Decatur, IL 62526 

REEVES, Richard E. (D) Prof Engr, Ret Marketing Exec, Laity, UM, 425 Karen Dr, Decatur, IL 62526 

REID, A. St Elmo (AV) Consult, Treas, AMEZ, 805-D Cates St, Charlotte, NC 28202 

REID, Irene B. (AV) Episc Supv WMS, AME, 1403 Miami Cir, Birmingham, AL 35214 

{EID, Kathleen M. (AV) Pastor’s Wife, Youth Dir, AME, 1123 Brandon Rd, Cleveland Heights, OH 44112 

2EID, Robert H., Jr. (C) General Officer, Editor-The AME Christian Recorder, AME, 500 Eighth Ave South, 

' Nashville, TN 37203 

3EID, Wesley I. (D) Pastor, AME, 1123 Brandon Rd, Cleveland Heights, OH 44112 

{EIGH, Mildred M. (D) BA, MEd, MS, Coll Tchr, Chm PPR Com, Treas Conf UMW, UM, RD 2, Box 284, Tyrone, 
PA 16686 

2EYNOLDS, Jeanne D. (D) BA, Homemaker, Laity, UM, 9 Round Hill Ct, Aiken, SC 29801 

RHODEHAMEL, Wendy R. (AV) BA, Seminarian, Asst Pastor, UM, 202 Colton Ave, Newark, NY 14513 

HODES, Jane E. (AV) BA, Steward, AME, 18047 Millstone Rd, Chagrin Falls, OH 44022 

RICE, George E. (O) AME, 1002 E Belvedere Ave, Baltimore, MD 21212 

2iCE, Nancy L. (AV) RN, Nursing, Conf Chrp Global Conc, UM, 15 Garretson Rd, White Plains, NY 10604 

RICE, Richard J. (D) BA, MDiv, STM, Assoc Exec Dir City Society, UM, 15 Garretson Rd, White Plains, NY 10604 

2!CHARDS, Allen C. (C) VP Banking, Conf Lay Ldr, UM, 2659 West Sixth St, Erie, PA 16505 

RICHARDS, Cecil T. (D) MA, LT, DPA, BD, MDiv, Min, Exec Sec, Mgr, Jordan Boys Home, Parker Inter College 
Rd, Moradabad, U.P., India 

<ICHARDS, Jane (D) Min in Trng, Wesley House, Jesus Lane, Cambridge, CB5 8BQ, England 

RICHARDS, Linda J. (AV) BS, MEd, Education, Lay Mbr Ann Conf, UM, 2659 West 6th St, Erie, PA 16505 

RICHARDSON, C. Faith, (C) LHD, Church Admin, Sec of Gen Conf, UM, 168 Mt. Vernon St, Newtonville, MA 
02160 

RICHARDSON, Delores F. (C) BS, MA, Tchr, Asst Pastor, CME, 1414 Bayview Dr, Havre de Grace, MD 21078 

RICHARDSON, Helen (D) Sec, Elder, Uniting Church in Australia, 33 Lynwood Ave, Dee Why, NSW, 2099 
Australia 

RICHARDSON, Mary A. (AV) BA, Tchr, Pastor’s Wife, UM, 1205 Maple, Lawrenceville, IL 62439 

RICHARDSON, Philip R. (D) BA, MTh, Pastor, UM, 1205 Maple, Lawrenceville, IL 62439 

RIEGRAF, Erich (O) Eng, UM, Demetriusweg 29, 7000 Stuttgart 80, West Germany 

RIEGRAF, Martha (O) UM, Demetriusweg 29, 7000 Stuttgart 80, West Germany 

RILEY, Allene (AV) BA, Homemaker, Pastor’s Wife, UM, Box 2382, Longview, TX 75606 

RILEY, James Lee (D) BA, BD, DD, Clergy, Dist Supt, UM, Box 2382, Longview, TX 75606 

RINEHART, Bill L. (AV) Restaurant Owner, UM, 5 Regency Rd, Salisbury, NC 28144 

RINEHART, Joetta F. (C) Mgr, Chrp Miss Work Area, UM, 5 Regency Rd, Salisbury, NC 28144 

RIUNGU, Esther Karimi (D) Tchr, WF Sec, PO Box 313, Meru, Kenya 

ROACH, Norma (O) E Bourne, St Phillips, Barbados, W.I. 

ROARK, Audrey J. (AV) Pres Roark Ent, Laity, UM, 307 Janet Rd, Reisterstown, MD 21136 

ROARK, Clarence L., Ill (D) PhD, Clergy, UM, 307 Janet Rd, Reisterstown, MD 21136 

ROBBINS, J. Richard (D) MDiv, Min, UM, 1604 Jefferson Ave, Oxford, MS 38655 

ROBERTS, B. S. (D) DD, MA, Pres Elder, Min, AME, 541 E Latimer PI, Tulsa, OK 74106 

ROBERTS, Donald H. (D) BA, MDiv, ThM, DMin, Min, UM, 139 Harwood Dr, Grafton, VA 23692 

ROBERTS, Polly Sheffield (AV) BA, MAT, Tchr, Ch Sch Tchr, UM, 139 Harwood Dr, Grafton, VA 23692 

ROBERTS, Tibbie (D) Real Estate Broker, Dir GBOGM, UM, 2004 Shepard St, Morehead City, NC 28557 
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ROBERTSON, Clara V. (D) Education, Miss Gen Off, AMEZ, 909 East Park Ave, Hammond, LA 70401 

ROBERTSON, William (AV) MEd, Education, Trustee, AME, 909 East Park Ave, Hammond, LA 70401 

ROBINSON, John (D) BA, BD, MDiv, DD, Presiding Elder, CME, 5107 Glenview Blvd, North Little Rock, AR 7211 

ROBINSON, R. Neill (D) Min, Gen Sec Loc Preachers Dept, 29 Rhodes Ave, PO Box 47, Westville 3630, Nate 
South Africa 

ROCA, Hernan Gonzalez (C) PhD, Pastor, Dominican Evangelical Church, PO Box 1650, Santo Doming 
Dominican Republic 

ROCKSON, John Kofi Arku (D) ACCS, Admin, Connex Treas, Methodist Church Headquarters, PO Box 40 
Accra, Ghana 

RODGERS, N. Alex (D) DMin, Pastor, UM, 304 Hospital Dr, Princeton, KY 42445 

RODRIGUEZ-DIAZ, Esdras (AV) Clergy, Mbr GBCS, UM, 245 Liberty St, Newburgh, NY 12550 

ROHLFES, Barbara Nelson (AV) BS, MS, Deaf Ed, UM, 34 Meadow Lane, Del Rio, TX 78840 

ROHLES, Carl W. (D) MTh, BA, Pastor, UM, 34 Meadow Ln, Del Rio, TX 78840 

ROMESBURG, Alma (AV) BA, Tchr, Dist Dir Missions, UM, 925 Greenock, Buena Vista Rd, McKeesport, PA 1515 

ROMESBURG, Ben (0) Artist, Trustee, UM, 925 Greenock, Buena Vista Rd, McKeesport, PA 15135 

ROSARIO, Romeo L. del (D) PhD, Pastor, UM, PO Box 115, Freetown, Sierra Leone, West Africa 

ROSE, Shirley J. (AV) Admin Asst, Sec MCCA Women, MCCA, 2B Braemar Ave, Kingston 10, Jamaica, W.I. 

ROSE, Terence B. (C) MTh, DMin, Min, MCCA, Dist Chr, Gen Supt, MCCA, 2b Braemar Ave, Kingston 1 
Jamaica, W.I. 

ROSS, Jim (D) Min, UM, 4708 St Andrews, Baytown, TX 77521 

ROUGHTON, Lounette M. (AV) BA, Homemaker, UM, 2622 Forest Dr S, Melbourne, FL 32901 

ROUGHTON, William Wesley (D) BD, DD, Sr Min, UM, 110 E New Haven Ave, Melbourne, FL 32901 

ROUNTREE, Alvin L. (D) Archivist, Laity, UM, 133 Greencastle, Springfield, IL 62703 : 

ROUNTREE, Georgia P. (AV) Tchr, Dist Del, UM, 133 Greencastle Cir, Springfield, IL 62703 

ROWE, Janet E. (D) RN, Housewife, Del Ann Conf, UM, Otter Creek Park, RR#1, Vine Grove, KY 40175 

ROWE, John G. (AV) MS, Park Dir, Finance Chrp, UM, Rt 1, Otter Creek Park, Vine Grove, KY 40175 

ROWE, Keith (C) Prin Theo Coll, St John’s College, 202 St Johns Rd, Meadowbank, Auckland, 5 New Zealand 

ROWE, Trevor T. (C) Min, Gen Sec Div of Min, Room 185, 1 Central Buildings, Westminster, London, SW1H 9N 
England 

RUHUMURIZA, Aaron (D) BD, Bishop, Free Methodist, BP 894, Kigali, Rwanda 

RUIZ, Ruth G. de (D) Maple No. 10, Col. Santa Maria Insurgentes, Mexico, D.F., 06430 Mexico 

RUIZ M., Alejandro (C) Bishop/Doctor, Miravalle No. 209 Col. Portales, Mexico, D.F., 03570 Mexico 

RUKARIA, Elijah Mwirigi (D) Theo, Supt Min, Syn Sec, PO Box 212, Meru, Kenya 

RUMPH, John Dudley (D) Funeral Dir, UM, 407 W Main, El Dorado, AR 71730 

RUMPH, Juanita Ann (D) Sec, UM, 407 W Main, El Dorado, AR 71730 

RUSH, Alean (D) AMEZ, 22 Parkview Dr, Rochester, NY 14625 

RUSH, Margaret H. (D) Min, Conf Council Dir, UM, 2200 S University Blvd, Denver, CO 80210 

RUSSELL, Bernard C. (D) AB, BD, PhD, Prof, Ch Sch Supt, UM, PO Box 36, New London, NC 28127 

RUSSELL, Margaret (AV) (Ret), Conf Lay Spkr, UM, 8301 Newell-Hickory Grove Rd, Charlotte, NC 28215 

RUSSELL, Mervyn (C) BA, BD, DMin, Min, United Ch of Canada, PO Box 46, Binbrook, Ont., LOR 1CO Canada 

RUSSELL, Virginia T. (AV) AB, Homemaker, Ch Sch Tchr, UM, Box 36, New London, NC 28127 s 

RUTTER, Alice (D) BA, Tchr, Dist Women’s Sec, Lcl Preacher, 15 Westland Ave, West Cross, Swansea, SA3 5 
England 

RYANGA, Reuben (D) PO Box 74455, Nairobi, Kenya 

RYANGA, Sheila (D) PO Box 74455, Nairobi, Kenya 


SABINO, Kathryn S. (D) UM, RD 2, Box 174, Sherburne, NY 13460 

SACKMANN, Dieter A. (D) Min, Sem Prof, UM, Bellinostr 35, Reutlingen, D 7410 West Germany 
SADDLER, Mary (C) Family Couns, Lay Ldr, 50 Mexborough St, Leeds, LS7 3EH England 

SAHLER, Carl P. (AV) MD, Physician, Fin Comm, UM, 5125 Wyffels Rd, Canandaigua, NY 14424 
SAHLER, Olle Jane (AV) MD, Physician, Ad Bd, Staff PRC, UM, 5125 Wyffels Rd, Canandaigua, NY 14424 
SALISBURY, Carolin (D) Sys Cons, Laity, VChp CCOM, UM, 921 Gale, Eaton Rapids, MI 48827 
SALMON, Kimball (D) AB, MA, EdD, Educ Adm (Ret), Conf Lay Ldr, UM, 1209 Swanston, Sacramento, CA 958 
SAMPLE, Peggy J. (AV) BA, Data Coll US Dept of Labor, UM, 859 S Shore, Kansas City, MO 64151 
SAMPLE, Tex S. (D) BA, STB, PhD, Prof, Elder, UM, 5123 Truman Rd, Kansas City, MO 64127 

SAMUEL, John V. (C) Bishop, 113 Qasim Rd, Multan, Pakistan 

SAMUEL, Tara (D) Bishop’s House, 37 Cantonment Rd, Lucknow, India 

SANCHEZ de Mora, Hilda (D) Prof, Music, Soto La Marina, 607 Mitras Nte., Monterrey, N.L., Mexico 
SANDEN, Hilde (D) Min, Lundveien 15B, 0678 Oslo 6, Norway 

SANDERS-HATFIELD, Colleen (AV) Editor, UM, 6002 N 43rd St, Paradise Valley, AZ 85253 

SANGA, Wellington (D) Youth Org, PO Box 79, Kaloleni, Mombasa, Kenya 
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a Roy I. (AV) MDiv, MTh, PhD, Bishop, UM, 2200 S Univ Blvd, Denver, CO 80210 

ATTERWHITE, John H. (C) ThD, Prof, Editor, Sec Hist Soc, AMEZ, 1814 Tamarack St, NW, Washington, DC 
20012 

DERS. Margaret R. (D) BA, Dir Christ Ed, Pres Conf UMW, UM, Rt 4, Box 724, Elizabeth City, NC 27909 

AUNDERS, Philip E. M. (C) Supt, MCCA, 9 Victoria Square East, Port of Spain, Trinidad, W.I. 

SAVAGE, William E. (C) AB, Banker, Local Ch Bd, Trustee, UM, 4111 Harrodsburg Rd, Lexington, KY 40503 





AVAGE, Mrs William E. (D) MA, Coll Prof (Ret), SS Tchr, UM, 4111 Harrodsburg Rd, Lexington, KY 40503 
AYRE, Charles A. (C) AB, BD, PhD, Clergy, Sr Min, UM, 24 South Hinchman Ave, Haddonfield, NJ 08033 

SAYRE, Mrs. Charles A. (AV) BS, UM; 24 S Hinchman Ave, Haddonfield, NJ 08033 

5BAFFI, Ornella (D) Deacon, Dir Ecumene Ctr, Via Firenze 38, Rome, 00184, Italy 
CARBOROUGH, Clara E. (AV) EdM, Public Sch Supt, Off UMW, UM, 951 Old York Rd, Hightstown, NJ 08520 
CHAAD, Theo (C) Min, Supt, UM, Weyerstrasse 22, Wabern, CH-3084 Switzerland 

6CHAEFER, Franz W. (C) Bishop Cent/South Europe Cent Conf, UM? PO Box 469, Zurich, CH-8026 Switzerland 

CCHELDORF, Genny (D) Vol, Tchr, Homemaker, Conf Chr Ch/Soc, UM, 9112 Hudson Lane, Louisville, KY 

40291 

5CHELDORF, Lucinda (D) Diac Min, Chris Ed, Min of Youth, UM, 1301 South Boston Ave, Tulsa, OK 74119 
CHELDORF, Nancy S. (D) Artist, Tchr, UM, 1411 Nightingale Rd #7, Louisville, KY 40213 

PCHELDOFF, Owen H. (D) BS, Eng (Ret), Chrm Missions, Tchr, UM, 9112 Hudson Lane, Louisville, KY 40291 
CHERTZ, Lucile (D) BS, Tchr, Supt of Study, UM, 533 - 8th St, West Des Moines, IA 50265 

SCHILFFARTH, Stanley P. (D) BA, MDiv, Pastor, UM, Box 188, Science Hill, KY 42553 

SCHMUCK, David Wesley (C) MDiv, Dps, Min, UM, 1127 Louisa St, Williamsport, PA 17701 

ISCHMUCK, Diane Kay (AV) UM, 120 Gearhart, Box 428, Riverside, PA 17868 

CHMUCK, Keith J. (D) Min, UM, 120 Gearhart, Box 428, Riverside, PA 17868 

CHMUCK, Nedra Ruth (AV) Music Tchr, Children’s Wrkr, UM, 1127 Louisa St, Williamsport, PA 17701 

CHNEIDER, Dora J. (D) MDiv, Pastor, UM, PO Box 344, Cape Vincent, NY 13618 

ISCHOENHALS, Leta C. (AV) BA, MA, Sp Ed, (Ret), Adm Bd, UM, 3703 Winchell Ave, Kalamazoo, MI 49008 
CHOLTZ, C. J. (C) B Soc Sc, Social Wrkr, Synod Rep, PO Box 815, Bloemfontein, 9300 South Africa 

ISCHOLTZ, John P. (C) BA, Min, Church Pres, PO Box 815, Bloemfontein, 9300 South Africa 

ISCHOWENGERDT, Dean (AV) MS, Miss, Lay/Miss Rep, UM, UM Korea Ministries, Sun Wha 3 Dong 338-59, 

Taejon, 300 Korea 

ISCHRADING, Barbara (AV) BA, MS, Admin, UM, 1164 Murray Hill Ave, Pittsburgh, PA 15217 * 

SCHRADING, Paul E. (C) BA, BD, ThM, Clergy, Council Dir, UM, 1164 Murray Hill Ave, Pittsburgh, PA 15217 

SCHROEDER, Adele Minter (D) AB, Ch Sec, Admin Bd, UM, 5662 Kingsport Dr, NE, Atlanta, GA 30342 

ISCOATES, Harry W. (C) Min, Dev Dir Rural Life Ctr, UM, Rt 1, Box 149, Bethlehem, GA 30620 

SCOTT, Ianthia (Ann) L. (O) UM, PO Box 871, Nashville, TN 37202 

SCOTT, James Robert (D) BA, BD, Min, UM, 113 North Eighth, Arkadelphia, AR 71923 

| as Janis Robin (AV) MA, Vet Student, UM, 1030 Caddo, Arkadelphia, AR 71923 

\SCOTT, Julius S. (O) AM, BD, PhD, Assoc Gen Sec BHE, UM, Box 871, Nashville, TN 37202 

SCURLOCK, Barbara Futch (D) Housewife, SS Tchr, UM, 1305 Briarwood, El Dorado, AR 71730 

|SCURLOCK, William Ross (D) MD, Surgeon, UM, 1305 Briarwood, El Dorado, AR 71730 

SEALS, Daisy (AV) MA, Adm Bd, UM, 1510 Lehman, Houston, TX 77018 

‘SEALS, Woodrow (C) JD, Law, Lay Ldr, UM, 1510 Lehman, Houston, TX 77018 

| SEEMULLER, Hildegard (O) Housewife, UM, Bauernwaldstr 61, Stuttgart 1, 7000 West Germany 

| SEEMULLER, Theophil (O) Prof, Architect, UM, Bauernwaldstr 61, 7000 Stuttgart 1, West Germany 

| SEITSINGER, Ralph E. (AV) BS, MS, Businessman, Del Ann Conf, UM, 11601 Trey Burton, El Paso, TX 79936 

SEITZ, Robert (D) Min, Supt, UM, Gundeldingerstrasse 161, Basel, CH-4053 Switzerland 

SELLS, Hugh C. (D) BS Engr (Ret), Laity, UM, 1431 Cherokee Trail, #100, Knoxville, TN 37920 

SELLS, Mrs. Hugh C. (D) BS Bus Ed (Ret), Laity, UM, 1431 Cherokee Trail, #100, Knoxville, TN 37920 

SENATLE, Anna M. (D) AME, PO Box 223, Maseru 100, Lesotho, South Africa 

SENATLE, Harold Ben (C) Bishop, AME, PO 223, Maseru 100, Lesotho, South Africa 

SENKHANE, Daniel Jacob (C) Min, Ch V-Chrp, PO Box 81, Maseru 100, Lesotho, South Africa 

SERINA, Mercurio M. (C) Bishop, Gen Sec, UCCP, PO Box 718, Manila, Philippines 

SETH, Chandra (D) BA, GTh, Min, Exec Sec, MP Reg Conf MCI, Nayamundapara, Jagdalpur, Bastar M.P., India 

SHABAYA, John (D) Min, MC Kenya, Wesley House, Jesus Lane, Cambridge, CB5 8BQ England 

SHAFFER, Barbara M. (D) Fin Mgr, Laity, UM, 1660 Patterson St, Anchorage, AK 99504-2773 

SHAFFER, John J. (D) Pastor, UM, 1660 Patterson St, Anchorage, AK 99504-2773 

SHAILUNGA, Ngoi Kafula (D) Pastor, UM, BP 459, Kamina/Shaba, Zaire 

SHANER, Harry E. (D) DD, BD, PhB, Clergy, Conf Treas, UM, 2033 Norris Rd, Walnut Creek, CA 94596 

“SHARP, Leola (O) MSE, COM Chrp, UM, 2115 Hayes, Muskogee, OK 74401 

SHEARER, Barbara (D) BS, Homemaker, UMW, UM, 110 East Monroe, Washington, IA 52353 
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SHEARER, Daniel L. (C) BA, BD, STM, DD, Clergy, Adm Asst to Bishop, UM, 264 Grandview Rd, Hummelstown 
PA 17036 

SHEARER, Irma K. (D) Ret Tchr, UM, 264 Grandview Rd, Hummelstown, PA 17036 

SHEARER, Paul V. (D) BA, JD, Lawyer, Mem Ann Conf/Tchr, UM, 110 E Monroe, Washington, IA 52353 

SHEETS, Gladys M. (AV) BS, Homemaker, UMW, UM, 650 Scotland Ct, Stone Mountain, GA 30088 

SHEETS, Herchel H. (C) Min, Dir Conf Council, UM, 159 Ralph McGill Blvd, NE, Atlanta, GA 30365 

SHEFFIELD, M. Luise (AV) PhD, Psychotherapist, Can for Diac Min, UM, RFD 1, Brandon, VT 05733 

SHEFFIELD, Wesley (D) Min, Special Appt, UM, RFD 1, Brandon, VT 05733 

SHELLENBARGER, Helen E. (D) BSEd, Tchr, Bd Mbr, Wesleyan, 1656-W 300-S, Huntington, IN 46750 

SHELLEY, Theodora E. Neyland (O) BS, Tchr, Stewardess, Ch Sec, CME, PO Box 780, Flint, MI 48501 

SHELOR, Charlene N. (D) Homemaker, Conf Pres UMW, UM, 1217 Harding, Great Bend, KS 67530 

SHELOR, Marion E. (D) BS, Prof Eng, Chp Miss, Ad Bd, UM, 1217 Harding, Great Bend, KS 67530 

SHERMAN, Alice B. (D) MSEd, Tchr, Dist Miss Sec, UM, 663 Masters Rd, Elbridge, NY 13060 

SHERMAN, Lovay (O) 500 Dayton #240, Muskogee, OK 74403 

SHERMAN, William W. (D) AB, MDiv, Dist Supt, UM, PO Box 1588, Laurinburg, NC 28352 

SHIMBIRA, Elijah (D) Miss Coord, Min, PO Box 47633, Nairobi, Kenya 

SHINN, Carolyn S. (D) BA, Vol, Chr Hum Rel Div, Bd Ch/Soc, UM, 164 Hillcrest Ave, SE, Concord, NC 28025 

SHINN, Kenneth (AV) BS, Textile Eng (Ret), UM, 164 Hillcrest Ave, SE, Concord, NC 28025 

SHIPLEY, Anthony J. (D) DD, Min, Dist Supt, UM, 155 W Congress, Suite 200, Detroit, MI 48226 

SHORT, Katharine M. (AV) Rel Ed Tchr, Minister’s Wife, Wesley House, New Park Rd, Cranleigh, Surrey, GU6 7HI 
England 

SHORT, Raymond (D) Min, Dir Video Comm, Wesley House, New Park Rd, Cranleigh, Surrey, GU6 7HL England 

SHOULTZ, Jack W. (D) BS, BD, DD, Min, UM, 805 E Denman, Lufkin, TX 75901 

SHOULTZ, Mrs. Jack W. (AV) BS, Tchr Houseamie! UM, 805 E Denman, Lufkin, TX 75901 

SHOWERMAN, Joyce R. (AV) Lay Asst to Pastors, UM, 600 S Main St, Eaton Rapids, MI 48827 

SHREVE, Joseph (O) Pastor, UM, 203 Caperton Ave, Princeton, WV 24740 

SHULER, Albert (D) UM, 3212 McChoen Dr, Fayetteville, NC 28301 

SHULLER, Joan (AV) Librarian, Comm on Ed, UM, 1312 E Miami, McAlester, OK 74501 

SHULLER, Thurman (D) MD, Physician, Fin Comm, PPC, UM, 1312 E Miami, McAlester, OK 74501 

SHUNK, June F. (D) AB, Sen Eval Tech, Laity, UM, 6460 Meadow Brook Cir, Worthington, OH 43085 

SHUNK, Ralph K. (C) STB, STM, Min, Ex Dir COM, UM, 471 E Broad St, Suite 1106, Columbus, OH 43215 

SIKAZWE, G. M. (C) Synod Mod, PO Box 50122, Lusaka, Zambia : 

SILVA, Celia Bretanha Junker, (C) MA, Univ Prof, Pres Conf MW, SQN 405 Bloco B Apto 101, Brasilia, DF 70.000 
Brazil 

SIM, Mrs. Soon Duk (D) Housewife, Deaconess, 311-4, Moon hwa-dong, Jung-ku, Dae jeon, Choong Chung Nam 
do, Korea 

SIMAMORA, Mrs. Toman (D) Housewife, 2nd Chrp MWI, Perumahan Pondok Kope, Blok A2/7, RTo2 RWO17 
Kelurahan Malaka, Jakarta Timur, 13460 Indonesia 

SIMFUKWE, David K. (D) Chrp Ch Econ Dev, Sec Admin and Fin, AME, PO Box 31478, Lusaka, Zambia 

SIMMONS, Conway M. (D) AME, PO Box 620, Hamilton 5, Bermuda, W.I. 

SIMMONS, Joan (AV) AME, PO Box 620, Hamilton 5, Bermuda, W.I. 

SIMPSON, Robert O. (D) UM, 268 Stuyvesant Ave, Brooklyn, NY 11221 

SIMS, Jeanne L. (AV) BS, MS, Tchr, VPres UMW, UM, 203 E Grove Ave, Effingham, IL 62401 

SIMS, R. Paul (C) MDiv, DD, LHD, Min, UM, 203 E Grove Ave, Effingham, IL 62401 

SIMWANZA, Kingston (D) Min, P/A Sefula, Mongu, W Province, Zambia 

SINGH, Joseph G. (C) Min, Dist Supt, 94 Civil Lines, Bareilly, U.P., 243 001 India 

SITHOLE, Mabutho Emmanuel (D) Sales Rep, Youth Ldr, 898 Poka St, Dube Location, PO Dube, 1852 Sout 
Africa 

SITORUS, Hermanus (C) STh, BA, Min, Seminary Rector, Jalan Hang Tuah 8, Medan, Indonesia 

SITORUS, Sinta (C) JIn. Madong Lubis No. 7, Medan, Indonesia 

SIVERS, Richard H. (D) BA, MDiv, Pastor, UM, RD 3, Box 236, Rome, NY 13440 

SKEETE, F. Herbert (C) BA, MDiv, STM, DMin, LHD, Bishop, UM, PO Box 820, Valley Forge, PA 19482 

SKEETE, Mrs. F. Herbert (D) BA, MS, Prof Dip Adm/Supv Ed, Tchr, Laity, UM, PO Box 820, Valley Forge, P: 
19482 

SKINNER, Frances (D) UM, 1650 N Westfield, Wichita, KS 67212 

SKINNER, John (D) UM, 1650 N Westfield, Wichita, KS 67212 

SLATES, Dorothea L. (AV) Tchr, UM, 3312 Collins Ferry Rd, Morgantown, WV 26505 

SLATES, William D. (D) Pastor, UM, 3312 Collins Ferry Rd, Morgantown, WV 26505 

SLAUGHTER, Linda Jean (D) Min Cand, UM, 1748 E State Fair, Detroit, MI 48203 

SLENTZ, Floyd G. (AV) BS, MA, Educator (Ret), UM, 1605 Skycrest Dr, Walnut Creek, CA 94595 

SLENTZ, Helen H. (D) AB, MA, Educator (Ret), Mor GCOM, UM, 1605 Skycrest Dr, Walnut Creek, CA 94595 
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OAN, James McArthur (AV) DD, Pastor, AMEZ, 709 Church St, Wilmington, NC 28401 

ILOANE, Valerie Gloria (D) 100 Ct St, Manilla NSW, 2346 Australia 

LUTZ, Emily Wells (D) BA, Homemaker, Local Comm on Ch/Soc, UM, 2981 Observatory Ave, Cincinnati, OH 
| 45208 

LUTZ, Leonard D. (C) BA, LLB, Lawyer, Gen Bd Ch/Soc, UM, 2981 Observatory Ave, Cincinnati, OH 45208 

MART, William David (AV) MDiv, Min, CME, 1035 S Rosser Apt B, Forrest City, AR 72335 

}MITH, Alfred O. (O) BS, BMus Ed, MTh, DD, Sr Min, UM, 3101 NE Winn Rd, Kansas City, MO 64117 

MITH, Andrew M. (O) Laity, CME, 2270 Pierce St, Eugene, OR 97405 

+MITH, Audrey Q. (D) Dir Ch GBGM, UMCOR, UM, 1048 McCormick Blvd, Clifton Forge, VA 24422 
/MITH, Chiquita G. (O) 1185 Carroll St 14E, Brooklyn, NY 11225 
»MITH, Dale K. (AV) BA, BD, DMin, Sr Min, UM, 696 N Gibbs, Pomona, CA 91767 
»MITH, David H. (AV) Pastor, UM, 194 Mill Neck Rd, Williamsburg, VA 23185 
»MITH, E. O. (AV) MD, FMCGMP, Med Pract, Class Ldr, 30 Oba Akran Ave, Ikeja, Lagos, Nigeria 
»MITH, Earl M. (D) MDiv, Pastor, UM, 7441 Hubble St, Pulaski, NY 13142 
SMITH, Elizabeth P. (D) 2205 N Grady Ave, Tampa, FL 33607 
bMITH, Gwendolyn J. (AV) BS, Dressmaker/Tailor, UM, 239 West 139th St, New York, NY 10030 

BMITH, Harold H. (D) 30975 Pointe of Woods Dr, Farmington Hills, MI 48018 

BMITH, Ida M. (C) Miss Supvr, AMEZ, 3753 Springhill Ave, Mobile, AL 36608 

SMITH, J. Clayton (D) MEd, Educator (Ret), Dist COM, UM, 7 Cable Lane, Athens, OH 45701 
SMITH, James A. (D) BS, Extension Agt (Ret), Dist Lay Ldr, UM, PO Box 175, Appomattox, VA 24522 
SMITH, Jerry Allen (C) MDiv, Pastor, UM, 250 N Spaulding Ave, Lebanon, KY 40033 
5MITH, John A. (D) MTh, MD, Physician, BOGM, Ch/Soc, H/W, UM, 1014 E Walnut, Horicon, WI 53032 
SMITH, John S. (AV) Min, UM, 908 18th Ave NW, Birmingham, AL 35215 
SMITH, Judy Gattis (AV) Christian Ed, Prog Dir, UM, 194 Mill Neck Rd, Williamsburg, VA 23185 
SMITH, Lena Mildred (AV) MA, Educator (Ret), UMW/Missions, UM, 7 Cable Lane, Athens, OH 45701 
SMITH, Lorna G. (C) Civil Serv, Leader of YPF, 67 Thurlby Rd, Wembley, Middlesex, HAO 4RT England 
SMITH, Lorrine E. (D) Admin Sec, Conf Dir Lay Speaking, UM, 9147-C Cottage Grove, Chicago, IL 60619 
‘SMITH, Lottie B. (O) BS, Family Serv Tech, Lcl Dir Ed, CME, 2270 Pierce St, Eugene, OR 97405 
‘SMITH, Louis N. (C) BA, Machinist, US Postal, Steward, Trustee, AME, 2622 Ringo St, Little Rock, AR 72206 
‘SMITH, Mrs. Louis N. (AV) MA, Tchr, Choir Dir, AME, 2622 Ringo St, Little Rock, AR 72206 
‘SMITH, Mary Lou (D) AB, Museum Asst, UM, PO Box 2275, Columbus, OH 43216 
SMITH, Matthew S. (C) Student, Pres UMYF, UM, 3892 North Ridge Rd, Lockport, NY 14094 

‘SMITH, Nancy Ann (AV) Tchr, UM, 3101 NE Winn Rd, Kansas City, MO 64117 

SMITH, Mrs. Nelwyn O. (AV) BA, Librarian, SS Tchr, UM, PO Box 175, Appomattox, VA 24522 

feet, Percy (D) AB, MDiv, DD, Min, Past Pres and Bd Mbr, SF Counc of Ch, AMEZ, 1735 - 7th Ave, San Fran- 
cisco, CA 94122 

SMITH, Peter W. (D) (Ret) Dist Lay Ldr, UM, 1048 McCormick Blvd, Clifton Forge, VA 24422 

SMITH, Rachel Bray (D) Stewardship, UM, PO Box 792, Mt. Airy, NC 27030 

SMITH, Robert (D) BS, MDiv, Sr Min, UM, 239 West 139th St, New York, NY 10030 

SMITH, Roy P. (AV) BA, MDiv, Pastor, UM, 1501 Olive St, Pine Bluff, AK 71601 
ISMITH, Shirley M. (AV) 30975 Pointe of Woods Dr, Farmington Hills, MI 48018 
‘SMITH, Tempie L. (D) BA, MAEd, Tchr (Ret), Conf Sec of Overseas Miss, CME, 1854 Stella Ave, Dallas, TX 75203 
ISMITH, Theodora S. (D) BS, MS, Tchr, WFMW Exec Comm N Amer Area, AMEZ, Rt 11, Box 19, Clinton Ave Ext., 
Lancaster, SC 29720 
;SMITH, Virginia N. (D) BA, Tchr, Ann Conf Lay Del, UM, 1014 E Walnut, Horicon, WI 53032 
(SMITH, William E. (C) AB, STB, ThD, DD, Clergy, Dist Supt, UM, Box 2275, Columbus, OH 43216 
\SMITH, Mrs. William E. (D) Investments, Membership Sec, UM, 405 Forest Ave, Eufaula, OK 74432 
SMITH, William Elza (D) Investments, Music Dir (Ret), UM, 405 Forest Ave, Eufaula, OK 74432 
| SMITH, William Milton (C) BS, DD, LHD, Bishop, AMEZ, 3753 Springhill Ave, Mobile, AL 36608 
/ SMITH, Winston C. (D) Missionary, Treas, Bus Mgr, UM, PO Box 1010, Monrovia, Liberia 
|SMITHEY, Dorothy (AV) AB, Houséwife, Trustee, UM, 5623 Old Chester Ct, Bethesda, MD 20814 
‘SMITHEY, Wayne H. (C) Chm Bd of Govs Wesley Theo Sem, Auto Exec, Chm Admin Council, UM, 5623 Old 
Chester Ct, Bethesda, MD 20814 
} SNIDER, Grace A. (D) Homemaker, Tchr, UM, 6938 Feder Rd, Galloway, OH 43119 
SNIDER, Robert F. (C) PhD, Chem Eng, Conf Bd Ch Extension, UM, 6938 Feder Rd, Galloway, OH 43119 
SNOW, Frank P. (O) 24 Thayer St, Rochester, NY 14607 
'SOATA, Jeremaia V. (D) Tchr (Ret), Circuit Steward, Nasavu PO, Nabouwalu, Fiji 
/SOGONI, Ian (D) BA, Atty, Mbr Dist Adv Comm, Box 2466, North End, Port Elizabeth, 6056 South Africa 
| SOLLENBERGER, Hildegard (C) Co-Ownr Jewelry Store, Conf BOGM, UM, RD 3, Box 224, Hanover, PA 17331 
SOLOMON, Lorraine Ellen (C) Sales Rep, WFMW Unit Corresp, 4 Meersig Rd, Elfindale, Diep River, 7945 South 
Africa 
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SOO, Hudson Y. (Yee Yau) (C) Prin, Deacon, Church of Christ in China, Kung Lee College, 17 Tai Hang Dr, Hon« 
Kong 

SOSA, Raul (C) Pastor, Theol, Coord Evang, Nangaripe 1766, Montevideo RO, Uruguay 

SOUSTER, Howard (C) MRCS, LRCP, Med Prac, Ex VPres of Conf, 78 Cowper St, Ipswich, Suffolk, IP4 5J/ 
England 

SOWERS, Gary D. (D) Life Ins Agt, Lay Membr Ann Conf, UM, 2430 Bradford Dr, York, PA 17402 

SOWERS, Shirley J. (AV) Homemaker, Lay Mbr Ann Conf, UM, 2430 Bradford Dr, York, PA 17402 

SPEAR, Christine (D) Pres UMYF, UM, 85 Maxwell Ave, Geneva, NY 14456 

SPEAR, Eileen G. (AV) UM, 85 Maxwell Ave, Geneva, NY 14456 

SPEAR, James E. (D) Dist Supt, UM, 85 Maxwell Ave, Geneva, NY 14456 

SPECHT, Gunter (O) Eng, UM, Mozarstr 33, Ditzingen 7257 West Germany 

SPELLS, Queenie K. (AV) Computer Op, Dist Dir Chris Ed, AMEZ, 2255 N Fifth St, Harrisburg, PA 17110 

SPENCER, Alice B. (D) BS, Housewife, CoChp Missions, UM, 1632 SW 7th Ave, Boca Raton, FL 33432 

SPENCER, F. Hugh (D) MDiv, Pastor, UM, 732 Donlon Place, West Hempstead, NY 11552 

SPENCER, Lester H. (D) MDiv, Min, UM, Rt 2, Box 161-B, Valley, AL 36854 

SPENCER, Richard H. (D) BE, Engineer, Chrm Miss, UM, 1632 SW 7th Ave, Boca Raton, FL 33432 

SPENCER, Violet A. (AV) BA, Buyer, Pres Lcl UMW, UM, 732 Donlon Place, West Hempstead, NY 11552 

SRIGLEY-SEITSINGER, Gretchen (D) MBA, MEd, Hospital Exec, Deaconess, UM, 11601 Trey Burton, El Paso, T> 
79936 

STARR, Betty H. (AV) BS, Tchr, Pastor’s Wife, UM, 821 39 Place, Bellingham, WA 98226 

STARR, David (O) UM, 2406 Sharon Lane, Austin, TX 78703 

STARR, Edgar L. (D) BS, BD, MTh, Pastor, UM, 821 39 Place, Bellingham, WA 98226 

STARR, Frances B. (AV) Homemaker/Vol, Ch Comm World/Comm Aff, UM, 3966 Gardenia Ave, Long Beach 
CA 90807 

STATES, Beatrice L. (D) BSEd, MAPub Adm, County Commissioner, Lay Ldr, UM, 913 Oak St, Indiana, PA 15701 

STATES, Charles W. (AV) (Ret), Lay Ldr, UM, 913 Oak St, Indiana, PA 15701 

STEACH, Ruth L. (D) Oencologist, Vol, UM, 2204 Frankfort St, Richland, WA 99352 

STEELE, Marianna (D) Homemaker, Conf COM, UM, 3502 E Cheery Lynn Rd, Phoenix, AZ 85018 

STEPHEN, Michael Kehinde (D) MDiv, DipRs, Clergy, Prin, Methodist Theological Institute, PO Box 215, Sagamu 
Ogun State, Nigeria 

STEPHENS, Betty Ruth (D) MA, Princ, Dir Bd Chris Ed, CME, 560 Fairway Dr, Indianapolis, IN 46260 

STEPHENS, Jacob S.A. (C) BA, MA, STM, DMin, Min, President of MC Ghana, PO Box 403, Accra, Ghana A 

STEPHENS, W. Peter (C) MA, BD, DesSR, Prof of Ch History, Univ. of Aberdeen, King’s College, Old Aberdeen 
AB9 2UB, Scotland ? 

STEPHENSON, William T. (D) BA, MTh, DD, Conf Dir COM, UM, 1928 Ross Av, Dallas, TX 75201 

STERLING, Joe Harold (D) BA, Sales Exec, UM, 11 Ironwood Dr, PO Box 624, Westfield Center, OH 44251 

STERLING, Margaret D. (AV) BA, Homemaker, UM, 11 Ironwood Dr, Box 624, Westfield Center, OH 44251 

STEVENS, Alan (AV) Staff/Judicial Council, UM, PO Box 221, Hammond, LA 70404 

STEVENS, Elizabeth (C) Admin Sec, Pres FMJ, Simon Bolivar 443, Valparaiso, Chile 

STEVENSON, Helen N. (AV) Housewife, Adm Bd Mbr, UM, 11 W 2nd St, Oil City, PA 16301 

STEVENSON, John W. (D) MDiv, Min, UM, 11 West Second St, Oil City, PA 16301 

STEVENSON, Martha L. (O) Clerical Supvr, Miss, Baptist, 1441 Elizabeth Ave, North Chicago, IL 60064 

STEWARD, L. Jeanne (O) Tchr, Lay Ldr, UM, RD #2, Box 2210, Berwick, PA 18603 

STEWART, E. Allen (D) Min, UM, 501 Barrymore Dr, Oxon Hill, MD 20745 

STEWART, Edith Howard (AV) UM, 501 Barrymore Dr, Oxon Hill, MD 20745 

STEWART, Mollie M. (C) Qual Eng, Qual Cont Supvr, Ad/Counc Chrp, UM, PO Box 43, Laceys Springs, AL 3575: 

STEWART, Walter E. (D) Designer (Eng), Design Draft, Treas, UM, PO Box 43, Laceys Springs, AL 35754 

STICHER, Hermann L. (C) Bishop, WMC Officer, UM, Wilhelm-Leuschner-Strasse 8, D-6000 Frankfurt, a.M.1 Wes 
Germany 

STICHER, Lisa (D) Wilhelm-Leuschner-Strasse 8, D-6000 Frankfurt, A.M.1 West Germany 

STINESPRING, Harry, Ill (D) BA, JD, Attorney, UM, 8509 Crystal Springs Rd, Woodstock, IL 60098 

STINESPRING, Margaret (O) BS, Tchr, CoChr Admin Bd, UM, 8509 Crystal Springs Rd, Woodstock, IL 60098 

STITH, Betty V (C) Soc Wrkr, Pres Lay Counc, AMEZ, Carrington Arms, Apt 10L, 33 Lincoln Ave, New Rochelle 
NY 10801 

STITH, Forrest C. (D) MDiv, DD, Bishop, UM, 3049 East Genesee St, Syracuse, NY 13224 

STITH, Josephine (AV) UM, 3049 E Genesee St, Syracuse, NY 13224 

STOCKTON, Jean S. (AV) UM, 1001 Country Club Dr, High Point, NC 27262 

STOCKTON, Thomas B. (C) MDiv, DD, Senior Min, UM, 1001 Country Club Dr, High Point, NC 27262 

STONE, J. W. (C) Supt of Sch, Educ/Farmer, Lay Ldr, Ch Bd of Trustees, Ch Dist Miss and Ch Ext, UM, Box 148 
Fortescue, MO 64452 

STOREY, Peter (C) BA, Min, Frmr Ch Pres, PO Box 10376, Johannesburg, 2000 South Africa 
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ITOREY, Robert F. (D) Conf Dir of Communications, UM, 471 E Broad St, Suite 1106, Columbus, OH 43215 

TOTT, Joan (C) Homemaker, Chrp Nat Comm for Adult Fellowship Grps, 16 Landy Ave, Highton, Vic., 3216 

| Australia 

(TOUT, Betty L. (D) BSEd, Conf UMW, Supp Cmty, UM, Rt 1, Box 5-A, Manson, WA 98831 

. TOUT, J. Dean (O) BA, BD, Pastor, UM, Rt 1, Box 5A, Manson, WA 98831 

»TRAUT, Charles H., Jr. (D) Dist Supt, UM, 8860 192nd St, Hollis, NY 11423 

»TRONG, Plyna G. (C) BA, CBGM Pres, UM, 93576 Streeter Dr, Lawton, MI 49065 

SUGARMAN, Barbara A. (D) UM, 1668-C Beekman PI, NW, Washington, DC 20009 

bULLIVAN, Ruth Evelyn (D) UMW Pres, UM, 1735 Womer Dr, Wichita, KS 67203 

SULLIVAN, W. Robert (D) PPR, UM, 1735 Womer Dr, Wichita, KS 67203 

5UMMERS, Dawn I. (O) Nurse, Minister’s Wife, UM, 1209 S Clinton, Charlotte, MI 48813 

SUMMERS, Verne Carl (AV) BA, BD, Sr Pastor, UM, 1209 S Clinton, Charlotte, MI 48813 

SUMMERVILLE, Margaret Willis (D) Educator, Vice Pres, Conf UMW, UM, 3208 Yosemite Ave, Baltimore, MD 
21215 

pUMMERVILLE, Vivian C. (D) Student, Housewife, Lay Mbr Ann Conf, UM, RD 7, Box 251, Fulton, NY 13069 

SUNDAR, Siv Myklebust (D) Student, Youth Wrkr, UM, c/o Tom B. Sundar, Gronlandsleiret 53B, Oslo 1, N-0190 

| Norway 

BUNDAR, Tom Berner (C) Student, Youth Worker, UM, Gronlandsleiret 53 B, N-0190, Oslo 1, Norway 

5USAG, Joanne F. (AV) Laity, UM, 46 Adelaide Rd, Manchester, CT 06040 

5USAG, M. Philip (D) Engineer, Dir, Gen Bd Global Min, UM, 46 Adelaide Rd, Manchester, CT 06040 

SUTTON, Evelyn M. (D) Museum Curator/Librarian, UM, Box 362, Lake Junaluska, NC 28745 

S5WANGER, Mrs. Charles E. (O) Fed Emp (Ret), Chrp Chr Pers UMW, UM, PO Box 393, Waynesville, NC 28786 

SWANGO, Pearl (AV) Ad Bd Mbr, UM, 5342 Beechnut, Houston, TX 77096 

SWANSON, Beverly A. (AV) Tchr, Pastor’s Wife, UM, 667 Country Club Rd, Bridgewater, NJ 08807 

SWANSON, Roger K. (D) BA, MDiv, DMin, Pastor, UM, 667 Country Club Rd, Bridgewater, NJ 08807 

SWAPP, Bruce B. (C) Min, Conf Sec, MCCA, Belmont, PO Box 9, St John’s, Antigua, W.I. 

SWARTHOUT, Arthur W. (D) Pastor, Asst Gen Sec, GCAH, UM, 16 Brandywyne Dr, Florham Park, NJ 07932 

SWARTHOUT, Elizabeth L. (O) MS, Deaconess, UM, 16 Brandywyne Dr, Florham Park, NJ 07932 

ISWEET, Elizabeth A. (D) BS, MS, Ch Prog/Family Life Cons, Dir Gen Bd Disc, UM, 175 Barney St, Rumford, RI 

02916 

SWEET, Robert K. (D) DMin, Pastor, Dist Supt, UM, 175 Barnet St, Rumford, RI 02916 

SWENSON, James L. (C) BD, Min, Dist Supt, UM, 20 S Vineyard, Honolulu, HI 96813 

‘SWENSON, Joan A. (AV) BA, Tchr, UM, 20 S Vineyard, Honolulu, HI 96813 

1S‘WOFFORD, Ava (D) Tchr, Conf Lay Ldr, UM, Rt 10, Box 30, Columbia, MO 65202 

ISYKES, Roslyn K. (D) PhD, Coll Prof, Chr Miss Prior, UM, 957 Warder, St Louis, MO 63130 

; 







SYSON, Jean (C) JP, BA, Tchr, Dist Ed/Youth Sec, 166 High St, Ingatestone, Essex, CM4 9EZ England 


‘TAGGART, Margaret (D) Health Visitor, 86 Malone Rd, Belfast, BT9 SHP N. Ireland 

ITAGI, Epeli (C) BAEd, VPres MC in Fiji, Lay Preacher, Methodist Church in Fiji, Box 357, Suva, Fiji 

'TAGI, Mereani (D) Nurse, PO Box 357, Suva, Fiji 

‘TALBERT, Melvin G. (C) BA, MDiv, DD, Bishop, UM, 2112 Third Ave, Suite 301, Seattle, WA 98121 

'TALBOTT, C. Alexis (D) Student, UM, Upper Walnut Hill Rd, c/o Izzo, East Lyme, CT 06333 

TALLEY, Edith M. (AV) Housewife, Communion Steward, UM, 600 Downey Place, Gastonia, NC 28054 

| TALLEY, Walter P., Jr. (D) Pres/Textile Exec, Tchr, UM, 600 Downey Place, Gastonia, NC 28054 

|TAN, Kathleen (Beng Leong) (D) Tchr (Ret), GC WSCS Pres, 5000-M Marine Parade Rd, #04-56 Lagoon View, 
Singapore 1544 

TAN, Yew Kee (AV) Pensioner, J 3267 Rim Rd, 77000 Jasin, Melaka, Malaysia 

‘TANNER, Ian Bowe (C) CMG, BSc, DipEd, Min, Pres National Assy, 31 Boothby St, Panorama, S.A., 5041 

| Australia 

| TAPPAN, Cindy B. (AV) BSN, MA Soc, Nurse, UM, 1425 Forest Hills Blvd, Cleveland Heights, OH 44118 

_TAPPAN, Marion J. (D) Audio/Vis Prod Spcl, Chp Trustee Bd, UM, 1425 Forest Hills, Cleveland Heights, OH 

44118 

| TARR, James L. (AV) Chief Scout Exec BSA (Ret), UM, 10542 Marquis Lane, Dallas, TX 75229 

| TARR, Margaret F. (D) Homemaker, Lay Mem Conf CFA, UM, 10542 Marquis Lane, Dallas, TX 75229 

TAYLOR, Blaine E. (C) PhD, Dist Supt, UM, 53 Birchwood Dr, Holden, MA 01520 

| TAYLOR, Earle L. (D) Off Mgmt, Treas, PO Box 180, Feilding, New Zealand 

TAYLOR, Edwin L. (C) BD, MSEd, JP, Ch Pres, MCCA, Methodist Church in the Caribbean and the Americas, 

| Belmont, PO Box 9, St. John’s, Antigua, W.I. 

TAYLOR, Hertha W. (AV) AB, MS, Tchr (Ret), Officer UMW, UM, 300 W Fall Creek Pkway, N Dr, Indianapolis, IN 


46208 
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TAYLOR, Joseph T. (C) PhD, Educator (Ret), Mbr Conf CF/A, UM, 300 W Fall Creek Parkway, N Dr, Indianapolis. 
IN 46208 

TAYLOR, Lois L. (AV) AMA, BS, Artist, Laity, UM, 53 Birchwood Dr, Holden, MA 01520 

TAYLOR, Mary E. (O) 604 Almond Ave, Dayton, OH 45417 

TAYLOR, Prince A., Jr. (C) Bishop (Ret), UM, 193 Laurel Cir, Princeton, NJ 08540 

TEER, Catherine (O) BC/S, UM, 701 First Ave W, Flandreau, SD 57028 

TEMPLETON, W. Edward (D) Sr Min, UM, 208 W Lauderdale, Tullahoma, TN 37388 

TENG, Betty (D) BA, Tchr (Ret), Pres, GC-WSCS, MCM, 33 Sie Poi Kieng Rd, Sibu, Sarawak, 96007 Malaysia 

TENG-TU’UHOLAKI, Ming-Ya (D) LLB, MTh, Lecturer, Methodist Theological College, PO Box 8, Nausori, Fiji 

TENNER, Melitta (C) Doctor of Medicine, Laity, Mbr of Ch Coun, Eichbusch 4, Prosen, DDR-7909 German Dem Re 

THEIN, Daw Khin (C) Evang Dir, Methodist Headquarters, 22 Signal Pagoda Rd, Kandawlay, PO, Rangoon, Burma 

THEMA, Wendy (D) Soc Wrkr, Dist Pres Women Org, PO Box 679, Hammanskraal, 0400 South Africa 

THOMAS, David W. (D) MA, MDiv, DD, Sr Pastor, UM, 222 NW 15, Oklahoma City, OK 73103 

THOMAS, James S. (C) Bishop, UM, 8800 Cleveland Ave NW, PO Box 2800, North Canton, OH 44720 

THOMAS, Norman E. (O) Plane Rd, Monroe, NH 03771 

THOMAS, George (Viscount Tonypandy) (D) PC, LLD, DCL, House of Lords, Westminster, London, England 

THOMAS, Mrs. Wallace (D) Former Tchr, Mem Bd of Disc, UM, 504 Hill Ridge Rd, Louisville, KY 40214 

THOMAS, Wallace E. (C) Min, Dist Supt, UM, 504 Hill Ridge Rd, Louisville, KY 40214 





THOMAS-SANO, Kathleen A. (D) Consult, Laity, UM, 3040 S Vine St, Denver, CO 80210 a 
THOMPSON, Alfred E. (AV) Insurance Broker, Dist Lay Ldr, UM, 11215 Oakleaf Dr, Apt 1902, Silver Spring, M 
20901 


THOMPSON, Barbara Ricks (D) Denom Exec, Gen Sec, UM, Gen Comm on Religion and Race, Box 48, 11 
Mariand Ave, NE, Washington, DC 20002-5680 

THOMPSON, Clair L. (AV) Business, PPR, UM, 3726 Harvard Ave, NW, Canton, OH 44709 

THOMPSON, Cora B. (O) CME, 1321 W 52nd St, Los Angeles, CA 90037 

THOMPSON, E. Alabi (AV) Circ Steward, 1, Oladeinde Coker St, Ilasamaja, Mushin, PO Box 8508 Marina, Lage 
Nigeria 

THOMPSON, Harriette L. (AV) BFA, MM, Pianist, UM, 1622 Brandon Rd, Charlotte, NC 28207 

THOMPSON, Jean (C) BS, Housewife, Conf Lay Ldr, UM, 3726 Harvard Ave, NW, Canton, OH 44709 

THOMPSON, Richard Keith (C) AB, MDiv, DD, Pastor, AMEZ, 7427 - 9th St, NW, Washington, DC 20012 

THOMPSON, Sydnor (D) AB, JD, Attorney, UM, 1622 Brandon Rd, Charlotte, NC 28207 

THOMPSON, Taylor T. (C) BS, MDiv, Pastor, AME, 4048 Saw Mill Run Blvd, Pittsburgh, PA 15227 

THOMSON, Richard Donald (D) Student, Youth Ldr, 32 Northway Durban North, Durban, Natal, South Africa 

THORNBURG, Joyce (AV) Tchr, Laity, UM, 120 Harvard Dr, Hartsdale, NY 10530 | 

THORNBURG, Richard A. (C) MDiv, DD, Local Ch Pastor, UM, 120 Harvard Dr, Hartsdale, NY 10530 

THORNTON, Brian (D) Publisher, Methodist Publishing House, Wellington Rd, London, SW19 8EU England | 

THURMOND, James O. (D) AB, MA, DD, Min, UM, 4614 Brownsboro Rd, Louisville, KY 40207 

THURMOND, Shirely W. (AV) AB, MA, CPA, Accountant, Miss Coord, UM, 4614 Brownsboro Rd, Louisville, ie 
40207 

THUSI, Solomon J. (AV) Min, Supt, PO Box 47, Mamelodi, 0101 South Africa 

THUSI, Sylvia Nobambo (C) Nursing Sister, Gen Sec Women’s Manyamo, PO Box 47, Mamelodi, 0101 South Africa. | 

THWALA, Africa V. (D) Banker, Treas, AME, PO Box 667, Mbabane, Swaziland : 

TITUS, Phylemon D. (D) Pastor, UM, 18603 Gallagher, Detroit, MI 48234 

TLHOLWE, Isron E. (D) Min, Dist V-Chrp, PO Box 12029, Katlehong, Germiston, 1832 South Africa | 

TODD, Charles E. (D) Conf Coun on Youth Min, UM, 2407 Taylor St, Madison, IN 47250 | 

TOOLEY, Olwen M. (D) Dist Sec Women’s Fellowship, 37 Twyford Ave, East Finchley, London, N2 9NU England 

TOOLEY, Wilfred (C) Min, Sec M Dev, 37 Twyford Ave, East Finchley, London, N2 9NU England 

TOTTEN, Bonnie L. (D) Mission Interpreter, UM, RD 2, Rogers Rd, Brandon, VT 05733-9418 

TOWERS, Noreen (D) Min, Wesley Central Mission, 210 Pitt St, Sydney, NSW, 2000 Australia : 

TOWNES, Ross E. (D) PED, Phys Ed, Admin Council, UM, 101 W Alton St, Durham, NC 27707 : 

TRACY, Eric (D) MA, Coll Prin, Asst Gen Sec MCI, Harmony Lodge, Almora, UP, 263601 India 

TREADWELL, Sherwood A. (C) MDiv, Sr Pastor, UM, 9 Vinewood Lane, Rochester, NH 03867 

TREESE, Donald H. (D) DD, AGS Bd of Higher Ed and Ministry, UM, PO Box 871, Nashville, TN 37202 

TREESE, Lois W. (AV) BSEd, Homemaker, Laity, UM, 931 Percy acne Blvd, Nashville, TN 37205 

TRESCOTT, Gertrude H. (AV) AME, PO Box 76, Moncks Corner, SC 29461 

TRICKETT, David G. (C) PhD, University Chaplain/Faculty, UM, 1543 Exposition Blvd, New Orleans, LA 70118 

TROTTER, F. Thomas (D) AB, STB, PhD, Gen Sec Gen Bd of Higher Ed & Min, UM, PO Box 871, Nashville, TN 
37202 

TROTTER, Gania D. (AV) AB, MA, Develop Off, Blair Sch of Music, Vanderbilt Univ, UM, PO Box 871, Nashville, 
TN 37202-0871 

TROUTMAN, Agnes (O) Tchr (Ret), 209 Miles Ave, Billings, MT 59101 
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RUJILLO, Felix (C) Pastor, Exec, Landaeta 423, Casilla No. 356, La Paz, Bolivia 

RUMBLE, Bette T. (D) Ann Conf Lay Ldr, UM, 12400 Buffalo Rd, Springfield, NE 68059 

RUMBLE, Patricia Ann (C) Student, UM, RR 1, Box 37, Springfield, NE 68059 

|JCKER, Mary Frances (D) Business, COM Chrp, UM, 1405 Bonita Dr, Knoxville, TN 37918 

ILAU, Mosese (O) Gas Co Wrkr, Lay Preacher, Div Youth Ldr, PO Box 357, Suva, Fiji 

JING, Soo Kee (D) BA, DipEd, Tchr, Chrp PPRC, Mbr Bd of Chris Ed, Conf Coun on Archives, 12, Jalan 14/50, 
| 46100 Petaling Jaya, Selangor, Malaysia 

JRKINGTON, Charles Garvey (D) MDiv, DD, Sr Min, UM, 2400 Forest Ave, Ashland, KY 41101 
/JRYASINGURA, Fred R. (O) Min, Evangelist, Tchr, Uganda Interd Ch (Pentecostal), PO Box 147, Mbarara, 
| Uganda 

WITTLE, Lee F. (C) AB, BTheo, DD, Clergy (Ret), UM, PO Box 6, Lake Junaluska, NC 28745 

UTTLE, Mrs. Lee F. (AV) AB, UM, PO Box 6, Lake Junaluska, NC 28745 

\UTU, Desmond M. B. (E) BA, BD, MTh, Bishop, Anglican Diocese of Johannesburg, PO Box 1131, Johannesburg, 


} 2000 South Africa 

|DY, James S. (C) MA, STB, PhD, Historian, Min/Dir Yaraandoo Life Ctr, 88 Nollands Rd, Fiddletown NSW, 2159 
| Australia 

\FFORD, Anieyere A. (AV) Evangelist, Dir of Evang, CME, CMEC, 53 Ijebu Rd, PO Box 2195, Sabon Gari, Kano, 
Nigeria 

|FFORT, Ebenezzar A. (D) BSc, MEd, Math Lecturer, Asst Miss Supvr, CME, Ikot Etefia Ukam, Ukam P.A., Ikot 
. Abasi Lga, Nigeria 

(GGEN, Ruth Ann (D) RN, Conf Chrp, UM, 4923 Ridgewood, Richland, MI 49083 

GGEN, William (D) MD, Orthopedic Surgeon, UM, 4923 Ridgewood Dr, Richland, MI 49083 

1M, Mary (C) Laity, Gen Sec, 36-1, Han nam-dong, Yong san-ku, Seoul, Korea 

JNDERWOOD, Fern M. (C) Laity, Lay Del to Conf, UM, 220 W Cass St, Osceola, IA 50213 

INJUNG, Tiong (D) Sec, PO Box 78, Sibu, Sarawak, 96007 Malaysia 

STSHUDI, Yandju (D) Theo Grad, Pastor, c/o Bishop Fama Onema, BP 560, Kananga, Zaire 

IWADI, Catherine Adamma (D) NCE Grad, Tchr, Class Ldr, c/o Bishop Rogers O. Uwadi, Wesley House, 21/22 
| Marina, Lagos, Nigeria 

IWADI, Rogers O. (C) BA, Dip C.ED, Ord Min, Sec of Conf, Wesley House, 21/22 Marina, Lagos, Nigeria 


} 


"ACA, Victor Hugo (C) Sociologist, Lay Pastor, Casilla 4829, Quito, Ecuador 
ALENCIA, Jose L., Jr. (D) Clergy, Sr Pastor, UM, 3301 Watson Blvd, Endwell, NY 13760 
ZAUGHAN Barbara B. (O) (Ret), UM, 3136 Flora Ave, Apt 401, Kansas City, MO 64109 





AUGHAN, William M., Jr. (D) Dist Supt, UM, 110 Ogburn St, Paris, TN 38242 
7ERGARA, Alex Ravelo (D) Min, UM, PO Box 298, Kekaha, HI 96752 
HICK, Catharine (D) Homemaker, Vol, State Pres CWU, Del Gen Conf, Lcl Chr COSROW, UM, 213 Dunhagan 
| Place, Cary, NC 27511 : 

IDIDE, Harold K. (D) PO Box 98668, Mombasa, Kenya 
Vi LALBA, Sergio (C) Dentist, President of United Evangelical Church of Ecuador, Rumipamba 915, Casilla 236-A, 
Quito, Ecuador 
VOGEL, Margaret E. (D) BS, Nurse/Housewife, Laity, UM, RD 6, Box 574, Washington, PA 15301 
VOGEL, Norman W. (AV) PhD, Coll Prof (Ret), Laity, UM, RD #6, Box 574, Washington, PA 15301 
VOORN, Derkje (D) Homemaker, Corres Unit WFMW, PO Box 135, Karoi, Zimbabwe 


NACHS, Margaret K. (AV) BSEd, Tchr (Ret), UMW, Global Concerns, UM, 852 Wilcoxson Ave, Stratford, CT 
| 06497 

VACHS, Miller A. (AV) MS, Aero, Eng, Global Concerns, UM, 852 Wilcoxson Ave, Stratford, CT 06497 

WAGLEY, Jerry S. (AV) UM, 755 N Trezevant, Memphis, TN 38112 

WAGLEY, Martha B. (D) Min, UM, 755 N Trezevant, Memphis, TN 38112 

MAHLENMEIER, Bernd (O) Bank/Fin, UM, Im Schneckenberg 35, Stuttgart 50, D-7000 West Germany 
NAHLSTROM, LaRayne (D) Homemaker, Ch Vol, Dir GBGM, Conf Sec of G1 Min, UM, 819 9th Ave, Brookings, 


SD 57006 
MAINWRIGHT, Geoffrey (C) MA, BD, ThD, Prof of Theo, Min, The Divinity School, Duke University, Durham, NC 


| 27706 
WAITS, James L. (C) Theo Admin/Dean, UM, Candler School of Theology, Emory University, Atlanta, GA 30322 


NAKADILO, Ngoy Kimba M. (C) Bishop, BP 459 Kamina, Rep of Zaire 

NALKER, Alan (C) Dir of World Evangelism, 14 Owen Stanley Ave, Beacon Hill 2100, Sydney, Australia 
NALKER, Darnell L. (D) BS, MS, MTh, MA, Pastor/Educator, UM, 908 Whetstone, Marshall, TX 75670 
WALKER, Davila (C) Acc Lay Preacher, Box 2134, Government Buildings, Suva, Fiji 
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WALKER, Dorothy E. (O) AA, BA, MRE, Dir Christ Ed, Conf Prog Staff Dir, UM, 34 Devan Ave, Uniontown, PA 
15401 

WALKER, Eva (D) Trust Invest Mgr, Mem GBGM, UM, 497 Main St, Springville, AL 35146 

WALKER, Florence (D) Homemaker, Mission Comm, UM, 7310 Bryn Mawr Dr, Des Moines, IA 50322 

WALKER, Glenda G. (AV) Student, VP Miss Soc, CME, 1429 NE 34th, Oklahoma City, OK 73111 

WALKER, James M. (D) LLD, Elec Eng, Conf Lay Ldr, UM, 973 Jefferson, Seguin, TX 78155 

WALKER, John F. (D) BSE, MTh, Min, UM, 1500 Olive, Pine Bluff, AR 71601 

WALKER, John W. (AV) BA, MDiv, Min, UM, 34 Devan Ave, Uniontown, PA 15401 

WALKER, Karen (D) UM, 701 Second St, Graham, TX 76046 | 

WALKER, Katherine (D) MA, BA, Chris Ed, Mbr Conf Miss Work Area, Coord Scout Min, UM, PO Box 793, 
Melbourne Beach, FL 32951 

WALKER, M. Ellsworth (D) STM, DD, Clergy, UM, 7310 Bryn Mawr Dr, Urbandale, IA 50322 

WALKER, Randolph (C) JD, Atty, Chrp Trustee Bd, CME, PO Box 312, West Point, MS 39773 

WALKER, Ronald P. (D) BS, MEd, Supt, Y.A.P./National, CME, 1429 NE 34th St, Oklahoma City, OK 73111 

WALKER, Stephen T. (D) BA, Med Student, Laity, UM, 605 Lakeside Dr, Emporia, VA 23847 

WALKER, Thelma H. (AV) BS, Dep Chancery Clerk, Pres Bd of Chris Ed, CME, 139 Sixth St, West Point, MS 
39773 

WALKER, Timothy C. (D) DMin, Sr Pastor, UM, Box 88 (Third at Cherry), Graham, TX 76046 

WALKER, William O. (AV) Clergy, UM, 1376 Olive St, Eugene, OR 97401 

WALKER, Winifred G. (D) Homemaker, 14 Owen Stanley Ave, Beacon Hill 2100, Sydney, Australia 

WALL, Charles W. (D) VP, Mortgage Banker, Chr Bd Pension, UM, 1980 Southwood Rd, Birmingham, AL 35216 

WALLACE, S. Leslie (C) MBE, CR, President MC Sierra Leone, Methodist Church HQ. Office, PO Box 64, 
Freetown, Sierra Leone 

WALTER, Marvel M. (D) Coord Inter, Dist Lay Ldr, UM, 2512 Nason Ave, El Cerrito, CA 94530 

WALTER, Paul R. (D) Student, Youth Rep, UM, 1405 Alexander Rd, Rock Hill, SC 29730 

WALTER, Mrs. Ted H. (AV) Laity, UM, 1405 Alexander Rd, Rock Hill, SC 29730 

WALTER, Theodore H. (C) MDiv, Pastor, UM, 1405 Alexander Rd, Rock Hill, SC 29730 

WALTERS, Summer L. (O) 615 E Washington, Greencastle, IN 46135 

WALTHER, Friedmar (C) Dist Supt, Lessingstrasse 6, Zwickau, DDR-9550 German Dem Rep 

WALTON, Joseph Louis (AV) Presiding Elder, AMEZ, 2920 Virginia Ave, Louisville, KY 40211 

WALTON, Marjorie B. (AV) BS, Sec, Dep Supvr Overseas Miss, AMEZ, 7029 Mt. Vernon St, Pittsburgh, PA 15208 

WALTON, Roger L. (C) MA, BSc, Clergy, Fidwkr Div Min, 36 Woods Ave, Hatfield, Herts, AL10 8NA England 

WANGAI, Frederick K. (E) Elder/Admin East African Union Seventh-day Adventist Ch, East African Union of SDA; 
PO Box 42276, Nairobi, Kenya 

WANGAWANG, Noemi B. (D) CE, AB, MTh, Min, Christ Form Dir, UM, Union Theological Seminary, PO Box 841, 
Manila, Philippines 

WANJAU, George E., The Moderator (E) Presbyterian Church of East Africa, PO Box 48268, Nairobi, Kenya 

WARNER, H. Keith (AV) Farmer-Rancher, Laity, UM, 3309 Bluebell Ct, Scottsbluff, NE 69361 

WARNER, Marletta J. (D) Homemaker, Ch DCOM, UM, 3309 Bluebell Ct, Scottsbluff, NE 69361 

WARREN, David S. (D) BA, BD, MA, Pastor, UM, 3112 Peachtree Ln, Appleton, WI 54911 

WARREN, Eleanor (C) CME, 5508 Cardinal Rd, Little Rock, AR 72204 

WARREN, Hope (AV) BA, Housewife, UM, 3112 Peachtree Ln, Appleton, WI 54911 

WASHINGTON, Cortez (D) CME, 1100 E Harding, Pine Bluff, AR 71601 

WASHINGTON, Helen V. (O) MEd, Tchr, AME, Pres Willing Workers, AME, 822 Ave K, McComb, MS 39648 

WASHINGTON, Rosa (D) UM, 705 Barcelona, Davis, CA 95616 

WATERS, Harold A. (D) DVM, Veterinarian, Admin Bd, Rel/Race, UM, 7873 Heritage Dr, Ste 575, Annandale, VA 
22003 

WATKINS, Ann H. (AV) AB, Tchr, UM, 3237 N California, Peoria, IL 61603 

WATKINS, Bradley F. (D) AB, MDiv, MEd, Pastor, UM, 3237 N California, Peoria, IL 61603 

WATSON, G. Gil (D) DMin, Sr Min, UM, 401 Broad St, LaGrange, GA 30240 

WATSON, George W. (C) BA, BD, DD, Min, UM, 175 Blvd, NE, Orangeburg, SC 29115 

WATSON, Marvin C. (D) BS, MDiv, DMin, Pastor, UM, 500 W Mahoning St, Punxsutawney, PA 15767 

WATSON, Olive Brown (D) Laity, UM, PO Box 96 (721 Warfield Ave), Wildwood, FL 32785 

WEATHERS, Bob F. (AV) Sr Min, UM, 2420 Willing Ave, Fort Worth, TX 76110 

WEATHERS, Mary (D) Ed Consult, Gen BHEM, UM, 2420 Willing, Forth Worth, TX 76110 

WEBB, Donald A. (D) Coll Pres, Min, UM, Centenary College of Louisiana, 2911 Centenary Blvd, Shreveport, LA 
71104 

WEBB, Lance (D) Bishop (Ret), UM, 10321 Van Dyke Rd, Dallas, TX 75218 

WEBB, Mrs. Lance (AV) MA, Wife of Bishop, UM, 10321 Van Dyke Rd, Dallas, TX 75219 

WEBBA, Rita M.F. (D) CP 68-C, Luanda, Angola 

WEBER, Charles B. (D) Min, UM, 1813 Crest Dr, Hagerstown, MD 21740 
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EBER, Nancy J. (AV) UM, 1813 Crest Dr, Hagerstown, MD 21740 
JEBSTER, Doris A. (AV) Laity, AME, 7748 Peachtree Lane, University City, MO 63130 
EEKS, J. Milton (D) BA, BSc, MSC, AIB, Economist, Evangelist, PO Box 2058, Monrovia, Liberia 
{EINBERG, Albert O. (AV) (Ret), UM, 409 4th Pl, Merritt Island, FL 32953 
JEINBERG, Nancy L. (D) AB, Tchr, Conf Pres UMW, UM, 409 4th Pl, Merritt Island, FL 32953 
ELCH, Dody (AV) Sch Nurse/Health Tchr, UM, 11 Elm St, Newton, NJ 07860 
{ELCH, H. Alden (C) DMin, Pastor, UM, 11 Elm St, Newton, NJ 07860 
{ELLMAN, Kenneth L. (C) Sr Pastor, UM, 119 East 2nd St, Fairmont, MN 56031 
fELLS, Forrest R. (D) BA, MDiv, Pastor, UM, 145 S Prairie St, Whitewater, WI 53190 
{ENBERG, Jackie (D) AB, MEd, Homemaker, Lay Mbr Ann Conf, UM, 12151 S 73rd Ave, Palos Heights, IL 60463 
{ERLEIN, Ewing (C) BA, LLB, Atty, Laity, UM, 1001 Fannin, Suite 3234, Houston, TX 77002 
‘ERLEIN, Kay M. (AV) BA, MEd, Tchr, Laity, UM, 5525 Cranbrook Rd, Houston, TX 77056 
JESLEY, Mrs. John L., Jr. (D) MM, Piano Tchr, Former Miss, Ch Miss Work Area, UM, 635 Nakomi Dr, Lexington, 
KY 40503 
"EST, William B. (D) UM, 2400 McConnell Ave, Owensboro, KY 42301 
"EST, Mrs. William B. (AV) UM, 2400 McConnell Ave, Owensboro, KY 42301 
JESTERVELT, George C., Jr. (O) BS, Elec Eng, Admin Bd, PSPR Com, UM, 4105 Meridian, Corpus Christi, TX 
78411 
YESTERVELT, Mrs, George C., Jr. (O) BS, Homemaker, Bd of Trustees, UM, 4105 Meridian, Corpus Christi, TX 
78411 
THARTON, Lilla Agnes (AV) MA, Buyer, Pres Dept of Miss, AME, 3887 West Outer Dr, Detroit, MI 48221 
YHARTON, Wesley Edward (D) PhD, Min, Conf Admiss Exam, AME, 3887 W Outer Dr, Detroit, MI 48221 
VHEELER, Evelyn L. (O) 2050 W Dunlap Ave, SP B-171, Phoenix, AZ 95021 
YHELCHEL, L. H. (C) CME, 2050 Germantown St, Dayton, OH 45408 
YHELCHEL, Larma (AV) CME, 2050 Germantown St, Dayton, OH 45408 
VHERRY, Ruth M. (D) RN, Nursing, Comm Rel/Race, UM, 2300 Glenwood Dr, Des Moines, IA 50321 
VHITE, Alfred E. (C) MDiv, DD, Bishop, AMEZ, 10 Hardin Lane, Glastonbury, CT 06033 
VHITE, Ann M. (AV) Tchr, Miss Wrkr, AME, 5632 International Dr, Jacksonville, FL 32219 
HITE, C. Dale (C) Bishop, UM, 9 Rose Hill Ave, New Rochelle, NY 10804 
HITE, Carol R. (D) BS, MA, Dir Women’s Prog, Laity, UM, 77 W Washington - 2nd Fl, Chicago, IL 60602 
HITE, David L. (D) Church Admin, Asst Gen Sec Miss Prior Sec, Bd of Disc, UM, 1908 Grand Ave, PO Box 840, 
Nashville, TN 37202 
VHITE, Gwendolyn R. (AV) Bishop’s Wife, UM, 9 Rose Hill Ave, New Rochelle, NY 10804 
VHITE, John F. (D) Pastor, AME, 5632 International Dr, Jacksonville, FL 32219 
HITE, Mamie W. (D) AB, MLitt, Epis Supvr, Miss Supvr, AMEZ, 10 Hardin Lane, Glastonbury, CT 06033 
VHITE, Nancy (AV) UM, 207 E Marquette Rd, Chicago, IL 60637 
fee William D. (D) BA, MDiv, DD, Sr Pastor, UM, 77 W Washington - 2nd Fl, Chicago, IL 60602 





HITE, William M. Sr., (D) BA, MDiv, Min, AMEZ, 6409 Hidden Forest Dr, Charlotte, NC 28213 
WHITE, Woodie W. (C) Bishop, UM, 501 East Capitol, Springfield, IL 62701 
| ret Claude W. (D) Min, Bishop’s Asst, UM, 3915 7th Ave, S, Birmingham, AL 35222-3321 

HITEHEAD, Connie (AV) Pastor’s Wife, UM, 3915 7th Ave, S, Birmingham, AL 35222-3321 
JHITEHURST, Betty C. (D) PhD, Coll Prof, Mbr Gen Bd of Disc, UM, 804 North Ave, Hopewell, VA 23860 
JHITEHURST, Walter A. (D) Pastor, Conf Sec of Global Min, UM, 804 North Ave, Hopewell, VA 23860 
JHITWORTH, Albin C. (D) AB, MEd, EdS, Prof, Org/Choir Dir, UM, 517 Talbot Dr, Wilmore, KY 40390 
WHITWORTH, Kathryn (AV) UM, 517 Talbot Dr, Wilmore, KY 40390 
VILIAME, Aisake (D) Tchr (Ret), Lay Preacher, 15 Dudley St, Toorak, Suva, Fiji 
VILKE, Julia K. (D) Bishop’s Wife, UM, 28 St Andrews, Little Rock, AR 72212 
VILKE, Richard B. (C) Bishop, UM, 28 St Andrews, Little Rock, AR 72212 
VILKINS, David M. (C) AA, BD, DD, Presiding Elder, CME, 4932 Bristol Rock Rd, Florissant, MO 63033 
VILKINS, Dorothy L. (AV) BA, Housewife, Writer, Conf Chr Ch Soc Rel, UM, 215 S Hanson St, Easton, MD 21601 
VILKINS, Howell O. (Chip), Jr. (D) BA, UM, 1410 Drake Rd, Wilmington, DE 19803 
VILKINS, Howell O. (C) AB, STM, MDiv, Dist Supt, UM, 215 S Hanson St, Easton, MD 21601 
VILL, James E. (C) PhD, Garrett Evang Sem, UM, 2121 Sheridan Rd, Evanston, IL 60201 
VILLETT, William Raymond (AV) BS, (Ret) Admin in Metal Mfg, Laity, UM, PO Box 55, Ocean City, NJ 08226 
VILLIAMS, A.D. (AV) MCCA, PO Box N-1151, Nassau, Bahamas 
VILLIAMS, Christiana M. (D) Dir Christ Ed, Trainer/Couns, V Ch STE, UM, 7 Pyne St, PO Box 843, Freetown, 
Sierra Leone 
NILLIAMS, Cleophas (O) Reporter, Lay Speaker, UM, 201 Athol Ave, #203, Oakland, CA 94606 
VILLIAMS, Delores L. Kennedy (D) Editor, The Miss Magazine, AME, PO Box 2624, Indianapolis, IN 46206 
WILLIAMS, Douglass G. (O) Steward, AME, 5011 Norwood Ave, Baltimore, MD 21207 
NILLIAMS, Gloria A. (AV) MAEd, Tchr, Dir Chris Ed, AME, PO Box 170, Oakdale, LA 71463 
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WILLIAMS, Harriet DeVore (D) Pres Conf UMW, UM, 321 Susan Place, Hueytown, AL 35023 

WILLIAMS, Helen Garrett (AV) BS, GED Tchr, Chrp Ed Comm, Dist Pres UMW, UM, 238 West Pine Si 
Georgetown, DE 19947 

WILLIAMS, Leonard N., Sr. (D) Min, AME, 3912 N Washington Blvd, Indianapolis, IN 46205 

WILLIAMS, Mamie A. (D) MDiv, Pastor, UM, 1031 East Monument St, Baltimore, MD 21202 

WILLIAMS, Milton A. (C) BA, MDiv, DD, Pastor, AMEZ, 110 S Bayou St, Mobile, AL 36602 

WILLIAMS, R. L. (D) Min, AME, PO Box 170, Oakdale, LA 71463 

WILLIAMS, Renee F. (AV) Pastor’s spouse, UM, 223 Burd St, Pennington, NJ 08534 

WILLIAMS, Robert J. (D) Clergy, UM, 223 Burd St, Pennington, NJ 08534 

WILLIAMS, Rosamund V. (D) Sec, MCCA, PO Box N1151, Nassau, Bahamas 

WILLIAMS, Sadie C. (O) UM, 201 Athol Ave, #203, Oakland, CA 94606 

WILLIAMS, William H. (AV) PhD, Prof, Lay Del Ann Conf, UM, 238 West Pine St, Georgetown, DE 19947 - 

WILLIAMSON, Bonnie (AV) Homemaker, UM, 4516 Fondulac, Muskogee, OK 74401 

WILLIAMSON, Henry M., Sr. (C) BA, MDiv, Sr Min, CME, 1138 Turtle Creek Dr S, Jacksonville, FL 32218 

WILLIAMSON, James F. (D) MDiv, Min, Dist Supt, UM, 4516 Fondulac, Muskogee, OK 74401 

WILLIAMSON, Nadine (D) BS, MAEd, Tchr, Dir Bd of Chris Ed, CME, 709 N. 62nd Pl, Kansas City, KS 66102 

WILLIS, Elizabeth J. (AV) 53 Bosvean Gardens, Truro, Cornwall, TR1 3NQ, England 

WILSHUSEN, Jo Anne (AV) Prog Dir, UM, 326 Glenmore, Corpus Christi, TX 78412 

WILSON, A. L. (AV) DD, Min, P Elder, AMEZ, 1312 Crawford Rd, Opelika, AL 36801 

WILSON, Benjamin F. (D) Min, UM, 301 Mt. Olivet Rd, Concord, NC 28025 

WILSON, Doris K. (AV) Field Dir, GS Council, Chrp Nuture/Mem, UM, 51 Lesa Dr, Jackson, TN 38305 

WILSON, Earl, Jr. (D) MDiv, Min, CCOM Assoc Dir, UM, 575 Lambuth Blvd, Jackson, TN 38301 

WILSON, Edna M. (AV) Sec (Ret), UM, 401 Michigan Ave, Sandusky, OH 44870 ; 

WILSON, Gary J. (D) BS, MDiv, Min, UM, 1083 Ball Rd North, Memphis, TN 38106 

WILSON, J. LaVon (D) MA, Music Tchr, Mbr GBOD, UM, 2002 E Kansas, Springfield, IL 62703 

WILSON, L. Cean (D) MDiv, Pastor, UM, 220 Cherry St, Findlay, OH 45840 ’ 

WILSON, Lamar (O) Ind Arts, Chr Dist Com Rel/Race, UM, 2002 E Kansas St, Springfield, IL 62703 

WILSON, Mary (O) Tchr, UM, 301 Mt. Olivet Rd, Concord, NC 28025 

WILSON, Muriel J. (AV) BA, Minister's Wife, UM, 1083 Ball Rd North, Memphis, TN 38106 

WILSON, Nancy B. (O) MEd, Tchr, Dist Pres WHOM Soc, AMEZ, 1312 Crawford, Opelika, AL 36801 

WILSON, Roy F. (C) BA, MDiv, DD, Min, United Ch of Canada, 230 St Clair Ave West, Toronto, Ontario, M4V 1Rt 
Canada 

WILSON, William W. (D) (Ret), COM, UM, 401 Michigan, Sandusky, OH 44870 wel 

WILTSHER, Christopher (C) BSc, BA, MLitt, Min, Theo Coll Tutor, 19 Northover Rd, Westbury on Trym, Bristol! 
BS9 3LN England 

WINCHESTER, Sadie (D) 3 Coleridge Rd, Malindela, Bulawayo, Zimbabwe 

WINEBRENNER, Joyce E. (D) Homemaker, Chrp COM, UM, 5431 NW 167th St, Opa Locka, FL 33055 

WINEBRENNER, Larry M. (D) MDiv, MEd, Prof, Pastor, UM, 5431 NW 167th St, Opa Locka, FL 33055 

WINTERS, Lillian (AV) Tchr (Ret), Miss, UMW, UM, 2024 NE 105th St, Seattle, WA 98125 

WINTON, Mary Louise (O) (Ret), UM, 116 Bradley Ave, Oak Ridge, TN 37830 

WINTON, Melbourne L. (O) (Ret), UM, 116 Bradley Ave, Oak Ridge, TN 37830 

WISE, Fannie M. (AV) Housewife, Laity, UM, PO Box 17, Hastings, FL 32045 

WISE, T. Newton (D) Sr Pastor, UM, PO Box 17, Hastings, FL 32045 

WLADAR, Antonia (C) Pastor, Kurt Utca 4, Szolnok, H-5000 Hungary | 

WOGAMAN, Carolyn G. (AV) MA, Tchr, UM, 4620 45th St, NW, Washington, DC 20016 | 

WOGAMAN, J. Philip (C) Theo Prof, Um, 4620 45th St, NW, Washington, DC 20016 

WOHRLEY, I. Melville (D) ThD, Pastor, UM, 42 Madison St, Tiffin, OH 44883 : 

WOLCOTT, Dorothea K. (D) AB, MA, PhD, Prof Emer, Admin Bd, UM, 2823 Berry Lane, Independence, MC 
64057 

WOMACK, Owen B. (D) Pastor, UM, 408 Sycamore Lane, Martinsburg, WV 25401 

WOMBLE, Betty A. (O) SS Tchr, AME, 3844 Southern Cross Dr, Baltimore, MD 21207 

WONG, Kathryn (D) LTh, WMS Comm Mbr, Kowloon Methodist Church, 40, Gascoigne Rd, Kowloon, Hong Kong 

WOOD, Donald R. (D) BS, MS, MDiv, Exec Dir Good News-TV, UM, PO Box 2637, Macon, GA 31203 

WOOD, John C. (D) Min, UM, 2513 E Capistrano Ave, Las Vegas, NV 89121 

WOODLEY, Alan K. (C) BA, Min, Ch Gen Sec, PO Box 931, Christchurch, New Zealand 

WOODLEY, Patricia (D) Tchr, Dist VP MWF, 32 Ambleside Dr, Burnside, Christchurch 5, New Zealand 

WOODRING, DeWayne S. (C) BS, MDiv, LHD, DD, CMP, Assoc Exec, Exec Dir, Religious Conf Mgmt Assoc, UM 
One Hoosier Dome, Suite 120, Indianapolis, IN 46225 

WOODRING, Donna J. (D) Admin Assoc, UM, 7224 Chablis Ct, Indianapolis, IN 46278 

WOODS, Monroe (D) MDiv, DMin, Sr Min, CME, PO Box 18334, Oklahoma City, OK 73154 

WOODS, Prenza L. (D) Min, Dir COM, UM, PO Box 28098, San Antonio, TX 78284 
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WOODS, Sandra Jo (AV) Nurse, Youth Wrkr, CME, PO Box 18334, Oklahoma City, OK 73154 

WOODSON, Eugene A. (AV) MRE, Min, CME, 2210 Marion St, Denver, CO 80205 

WOOTEN, Kenneth C. (D) UM, Rt 4, Box 674, Mooresville, NC 28115 

WOOTEN, Lola B. (AV) UM, Rt 4, Box 674, Mooresville, NC 28115 

WRATHER, Vera (O) Acct (Ret), UMW Pres, UM, 1815 Ward St, Berkeley, CA 94703 

oo H. (D) Chr Reach Elec, Bd of Gov Nebr Wes Univ, UM, 1205 N Tyler, PO Box 10, Lexington, NE 
WYCOFF, Retha M. (AV) Homemaker, UMW Pres, UM, 1205 N Tyler, PO Box 10, Lexington, NE 68850 


YAMASHITA, Michie (AV) Tchr, UM, 621 N Sheridan, Tacoma, WA 98403 

YAMASHITA, Robert M. (D) Min, Spec Appt to UM Comm Ctr, UM, 621 N Sheridan, Tacoma, WA 98403 

YANG, Edward C. H. (D) President/ Academic, 70 Lin-Hsi Rd, Shih-lin, Taipei, Taiwan, ROC 

YANG, Shih Ping-tan (D) 90 Lin-Hsi Rd, Shih-lin, Taipei, Taiwan, ROC 

YAO, Ping Hua (D) Exec Chr/Mayor, Conf Lay Ldr, c/o Sibu Municipal Council, Sibu, Sarawak, Malaysia 

YARBROUGH, Essie M. (AV) Miss, CME, 8747 Wiggins St, Houston, TX 77029 

YARBROUGH, Lester J. (C) BS, Fed Govt (Ret), Treas/Rec Steward, CME, 8747 Wiggins St, Houston, TX 77029 

YAU, Kah Fatt (D) Pastor/Elder, Chinese Methodist Church, No. 23, Jalan Ru 7/1, Petaling Jaya, 46050 Malaysia 

YEARGAN, Martha C. (D) Laity, UM, 120 Westmore Rd, Rome, GA 30161 

YEUNG, Arnold (Mook Kuk) (C) Lecturer, Exec, Church of Christ in China, Theology Bldg. 22, Chung Chi College, 
Shatin, Hong Kong 

YING, Tong Siew (AV) Housewife, c/o 69, Jalan 5/31, 46000 Petaling Jaya, Malaysia 

YINGLING, L. Carroll, Jr. (D) BA, BD, DMin, Pastor, Chr Bd of Ord Min, UM, 20 Cedarwood Rd, Baltimore, MD 
21228 

YINGLING, Phyllis S. (D) BA, MEd, Tchr, Mbr Comm on Miss, UMW, UM, 20 Cedarwood Rd, Baltimore, MD 
21228 

YOH, David S. (D) BD, Min, UM, 285 Glendale, Parchment, MI 49004 

YOON, Dae-Sob (AV) Pastor, UM, 241 Townsend Ave, Conneaut, OH 44030 

YOON, Kil Sang (D) Sr Pastor, UM, 380 Bradford Dr, Canfield, OH 44406 

YORKE, Betty Myfanwy (C) Tchr/Couns, Lcl Preacher, VP Dist Women, 40 Elmsway, Bramhall, NR Stockport, 
Cheshire, SK7 2AN England 

YOUNG, C. Garland (D) MDiv, Sr Min, UM, 1540 Westbrook Circle, Gastonia, NC 28052 

YOUNG, Charleise T. (O) PhD, MA, BA, Linguist, Class Ldr, AME, 1595 Loch Lomond Trail, SW, Atlanta, GA 
30331 

YOUNG, Dorothy R. (AV) RN, Nurse, Housewife, Pres Ch Women’s Miss Soc, AME, 1656 Adams Dr, SW, Atlanta, 
GA 30311 

YOUNG, Harry E. (C) UM, 19 West Charles St, Oelwein, IA 50662 

YOUNG, Helen H. (D) BME, MSE, UM, 1400 Pleasant Dr, West Des Moines, IA 50265 

YOUNG, Hugh Charles (O) Student, UM, 2814-2 Brigadoon Dr, Kensington Park, Raleigh, NC 27606 

YOUNG, Jane J. (AV) BS, Tchr, UM, 1540 Westbrook Circle, Gastonia, NC 28052 

YOUNG, Jean Sutliff (D) Min, UM, 21820 Laytonsville Rd, Box 5006, Laytonsville, MD 20879 

YOUNG, Kristina Lee (O) Grad Student, Sociol, UM, 538 Finley St, Durham, NC 27705 

YOUNG, Leila M. (D) UM, 19 West Charles St, Oelwein, IA 50662 

YOUNG, Loretta A. (D) Assoc Dir COM, Conf Staff, UM, PO Box 2313, Charleston, WV 25328 

YOUNG, McKinley (D) MDiv, MA, Min, AME, 1656 Adams Dr, SW, Atlanta, GA 30311 

YOUNG, Ralph C. (C) WMC Geneva Sec, United Ch of Canada, 150 Rt de Ferney, 1211 Geneva 20, Switzerland 

YOUNG, Robert William (D) AB, MDiv, Pastor, UM, 1400 Pleasant Dr, West Des Moines, IA 50265 

YOUNGBLOOD, Rebecca C. (C) MDiv, Min, UM, 1604 Jefferson Ave, Oxford, MS 38655 

YRIGOYEN, Charles, Jr. (C) BS, BD, ThM, PhD, Clergy, Gen Sec GCAH, UM, PO Box 127, Madison, NJ 07940 

YRIGOYEN, Jean B. (D) UM, PO Box 127, Madison, NJ 07940 

YU, Chee Huat (D) Pastor, Dist Supt, Trinity Methodist Church, 16 Jalan Mastid Negeri, Penang, 11600 Malaysia 

YU, Chin Lick (AV) Pastor, Dist Supt, Kuala Lumpur Hokkien Meth Ch, 1 Lorong Hang Jebat, 50150, Kuala 
Lumpur, Malaysia 

YUAN, Grace H. (D) Tchr, English Bible Class, 6F, 9 Chi Nan Rd, Section 3, Taipei, Taiwan, ROC 


ZELLMER, Norma M. (AV) BA, Homemaker, Education, UM, 314 Merriem, Box 27, Davenport, WA 99122 
ZELLMER, Willard A. (D) BA, JD, Judge, Mbr Conf, UM, 304 Merriem, Box 27, Davenport, WA 99122 
ZUINOIRA, John Richard (D) Laity, Box 3006 Paulington, Mutare, Zimbabwe 

ZUKOWSKI, Sharon L. (O) Fin Analyst, Laity, UM, 1 Liberty St, Apt 13-L, Littl A ways NJ es, 3 
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